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tR6l  CISOR 

*J"rEI  ASAR,  the  “Twelve  Prophets,”  is  a 

panorama  of  Jewish  history.  It  begins  in  the 
years  when  there  were  two  Jewish  Kingdoms, 
and  the  Ten  Tribes  of  the  North  seemed  to  be  by 
far  the  more  powerful.  It  ends  with  the  Northern 
Kingdom  in  oblivion,  and  the  Two  Tribes  of  the 
South,  Judah  and  Benjamin,  on  the  way  back  to 
their  Land,  to  build  the  Second  Temple. 

The  intervening  years  were  a  time  of  strife 
and  disappointment,  as  prophet  after  prophet 
begged  and  warned,  foretold  and  chastised 
about  the  impending  doom. 

Comparatively  speaking,  these  books  are 
short  —  some  as  short  as  only  a  single  chapter 
—  but  we  should  not  be  deceived  by  brevity. 
Like  all  prophecies  recorded  in  Scripture,  they 
have  a  message  for  all  generations.  And  Hosea, 
the  first  of  the  prophets  in  this  Book,  was 
greater  than  Isaiah,  the  most  quoted  of  all  the 
prophets. 

Hosea’s  prophecy  is  perhaps  the  starkest,  for 
he  condemns  his  people  as  God’s  estranged 
wife,  and  for  so  doing  incurs  God's  wrath  upon 
himself.  To  demonstrate  the  eternal  truth  that 
Israel  remains  the  Chosen  People,  Hosea  is 
commanded  to  undergo  one  of  Scripture’s 
most  inexplicable  ordeals,  a  personal  torture 
that  mirrors  God’s  own  anguish  and  loyalty  — 
an  experience  that  demonstrated  the 
immutable  nature  of  the  relationship  between 
Creator  and  His  Nation. 

The  anthologized  commentary  by  Rabbi 
Matls  Roberts  in  this  volume  sheds  light  on 
some  of  the  most  sublime  prophecies  in  Israel’s 
history.  The  Overview  is  by  Rabbi  Joseph  Ellas, 
one  of  this  generation’s  treasures  of  Torah  elu¬ 
cidation.  The  result  is  a  shining  jewel  in  the 
crown  of  commentary  that  has  made  the 
ArtScroll  Series  a  major  source  of  enlighten¬ 
ment  to  everyone  who  seeks  to  understand  the 
Torah  as  our  Sages  and  teachers  have  under¬ 
stood  It  throughout  the  centuries. 


THE  ARTSCROLL  SERIES® 

"y*he  Torah  has  been  aptly  described  as  the 

portable  homeland  of  the  Jewish  people  and, 
because  of  the  unbreakable  bond  between  the  peo¬ 
ple  and  the  "homeland,"  both  have  surmounted 
exile,  persecution,  and  holocaust  to  survive  and 
thrive.  But  there  have  arisen  barriers  that  divide  the 
nation  from  its  Torah,  barriers  of  culture,  language, 
and  ignorance. 

To  help  break  down  those  barriers,  Mesorah 
Publications  introduced  the  ArtSeroll  Series,  in  1976. 
Its  purpose  was,  and  remains,  to  present  the  full 
spectrum  of  traditional  Jewish  knowledge  and  inter¬ 
est  in  English  —  in  translation  and  in  original  works 
—  faithful  to  the  traditional  interpretation  and  out¬ 
look  that  have  sustained  Jewish  thought  for  thou¬ 
sands  of  years. 

The  ArtSeroll  Series  has  published  more  than  four 
hundred  books  in  its  first  eighteen  years,  on  a  broad 
variety  of  Judaica  topics  —  Talmud,  Mishnah,  Scripture, 
liturgy,  Jewish  philosophy  and  perspective,  history, 
biography,  Holocaust  studies,  historical  novels,  fiction, 
children's  books  —  books  for  people  of  all  back¬ 
grounds,  ages,  and  areas  of  interest. 

These  books  have  swept  every  part  of  the  world 
where  English  is  read  and  Judaism  is  cherished.  They 
helped  spark  the  rebirth  of  Jewish  life  in  the  Soviet 
Union  when  the  Iron  Curtain  was  still  impregnable. 
They  became  the  basic  texts  for  countless  Jews, 
young  and  old,  who  once  thought  that  the  Torah 
could  not  survive  the  advent  of  the  modern  era.  They 
helped  deepen  the  understanding  and  broaden  the 
knowledge  of  accomplished  scholars  for  whom  the 
ArtSeroll  Series  became  a  means  to  marshal  knowl¬ 
edge,  and  proof  that  the  timeless  ideas  of  traditional 
Judaism  could  be  expressed  in  the  modern  idiom 
with  clarity,  felicity,  and  grace. 

Acclaim  for  the  ArtSeroll  Series  has  been  universal. 
Indeed  it  has  made  history,  because  it  has  lent  a  new 
dimension  to  Jewish  publishing.  Accomplished 
authors,  skilled  editors,  and  brilliant  graphics  artists 
have  come  together  to  produce  a  body  of  work  that 
excites  interest  and  admiration  wherever  it  pene¬ 
trates,  and  gains  momentum  with  each  passing  year. 

Join  the  “movement”  and  see  why  it  was 
described  by  a  social  critic  as  “the  ArtSeroll 
Revolution." 
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Wi  are  privileged  to  present  this  first  volume  of  Trei  Asar/The 
Twelve  Prophets.  In  it  we  read  how  its  great  protagonists  carried 
God's  message  to  their  contemporaries,  and  —  if  we  read  it  well  and 
contemplate  it  seriously  —  we  hear  them  speaking  to  us,  as  well.  Of 
the  countless  prophecies  conveyed  to  Israel  during  the  First  Temple 
era,  the  ones  preserved  in  Scripture  were  only  those  that  were  relevant 
to  future  generations.  Thus,  the  soaring  words  and  searing  experience 
of  Hosea,  for  example,  were  meant  for  us,  as  well  as  his  contempo¬ 
raries.  But  the  words  that  are  so  beautiful  and  laden  with  meaning  are 
extremely  hard  to  understand;  hence  the  need  for  this  new  translation 
and  commentary. 

The  author  of  this  volume  is  RABBI  MATIS  ROBERTS,  whose  previous 
work  on  several  volumes  of  the  ArtScroll  Mishnah  Series  earned  the 
respect  of  scholars  and  laymen  alike.  As  mashgiach  of  Yeshivah  Shaar 
HaTorah  of  Forest  Hills,  he  has  demonstrated  a  profound  understand¬ 
ing  of  the  sacred  texts  and  of  human  nature,  and  the  ability  to  make 
complex  ideas  comprehensible.  The  book  was  edited  by  YAAKOV 
ASTOR.  The  finished  product  is  eloquent  testimony  to  the  skills  of  both 
of  them. 

We  are  grateful  to  the  family  of  Rabbi  Sholom  Edelman  b"T,  which 
dedicated  this  volume.  He  helped  bring  the  legacy  of  the  Mirrer 
Yeshiva  to  America.  By  supporting  the  publication  of  this  work  in 
his  memory,  his  wife  and  children  perpetuate  his  ideals. 

We  are  grateful  to  our  dear  friend  Rabbi  Raphael  Butler,  Executive 
Vice  President  of  the  Orthodox  Union,  for  his  constant  interest 
and  assistance  in  our  joint  cause  of  bringing  Torah  knowledge  to  our 
people. 

We  are  honored  that  RABBI  JOSEPH  ELIAS  consented  to  write  the 
Overview.  He  is  a  thinker  and  scholar  of  unusual  breadth  and  depth, 
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and  we  are  proud  to  present  his  profound  and  enlightening  essay  to 
the  public. 

Many  members  of  the  ArtScroll  staff  were  involved  in  the  exact¬ 
ing  task  of  typing  and  correcting  the  manuscript.  We  are  grateful  to 
MRS.  BASSIE  GUTTMAN,  MRS.  DVORY  BICK,  MRS.  ZISSI  LANDAU,  MRS.  FRIMI 
DANZIGER,  MRS.  BAS-SIYON  DREBIN,  MRS.  ESTHER  FEIERSTEIN,  MRS.  MIRYAM 
STAVSKY,  and  MISS  UDI  HERSHKOWITZ.  MISS  CHAYA  G.  ZAIDMAN  had  the 
responsibility  of  completing  the  work  and  paginating  the  entire  vol¬ 
ume,  under  the  supervision  of  the  acknowledged  master  of  the  craft, 
our  esteemed  colleague,  REB  SHEAH  BRANDER.  We  are  also  grateful  to 
MRS.  FAYGIE  WEINBAUM  for  her  customarily  meticulous  proofreading. 

In  its  two  decades,  the  ArtScroll  Tanach  Series  has  enriched  the  lives 
and  understanding  of  many.  We  hope,  with  God's  help,  to  continue  to 
do  so,  as  more  and  more  volumes  of  our  Torah  heritage  are  brought  to 
our  people. 


Rabbi  Meir  Zlotowitz  /  Rabbi  Nosson  Scherman 
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The  Later  Prophets:  Unity  in  Mission 


I.  Prophecy 

by  rrniD’n  -ri™  inw’i  -i2rt’n  pa  wa? 

.□bii/n  nKna 

The  link  between  the  Creator  and  His 
creatures,  by  means  of  prophecy,  is  one  of 
the  foundations  of  the  creation  of  the  world. 
(Chazon  Ish,  Emunah  U'Bitachon,  ch.  6) 


Medium  to 
the  Nation 


For  the  only  time 
in  history.  He 
spoke  not  only  to 
great  individuals, 
but  to  the  entire 
nation  that  He 
had  chosen  as  His 
people  and  His 
messenger,  and 
that  would  from 
that  time  onward 
be  held  to  a  higher 
standard  of 
Divine  service. 


£ver  since  God  communicated  His  will  to  Adam, 
mankind  has  been  guided  by  Divine  pronounce¬ 
ments  addressed  to  such  outstanding  personalities  as 
Noah,  the  Patriarchs,  and  Moses.  Indeed,  as  Jewish 
philosophers  (Ikkarim  3:12)  have  pointed  out,  it  would 
have  been  inconceivable  for  God  to  have  created  the 
universe  without  providing  the  guidelines  for  man's 
mission  on  earth. 

The  apex  of  prophetic  communication  was  the 
revelation  at  Mount  Sinai,  when  God  communicated 
His  message  to  mankind.  For  the  only  time  in  history. 
He  spoke  not  only  to  great  individuals,  but  to  the 
entire  nation  that  He  had  chosen  as  His  people  and 
His  messenger,  and  that  would  from  that  time  on¬ 
ward  be  held  to  a  higher  standard  of  Divine  service. 
Had  Israel  been  equal  to  the  great  challenge  of  direct 
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The  people  did 
not  spurn  Cod's 
message;  they 
were  afraid  that 
the  masses  were 
not  equal  to  the 
awesome  holiness 
of  prophecy. 


Of  these  millions 
of  Jews  who 
achieved  the 
height  of  human 
spirituality,  the 
prophecies  of  only 
forty-eight  men 
and  seven  women 
have  been 
recorded  in  the 
Scriptures. 


communication  from  God,  He  would  have  continued 
to  speak  to  the  nation  as  a  whole,  but  the  Jews  declared 
themselves  unable  to  continue  listening  to  the  direct 
voice  of  God.  They  appealed  to  Moses: 

...  If  we  continue  to  hear  the  voice  of 
Hashem,  our  God,  any  longer,  we  will  die! 
For  is  there  any  human  that  has  heard  the 
voice  of  the  Living  God  speaking  from  the 
fire,  as  we  have,  and  lived?  You  should 
approach  and  hear  whatever  Hashem,  our 
God,  will  say,  and  you  should  speak  to  us 
whatever  Hashem,  our  God,  will  speak  to 
you  —  then  we  shall  hear  and  we  shall  do, 
(Deuteronomy  5:22-24) 

Moses  was  upset  with  the  people.  Why  should 
anyone  forgo  the  opportunity  to  communicate  directly 
with  God?  ( Rashi  ibid.).  God,  however,  ratified  their 
request,  . .  they  did  well  in  all  that  they  spoke  (ibid. 
5:25).  The  people  did  not  spurn  God's  message;  they 
were  afraid  that  the  masses  were  not  equal  to  the 
awesome  holiness  of  prophecy.  What  they  wanted  was 
a  level  of  communication  that  they  in  their  human 
frailty  could  bear,  while  at  the  same  time  not 
remaining  ignorant  of  God's  will. 

God  acceded  to  both  aspects  of  their  request.  He 
approved  of  their  wish  not  to  hear  His  voice  directly. 
And  He  provided  for  them  a  different  vehicle  from 
which  to  hear  His  word.  "From  that  time  on,  the 
Jewish  people  merited  that  God  would  send  them 
prophets"  (Mechilta  to  Exodus  20:16).  Through  their 
prophets,  they  would  hear  the  word  of  God  and  be 
able  to  maintain  a  lofty  level  of  devotion  to  Him. 

Indeed,  our  Sages  teach  that  through  the  course  of 
history,  twice  as  many  prophets  arose  among  the  Jews 
as  there  were  Israelites  who  left  Egypt  ( Megillah  14a). 
Yet,  of  these  millions  of  Jews  who  achieved  the  height 
of  human  spirituality,  the  prophecies  of  only  forty- 
eight  men  and  seven  women  have  been  recorded  in  the 
Scriptures.  (Their  names  are  listed  by  Rashi,  loc.  cit.). 
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Function 
of  the 
Prophets 


A  prophet  is  an 
individual  who 
has  purified  his 
mind  and  nature 
to  the  point  where 
he  is  able  to  re¬ 
ceive  the  outpour¬ 
ing  of  God's  spirit 
upon  himself. 


Moreover,  even  among  these  fifty-five,  in  many  cases 
very  few  of  their  prophecies  are  recorded,  as  little  as  a 
sentence  or  two  in  some  cases. 

What  does  this  say  about  their  role?  Should  we 
measure  the  significance  of  a  prophet  by  the  number 
of  lines  allotted  to  him  in  Scripture?  Is  it  fair  to  say  that 
the  fifty-five  whose  prophecies  are  recorded  were 
greater  people  than  those  who  are  unnoted?  Can  we 
assume  that  the  “Twelve  Prophets"  whose  book  we  are 
about  to  begin  were  less  important  than  Isaiah,  for 
example,  whose  Book  comprises  more  chapters  than 
those  of  all  Twelve  Prophets  combined? 


anPo  ton  nratpi 

oyy  Kin  nt  nS  r?  unn  mrrbtya 

nbntyip  to:m  SS5  rmn  irK)  nim?n 
in  pnir>n  ton#  . . .  nynnan  Dyy  Say:  ,-nnnsS 
.T’Sk  Tpari1  iniSana 

Part  of  a  prophet's  function  may  include 
being  sent  on  a  mission  by  God ,  may  He  be 
blessed,  meaning  that  this  in  itself  is  not  the 
essence  of  prophecy,  nor  is  it  at  all  neces¬ 
sary  that  a  prophet  be  sent  on  a  mission  to 
others  . . .  [Rather]  the  essence  of  prophecy 
is  that  one  be  attached  to  God,  may  He  be 
blessed,  and  that  one  experience  His  revela¬ 
tion.  (Rabbi  M oshe  Chaim  Luzzatto, 

Derech  Hashem  3:4:6) 

The  sheer  number  of  prophets  of  whom  we  know 
nothing  indicates  that  a  prophet  is  not  necessarily  sent 
on  a  specific  mission  or  to  deliver  a  message  for 
eternity,  or  even  to  his  own  generation.  Essentially,  a 
prophet  is  an  individual  who  has  purified  his  mind 
and  nature  to  the  point  where  he  is  able  to  receive  the 
outpouring  of  God's  spirit  upon  himself  (see  Rambam, 
Hilchos  Yesodei  HaTorah  7:7;  Chasam  Sofer,  Even 
HaEzer  §40).  Thus  the  earlier  prophets  were  called 
D’tn,  seers  (/  Samuel  9:9),  because  they  were  Divinely 
granted  deeper  insight,  which  enabled  them  to  provide 
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spiritual  and  practical  guidance  to  people,  but  they 
were  not  sent  to  be  the  leaders  of  the  people.  In 
contrast,  the  term  1033  [Nflui],  which  essentially  means 
a  preacher  (Kashi,  Exodus  7:1),  was  commonly  used 
for  persons  who  exhorted  others  to  go  in  the  right  way 
and  prayed  for  them  in  their  time  of  need  (Ernes 
L'Yaakov,  Genesis  20:7).  Obviously  they  had  to  be 
wise  and  righteous,  but  not  necessarily  Divinely 
inspired  individuals. 

Only  in  later  years,  when  there  was  a  need  to  send 
prophets  to  admonish  the  Jewish  people  and  provide 
national  leadership,  did  navi  become  the  general 
appellation  of  a  prophet.  In  commenting  on  I  Samuel 
9:9,  Rabbi  Yaakov  Kamenetsky  explained  that  this 
development  marked  a  turning  point  in  Jewish  history, 
with  the  creation  of  the  monarchy  in  Israel.  The 
advent  of  a  hereditary  kingship  meant  that  the  heads 
of  the  state  would  not  necessarily  be  righteous,  as  had 
been  the  case  previously  when  God  had  chosen  the 
leaders  of  the  people,  and  none  of  those  were  succeeded 
by  their  children.  Indeed,  there  was  no  shortage  of 
kings  who  sullied  the  image  of  the  Chosen  People. 
Henceforth,  the  nation  stood  in  great  need  of  prophets 
with  the  mission  of  conveying  'H  n^a,  the  word  of  God, 
to  the  people. 


Not  a  It  is  important,  however,  to  note  that  prophets  without 
Measure  of  Such  a  mission  were  by  no  means  unimportant  to  the 
Greatness  community.  On  the  contrary,  they  made  a  crucial 
contribution  to  the  people,  simply  by  their  presence  as 
personalities  so  closely  in  communion  with  God,  and 
by  providing  guidance  to  their  contemporaries.  It  was 
from  them  that  people  gained  advice  and  direction,  an 
understanding  of  the  challenges  and  obligations  they 
faced,  and  a  true  interpretation  of  the  happenings  of 
their  time.  Thus  they  inspired  their  contemporaries  to 
go  in  God's  way.  Therefore,  the  fact  that  only  a  few  or 
in  some  cases  no  prophecies  whatever  are  passed  on  to 
us  is  no  measure  of  these  prophets'  significance  (see 
Nevi'ei  Ernes,  pp.  llOff). 
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In  a  sense,  the 
prophets  whose 
teachings  and 
even  names  are 
not  recorded  may 
be  likened  to  great 
Torah  leaders  who 
never  published 
their  writings. 


Nothing 

Minor 


In  a  sense,  the  prophets  whose  teachings  and  even 
names  are  not  recorded  may  be  likened  to  great  Torah 
leaders  who  never  published  their  writings.  It  is  natural 
that  we  are  aware  of  the  great  contributions  of  the 
foremost  scholars  whose  works  are  still  studied  avidly, 
but  this  does  not  mean  that  in  its  long  history  the 
Jewish  people  had  no  leaders  who  were  of  equal  stature 
and  whose  guidance  was  critical  to  the  survival  of  their 
contemporaries.  Similarly,  there  were  tannaim  and 
amoraim  who  were  mentioned  in  the  Talmud  as  little 
as  one  time,  but  it  would  surely  be  inaccurate  to  say 
that  the  stature  of  the  respective  luminaries  can  be 
determined  according  to  how  many  times  they  are 
listed.  So,  too,  the  prophets  cannot  be  judged  on  the 
basis  of  whether  and  how  extensively  they  are  quoted 
in  Scripture. 

The  Vilna  Gaon  indeed  stated  that  these  seers 
represented  a  higher  level  of  prophecy  than  the  neviim, 
the  prophets  who  were  the  preachers  and  remonstra- 
tors  of  later  generations.  He  understands  the  term  seer 
to  imply  that  they  saw  their  revelation  clearly,  and  did 
not  require  that  God  provide  them  with  the  words  of 
prophecy  ( Aderes  Eliyahu,  Balak,  and  Isaiah  1:1;  see 
Oros  HaGra,  pp.  194,196). 

Apparently,  the  decline  in  the  spiritual  level  of  the 
people  that  marked  the  later  period  and  required  the 
presence  of  DTTOltt,  or  providers  of  admonition,  also 
meant  that  the  level  of  prophecy  was  diminished.  Thus 
the  fact  that  little  or  nothing  is  recorded  about  the 
activities  of  so  many  seers  is  no  indication  of  their 
stature.  The  same  is  true  of  the  later  prophets.  Even 
when  they  were  sent  with  a  specific  message,  it  was 
not  necessarily  included  in  Scripture.  As  will  be  noted 
below,  a  prophet's  personal  stature  was  not  the 
criterion  that  determined  whether  or  not  his  prophecy 
would  be  included  in  Scripture 


It  is  understandable  that  when  we  think  of  the 
paramount  prophets  —  apart,  of  course,  from  Moses, 
whose  prophecy  was  unequaled  —  we  think  of  Isaiah, 
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As  for  the  twelve 
prophets  found  in 
T rei  Asar,  the 
common  wisdom 
considers  them  to 
be  of  lesser  stand¬ 
ing.  But  this  is  a 
non-Jewish  appel¬ 
lation  that  is  more 
than  degrading. 


Chaggai, 
Zechariah  and 
Malachi  "saw 
that  the  Divine 
Spirit  was  depart¬ 
ing  and  that  they 
would  be  the  last 
prophets;  they 
therefore  wrote 
down  their  own 
prophecies  and  to 
them  added  the 
small  prophecies." 


Jeremiah,  and  Ezekiel,  all  of  whose  prophetic  books 
total  well  over  forty  chapters.  As  for  the  twelve 
prophets  found  in  Trei  Asar,  the  common  wisdom 
considers  them  to  be  of  lesser  standing;  indeed,  the 
Book  of  Trei  Asar  is  often  called  the  "Minor  Prophets." 
But  this  is  a  non-Jewish  appellation  that  is  more  than 
degrading.  It  reveals  a  profound  misunderstanding  of 
the  nature  of  Trei  Asar  and  the  greatness  of  its 
protagonists  (Rabbi  Shimon  Schwab). 

There  was  nothing  minor  about  the  prophets  whose 
soaring  words  are  gathered  in  Trei  Asar ;  it  was  just 
that  the  prophecies  included  in  T rei  Asar  are  compara¬ 
tively  brief,  and  were  therefore  gathered  in  a  single 
book  so  that  they  would  not  be  lost  ( Bava  Basra  14b). 
Rashi  explains  (loc.  cit.)  that  Chaggai,  Zechariah  and 
Malachi,  who  lived  at  the  beginning  of  the  Second 
Temple  Era,  "saw  that  the  Divine  Spirit  was  departing 
and  that  they  would  be  the  last  prophets;  they 
therefore  wrote  down  their  own  prophecies  and  to 
them  added  the  small  prophecies." 

By  compiling  this  final  volume  of  prophecies,  these 
three  prophets  made  sure  that  all  the  remaining 
prophecies  needed  by  future  generations  would  be 
preserved  (see  also  Y oma  9b).  As  our  Sages  explain: 
rnipp:  mill1?  rn-jyin#  nton?,  Only  such  prophecy 
that  was  needed  for  later  generations  was  written 
down.  In  the  case  of  some  prophets  only  a  few  or  even 
none  of  their  utterances  fell  into  this  category.  We 
should  realize,  however,  that  this  did  not  reflect  upon 
their  function  and  importance. 
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II.  The  First  of  the  Twelve 


Hosea  — 
A  New  Era 

With  Hosea 
begins  not  only 
Trei  Asar,  the 
Book  of  Twelve 
Prophets,  but  a 
new  period  in 
Jewish  history. 


Different 

Content 
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"The  beginning  of  God's  word  came  to 
Hosea "  —  did  God  then  speak  first  to 
Hosea?  Were  there  not  many  prophets  from 
Moses  to  Hosea? Said  Rabbi  Yochanan:  "He 
was  the  first  of  the  four  prophets  [Hosea, 
Isaiah,  Amos  and  Micah ]  who  prophesied  in 
this  period."  (Bava  Basra  14b) 

With  Hosea  begins  not  only  Trei  Asar,  the  Book  of 
Twelve  Prophets,  but  a  new  period  in  Jewish 
history  —  and  with  it,  a  new  role  for  the  prophets  of 
that  time.  In  addition  to  the  twelve  of  this  Book,  those 
prophets  include  Isaiah,  Ezekiel  and  Jeremiah.  Collec¬ 
tively,  they  are  known  as  the  D'OVICIN;  □’’lonj.  Later 
Prophets,  even  though  almost  all  of  them  lived  during 
the  era  described  in  the  Book  of  Kings,  which  is 
included  in  the  so-called  D,Olu/N“i  Early 

Prophets.  (The  Sages,  in  fact,  refer  only  to  Chaggai, 
Zechariah  and  Malachi  as  the  “Later  Prophets"  (Y oma 
9b),  since  they  lived  at  the  beginning  of  the  Second 
Temple  Era,  centuries  after  the  time  of  Hosea  and  his 
contemporaries. 

Clearly,  the  differentiation  between  the  "early"  and 
"later"  prophets  is  not  chronological,  but  a  reflection  of 
their  different  roles  and  the  nature  of  their  message. 
We  do,  indeed,  find  that  the  prophetic  missions  of 
those  known  as  the  later  prophets  were  quite  different 
from  those  of  their  predecessors.  In  the  first  place, 
the  prophetic  messages  of  the  Early  Prophets  are 
integrated  into  the  overall  historical  account  of  the 
happenings  of  the  period,  in  contrast  to  the  books 
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The  Later 
Prophets  spoke 
of  long-term 
punishments. 
These  later 
prophecies  were 
a  direct  response 
to  the  decline  of 
the  Jewish  people. 


With  Hosea  began 
a  new  period  in 
the  life  of  the 
Jewish  people, 
and  consequently 
a  new  focus  in  the 
nature  of  the 
prophecies 
addressed  to  it. 


comprising  the  Later  Prophets,  which  are  composed 
primarily  of  distinct  and  explicit  exhortative  epistles 
( Daas  Sofrim). 

This  difference  of  form  is  related  to  a  fundamental 
difference  of  content.  Faced  with  the  transgressions  of 
the  Jewish  people,  the  prophets  preceding  Hosea 
warned  it  of  punishments  that  would  befall  it  before 
long  in  Eretz  Yisrael  itself.  These  punishments  con¬ 
sisted  of  the  incursions  and  conquests  of  foreign 
enemies,  such  as  the  Canaanites  who  dominated  the 
Land  until  the  prophetess  Deborah  drove  them  out, 
and  the  Philistines,  who  were  conquered  under  the 
leadership  of  Samuel  and  the  kings  he  anointed;  but 
these  prophets  did  not  refer  to  exile  from  the  Land. 

In  contrast,  the  Later  Prophets  spoke  of  long-term 
punishments.  These  later  prophecies  were  a  direct 
response  to  the  decline  of  the  Jewish  people,  as 
suggested  above  (see  p.  xxi).  They  pleaded  with  the 
people  to  repent,  and  warned  them  that  vain  stubborn¬ 
ness  would  bring  the  destruction  of  the  Temple,  the 
fall  of  the  state,  and  the  exile  of  the  people.  The  latter 
theme  is  mentioned  only  once,  and  then  only  in  a  very 
general  way,  in  the  earlier  prophetic  books  ( Joshua 
23:15).  With  Hosea  began  a  new  period  in  the  life  of 
the  Jewish  people,  and  consequently  a  new  focus  in 
the  nature  of  the  prophecies  addressed  to  it.  Thus, 
according  to  the  Vilna  Gaon,  the  reason  why  the  term 
Neviim  Achronim  was  adopted  for  the  prophets  from 
Hosea  on  was  not  because  of  chronology,  but  because 
their  prophecy  had  a  unity  of  its  own. 
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III.  Prophets  of  the  Churban 


Lost 

Protection 

The  detailed 
statement  about 
the  time  of 
Hosea's  prophe¬ 
cies,  given  in  the 
first  verse  of  the 
Book,  highlights 
the  fact  that 
he  spoke  at  a 
crucial  moment 
in  Jewish  history. 


The  Patriarchs 
attained  such 
a  lofty  level  of 
Divine  service, 
marked  by 
extraordinary 
dedication  to 
kindness,  truth 
and  fear  of  Cod, 
that  these  quali¬ 
ties  became  natu¬ 
ral  attributes  of 
their  descendants. 
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From  which  period  in  time  did  the  merit  of 
the  Patriarchs  lapse?  Said  Rav:  "From  the 
days  of  Hosea  hen  Be'eri"  ( Shabbos  55a) 

P^oarbanel  points  out  that  whenever  it  is  essential  to 
the  understanding  of  a  prophecy.  Scripture  speci¬ 
fies  the  time  period  during  which  that  prophet  func¬ 
tioned  (see  also  Moreh  Nevuchim  111:7).  The  detailed 
statement  about  the  time  of  Hosea's  prophecies,  given 
in  the  first  verse  of  the  Book,  therefore  highlights  the 
fact  that  he  spoke  at  a  crucial  moment  in  Jewish 
history,  during  the  reigns  of  four  kings  of  Judah  and 
one  king  of  the  Ten  Tribes.  It  was  during  his  long 
tenure  as  a  prophet,  Rav  explains,  that  the  Jews  lost  the 
protection  of  the  merits  of  the  Patriarchs,  which  had 
shielded  them  for  many  centuries  until  then. 

But  why  should  the  good  deeds  of  our  forefathers 
ever  have  compensated  for  our  own  iniquities?  Does 
not  the  Torah  say  that  everyone  is  judged  only 
according  to  his  own  good  deeds  and  iniquities? 

Michtav  MeEliyahu  (I  pp.  8ff,  quoting  Rabbi  Chaim 
of  Volozhin)  explains  that,  in  truth,  only  a  person's 
own  merits  can  protect  him  from  Divine  judgment. 
However,  the  Patriarchs  attained  such  a  lofty  level  of 
Divine  service,  marked  by  extraordinary  dedication  to 
kindness,  truth  and  fear  of  God,  that  these  qualities 
became  natural  attributes  of  their  descendants.  This 
enabled  future  generations  to  rise  in  spiritual  stature 
and  prevented  them  from  falling  to  the  lowest  depths 
of  depravity  —  that  is,  until  the  precious  heritage  of 
the  Patriarchs  had  been  exhausted  and  "they  had  used 
it  up"  ( Rashi ).  At  that  point  their  spiritual  level  began 
to  plunge  and  they  could  no  longer  count  on  God's 
special  providential  mercy.  According  to  Rav,  this 
precipitous  decline  happened  in  Hosea's  time. 
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There  are  also  other  opinions  as  to  the  exact  time 
when  the  Jewish  people  lost  the  merit  of  the  Patriarchs 
(see  Shabbos  55a  and  Vayikra  Rabbah  36:5).  Moreover, 
that* there  was 'a  t^ere  *s  disagreement  on  what  exactly  this  lapse  signi- 
major  change  in  f ied  (see  T osafos  and  Michtav  MeEliyahu  III  pp.  74, 80). 
the Jewish  peop/e  However<  it  is  quite  clear  that  there  was  a  major  change 
in  Hosea's  time,  in  the  situation  of  the  Jewish  people  in  Hosea's  time. 

Earthquakes  The  period  was  marked  by  the  great  earthquake  that 
took  place  on  the  day  King  Uziah  of  Judah  entered  the 
Temple  to  offer  rqtip,  incense  ( Zechariah  14:5;  Rashi, 
following  Seder  Olam,  explains  Isaiah  6:4  as  a  reference 
to  this  earthquake,  which  is  also  mentioned  in  Amos 
1:1  and  was  predicted  by  him,  3:15;  see  Radak  and 
M albim).  Not  being  a  Kohen,  and  therefore  forbidden 
to  perform  the  incense  service,  Uziah  was  struck  with 
tzaraas.  This  desecration  of  the  Sanctuary  marked  a 
turning  point  in  the  destinies  of  the  Jewish  people; 
indeed,  the  prophecy  of  Isaiah  (ch.  6)  indicates  that  it 
represented  the  beginning  of  the  withdrawal  of  the 
Shechinah,  the  Divine  Presence,  from  the  Temple,  step 
by  step.  This  was  the  process  that  eventually  led  to  the 
Temple's  destruction  (R'  S.R.  Hirsch,  Collected  Writ¬ 
ings  IV  pp.  6-7). 

Nevi'ei  Ernes  points  out  that  three  great  earthquakes 
are  mentioned  in  Tanach.  The  first  was  at  Mount  Sinai 
(see  Ramban,  Exodus  2:15)  when  the  Shechinah 
descended  to  dwell  in  Klal  Y Israel;  the  next  was  in  the 
time  of  Uziah,  when  the  Shechinah  began  to  depart; 
and  the  third,  foretold  by  Zechariah,  will  mark  the 
Shechinah’ s  return  in  the  days  of  Mashiach. 

The  tone  of  the  prophecies  from  Hosea  on,  up  to  the 
return  of  the  Jewish  people  from  Babylonia,  is  set  by 
Isaiah's  words  in  reference  to  the  second  earthquake,  as 
explained  by  Rashi  (6:11):  They  will  not  return  until 
punishment  has  befallen  them;  they  will  go  into  exile 
and  the  cities  will  be  desolate,  without  dwellers. 

Tentative  The  warnings  about  the  Destruction  have  a  tentative 
Message  note  about  them,  as  if  that  dreaded  event  could  not  be 
predicted  with  certainty  (see  Daas  Sofrim  to  Isaiah 
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Only  the  merit 
of  the  forefathers 
had  lapsed, 
but  Cod's 
covenant  with 
the  Patriarchs 
remained  binding. 


Thus  the  prophets 
had  to  shock 
Israel  out  of  its 
complacency. 
Israel  looked  up  to 
the  Temple  Mount 
and  felt  secure. 
The  Temple  would 
protect  them  and 
the  merit  of  their 
forefathers  made 
them  impregnable 
—  but  the 
prophets  had  to 
show  them  they 


6:11).  In  the  first  place  Rabbeinu  Tam  (Shabbos  55a) 
stresses  that  only  the  merit  of  the  forefathers  had 
lapsed,  but  that  God's  covenant  with  the  Patriarchs 
remained  binding.  This  is  shown  every  day  by  the  fact 
that  we  continue  to  pray  that  He  remember  His  bris 
[covenant]  with  them  for  our  benefit.  Michtav 
M eEliyahu  (III  p.  80)  explains  Rabbeinu  Tam's  view  to 
mean  that  only  individuals  cannot  count  on  the 
protection  of  D11K  mDT,  the  merit  of  the  Patriarchs,  but 
the  nation  as  a  whole  can  still  invoke  their  covenant 
with  God.  Moreover,  as  Maharal  stresses,  through 
sincere  penitence  it  is  always  possible  to  reverse  harsh 
Divine  punishment. 

Consequently,  we  may  see  the  strong  admonitions  of 
the  Prophets  as  an  effort  to  bestir  the  Jewish  people  to 
repentance  in  the  face  of  threatening  disaster.  Under¬ 
standing  that  they  could  no  longer  readily  count  on  the 
merits  of  the  Patriarchs,  the  people  had  to  perceive  the 
destruction  of  the  Temple  and  exile  from  the  Holy  Land 
as  a  terrible  possibility.  They  were  urged,  therefore, 
Look  up  to  your  father  Avraham,  and  to  Sarah  who 
bore  you  ( Isaiah  51:2),  and  seek  to  regain  what  they  had 
taught  you.  Hate  evil,  love  good,  and  establish  justice  in 
court,  so  that  perhaps  HaSHEM,  the  God  of  the 
multitudes,  will  grant  favor  to  the  remnant  of  Joseph 
( Amos  5:15). 

Thus  the  prophets  had  to  shock  Israel  out  of  its 
complacency.  Israel  looked  up  to  the  Temple  Mount 
and  felt  secure.  The  Temple  would  protect  them  and  the 
merit  of  their  forefathers  made  them  impregnable  — 
but  the  prophets  had  to  show  them  they  were  wrong, 
that  their  own  misdeeds  had  undermined  the  Temple's 
sanctity,  and  caused  the  Shechinah  to  begin  its  slow, 
painful  withdrawal,  until,  by  the  time  of  the  Babylo¬ 
nian  conquest,  the  Temple  had  been  reduced  to  an 
architectural  shell  without  spiritual  content.  The 
prophets  avoided  outright  predictions  of  destruction, 
however,  because  the  Patriarchal  covenant  was  still 
binding,  and,  as  noted  above,  even  the  Patriarchal  merit 
could  be  restored  if  there  was  national  repentance. 
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IV.  Message  of  the  Twelve 
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Even  though  our  teacher  Moshe  had  already 
warned  about  observance  of  the  command¬ 
ments,  Hashem,  may  He  be  blessed,  in  His 
mercy  reiterated  the  warning  to  His  people 
through  His  prophets,  whenever  it  was 
necessary  . . .  However,  later  generations 
had  no  need  of  all  their  teachings,  only 
matters  that  needed  more  clarification  [and 
these  were  committed  to  writing]. 

(Beis  Elokim  ch.  19) 

Flowing  Sages  stress  that  if  the  Jewish  people  had  not 

from  Sinai  sinned,  they  would  have  received  only  the  Chu- 
mash  and  the  Book  of  Joshua,  because  it  contains  the 
boundaries  of  Eretz  Y israel  ( Nedarim  22b).  In  explana¬ 
tion,  Ernes  L'Yaakov  quotes  Rashi  (Taanis  9a)  that 
"the  Chumash  is  the  foundation  of  Neviim  and 
Kesuvim,  which  are  all  alluded  to  in  the  Torah."  This 
implies  that  the  essence  of  the  Books  of  the  Prophets 
would  not  have  been  lost  to  the  nation,  for  it  is 
contained  in  the  Torah.  Hence,  we  find  in  Berachos  5a 
that  not  the  Torah  alone,  but  also  Neviim  and 
No  prophet  is  Kesuvim  were  given  at  Sinai.  No  prophet  is  permitted 
perm‘ttef  to  innovate;  his  task  is  to  reiterate,  explicate  and 

innovate;  his  task  r 

is  to  reiterate,  elaborate  on  what  the  Torah  teaches:  "Said  Rabbi 
elabofateonwhat  Yitzchok:  Whatever  the  prophecy  in  any  generation, 
the  Torah  teaches,  the  prophets  had  received  it  from  Sinai"  ( Shemos 
Kabbah  28:4).  R'  Yitzchok  found  in  the  Torah  the 
soaring  spirituality  of  Isaiah,  but  ordinary  people  did 
not.  Thus  they  came  to  sin  —  and  they  needed  the 
prophets  to  show  them  what  they  did  not  learn  from 
the  Torah. 
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Rashi  explains 
that  the  recorded 
prophecies 
were  all  meant 
"to  call  Tews 
to  repentance 
or  to  provide 
guidance." 


Rabbi  Yitzchok  Hutner  has  pointed  out  that  the  first 
prophetic  book,  Joshua,  begins  with  a  reference  to  the 
Torah  (1:7),  and  the  last  prophetic  book,  Malachi,  ends 
likewise  (3:22).  Thus,  the  beginning  and  end  of  the 
Prophets  illustrate  R'  Yitzchok's  teaching  that  the 
words  of  the  prophets  are  actually  an  amplification  of 
the  Torah  itself. 

There  was  no  need,  therefore,  to  record  all  prophetic 
statements:  "Only  such  prophecy  that  was  needed  for 
later  generations  was  written  down"  (Megillah  14a). 
Rashi  explains  that  the  recorded  prophecies  were  all 
meant  "to  call  Jews  to  repentance  or  to  provide 
guidance."  These,  too,  of  course,  originate  in  the  Torah, 
but  the  subsequent  prophecies  had  to  be  recorded 
because  the  respective  prophets  spoke  to  future  genera¬ 
tions,  as  well  as  their  own. 

Each  prophet,  however,  had  his  own  particular  style 
of  speech  and  expression.  It  was  reflected  in  his  teach¬ 
ings  and  —  if  needed  —  preserved  for  posterity.  Men 
of  great  stature,  each  of  them  expressed  his  own 
individuality  (see  Chazon  Ish,  quoted  in  Nevi'ei  Ernes 
p.  96,  and  Ernes  L'Yaakov,  Numbers  30:82).  Addition¬ 
ally,  each  of  them  responded  to  the  particular  needs  of 
his  time  and  emphasized  what  it  required.  Let  us 
explore  how  Hosea's  prophecy  related  to  his  own  era. 


Hosea  S  Hosea's  book  starts  with  God's  command  to  marry  a 
Symbolism  loose  woman.  It  symbolizes  the  deteriorating  relation¬ 
ship  between  God  and  Israel  over  the  years  from  Sinai 
to  the  time  of  the  prophet.  The  original  closeness  be¬ 
tween  them  is  described  allegorically  in  Shir  HaShi- 
rim,  the  Song  of  Songs.  Lyrically,  it  describes  the  ecsta¬ 
tic  relationship  of  a  loving  bride  and  groom,  and  our 
Sages  compare  the  Revelation  at  Sinai  to  a  marriage 
ceremony.  But  many  years  of  sin  had  changed  that. 
God's  command  that  Hosea  marry  a  faithless  woman 
and  have  children  by  her  symbolized  the  degradation 
of  a  union  that  had  become  worthless  by  Hosea's  time. 
Yet,  in  spite  of  this,  God  refused  to  reject  his  people  to¬ 
tally,  and  told  Hosea  to  pray  for  them  (Pesachim  87b). 
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Even  the  most 
repulsive  object  or 
person  can  attain 
value  by  serving 
as  a  means  of 
achieving 
Cod's  purpose. 

Message 
for  the 
Future 

During  the 
period  of  the 
Later  Prophets, 
the  moral  decline 
of  the  rulers 
and  the  harsh  lot 
of  the  righteous 
was  obviously 
a  matter  of 
transcending  and 
perplexing  con¬ 
cern  to  the  people. 


Only  written 
transmission 
made  these  ideas 
part  of  the  eternal 
covenant  between 
Cod  and  Israel, 
which  is  essen¬ 
tially  in  writing. 


Michtav  MeEliyahu  (II  p.  285)  points  out  a  further 
lesson  conveyed  by  this  episode:  Even  the  most 
repulsive  object  or  person  —  in  this  case  a  woman  of  ill 
repute  —  can  attain  value  by  serving  as  a  means  of 
achieving  God's  purpose. 

Beis  Elokim  draws  attention  to  another  lesson  to  be 
derived  from  Trei  Asar.  The  prophet  Habakkuk  deals 
with  the  question  of  why  evildoers  often  succeed  while 
the  righteous  may  suffer.  This  was  clearly  a  timely 
subject,  because,  during  the  period  of  the  Later  Proph¬ 
ets,  the  moral  decline  of  the  rulers  and  the  harsh  lot 
of  the  righteous  was  obviously  a  matter  of  transcend¬ 
ing  and  perplexing  concern  to  the  people.  This  also 
accounts  for  Habakkuk's  emphasis  on  faith  in  God  as 
the  very  foundation  of  our  life  as  Jews  (2:4).  Can  there 
be  a  prophecy  more  necessary  for  all  future  genera¬ 
tions,  especially  those  that  would  be  mired  in  exile 
among  cultures  abhorrent  to  the  values  of  the  Torah, 
and  subjugated  by  smug  and  prosperous  oppressors? 

Generally,  the  prophecies  concerning  the  Churban 
had  a  profound  and  lasting  impact.  They  taught  the 
Jewish  people  that  the  fate  it  would  suffer  at  the 
hand  of  its  enemies  was  not  a  matter  of  accident  or 
chance,  but  of  Divine  Providence.  This  was  rein¬ 
forced  by  the  prediction  of  a  redemption  to  come, 
which  gave  further  meaning  to  the  exile  that  was 
to  precede  it  (Nevi'ei  Ernes).  Then,  all  the  suffering 
of  the  exile  due  to  the  sins  of  the  Jewish  people 
would  finally  culminate  in  the  glorious  era  of  Mes¬ 
siah  and  the  fulfillment  of  God's  purpose  in  creating 
the  world. 

Why  could  these  teachings  not  be  passed  on  to  later 
generations  by  oral  transmission? 

Nevi'ei  Ernes  suggests  that  only  written  transmis¬ 
sion  made  these  ideas  part  of  the  eternal  covenant 
between  God  and  Israel,  which  is  essentially  in  writing 
(see  Deuteronomy  29:20).  Furthermore,  the  written 
Tanach  is  a  revelation  of  God's  ways  in  the  World  (see 
Exodus  4:3)  and  the  recorded  prophecies  are  further 
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The  Last 
Prophets 


The  last  prophets 
represent  the  end 
of  the  prophetic 
era.  They  knew 
that  there  would 
be  no  further 
prophecies  until 
Elijah  would 
appear  to  herald 
the  Messianic  age. 


instances  of  this  revelation.  Indeed,  the  Chazon  Ish 
(quoted  in  Nevi'ei  Ernes)  described  the  writing  of  the 
Tanach  as  a  continuation  of  Moshe's  writing  of  the 
Torah.  In  a  similar  vein  Rabbi  Tzaddok  HaKohen 
(Tzidkas  Hatzadik,  72)  describes  the  work  of  the 
prophets  as  the  opening  of  new  wellsprings  of  Divine 
spiritual  influence  in  the  world. 

bat?  rpn:i  nrsiy  nnqu/  Kbitf  by  qx 
rrn5  Kb*  r»n  Kb  ittttji  nrr?  nmnn  nipn 
.’Jty 

Even  though  the  Shechinah  did  not  dwell 
in  the  Second  Temple,  the  essence  of  the 
Torah,  its  radiance  and  splendor,  were  only 
found  in  the  Second  Temple. 

(Pirkei  Heicholos  ch.  27) 

Chaggai,  Zechariah  and  Malachi,  the  last  prophets, 
represent  the  end  of  the  prophetic  era.  They  knew  that 
there  would  be  no  further  prophecies  until  Elijah 
would  appear  to  herald  the  Messianic  age;  hence, 
together  with  the  other  nbmn  nt?33  ’V^K,  Men  of  the 
Great  Assembly,  they  closed  the  canon  of  the  Sacred 
Scriptures,  selecting  which  books  of  the  prophets 
would  become  part  of  the  eternal  Written  Torah. 
Indeed,  with  their  death,  nn,  the  spirit  of 

holiness  —  in  the  narrow  sense  of  prophecy  — 
disappeared  from  the  Jewish  people  (Y oma  9b).  The 
special  role  these  three  prophets  shared  is  highlighted 
by  the  fact  that  they  all  used  the  same  Divine  Name  ’H 
nrtOY,  Hashem,  Master  of  Legions. 

Each  Divine  Name  represents  a  particular  manifes¬ 
tation  of  God.  It  is  well  known,  for  example,  that  the 
Name  Hashem  represents  Divine  mercy,  and  the 
Name  Elokim  represents  D'vine  judgment.  Thus  the 
particular  Divine  name  used  by  a  prophet  is  an  indica¬ 
tion  of  his  own  mission,  and  of  the  specific  aspect  of 
Divine  providence  that  he  was  appointed  to  convey 
(see  Ramban,  Exodus  3:13,  and  Rashbam  23:17).  It  has 
been  suggested  that  the  specific  name  ni'tOY  ’il  alludes 
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to  the  multitudes  over  whom  God  exercises  His  sway 
(see  Berachos  3lb).  Concerning  the  building  of  the 
Second  Temple,  Chaggai  (2:6)  indeed  declares  that  the 
honor  of  the  last  house  will  exceed  that  of  the  first,  in 
that  the  other  nations  will  view  it  with  greater  awe  and 
reverence  (Y aaros  D'vash). 

The  destruction  of  the  First  Temple,  the  departure  of 
the  Shechinah,  and  the  loss  of  prophecy,  represented  a 
terrible  punishment.  Yet  perhaps  it  should  not  be  seen 
in  a  purely  negative  light. 


The  Sages 

There  is  a  contro¬ 
versy  among  the 
commentators  as 
to  whether  the  re¬ 
turn  from  Babylo¬ 
nia  and  the  build¬ 
ing  of  the  Second 

meant  to  be  a  full 
redemption  from 

preparatory 
stage  for  the  long 
galus  to  come. 


In  the  first  place,  the  Sages  assumed  the  role  of  the 
prophets.  There  is  a  controversy  among  the  commen¬ 
tators  as  to  whether  the  return  from  Babylonia  and  the 
building  of  the  Second  Temple  were  meant  to  be  a  full 
redemption  from  exile  or  merely  a  preparatory  stage 
for  the  long  galus  to  come.  In  any  case,  the  circum¬ 
stances  surrounding  the  return  made  it  clear  that  it 
would  not  be  a  full  redemption  ( Sotah  36a;  see  Ernes 
L'Yaakov,  Exodus  12:2).  The  last  prophets  clearly 
conveyed  to  the  Jewish  people  that  the  leadership  in 
this  new  stage  of  Jewish  history  would  lie  in  the  hands 
of  the  Sages.  Malachi,  poignantly,  ended  his  Book  with 
the  exhortation:  id'ik  •>rvny  nay  num  rnm  nipt 
U'VBUjm  SK-ity*  brrby  3-in:i,  Remember  the 

words  of  Moses,  My  servant,  that  I  commanded  him 
at  Horeb,  decrees  and  ordinances  upon  all  Israel 
( Malachi  3:24). 

The  Sages  explain  (M egillah  15a)  that  Malachi  is 
identical  with  Ezra,  whose  teacher  was  Baruch  ben 
Neriah,  the  scribe  of  Jeremiah.  Ezra  became  the  leader 
of  the  Jewish  people,  and,  with  the  Men  of  the 
Great  Assembly,  laid  the  foundation  for  the  coming 
Rabbinic  leadership  of  the  nation.  Here  we  see  the 
transition  from  the  prophets,  represented  by  the 
prophetic  tradition  of  Baruch  ben  Neriah,  to  the 
Sages,  represented  by  the  Great  Assembly,  which 
included  the  prophets  Ezra,  Chaggai,  Zechariah,  and 
Mordechai. 
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With  the  change 
to  an  exile  exis- 

longer  sufficient  to 
pass  on  the  Torah 
verbatim  from 
generation  to  gen¬ 
eration;  there  had 
to  be  a  special  em¬ 
phasis  on  study  in 
depth  and  clarifi¬ 
cation  of  the  law, 
whenever  and 
wherever 
questions  arose. 


The  Netziv  explains  that  this  shift  was  necessary 
because,  with  the  change  to  an  exile  existence,  it  was 
no  longer  sufficient  to  pass  on  the  Torah  verbatim 
from  generation  to  generation;  there  had  to  be  a  special 
emphasis  on  study  in  depth  and  clarification  of  the 
law,  whenever  and  wherever  questions  arose  ( Harchev 
Davar,  Deuteronomy  1:3). 

It  is  true,  as  far  as  actual  prophets  were  concerned, 
prophecy  came  to  an  end;  but  "it  remained  with  the 
Sages"  (Bava  Basra  12a),  who  became  the  nation's  new 
leaders.  Ramban  explains  that  prophecy  through 
vision  was  lost,  but  not  that  which  was  attained 
"through  the  wisdom  of  the  Sages  and  the  truth 
perceived  through  the  ufipn  nri,  the  spirit  of  holiness, 
that  was  within  them."  This  spirit  did  not  give  them 
prophetic  insights,  but  it  aided  them  in  their  under¬ 
standing  of  the  Torah;  thus  they  brought  about  an 
extraordinary  flowering  of  Torah. 


End  of 
Miracles 


Even  though 
there  could  still 
be  scoffers  and 
unbelievers,  the 
world,  generally, 
acknowledged  the 
existence  of  God. 


It  would  follow 
that  neither 
miracles  nor 
prophecy  would 
be  necessary 
any  longer. 


A  second  development  at  that  time  is  described  in 
Y oma  (29a):  Rabbi  Assi  said:  "Why  is  Esther  compared 
to  the  dawn?  ( Tehillim  22:1).  It  is  to  tell  us  that,  just  as 
the  dawn  marks  the  end  of  the  night  —  so  did  Esther 
mark  the  end  of  miracles." 

It  would  appear  that  the  end  of  open  miracles,  like 
the  end  of  darkness,  is  to  be  welcomed.  Anaf  Yosef 
explains  that  the  miracle  of  Purim  so  clearly  estab¬ 
lished  the  truth  of  God's  rule  over  the  world  and  that 
He  is  the  King  of  Kings  that  "many  of  the  people 
converted  to  Judaism"  ( Esther  8:17).  Henceforth,  even 
though  there  could  still  be  scoffers  and  unbelievers,  the 
world,  generally,  acknowledged  the  existence  of  God. 
In  a  similar  vein,  Malbim  (Nitzavim)  points  out  that 
the  foundation  for  mankind's  recognition  of  God  was 
laid  by  the  prophetic  prediction  that  destruction  and 
exile  would  be  followed  by  redemption.  This  brought 
recognition  of  God's  power  and  providence.  Thus,  it 
would  follow  that  neither  miracles  nor  prophecy 
would  be  necessary  any  longer.  Similarly,  Rabbi 
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Tzaddok  HaKohen  relates  the  changes  here  described 
—  the  disappearance  of  prophecy  and  miracles  —  to 
the  elimination  of  the  Y etzer  Hara  of  idol  worship.  As 
the  forces  of  impurity  and  temptation  were  weakened 
by  the  termination  of  idol  worship,  there  was  less  need 
for  open  Divine  intervention. 

The  future  would  center  around  the  concentration 
on  Torah  —  as  Malachi  said  in  the  last  words  of  the 
Books  of  the  Prophets: 

Remember  the  words  of  Moses,  My  servant. 

Rabbi  Joseph  Elias 

Tishrei,  5756/ September  1995 
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^  Introduction 

Hosea  is  counted  as  the  first  volume  in  the  Book  of  Twelve  "Minor”  Prophets  (nn 
tary).  Of  course,  Hosea  was  by  no  means  a  “minor"  prophet,  nor  were  the  others. 
However,  since  his  book  and  those  of  the  other  eleven  "minor"  prophets  are  relatively 
small  books  in  comparison  to  other  books  of  Scripture,  they  were  combined  into 
one.  In  actuality,  the  nomenclature  "minor"  prophets  is  of  non-Jewish  origin  ( Rav 
Shimon  Schwab).  They  were  all  the  greatest  of  human  beings  as  well  as  exceptional 
prophets. 

Over  the  centuries,  Israel  produced  millions  of  prophets.  Nevertheless,  only  the 
words  of  those  prophets  which  contained  a  message  for  the  future  generations  were 
written  down  ( Megillah  14a).  Therefore,  when  we  read  about  the  sins  of  the  Jewish 
people,  and  even  the  sins  of  the  ten  northern  tribes,  like  worshiping  idols  of  the  Baal 
and  Molech,  it  is  important  to  realize  that  the  prophet's  messages  are  meant  to  have  a 
bearing  on  us. 


I 


1.  yunrrbfc  rvn  iictK  Tvm  — 

The  word  of  Hashemm  that  came  to 
Hosea  the  son  of  Beeri.  This  book  con¬ 
tains  [primarily]  the  words  of  rebuke  and 
admonition  that  Hosea  son  of  Beeri  said 
to  the  people  of  Israel  and  Judah  for  the 


evil  they  pursued  in  the  days  of  the  kings 
listed  (Radak ). 

Hosea's  father  Beeri  was  the  same 
person  as  Beerah,  a  prince  of  the  tribe  of 
Reuven/21  who  was  exiled  to  Assyria  by 
Tilgath-Pilnesser  (see  I  Chronicles  5:6). 


1.  Although  the  Midrash  (Bereishi s  Rabbah  4:7)  enumerates  ten  expressions  of  prophecy 
found  in  Scripture,  Abarbanel  reduces  this  list  to  three  general  categories  with  seven 
subgroupings: 

(1)  When  the  source  of  the  prophecy  (i.e.,  God)  is  emphasized,  the  term  ma1!,  the  word  of 
Hashem,  or  one  of  its  derivative  forms  is  used. 

(2)  If  the  verse  stresses  the  role  of  the  recipient  of  the  prophecy  (i.e.,  the  prophet),  then  the 
expression  piq,  the  vision  of,  or  one  of  its  subgroups,  is  employed  [eg.,  Isaiah  1:1], 

(3)  Should  the  subject  of  the  prophecy  (i.e.,  the  individual  or  nation  to  whom  the  prophecy 
pertains)  be  of  foremost  importance,  one  of  the  forms  of  Kton,  the  burden  of,  is  utilized  [e.g., 
Nahum  1:1]. 

Our  verse  begins  with  msi,  the  word  of  Hashem,  accentuating  that  these  are  God's  words. 
Perhaps  it  is  the  sensitive  subject  matter  of  this  first  prophecy  which  necessitates  the  emphasis 
of  its  Divine  source.  Certainly  a  person  of  Hosea's  caliber  would  not  degrade  himself  to  marry 
a  harlot,  had  the  order  not  issued  directly  from  God  —  the  source  of  all  prophecy  ( Abarbanel , 
Introduction  to  HaChakirah  HaShlishis). 

2.  [Ascribing  such  greatness  to  Hosea's  father  is  in  line  with  a  Talmudic  dictum.  If  a  prophet’s 
father's  name  is  recorded  along  with  his  own,  then  he  is  surely  a  second-generation  prophet. 
If,  however,  the  father's  name  is  omitted,  then  the  father  was  not  a  prophet  ( Megillah  15a).] 

Abarbanel  cites  the  dictum  above  and  adds  three  other  reasons  for  the  inclusion  or  omission 
of  a  prophet's  name: 

(1)  If  the  father  is  famous,  well  known  for  his  righteousness  and  benevolence,  then 
appending  his  name  to  his  son's  lends  honor  to  the  son.  In  effect  this  shows  that  the  latter  is 
worthy  of  his  illustrious  heritage  [e.g.,  Hosea  is  deemed  worthy  of  succeeding  his  father  as 
prince  of  the  tribe  of  Reuven  (/  Chronicles  5:6)]. 


yann  [2] 


*l/l-2  1  '~Y'he  word  of  Hashem  that  came  to  Hosea  the  son  of 

Been  in  the  days  of  Uziah,  Jotham,  Ahaz,  [and] 
Hezekiah  —  the  kings  of  Judah  —  and  in  the  days  of 
Jeroboam  son  ofjoash ,  king  of  Israel. 2  The  initial  [words 


He  was  called  Beerah  because  he  was  a 
flowing  source  of  Torah  wisdom  [from 
the  word  be'er,  well]  (Yalkut  Shimoni 
from  Pesikta  d'Rav  Kahana). 

. . .  ’O’a  —  In  the  days  of  .. .  When 
knowledge  of  the  time  period  during 
which  a  particular  prophet  functioned  is 
essential  to  the  understanding  of  his 
words,  then  that  period  is  delineated.  But 
when  the  prophecy  relates  to  some  indef¬ 
inite  future  date,  then  such  details  are 
omitted  (Abarbanel). 

rnirp  rp^n  rvpirr  rnty  Dnv  rmy  ’nra  — 
the  days  of  Uziah,  Jotham,  Ahaz,  [and] 
Hezekiah  —  the  kings  of  Judah.  [Hosea 
prophesied  during  the  reigns  of  these 
four  kings  of  Judah:  Uziah  —  3115  (645 
B.C.E.)  —  3167  (593);  Jotham  —  3167- 
3183  (577);  Ahaz  —  3183-3199  (561); 
Hezekiah  —  3199-3228  (532).] 

For  ninety  years  Hosea  prophesied  the 
downfall  of  the  kingdom  of  Israel  — 
Uziah  reigned  52  years  (II  Kings  15:2); 
Jotham,  16  (ibid,  v.33);  Ahaz,  16  (ibid. 
16:2);  and  during  the  sixth  year  of 
Hezekiah's  kingship  (ibid.  18:10)  the  ten 
tribes  were  exiled  ( Pesikta  34:9). 

-]bn  tt/KVl}  DvaiJ  1n,3i  —  And 
in  the  days  of  Jeroboam  son  of  Joash, 
king  of  Israel.  Jeroboam  was  a  descen¬ 
dant  of  Jehu,  whose  reign  over  the 
kingdom  of  Israel  coincided  with  those 
of  Uziah  and  Jotham  over  Judah 
(Rashi))11  Due  to  their  wickedness,  the 
various  kings  of  Israel  who  ruled  during 
this  period  are  not  accorded  the  honor 
of  being  mentioned  here.  Nevertheless, 


Jeroboam  —  who  was  also  guilty  of 
idolatry  —  is  cited.  This  is  due  to  his 
refusal  to  accept  the  slander  of  Amaziah 
—  a  priest  of  idolatry  —  against  the 
prophet  Amos,  when  the  former  accused 
the  latter  of  inciting  rebellion  against 
Jeroboam's  throne  (Rashi  from  Pesachim 
87b;  see  Amos  7:10;  comm.  ibid.).  In 
reward  for  this,  he  also  succeeded  in 
reconquering  for  Israel  portions  of  their 
land  which  had  been  captured  by  gentile 
nations  (Mahari  Kara ;  see  II  Kings 
14:25). 

Malbim  notes  that  the  kingdom  of 
Judah  was  under  the  dominion  of  the 
kingdom  of  Israel  from  the  time  that 
Joash  conquered  Amaziah  king  of  Judah 
until  twenty-four  years  into  the  reign  of 
Uziah,  who  overthrew  the  yoke  of  Israel 
from  upon  Judah.  Thus,  during  the  first 
twenty-seven  years  of  Jeroboam's  rule, 
he  held  power  over  Judah  as  well  as 
Israel.  Thus  for  part  of  the  time  in  which 
Hosea  prophesied,  Jeroboam's  rule  en¬ 
compassed  Judah  as  well.  Therefore, 
although  the  verse  cites  only  the  kings  of 
Judah  under  whose  reign  Hosea  prophe¬ 
sied,  it  nevertheless  mentions  the  monar¬ 
chy  of  Jeroboam. 

2.  In  the  following  verses,  the  prophet 
depicts  a  strange  sequence  of  events, 
in  which  he  weds  a  known  prostitute  at 
the  Almighty's  behest  and  has  three 
children  with  her.  The  correct  interpreta¬ 
tion  of  these  verses  is  the  subject  of 
great  dispute.  Tar  gum  Y  onasan  inter¬ 
prets  the  entire  chapter  metaphorically. 
None  of  these  events  occurred,  nor  did 


(2)  The  literal  meaning  of  the  father's  name  may  indicate  greatness  [e.g„  Beeri  means  well  of 
Torah  knowledge  (see  Yalkut  cited  above)]. 

(3)  Confusion  with  a  contemporary  of  the  same  name  is  avoided  when  the  father's  name  is 
also  given  [e.g.,  Hosea  son  of  Beeri  and  not  Hosea  son  of  Elah]. 

1.  [Rashi 's  statement  is  perplexing  as  Jeroboam  apparently  ruled  from  3112  (648  B.C.E.)  — 
3153,  which  coincided  with  the  reign  of  Uziah  but  not  with  that  of  Jotham.] 


[3]  Hosea 
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they  appear  to  have  occurred  in  a 
prophetic  dream.  They  are  merely  the 
medium  used  to  depict  the  prophetic 
message  that  Hosea  was  commanded  to 
import  to  the  nation.  Ibn  Ezra  follows  a 
less  radical  approach:  The  events  de¬ 
scribed  did  not  actually  transpire;  they 
merely  appeared  in  a  prophetic  dream  to 
Hosea  in  order  to  convey  the  message 
that  they  symbolize.  He  categorically 
rejects  the  possibility  that  the  Almighty 
would  command  His  servant  to  perform 
so  degrading  an  act  as  to  marry  a 
prostitute  and  have  children  from  her. 
Rambam  (M oreh  Nevuchim  46:2)  and 
Radak  share  this  view. 

The  Sages  of  the  Talmud  (Pesachim 
87a),  however,  interpret  these  events 
literally.1’1  Hosea  actually  wed  the  harlot 
Gomer  and  she  actually  bore  to  him  two 
sons  and  a  daughter.  This  view  is  fol¬ 
lowed  by  Rashi,  Abarbanel ,  and  Malbim 
in  their  commentaries.  [However,  they 
too  agree  that  the  primary  point  of  these 
actions  was  to  convey  a  message  of 
prophecy  to  the  nation,  and  the  events 
depicted  thus  symbolize  the  particulars 
of  that  message.] 


VVAna  -n~m  nbnn  —  The  initial  [words 
that]  Hashem  spoke  to  Hosea.  The  fol¬ 
lowing  are  the  first  words  of  prophecy 
spoken  to  Hosea  by  the  Almighty 
(Rashi).  The  Sages  interpret:  The  first  of 
Hashem's  words  were  to  Hosea.  Did  then 
Hashem  speak  first  to  Hosea?  Were  there 
not  from  Moses  until  Hosea  many 
prophets?  Said  R'  Yochanan:  The  first  of 
the  four  prophets  who  prophesied  at  that 
time.  And  these  are  they:  Hosea,  Isaiah, 
Amos,  and  Michah  ( Pesachim  87a). 

If  Hosea  predated  Isaiah  as  a  prophet, 
then  why  does  the  Book  of  Isaiah 
precede  the  Book  of  Hosea  in  Scriptural 
order?  Hosea,  because  of  its  diminutive 
size,  was  made  a  part  of  the  Book  of 
Twelve  Prophets.  Since  this  book  in¬ 
cludes  the  Books  of  Haggai,  Zechariah, 
and  Malachi,  with  whom  the  era  of 
prophecy  ended,  it  is  placed  last  in  the 
order  of  Prophets.  Had  Hosea  been 
assigned  a  place  as  a  separate  volume,  it 
would  probably  have  been  first  ( Bava 
Basra  14b). 

Others  interpret  this  phrase  as  a  pref¬ 
ace  to  the  remainder  of  the  verse,  based 
on  a  dialogue  between  Hashem  and 


1.  Abarbanel  defends  the  view  of  the  Sages  by  explaining  that  the  prophets  were  servants  of 
the  Almighty  whose  entire  being  was  given  over  to  the  needs  of  the  Jewish  nation.  Thus,  they 
did  not  hesitate  to  perform  acts  which  were  personally  demeaning  or  even  harmful,  in  order 
to  promote  the  general  welfare  of  Hashem's  nation,  nor  did  the  Almighty  refrain  from 
commanding  them  to  do  so.  [It  is  axiomatic  that  any  harm  or  shame  caused  to  them  by  these 
actions  are  viewed  as  B/93  nn’pn,  extreme  self-sacrifice,  in  service  of  the  Almighty,  and  were 
rewarded  generously  in  this  world  and/or  the  next.]  Malbim  notes  as  well  that  there  is  no 
actual  prohibition  against  one  who  is  not  a  Kohen  taking  a  prostitute  for  a  wife.  Furthermore, 
we  find  clear  examples  of  cases  in  which  prophets  were  commanded  to  perform  deeds  which 
are  otherwise  prohibited.  This  is  a  nyB/  nK"jln,  a  ruling  for  the  moment  [permissible  only  by 
prophetic  decree  (see  Rambam  Hil.  Yes odei  HaTorah  9:2)].  Such  a  case  was  the  erection  of  an 
altar  by  Elijah  on  Mt.  Carmel,  despite  the  prohibition  against  building  altars  other  than  the 
one  in  the  Be  is  HaMikdash. 

Abarbanel  also  strongly  disputes  Ibn  Ezra's  contention  that  the  words  of  Scripture  may  be 
extracted  from  their  literal  meaning  to  such  an  extent.  In  those  instances  in  which  a  prophetic 
vision  is  described  as  taking  place,  it  is  acceptable  to  interpret  subsequent  events  as  being  part 
of  that  vision.  Similarly,  if  the  verse  relates  how  the  Almighty  commanded  a  prophet  to  per¬ 
form  a  specific  symbolic  act  but  does  not  describe  him  as  actually  doing  so,  it  is  possible  that 
the  command  is  merely  symbolic.  However,  in  a  case  such  as  ours,  in  which  no  previous  pro¬ 
phetic  vision  is  recorded,  and  Scripture  explicitly  describes  the  marriage  of  Hosea  and  Gomer 
as  well  as  the  birth  of  their  children,  there  can  be  no  question  that  the  literal  meaning  is  correct. 
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1^2  that]  HaSHEM  spoke  to  Hosea;  and  Hashem  said  to 
Hosea:  Go  take  for  yourself  a  wife  of  harlotry  and 
children  of  harlotry,  for  the  land  strays  from  after 


Hosea  (Pesachim  87a):  The  Almighty 
said  to  Hosea,  "Your  children  have 
sinned!"  The  appropriate  response  would 
have  been,  "They  are  Your  sons,  Your 
cherished  sons,  the  sons  of  Abraham, 
Isaac,  and  Jacob.  Extend  to  them  Your 
mercy."  However,  not  only  did  he  not 
plead  in  this  manner,  he  actually 
replied/'Master  of  the  World,  the  entire 
world  is  Yours.  Exchange  them  for  an¬ 
other  nation."  Said  the  Holy  One,  Blessed 
is  He,  "What  shall  I  do  with  this  sage?  I 
will  say  to  him.  Go  and  take  for  yourself 
a  wife  of  harlotry  and  have  her  bear  for 
you  children  of  harlotry.'  I  will  then  say 
to  him,  'Send  her  away  from  before  you.’ 
If  he  will  be  able  to  send  [her]  I  too  will 
send  away  Israel."  Thus  the  Divine 
command  to  take  a  wife  of  harlotry  was 
the  "initial"  response  of  the  Almighty  to 
Hosea's  recommendation  that  He  ex¬ 
change  the  Jewish  people  for  another 
nation  ( Mahari  Kara;  cf.  Alshich;  Mal- 
bim).  [The  latter,  concluding  response  by 
Hashem  to  Hosea's  recommendation  is 
recounted  in  the  Talmud  ( Pesachim  87b) 
as  follows:  "After  she  bore  to  him  two 
sons  and  one  daughter,  Hashem  said  to 
Hosea,  'Should  you  not  have  learned 
from  Moses  your  master,  who  separated 
from  his  wife  when  I  spoke  to  him?  You, 
too,  separate  yourself  from  her.'  He 
replied,  'Master  of  the  World,  I  have 
children  from  her  and  I  am  unable  to 
divorce  her.'  Said  the  Almighty,  If  you 

—  whose  wife  is  a  harlot  and  whose 
children  are  of  harlotry,  and  you  do  not 
even  know  if  they  are  yours  or  of  others 

—  [react  in]  this  [manner],  certainly 
Israel,  who  are  the  children  of  My  tested 
ones  —  the  children  of  Abraham,  Isaac, 
and  Jacob  —  one  of  the  four  acquisitions 
that  I  have  in  the  world  . . .  and  you  say 
that  I  should  exchange  them  for  another 
nation?'  Once  [Hosea]  realized  he  had 
sinned,  he  rose  to  beg  for  mercy  for 
himself.  Said  to  him  the  Almighty,  Be¬ 


fore  you  request  mercy  for  yourself  seek 
mercy  for  Israel,  for  I  have  decreed  upon 
them  three  decrees  because  of  you.'  He 
rose  and  begged  for  mercy  and  the  decree 
was  annulled.  He  then  began  to  bless 
them,  as  it  is  stated  (2:1):  And  the  number 
of  the  Children  of  Israel  shall  be  etc."] 
Out  of  deference  to  the  honor  of  Hosea, 
Scripture  does  not  record  the  actual 
dialogue  but  merely  alludes  to  it  with  the 
phrase.  The  initial  [words  that]  Hashem 
spoke  to  Hosea  (Alshich). 

hS’)  n’juj  ni^t<  ^S-np  -|S  —  Go 
take  for  yourself  a  wife  of  harlotry  and 
children  of  harlotry.  Since  you  do  not 
desire  to  reprove  the  Jewish  people  and 
arouse  them  to  repentance  (Malbim),  [go 
place  yourself  into  circumstances  which 
will  enable  you  to  appreciate  Mine], 
Marry  a  prostitute  and  have  from  her 
children  of  harlotry  —  i.e.,  children  about 
whom  it  will  be  impossible  to  ascertain 
whether  they  are  actually  yours  or  illegit¬ 
imate  children  from  another  father 
( Rashi  from  Pesachim  loc.  cit.). 

Alternatively:  Go  take  a  woman  who 
is  a  known  prostitute,  as  evidenced  by 
the  fact  that  although  unwed  she  has 
already  borne  children  (Abarbanel). 

'n  -nntfn  yitjn  mm  mpa  —  For  the 
land  strays  from  after  HASHEM.  Your 
taking  of  such  a  wife  will  serve  as  a 
symbol  of  Israel's  situation.  For  they  have 
been  designated  as  My  nation  and  sancti¬ 
fied  to  serve  Me  and  cleave  to  Me. 
Nevertheless,  they  have  strayed  from 
My  ways  like  a  wayward  wife,  and  per¬ 
formed  iniquitous  deeds  which  can  be 
likened  to  children  born  of  harlotry 
( Abarbanel ). 

Targum  interprets  the  verse  metaphor¬ 
ically:  Go  prophesy  a  prophecy  upon  the 
inhabitants  of  the  cities  of  idolatry. 
According  to  this  approach,  the  word  nj7 
denotes  teaching  —  teach  them  to  repent 
(Rashi). 


[5]  Hosea 
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3.  In  the  year  2964  (766  B.C.E.)  Jeroboam 
son  of  Nebot  ( Jeroboam  I)  rebelled 
against  the  rule  of  Rehabim  son  of 
Solomon  (son  of  King  David)  and  formed 
an  independent  Jewish  kingdom  in  the 
north  of  Eretz  Yisrael.  Thus,  by  the  time 
of  Hosea  (over  120  years  later)  two  Jewish 
states  existed  —  the  smaller  kingdom  of 
Judah,  comprised  primarily  of  the  tribes 
of  Benjamin  and  Judah;  and  the  kingdom 
of  Israel  in  the  north,  comprised  of  the 
remaining  ten  tribes.  The  kingdom  of 
Israel  was  eventually  destroyed  by  As¬ 
syria;  its  populace  was  exiled  and  lost 
among  the  nations  of  Biblical  times. 
Although  the  Talmud  mentions  that  the 
“lost  tribes"  will  eventually  return  to  the 
body  of  the  Jewish  people  ( Sanhedrin 
110b),  their  whereabouts,  and  the  process 
by  which  they  will  be  restored,  is  not 
known. 

The  prophet  now  goes  on  to  describe 
the  birth  of  a  son,  a  daughter,  and  another 
son  and  the  names  they  were  given. 
According  to  Ibn  Ezra  and  Radak,  all  of 
these  occurrences  symbolize  events 
which  occurred  to  the  kingdom  of  the  ten 
tribes  of  Israel.  Abarbanel  and  Malbim 
understand  them  as  encompassing  both 
of  the  Jewish  kingdoms,  with  Abarbanel 
interpreting  them  to  extend  even  to  the 
second  commonwealth  of  Judah  in  the 
times  of  the  second  Beis  HaMikdash. 
According  to  Abarbanel,  each  of  the 
three  children  represents  an  event  of 
destruction  and  tragedy  in  the  history  of 
the  Jewish  nation.  Malbim  understands 
them  to  represent  different  eras  in  the 
monarchies  of  Israel.  Targum  continues 
with  his  approach  that  all  of  the  events 
are  allegorical  depictions  of  prophetic 
messages. 

The  following  chronological  chart 
should  facilitate  a  clearer  understanding 


of  the  different  approaches  to  the  pro¬ 
phecies  which  follow. 


3112 

Jeroboam  son  of  Joash  assumes 
throne  of  Israel 

3115 

Uziah  assumes  throne  of  Judah 

3153 

Zechariah  son  of  Jeroboam  succeeds 
his  father  for  six  months 

3153 

Shallum  son  of  Yavesh  ascends  to 
throne  of  Israel  for  one  month 

This  marks  (he  end  of  the  dynasty  of  Jehu  | 

3154 

Menachem  son  of  Gadi  ascends 
throne  of  Israel 

3164 

Pekachiah  succeeds  his  father  Menachem 

3166 

Pekach  son  of  Remaliahu  ascends 
throne  of  Israel 

3167 

Jotham  assumes  throne  of  Judah 

3163 

Ahaz  succeeds  Jotham 

3167 

First  stage  of  exile  of  kingdom  of  Israel; 
tribe  of  Naphtali  exiled  by 
Tiglath-Pilnesser  of  Assyria 

3167 

Hosea  son  of  Elah  assumes 
throne  of  Israel 

3195 

Second  phase  of  exile  of  ten  tribes  — 
Shalmanesser  exiles  tribes 
east  of  Jordan  River 

3199 

Hezekiah  ascends  throne  of  Judah 

3205 

Final  exile  of  the  tribes  of  Israel 

3338 

Final  exile  of  kingdom  of  Judah  and 
destruction  of  first  Temple 

D’brnvQ  ~ina'nt<  nj?’i  —  And  he 
went  and  took  Gomer  the  daughter  of 
Diblaim.  Hosea  went  and  took  for  a  wife 
a  well-known  prostitute  by  the  name  of 
Gomer  {Radak).  The  Sages  understand 
her  name  to  symbolize  her  station  in  life: 
Gomer  —  ru  ynpli  bantif,  all  finish  with 
her  [i.e.,  they  finish  their  act  of  intercourse 
and  satiate  their  desire  ( Rashi  to  Gemara 
ad  loc.)].  nbaia  na  — 

they  tread  upon  her  like  a  pressed  fig 
[denoting  her  constant  availability  for 
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]/3-4  Hashem.  3  And  he  went  and  took  Comer  the  daughter  of 
Diblaim  and  she  conceived  and  bore  him  a  son.  4  And 
HASHEM  said  to  him:  Call  his  name  Jezreel  for  l  will 
shortly  visit  the  blood  of  Jezreel  upon  the  house  of  Jehu 


sexual  relations]  (Rashi  from  Pesachim 
87;  cf.  ibid.). 

Abarbanel  interprets  her  name  as  rep¬ 
resenting  the  eventual  destruction  of  the 
Jewish  nation  that  Hosea's  marriage  with 
her  was  meant  to  symbolize:  “ini  —  that 
the  kingdom  of  Israel  would  be  finished 
and  destroyed;  rm  —  that  they 

would  be  withered  and  emaciated  in  their 
exile  like  a  dried-out  fig. 

13  “inm  —  And  she  conceived 

and  bore  him  a  son.  She  bore  a  child  iS, 
to  him  —  one  who  was  clearly  identi¬ 
fied  as  the  son  of  Hosea,  as  Gomer  was 
still  faithful  to  him  at  that  time  ( Mai - 
bim). 

This  child  represents  the  monarchies  of 
Jehu  and  his  descendants,  under  whose 
reign  the  nation  of  Israel  was  still  clearly 
linked  to  the  Almighty.  Although  they 
were  already  guilty  of  idolatry,  they 
pursued  this  merely  as  a  means  to  getting 
closer  to  the  Almighty  Himself1*1  or  as 
deities  in  addition  to  Him  ( Malbim ). 

Ibn  Ezra  interprets  this  son  as  repre¬ 
senting  only  the  generation  which  was  to 
follow  that  of  Jeroboam  the  son  of  Joash, 
in  whose  time  the  events  depicted  in  the 
following  verses  took  place.  According  to 
Abarbanel,  the  son  is  symbolic  of  those 
catastrophes  themselves. 


Targum  renders:  And  go  and  prophesy 
upon  them  that  if  they  will  repent  they  will 
be  left  in  peace  and  if  not  they  will  be  like 
unripe  figs  falling  from  the  tree.  And  they 
continued  to  perform  evil  deeds. 

4.  btcyiP  intft  top  —  Call  his  name 
Jezreel.  [The  Almighty  commanded 
Hosea  to  name  his  son  Jezreel.]  Although 
this  name  depicts  the  punishment  to 
come  upon  the  Jewish  people,  as  stated 
below,  it  nevertheless  has  no  intrinsic 
connotation  of  God's  loathing  of  Israel,  as 
do  the  names  of  the  children  that  follow. 
This  is  because  the  nation  at  this  time  was 
still  primarily  loyal  to  Hashem  and  their 
essential  relationship  with  Him  was  thus 
still  intact  (Malbim). 

Targum  renders:  Call  their  name  the 
scattered  ones  —  prophesy  upon  them 
that  they  will  be  exiled  and  strewn 
among  the  nations  (Rashi). 

‘jnjht1  ’»Tni?  Tnpm  oyn  Tiy-a 
Kin’  —  For  l  will  shortly  visit  the  blood 
of  Jezreel  upon  the  house  of  Jehu.  The 
name  Jezreel  symbolizes  the  destruction 
I  am  about  to  bring  upon  the  house  of 
Jehu  for  the  annihilation  of  the  descen¬ 
dants  of  Ahab  they  perpetrated  in  the 
Valley  of  Jezreel.121  Although  I  instructed 
them  to  do  so,  they  subsequently  fol¬ 
lowed  in  their  predecessors'  footsteps  and 


1.  This  in  fact  was  the  reasoning  behind  mankind's  original  inclination  to  worship  idols.  The 
men  of  that  fatal  age  rationalized:  Because  God  established  the  stellar  bodies  as  His  agents 
through  whom  He  exerts  His  will,  it  is  appropriate  that  they  be  honored  and  worshiped  for 
their  lofty  status  as  His  servants  (Rambam,  Hil.  Avodas  Kochavim  1:1).  Similarly,  much  of  the 
idolatry  which  occurred  among  the  Jewish  people  was  based  upon  reasoning  whereby  the 
forces  symbolized  by  the  idols  were  viewed  as  mediums  through  which  man  could  become 
closer  to  God. 

2.  The  complete  story  of  the  annihilation  of  the  house  of  Ahab  at  the  hands  of  Jehu  is  related 
in  II  Kings  chapters  9-10.  Following  instructions  sent  him  by  the  prophet  Elisha  (9:1-7),  Jehu 
eradicated  all  traces  of  Ahab's  posterity  and  his  idolatrous  priests.  All  this  took  place  in  the 
Valley  of  bnym,  Jezreel.  As  a  reward  for  ridding  Israel  of  these  evildoers  Jehu  was  promised: 
Four  generations  of  your  offspring  will  sit  upon  the  throne  of  Israel  (10:30).  Unfortunately, 
Jehu  only  destroyed  the  Baal-worship  of  Ahab,  while  permitting  the  calf-worship  at  Beth-el 
and  Dan  to  continue  (10:29). 


[7]  Hosea 
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continued  the  worship  of  their  false  gods. 
I  therefore  view  their  slaughter  of  Ahab's 
descendants  as  if  it  were  the  shedding  of 
innocent  blood,  rather  than  the  Divinely 
ordained  destruction  of  a  corrupt  monar¬ 
chy  (Rashi;  Ibn  Ezra;  Mahari  Kara; 
Radak). 

Abarbanel  considers  it  inconceivable 
that  an  act  of  slaughter  carried  out  at 
the  Almighty's  behest  should  later  be 
defined  retroactively  as  a  culpable  deed. 
Rather,  the  blood  of  Jezreel  is  employed 
as  a  symbol  of  the  Almighty's  retribution 
from  those  who  worship  false  deities.[l1 
Just  as  the  house  of  Ahab  was  wiped  out 
in  the  Valley  of  Jezreel  for  their  idolatry, 
so  shall  the  house  of  Jehu  be  annihilated 
for  continuing  the  same  behavior  (cf. 
Malbim). 

btotp1  rra  mab»?n  ■’mitfrn  —  And  I  will 
terminate  the  monarchy  of  the  house  of 
Israel.  In  addition  to  eradicating  the 
house  of  Jehu,  I  will  subsequently  destroy 
the  entire  kingdom  of  Israel.  Indeed,  the 
destruction  and  exile  of  the  kingdom 
followed  within  a  short  time  [approxi¬ 
mately  52  years;  see  chart]  of  the  former 
event  ( Mahari  Kara;  Radak;  Metzudos 
David). 

Others  see  this  phrase  as  continuing 
the  message  of  the  previous  one  —  refer¬ 
ring  solely  to  the  destruction  of  the  mon¬ 
archy  of  the  house  of  Jehu  ( Abarbanel ; 
Alshich;  Malbim ).  From  that  time  on¬ 
ward,  there  were  no  longer  any  dynasties 
that  ruled  the  nation,  only  a  succession  of 
kings  who  took  power  by  force.  Thus  the 
prophet  uses  the  word  mablpp  —  rather 


than  the  usual  word  for  kingdom,  mabn. 
This  is  to  denote  that  although  there 
would  still  be  monarchy  in  Israel  it  would 
not  be  the  inherently  maintained  monar¬ 
chy  of  a  dynastic  line  (Alshich). 

5.  brat in  nittj?-ni<  ’rnawi  Kinn  m*a  rvrn 
bNin]1  ppya  —  And  it  will  be  on  that  day 
that  I  will  break  the  bow  of  Israel  in  the 
Valley  of  Jezreel.  I  will  break  the  might  of 
the  kingdom  of  Jehu,  which  was  con¬ 
ceived  in  force  by  the  power  of  the  bow  in 
the  Valley  of  Jezreel  [where  Jehu  defeated 
Jehoram  the  son  of  Ahab]  (Malbim). 

On  that  day,  the  day  in  which  I  will 
visit  upon  the  house  of  Jehu  the  blood 
shed  in  the  Valley  of  Jezreel,  I  will 
thereby  destroy  the  might  and  power  of 
the  kingdom  of  Israel,  which  is  concen¬ 
trated  in  Samaria  and  in  the  Valley  of 
Jezreel  (Radak).  Indeed,  from  the  time 
that  the  house  of  Jehu  was  destroyed, 
Assyria  began  to  extend  its  influence  and 
power  over  the  kingdom  of  Israel  (R' 
Eliezer  of  Beaugency). 

Abarbanel  understands  the  bow  of 
Israel  to  refer  to  the  entire  Jewish  nation, 
including  both  the  kingdom  of  Israel  and 
that  of  Judah.  Thus:  From  that  day  in 
which  I  will  annihilate  the  house  of  Jehu, 
I  will  begin  the  long  process  of  destruc¬ 
tion  after  destruction  and  defeat  after 
defeat,  culminating  in  the  ultimate  exile 
of  the  citizens  of  both  of  the  Jewish 
kingdoms. 

6.  Kb  now  top  ib  into]  na  ibni  Tiy  inni 
bKntp’  rva-nK  omt$  Yiy  cppiK  Kb  ’a  nonn 
onb  KtoK  Kltfj-*a  —  And  she  conceived 


1.  bxinp  Jezreel,  comprises  the  words  bp  ynj,  sown  by  God,  for  it  represents  the  vengeance 
sown  by  God  to  exact  retribution  from  His  enemies  ( Abarbanel  to  v.5). 


yunn  [ft] 


^/5_7  and  I  will  terminate  the  monarchy  of  the  house  of 
Israel. 5  And  it  will  be  on  that  day  that  I  will  break  the 
bow  of  Israel  in  the  Valley  of  Jezreel.  6  And  she 
conceived  again  and  bore  a  daughter  and  He  said  to 
him:  Call  her  name  Lo-ruchama,  for  I  will  no  longer 
have  mercy  [upon]  the  house  of  Israel  that  I  should 
forebear  them.  7  But  [upon]  the  house  of  Judah  I  will 
have  mercy  and  I  will  save  them  by  Hashem  their  God, 


again  and  bore  a  daughter  and  He  said  to 
him:  Call  her  name  Lo-ruchama,  for  l 
will  no  longer  have  mercy  [upon]  the 
house  of  Israel  that  I  should  forebear 
them.  Hosea's  wife  conceived  again  and 
bore  a  daughter.  This  time,  however,  it 
was  no  longer  certain  that  the  child  was 
his,  as  Gomer  had  already  reverted  to 
her  promiscuous  ways.  Therefore,  Hosea 
was  instructed  by  the  Almighty  to  call 
the  child  Lo-ruchama,  not  beloved,  for 
a  father  of  a  child  born  under  such 
circumstances  does  not  relate  to  her 
with  the  same  love  that  he  feels  for  one 
who  is  definitely  his  (Mahari  Kara; 
Malbim). 

Similarly,  after  the  end  of  the  dynasty 
of  Jehu,  the  monarchies  that  follow  will 
be  weak  like  women  and  they  will  suffer 
one  military  defeat  after  another111  ( Ibn 
Ezra;  Malbim).  This  will  be  due  to  their 
straying  even  further  from  the  ways  of 
the  Almighty  until  they  will  no  longer  be 
identifiable  whatsoever  as  His  people 
(Malbim). 

or6  KtP3">3  —  That  I  should 

forebear  them.  I.e.,  I  will  no  longer  have 
mercy  upon  them  and  thereby  continue 
to  bear  their  sins  against  Me  ( Mahari 
Kara;  Malbim).  Although  I  forgave  the 
sins  of  the  people  in  the  time  of  Jeroboam 
son  of  Joash,  I  will  no  longer  continue  to 
do  so  in  the  era  depicted.  Rather,  I  shall 


punish  them  for  their  transgressions  and 
send  them  into  exile  (Malbim). 

Others  render  ’3  to  mean  as:  I  will  no 
longer  have  mercy  upon  the  house  of 
Israel,  as  I  have  borne  their  sins  and 
forgiven  them  until  now  (Radak ;  Metzu- 
dos  David;  cf.  Ibn  Ezra;  Abarbanel). 

There  are  other  approaches  to  this 
phrase  which  do  not  render  Kti/K  Ktpj  to 
mean  bear.  Rashi  renders:  I  will  allot  to 
them  the  portion  of  their  cup  and  their 
deeds.  Ibn  Ezra  interprets:  I  will  carry 
them  into  exile.  According  to  Radak:  I 
will  bring  upon  them  the  enemy  who  will 
exile  them  and  destroy  their  land  (see  also 
Abarbanel). 

Targum  renders:  But  if  they  repent  I 
will  forgive  them  —  i.e.,  I  will  no  longer 
grant  clemency  to  the  house  of  Israel,  save 
for  when  I  will  forgive  them  for  their  sins 
when  they  repent  in  the  end  of  days 
( Abarbanel ). 

7.  DrnK  HTTP  n’3Ti$)  —  But  [upon]  the 
house  of  Judah  I  will  have  mercy.  Even 
after  the  destruction  of  the  kingdom  of 
Israel,  I  will  continue  to  have  mercy  to  the 
kingdom  of  Judah  from  the  time  of 
Hezekiah  until  that  of  Zedekiah  (Rashi). 

'H3  D’nyit/liT)  —  And  I  will  save 
them  by  Hashem  their  God.  When  Sen¬ 
nacherib  shall  besiege  Jerusalem,  I  will 
destroy  his  entire  army  miraculously 


1.  Shallum  reigned  for  only  one  month  (II  Kings  15:13).  Menachem  became  a  subject  of  Pol, 
king  of  Assyria  (ibid.  vs.  19-20).  Pechaniah  ruled  only  two  years  before  his  own  general 
Pekach  assassinated  him  (ibid.  v.  23).  During  Pekach's  reign  the  Assyrian  king  Tiglath-Pil- 
nesser  made  inroads  deep  into  Israel  and  sliced  off  large  pieces  of  territory  (ibid.  v.  29).  Finally, 
Hosea  son  of  Elah  was  forced  to  pay  tribute  to  Shalmanesser,  king  of  Assyria,  and  was 
eventually  exiled,  along  with  all  of  his  subjects,  by  that  king  (ibid.  17:3-6). 


[9]  Hosea 
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without  resorting  to  the  weapons  of 
warfare  (Ibn  Ezra;  Radak;  Malbim;  Me- 
tzudos  David;  see  II  Kings  18:35). 

Abarbanel  interprets  these  two  verses 
as  discussing  the  return  of  the  exiles  of 
Judah  to  their  land  and  the  restoration  of 
their  nation.  [This  is  in  accordance  with 
his  view,  cited  above  (v.  5),  that  the 
destruction  of  the  bow  of  Israel  includes 
the  exile  of  both  Jewish  kingdoms.]  Thus, 
the  daughter  born  to  Hosea  symbolizes 
the  second  Jewish  commonwealth.  She 
was  named  Lo-ruchama  in  reference  to 
the  members  of  the  ten  tribes,  who  will 
not  be  included  in  Hashem's  mercy  at 
that  time  and  will  not  be  returned  to  their 
land.  But  [upon]  the  house  of  Judah  I  will 
have  mercy  and  I  will  save  them  by 
HaSHEM  their  Cod  —  I  will  move  Cyrus 
the  king  of  Persia  to  allow  them  to  return 
to  the  land  peacefully,  without  resorting 
to  the  weapons  of  war  in  order  to 
accomplish  this  objective  (see  II  Chroni¬ 
cles  36:22,23). 

8.  jD  ibni  inni  nnrn  kStik  btoini  — 
And  she  weaned  Lo-ruchama  and  she 
conceived  and  bore  a  son.  Gomer  con¬ 
ceived  and  bore  a  second  son  to  Hosea. 
This  child  represented  the  kingdom  of 
Judah  in  the  days  of  Hezekiah  and 
Josiah,  when  it  was  strong  and  secure. 
[However,  the  primary  symbolism  of  his 
birth  is  the  ultimate  destruction  of  that 
kingdom,  as  depicted  in  the  following 
verse.]  Thus,  this  son  was  not  born  until 
after  the  period  of  Lo-ruchama 's  nursing, 
as  the  destruction  of  the  kingdom  of 
Judah  did  not  take  place  until  a  substan¬ 
tial  length  of  time  after  the  destruction  of 
the  ten  tribes  (R'  Eliezer  of  Beaugency; 
Malbim). 

Ibn  Ezra  interprets  this  son  as  repre¬ 
senting  the  ten  tribes  in  their  exile  and  the 
children  who  will  be  born  to  them  there. 


This  follows  along  the  lines  of  Tar  gum, 
who  renders:  And  that  generation  that 
shall  be  exiled  among  the  nations  will  be 
forgotten,  for  they  shall  not  be  beloved, 
as  they  will  continue  to  perform  evil 
deeds. 

9.  ’By  Kb  nm  ’3  ’By  Kb  intf  Knp  -iBtfn 
n=b  n’nt<-Kb  ’3'ato  —  And  He  said:  Call 
his  name  Lo-ami,  for  you  are  not  My 
nation  and  I  will  not  be  yours.  Call  this 
child  Lo-ami,  not  My  nation,  for  you  no 
longer  heed  My  statutes  as  is  befitting  the 
subjects  of  a  king  (Metzudos  David). 
Furthermore,  with  the  final  destruction 
of  the  kingdom  of  Judah  there  shall  no 
longer  be  any  viable  Jewish  nation  what¬ 
soever  (Malbim). 

Ibn  Ezra  explains:  There  [where  the  ten 
tribes  live  in  exile]  you  will  remain  [for 
generations]  without  returning  to  your 
land,  and  you  are  therefore  to  be  called 
Lo-ami. 

Radak,  like  Ibn  Ezra,  understands  this 
entire  chapter  to  be  describing  the  decline 
of  the  kingdom  of  the  ten  tribes  of  Israel. 
However,  he  interprets  the  specifics  of 
the  prophecy  somewhat  differently.  The 
first  son,  Jezreel,  symbolizes  Jeroboam 
himself,  who  was  a  powerful  monarch 
and  is  thus  symbolized  by  a  male  child. 
Concerning  this  child's  birth  the 
Almighty  states:  I  will  shortly  visit  the 
blood  of  Jezreel  upon  the  house  of  Jehu  — 
i.e.,  this  calamity  will  not  take  place  in  the 
lifetime  of  Jeroboam  himself  but  rather 
under  the  reign  of  his  son  Zechariah.  The 
daughter  born  to  Hosea  represents  the 
reign  of  Zechariah  and  that  of  Shallum 
son  of  Yavesh  who  ruled  after  him. 
Because  their  reigns  were  of  such  short 
duration  —  six  months  and  one  month 
respectively  —  their  monarchies  are  de¬ 
picted  as  a  female  child.  The  weakness 
their  monarchies  personified  continued 
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j/8-9  and  I  will  not  save  them  with  the  bow,  with  the  sword, 
with  battle,  with  steeds,  or  with  riders.  8  And  she 
weaned  Lo-ruchama  and  she  conceived  and  bore  a  son. 
9  And  He  said:  Call  his  name  Lo~ami,for  you  are  not  My 
nation  and  I  will  not  be  yours. 


to  plague  the  nation  through  the  reigns  of 
Menachem  son  of  Gadi  and  Pekachiah 
son  of  Menachem  who  followed  them. 
Thus,  the  nursing  of  this  weak  child 
continued  throughout  their  rule.  How¬ 
ever,  they  were  followed  by  Pekach  son 
of  Remaliyahu,  a  powerful  monarch  who 
restored  the  might  of  the  kingdom  of 
Israel,  as  symbolized  by  the  birth  of  a 
second  son.  That  son  is  called  Lo-ami,  not 
My  nation,  due  to  the  wickedness  of  that 
generation. 

Abarbanel  interprets  this  final  son  as 
depicting  the  destruction  of  the  second 
Jewish  commonwealth  and  the  second 
Temple:  Although  I  will  have  mercy 
upon  the  people  of  Judah  and  return 
them  to  their  land,  that,  too,  shall  not  last 
forever.  For  they  will  eventually  descend 
again  into  wickedness  until  they  will  no 
longer  be  identifiable  by  their  deeds  as 
My  nation,  and  they  will  then  be  de¬ 
stroyed  once  again. 

dq1?  rmit-Kb  ■quo  —  And  I  will  not  be 
yours.  I.e.,  I  will  no  longer  be  to  you  for  a 


God  [i.e.,  a  protecting  God  who  sees  to 
your  welfare  and  security]  ( Mahari 
Kara).  Alternatively,  I  will  no  longer 
guard  and  protect  you,  and  you  will 
therefore  end  up  in  exile  ( Abarbanel ). 

In  the  Midrash  this  verse  is  interpreted 
in  a  totally  different  vein:  Even  though 
you  are  not  My  people  for  you  seek 
estrangement  from  Me,  nevertheless,  I 
shall  not  be  of  the  same  mind  with  you  in 
this  matter.  Indeed,  I  shall  force  you  to  be 
My  people.  As  it  is  written:  What  enters 
your  thoughts  —  it  will  not  be!  What  you 
say,  "Let  us  be  like  the  nations,  like  the 
families  of  the  land,  to  serve  wood  and 
stone  [will  not  come  to  pass;  what  then 
will  happen?]"  As  I  live  —  the  words  of 
Hashem/Elokim  —  with  a  strong  hand 
and  an  outstretched  arm  and  with  out¬ 
poured  fury  shall  I  rule  over  you!  (Eze¬ 
kiel  20:32,33).  [Through  the  persecution 
of  the  nations  you  will  retain  your  iden¬ 
tity  as  My  people.]  What  a  remarkable 
lesson  of  the  love  which  the  Omnipresent 
has  for  Israel!  (Bamidbar  Rabbah  2:16). 


II 

Having  sharply  castigated  the  Jewish  nation  and  depicted  their  retribution  from  the 
Almighty,  Hosea  now  changes  his  tone  to  one  of  mercy,  and  prophesies  words  of 
comfort  to  the  people  ( Mahari  Kara),  by  describing  their  final  redemption  and  return 
to  the  land  ( Abarbanel ).  Furthermore,  as  described  by  the  Sages  (Pesachim  87 b;  see 
1:2),  Hosea  was  filled  with  remorse  for  having  urged  the  Almighty  to  exchange  the 
Jewish  nation  for  another,  and  therefore  changed  his  tone  to  words  of  mercy  (Rashi))11 

However,  Ibn  Ezra  understands  this  chapter  to  be  a  continuation  of  the  prophecy 
of  doom  which  was  begun  in  the  first  chapter.  The  prophet  describes  how  the 

1.  The  Sages  offer  a  parable  of  a  king  who  became  angry  with  his  wife  and  sent  for  a  scribe 
in  order  to  instruct  him  to  write  her  a  get  (a  divorce  document).  Prior  to  the  scribe's  arrival,  the 
king's  anger  passed  and  he  no  longer  wished  to  divorce  his  wife.  However,  rather  than 
sending  the  scribe  away  bewildered  by  the  king's  behavior  —  who  seemingly  called  for  him 
for  no  reason  —  he  instructed  him  instead  to  write  that  the  king  is  doubling  his  wife's 
kesubah,  marriage  document  (Si/ri  to  Numbers  25:1).  [Similarly,  after  the  Almighty  revoked 
His  command  to  Hosea  to  prophesy  that  the  Jewish  nation  would  be  estranged  from  Him,  He 
instructed  him  instead  to  foretell  the  great  fortune  and  glory  that  is  their  ultimate  destiny.] 


[11]  Hosea 
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members  of  the  ten  tribes  will  bear  many 
not  fear  the  Almighty. 

1.  Kb  -iitfK  n;n  bin?  brat?’"1;!?  nspn  rrm 
nap1  Kb1)  IQ’  —  And  the  number  of  the 
Children  of  Israel  shall  be  like  [that  of] 
the  sand  of  the  sea,  which  can  neither  be 
measured  nor  counted. 

There,  in  exile  (Tar gum;  Rashi),  they 
will  increase  and  multiply  until  they  will 
be  like  the  sand  of  the  sea,  which  cannot 
be  counted  due  to  its  great  quantity.!'1  In 
addition,  the  sand  is  held  together  by  the 
moisture  from  the  sea,  and  can  therefore 
not  be  discerned  individually  in  order  to 
be  numbered.  So,  too,  shall  be  the  Chil¬ 
dren  of  Israel  at  the  dawn  of  their 
redemption,  bound  together  as  one  by 
their  devotion  to  the  Almighty  and  His 
Torah  ( Abarbanel ;  cf.  Radak). 

op*  ’Qy-Kb  Drib  -in#’— ttpjj  nip???  rmi 
’lybN  rm  npb  -imo  —  And  it  shall  be  that 
in  the  place  where  it  was  said  to  them, 
"You  are  not  My  nation,"  it  shall  be  said 
to  them,  "the  children  of  the  living  God." 

Whereas  they  had  previously  been 
rejected  by  the  Almighty  for  their 


sons  while  in  exile,  but  those  children  will 


wickedness,  they  will  once  again  regain 
His  favor  by  returning  to  His  ways 
(Radak;  Abarbanel).1'1  They  will  no 
longer  serve  false  deities,  nor  will  they 
worship  the  astrological  forces,  which 
function  at  the  behest  of  the  Almighty 
but  have  no  inherent  power.  Instead,  they 
will  once  again  serve  the  true  God, 
Whose  existence  is  intrinsic  [and  Who  is 
the  Source  of  all  life].  At  that  time,  they 
will  earn  for  themselves  the  title  the 
children  of  the  living  Cod  (Radak). 

Others  understand  nlpp?  not  in  the 
sense  of  instead  of,  but  more  literally  as  in 
the  [physical] place.  In  that  very  place  to 
which  they  will  be  exiled  and  thus 
declared  by  the  Almighty  to  no  longer  be 
His  nation,  they  will  repent  their  wicked 
deeds  and  return  to  Hashem,  earning 
once  again  the  merit  to  be  called  in  His 
name  (Targum;  Rashi))zi 

Ibn  Ezra  interprets  that  they  will  continue 
to  pursue  their  sinful  ways  while  in  exile. 
Thus,  although  they  will  call  themselves  the 
children  of  the  living  God,  they  will  in  fact 


1.  The  Sages  render:  which  shall  neither  be  numbered  nor  counted.  They  thereby  derive  that  it 
is  prohibited  to  count  the  Jewish  people.  However,  they  elaborate  upon  this  as  follows:  R' 
Yonasan  asked:  It  is  written.  And  the  number  of  the  Children  of  Israel  shall  be  like  the  sand  of 
the  sea  [a  definable  quantity],  and  it  is  written,  which  can  neither  be  measured  nor  counted. 
There  is  no  contradiction:  The  latter  refers  to  a  time  when  Israel  fulfills  the  will  of  the 
Omnipresent,  and  the  former  to  a  time  when  Israel  does  not  fulfill  the  will  of  the 
Omnipresent.  R'  Yose  says:  This  is  by  the  hand  of  man  [who  may  not  count  them]  and  this  is 
by  the  hand  of  Heaven  (Yoma  22b). 

2.  Chida  regards  this  verse  as  a  lesson  in  repentance. 

Who  is  the  true  penitent?  One  who  finds  himself  in  the  same  situation,  in  the  same  place, 
with  the  same  woman  [with  whom  he  previously  sinned  —  but  this  second  time  he  refrains 
from  repeating  his  indiscretion]  (Yoma  86b). 

Thus  our  verse  declares,  Dipna,  in  that  very  place,  where  they  previously  sinned  and  which 
resulted  in  their  being  told,  "You  are  not  My  people ,"  they  will  repent  and  He  will  call  them, 
" the  children  of  the  living  God"  (Tzavarei  Shalal). 


yunn  [12] 
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1  And  e  number  of  the  Children  of  Israel  shall  be 
like  [that  of]  the  sand  of  the  sea,  which  can  neither 
be  measured  nor  counted;  and  it  shall  be  that  in  the 
place  where  it  was  said  to  them,  "You  are  not  My 
nation,"  it  shall  be  said  to  them,  "the  children  of  the 
living  God."  2  And  the  Children  of  fudah  and  the 
Children  of  Israel  shall  be  assembled  together,  and  they 
shall  appoint  for  themselves  one  head,  and  they  shall 


ascend  from  the  land, 

remain  with  their  previous  status  of  Lo-Ami, 
not  My  nation. 

2.  rjti]  rnvp-’ip  - 

And  the  Children  of  Judah  and  the 
Children  of  Israel  shall  be  assembled 
together. 

Unlike  the  renewal  in  the  era  of  the 
Second  Temple,  when  the  tribes  of  Judah 
and  Benjamin  formed  the  majority  of  the 
populace,  the  final  redemption  will  see  all 
the  tribes  of  both  the  kingdom  of  Judah 
and  that  of  Israel  restored  in  the  land 
(Radak).  And  whereas  the  era  of  the  First 
Temple  saw  friction  and  conflict  between 
these  two  kingdoms,  at  the  time  of  their 
redemption  they  will  be  united  as  one  in 
perfect  harmony  ( Abarbanel ). 

y“)K0"|n  iby)  inx  wto  nnb  into)  —  And 
they  shall  appoint  for  themselves  one 
head,  and  they  shall  ascend  from  the 
land. 

They  shall  all  follow  the  leadership  of 
the  Messiah,  the  descendant  of  King 
David  ( Targum ;  Rashi;  Radak),  and 
ascend  from  the  land  where  they  live  in 
exile  to  Eretz  Yisrael  (Radak).  Alterna¬ 
tively,  their  head  will  be  Elijah  the 
prophet,  who  will  lead  them  out  of  exile 
and  pave  the  way  for  the  kingdom  of  the 
Messiah  (Radak). 

Mahari  Kara  notes  that  from  the  time  of 
the  division  of  the  kingdom  of  Israel  the 


for  the  day  of  J ezreel  is  great. 

kings  of  Israel  would  ascend  on  the  pilgrim¬ 
age  festivals  (Pesach,  Shavuos,  Succos)  to 
their  idols  in  Dan  and  Beth-el  instead  of  the 
Temple  in  Jerusalem.  They  did  this  out  of 
fear  that  if  the  people  would  travel  to 
Jerusalem  and  offer  sacrifices  there  they 
would  be  moved  to  return  to  the  authority  of 
the  Davidic  monarchy.  Thus,  the  gatherings 
of  the  nation  at  the  time  of  the  festivals  were 
split,  with  the  citizens  of  Israel  traveling  to 
Dan  and  Beth-el  and  those  of  Judah  ascend¬ 
ing  to  Jerusalem.  However,  with  the  advent 
of  the  redemption,  they  will  all  gather 
together  under  one  king  in  Jerusalem  and 
serve  the  Almighty  there. 

bNJHP  nv  bnj  '3  —  For  the  day  of  J  ezreel 
is  great. 

The  day  of  Jezreel  in  which  the 
kingdom  of  Israel  will  be  destroyed  (see 
1:4,5)  will  be  of  great  magnitude,  and  the 
exile  it  precipitates  will  last  for  many 
centuries.  Accordingly,  all  that  they  will 
endure  will  serve  as  atonement  for  their 
many  sins  and  eventually  earn  them  the 
merit  of  returning  to  the  land  of  their 
fathers  (Radak;  Abarbanel). 

Others  interpret  bityir  as  deriving 
from  the  word  jnt,  seed:  Thus,  Rashi 
renders:  the  day  of  the  gathering  of  their 
seed  [i.e.,  at  the  time  of  their  redemption] 
will  be  great.  Radak  cites  his  father  as 
explaining:  great  and  long  will  be  the 
period  in  which  they  will  be  sown,  i.e., 
among  the  gentiles,111  but  eventually  I 


1.  Just  as  a  seed  is  planted  in  the  ground,  where  it  decays  and  disintegrates  but  subsequently 
blooms  into  the  produce  which  sprouts  from  the  earth,  so  shall  the  Jewish  people,  who  are 
sown  [and  trampled]  in  the  lands  of  the  gentiles,  sprout  into  a  nation  of  a  great  multitude 
(Malbim). 
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will  gather  them  together  (cf.  Mahari 
Kara). 

Alshich  interprets  the  phrase  ibyi 

to  mean  they  will  arise  from  the  land  — 
i.e.,  those  who  have  already  passed  on  will 
travel  beneath  the  earth  to  the  Holy  Land 
and  rise  from  the  ground  in  the  Land  of  Israel 
at  the  time  of  resurrection.  Although  they 
were  guilty  of  great  sins,  the  magnitude  of 
their  punishment  and  destruction  will  earn 
them  the  right  to  be  included  in  the  resurrec- 

Ibn  Ezra  interprets  this  verse  as  fore¬ 
telling  how  Sennacherib,  who  conquered 
the  kingdom  of  Israel  and  exiled  its 
inhabitants,  will  also  capture  many  cities 
of  the  kingdom  of  Judah  and  subject 
them  to  his  rule.  All  this  will  occur 
because  of  the  great  magnitude  of  the 
day  in  which  the  Jewish  people  will  be 
taken  to  task  for  their  sinful  ways. 

3.  nnni  D^nirmSi  ’ay  DQ’rmS  nnx 
Say  to  your  brothers,  "Ami,"  and  to  your 
sisters,  “ Ruchama ." 

[In  the  previous  chapter,  the  prophet 
depicted  the  downfall  of  the  Jewish 
nation  by  calling  his  children  the  sym¬ 
bolic  names  of  Lo-ruchama,  not  beloved 
and  Lo-ami,  not  My  people.  Therefore,  in 
portraying  the  renewal  of  the  Jewish 
kingdom,  he  ascribes  to  the  people  the 
titles  Ami,  My  people,  and  Ruchama, 
beloved.] 

Members  of  the  tribes  of  Judah  and 
Benjamin,  turn  to  your  brothers  and 
sisters  from  the  ten  tribes  —  who  at  the 
time  of  their  exile  for  their  sins  were 
called  Lo-ami  and  Lo-ruchama  (1:6,9). 
Address  them  now  as  Ami  and  Ruchama 
[for  they  will  once  again  be  part  of  God's 
nation  upon  whom  He  will  have  mercy] 
(Radak  from  JV  Saadiah  Gaon). 

According  to  Abarbanel,  Lo-ruchama 
referred  to  the  kingdom  of  Israel  whereas 
Lo-ami  was  addressed  to  the  tribes  of 
Judah  and  Benjamin  (see  comm,  to  1:6,9). 


Thus,  the  prophet  now  depicts  the  har¬ 
mony  and  brotherhood  which  will  be 
restored  between  the  two  portions  of  the 
nation  when  they  return  together  to  the 
Holy  Land:  Children  of  Israel,  turn  to 
your  brothers  of  the  kingdom  of  Judah, 
who  were  once  demeaned  with  the  title 
Lo-ami,  and  call  them  Ami,  My  people, 
in  an  expression  of  brotherhood.  Like¬ 
wise,  Children  of  Judah,  your  sister 
kingdom  of  Israel  —  previously  called 
Lo-ruchama  —  has  now  been  restored  to 
her  original  status.  Thus,  you  may  call  to 
her  in  love  and  affection  and  refer  to  her 
as  Ruchama. 

Targum  renders:  Prophets,  say  to  your 
brothers,  "My  nation,  return  to  My  Torah 
and  l  will  have  mercy  upon  your  assem¬ 
blies." 

According  to  Ibn  Ezra,  the  prophet  mocks 
the  nation  in  their  demeaned  state  and 
challenges  them  to  call  each  other  in  terms  of 
their  former  glory. 

4.  The  prophet  changes  his  tone  again 
from  one  of  mercy  to  one  of  castigation 
(see  introduction  to  v.  1).  First  he  told  the 
Children  of  Israel  that  they  will  no  longer 
be  called  "not  My  nation"  (v.  1)  and  now 
he  states  that  the  nation  is  no  longer  "My 
wife."  This  change  can  be  compared  to  a 
man  whose  wife  was  unchaste,  and  he 
therefore  became  angry  with  her  and 
called  her  a  prostitute.  When  his  children 
heard  this  they  complained  to  their 
father  that  by  so  proclaiming  he  was 
impugning  their  legitimacy.  To  this  their 
father  responded:  Heaven  forbid  that  I 
should  actually  maintain  that  she  com¬ 
mitted  adultery  and  you  may  be  illegiti¬ 
mate.  However,  if  you  will  rebuke  your 
mother  for  her  behavior  and  relate  to  her 
that  I  have  pronounced  that  she  is  no 
longer  my  wife  nor  I  her  husband  [she 
will  perhaps  be  shocked  into  abandoning 
her  wanton  ways].  Thus  the  Almighty 
instructed  His  prophets  [the  children  of 
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2/3-4  *  $ay  to  y°ur  brothers,  "Ami,”  and  to  your  sisters, 

"Ruchama." 

4  Remonstrate  with  your  mother,  remonstrate,  for  she 
is  not  My  wife  and  I  am  not  her  husband,  and  have  her  re¬ 
move  her  harlotries  from  her  face  and  her  adulteries  from 


the  metaphor]:  Rebuke  your  nation  and 
tell  her  that  I  have  declared  our  relation¬ 
ship  null  and  void,  so  that  she  will  be 
moved  to  mend  her  ways  and  abandon 
her  pursuit  of  idolatry  ( Mahari  Kara). 

According  to  I  bn  Ezra,  there  is  no 
change  in  tone  (see  introduction  to  2:1). 

Having  previously  described  the  fate 
in  store  for  the  Jewish  nation  if  they  do 
not  return  to  Hashem,  the  prophet  now 
urges  them  to  rectify  their  deeds  and 
thereby  avert  their  downfall.  Alterna¬ 
tively,  the  following  is  addressed  to  the 
future  generations  of  Jews  already  in 
exile,  exhorting  them  to  repent  so  that 
they  may  return  to  their  land. 

13'’")  D3J0K3  lan  —  Remonstrate  with 
your  mother,  remonstrate. 

Prophets  and  righteous  men  within 
the  nation,  rebuke  the  people  at  large 
for  their  misdeeds  ( Targum ;  Abarbanel; 
Malbim).  Know,  too,  that  although  you 
yourselves  are  not  deserving  of  the 
punishment  of  exile,  you  will  not  be 
spared  this  misfortune  if  it  is  brought 
down  upon  the  entire  nation  ( Abar¬ 
banel). 

Others  understand  the  mother  4s  rep¬ 
resenting  the  nation  as  a  whole  and  her 
children  to  be  the  specific  individuals 
within  the  nation.  Thus,  every  individual 
is  exhorted  to  urge  his  acquaintances  to 
repent  so  that  together  they  can  ward  off 
the  evil  decree  ( Radak ). 

ni^N  nb  Kb  Kyi-q  -  For  she 

is  not  My  wife  and  I  am  not  her  husband. 


She  can  no  longer  be  described  as  My 
wife  since  she  had  been  disloyal  (Radak), 
and  I,  in  turn,  will  no  longer  care  for  her 
and  see  to  her  needs  like  a  devoted 
husband  ( Metzudos  David). 

Abarbanel  interprets  this  phrase 
rhetorically:  Can  her  disloyalty  be  justi¬ 
fied  by  proclaiming  that  she  is  not  My 
wife  and  I  am  not  her  husband?  No!  This 
is  not  the  case!  For  she  has  already  been 
betrothed  to  Me  and  I  have  given  her  no 
get,  divorce  document,  to  release  her. 
Therefore,  it  is  incumbent  upon  her  to 
rectify  her  misdeeds  and  restore  her 
devotion  to  Me. 

pan  n’siBKJ)  rnan  nnur  ipni  — 
And  have  her  remove  her  harlotries 
from  her  face  and  her  adulteries  from 
between  her  breasts. 

Exhort  her  to  cease  to  dress  up  like  a 
prostitute  and  to  remove  the  makeup 
which  is  painted  upon  her  face,  as  well  as 
the  perfumes  which  are  dabbed  between 
her  breasts  to  arouse  the  passion  of  those 
with  whom  she  strays[l1  ( Abarbanel ; 
Metzudos  David).  I.e.,  exhort  the  people 
to  eradicate  the  worship  of  idolatry  from 
among  them  and  from  within  their  cities 
(Targum). 

Radak  interprets  her  harlotries  from 
her  face  as  signifying  the  false  prophets 
whom  the  people  followed  in  place  of  the 
prophets  of  Hashem.  Her  adulteries  from 
between  her  breasts  alludes  to  the  pagan 
statutes  which  they  chose  over  the  two 
portions  of  Gods  Torah  —  the  Written 
Torah  and  the  Oral  Torah.131 


1.  Rashi  interprets  and  her  adulteries  from  between  her  breasts  to  allude  to  the  way  she  hugs 
her  lovers  and  squeezes  them  between  her  breasts. 

2.  Malbim  interprets:  Have  them  remove  the  harlotry  of  their  straying  to  false  gods,  which  is 
done  publicly,  and  is  thus  comparable  to  the  makeup  worn  on  a  prostitute's  face.  And 
eradicate,  as  well,  the  desires  for  idolatry  and  licentiousness  which  lie  within  their  hearts  and 
are  thus  concealed  between  their  breasts. 
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5.  rnbjn  Dirp  n’njsfm  nnnjr  nap^pN-ig 
—  Lest  I  strip  her  bare  and  stand  her  as 
on  the  day  she  was  born. 

If  she  will  refuse  to  mend  her  ways 
and  return  to  her  loyal  behavior,  I  will 
remove  My  protective  custody  from  over 
her  and  return  her  to  the  state  in  which  I 
found  her  in  Egypt  when  I  first  took  her 
as  My  nation  —  unclothed  and  uncared 
for  and  wallowing  in  her  own  blood 
(Rashi;  Abarbanel;  Malbim;  cf.  Ezekiel 
16:4,5). 

mnpm  my  ynto  nnun  lamaa  irniptyi 
Ntpya  —  And  1  will  set  her  like  a 
wilderness  and  render  her  like  a  parched 
land  and  I  will  cause  her  to  die  of  thirst. 

I  will  render  her  once  more  like  a 
wilderness,  unprotected  against  any  who 
desire  to  tread  upon  her  and  bereft  of  any 
source  of  sustenance  or  provisions.  In 
addition,  I  will  destroy  her  land  and  turn 
it  into  wilderness  ( Radak ).  Alternatively, 
I  will  pronounce  upon  them  that  sen¬ 
tence  that  I  decreed  upon  them  in  the 
desert  ( Numbers  14:35):  there  they  shall 
cease  to  be  and  there  they  shall  die 
(Rashi). 

The  hunger  and  thirst  depicted  is  also 
symbolic  of  the  intense  longing  for 
Torah  and  mitzvos,  the  Word  of  Hashem 
as  imparted  through  His  prophets,  which 
will  prevail  among  the  Jewish  people  at 
that  time.  However,  these  will  no  longer 
be  available  to  them  (Radak;  cf.  Amos 
8:11). 

Tar  gum  renders:  Lest  I  remove  My 
Divine  Presence  from  her  and  l  remove 
her  glory,  and  I  leave  her  abandoned,  as 
in  earlier  days  before  she  came  near  to 
My  worship,  and  My  anger  shall  fall 
upon  her  as  it  fell  upon  the  generation 
that  transgressed  My  Torah  in  the 
desert,  and  I  will  render  the  land  arid 
and  I  will  kill  her  with  thirst. 


Vilna  Gaon  interprets  this  verse  as 
describing  the  spiritual  loss  which  the 
Jewish  nation  will  sustain  in  their  exile. 
Lest  1  strip  her  bare  —  lest  I  send  them 
into  exile  and  strip  them  of  those  mitzvos 

—  the  raiments  of  their  souls  —  which 
apply  only  in  the  Holy  Land.  And  stand 
her  as  on  the  day  she  was  born  —  While 
in  its  mother's  womb,  a  baby  is  taught 
the  entire  Torah.  As  the  newborn  infant 
emerges  into  the  world,  an  angel  taps  it 
above  the  lip,  causing  all  to  be  forgotten 
( Niddah  30b).  Through  the  tribulations 
of  exile,  the  Children  of  Israel  will  forget 
the  Torah  like  a  baby  on  the  day  of  its 
birth.  And  I  will  set  her  like  a  wilderness 

—  They  will  be  devoid  of  prophecy  in 
the  wilderness  of  exile.  And  render  her 
like  a  parched  land  —  even  ttflpn  nn. 
Divine  Inspiration,  which  is  inferior  to 
actual  prophecy,  will  be  lacking.  And  I 
will  cause  her  to  die  of  thirst  —  The 
Sages  of  the  nation  will  lose  their  Torah 
knowledge. 

6.  man  o’auy  rp-’a  ornit  Kb  mja-nisi 

—  And  [upon]  her  children  I  will  not 
have  mercy  for  they  are  children  of  har¬ 
lotry. 

[I  will  vent  My  wrath  not  only  upon 
her  but  upon  her  children  as  well,  for  I  no 
longer  consider  them  My  own  offspring, 
but  rather  fruits  of  her  harlotry.] 

In  Jewish  law,  the  children  of  a 
woman  who  commits  adultery  are  as¬ 
sumed  to  be  from  her  husband,  because 
of  the  principle  byan  "in*  rhb’yy  an 
most  of  her  relations  are  with  her  hus¬ 
band  —  and  it  is  presumed  that  the 
children  she  bears  are  the  product  of  the 
majority  of  her  relations.  However,  if  a 
woman  abandons  her  husband  com¬ 
pletely  and  engages  publicly  in  wanton 
adultery,  this  assumption  is  no  longer 
valid  and  her  children  are  viewed  as 
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2/5-7  between  her  breasts. 5  Lest  l  strip  her  bare  and  stand  her  as 
on  the  day  she  was  born,  and  /  will  set  her  like  a  wilderness 
and  render  her  like  a  parched  land  and  I  will  cause  her  to 
die  of  thirst. 6  And  [uponjher  children  /  will  not  have  mer¬ 
cy  for  they  are  children  of  harlotry. 7  For  their  mother  has 
been  promiscuous;  she  who  conceived  them  has  shamed 


illegitimate.  Thus,  Hashem  instructs  the 
prophet  to  relay  His  message:  Since  she 
has  gone  after  her  paramours  and  has 
relied  upon  them  for  the  provision  of  her 
needs,  her  children  can  no  longer  be 
assumed  to  be  from  Me.  Therefore,  I  will 
not  have  mercy  upon  them  and  care  for 
them  when  I  banish  their  mother  from 
My  home  ( Malbim ). 

Even  upon  the  righteous  sons  of  the 
nation  I  will  have  no  mercy.  Although 
they  themselves  are  not  deserving  of  this 
punishment,  they  are  nevertheless  in¬ 
cluded  in  the  nation  as  a  whole  and  will 
not  be  spared  its  fate  (Abarbanel;  Mal¬ 
bim ;  Metzudos  David  ).m 

Alternatively,  this  alludes  to  the  gener¬ 
ations  who  followed  the  one  that  first 
immersed  itself  in  idolatry  [and  pursued 
similar  paths]  (Radak). 

7  "9.  As  above,  in  these  verses  the 
aggrieved  husband  represents  the 
Almighty,  and  the  faithless  wife  is  the 
Jewish  nation.  The  lovers  upon  whom 
she  relies  symbolize  either  the  false 
deities  and  astrological  forces  that  the 
people  chose  to  worship  or  the  for¬ 
eign  powers  to  whom  they  turned  for 
aid. 

Thus,  the  thrust  of  the  following  is: 
The  reason  My  wife  has  dared  to  aban¬ 
don  Me  and  chance  My  wrath  is  because 
she  has  turned  to  her  lovers  for  suste¬ 
nance,  and  they  have  indeed  provided 


her  with  her  needs.  Therefore,  I  will 
prevent  her  from  meeting  with  them  and 
receiving  their  gifts  so  that  she  will  have 
no  recourse  other  than  to  return  to  Me  for 
support. 

7.  Dnmn  dqk  nnM  ’3  —  For 

their  mother  has  been  promiscuous;  she 
who  conceived  them  has  shamed  [her¬ 
self]. 

The  nation  of  Israel  has  strayed  from 
the  Almighty  and  followed  instead  its 
false  prophets  and  deities  ( Targum ; 
Rashi;  Radak;  Malbim ;  cf.  Abarbanel). 
Thus  has  she  shamed  herself  with  her 
degrading  behavior  ( Metzudos  David). 
Alternatively:  She  should  be  ashamed  of 
her  loathsome  deeds  (Radak). 

Alshich  interprets  DJTlln  as  referring 
to  the  Shechinah,  the  Divine  Presence, 
which  is  the  source  of  the  people's 
sustenance.  Thus,  this  phrase  describes  a 
pattern  of  cause-and-effect:  The  nation 
has  strayed  from  the  ways  of  Hashem 
and  thereby  desecrated  the  Shechinah ; 
Therefore,  It  will  no  longer  provide  for 
their  needs. 

Tar  gum  renders:  their  teachers  are 
shamed  —  the  wise  men  who  teach  them 
are  humiliated  before  the  ignorant,  for 
they  say  to  them,  "Do  not  steal,"  and 
they  go  and  steal;  "Do  not  lend  with 
interest,"  and  they  go  and  lend  with 
interest  (Rashi  from  Deuteronomy  Rab- 
bah  2:19). 


1.  This  is  based  upon  the  principle  of  rv>bb3  nnaipn,  the  general  approach  of  the  Almighty  to 
His  creations.  When  a  certain  measure  of  judgment  has  been  decreed  on  a  particular  group  or 
locale  —  or  on  creation  as  a  whole  —  those  within  that  grouping  are  included  in  that  approach 
even  if  they  themselves  are  not  necessarily  deserving  of  it  —  and  were  it  only  for  them  it 
would  never  have  been  decreed.  The  same  applies  in  the  reverse:  If  a  particular  group  is 
granted  an  unusual  measure  of  mercy  or  benevolence,  those  within  the  group  will  benefit 
from  it  even  if  they  do  not  merit  to  do  so  (see  Rambam,  Hit.  Teshuvah  3:2;  Ramban  to  Genesis 
18:19;  Derashos  HaRan,  HaDerush  HaShlishi). 


[17]  Hosea 


wdi  Tin'}  '•’nnxjp  nnx  nrfrx  rriipx  ’p  ->-n/a 
-nx  ^"’^n  jp1?  ■»:)>?#  **rut7Qi  nip*  n 
x*7  irrnirnpi  rmr  nx  '■’nnnji  on^p?  “q^m 
nnx  pu/rrxVi  irnrjxip-nx  rm^-n  :xypn  o 
raiu/xi  ra'px  rnipxi  xypn  xV?  nngprn 
x^  x^m  :nnyp  tx  4  nip  ^p  pu/xin  ^x-^x  ’ 
nn:rni  u/in^nni  rr^  ^nni  '■qix  •’p  nyij 


■’lona'i  ’Drib  pjp'a  pnNtp  nrtK  rob*  rnpK  ’3 
•mpu/j  pptt/  ’Aicpi  npy  —  For  she  said, "l 
will  go  after  my  lovers,  those  who  pro¬ 
vide  my  bread  and  my  water,  my  wool 
and  my  flax,  my  oil  and  my  drink."M 

I  will  turn  to  the  sun  and  moon  and  the 
stars  [and  all  of  the  other  deities  that  I 
choose  to  worship]  and  through  their 
power,  I  will  be  provided  with  all  of  my 
needs  ( R '  Yosef  Kimchi,  cited  by  Radak ; 
Abarbanel;  Malbim). 

Alternatively:  I  will  follow  the  ways  of 
the  nations  ( Rashi )  and  turn  to  them  to 
provide  for  my  needs  ( Tar  gum ).  Specifi¬ 
cally,  I  will  rely  upon  Assyria  and  Egypt, 
with  whom  I  have  forged  treaties,  and 
they  will  both  protect  me  from  my 
enemies  and  sustain  me  with  provisions 
( Mahari  Kara;  Radak). 

Unlike  ’nrr'K,  My  lovers  (Exodus  20:6), 
’DnKtp  refers  to  illicit,  professed  lovers  whose 
love  is  not  real.  It  is  only  an  outward  display 
[of  the  conniving  attitudes  of  the  self-serving 
nations]  (Hirsch).  Rashi  (Lamentations  1:19) 
renders:  Those  who  make  themselves  appear 
as  lovers. 

’Jlpttt)  —  My  drink. 

I.e.,  wine  and  other  beverages  (Radak). 
The  Sages,  however,  reject  this  interpreta¬ 
tion  and  explain  instead  that  it  means  my 
desirable  possessions  —  i.e.,  my  jewelry 


—  stemming  from  the  word  rtpitt/n 
( Kesubos  65a). 

8.  ’n-nj]  Q’Tpa  igirntjt  pb 

Kypn  Kb  rppia’nyi  rpirriN  —  Therefore, 
behold,  /  will  hedge  your  way  with 
thorns,  and  l  will  fence  her  in,  and  she 
shall  not  find  her  paths . 

Because  you  have  chosen  to  follow  your 
paramours  ( Metzudos  David),  I  will 
hedge  your  way  with  thorns  so  that  you 
will  be  unable  to  reach  the  major  roads 
leading  to  your  lovers,  and  I  will  close  off 
the  fence  so  that  you  cannot  communicate 
with  them  through  its  breaches.  I  will 
even  thwart  your  efforts  to  escape  to  them 
through  the  narrow  pathways,  by  cover¬ 
ing  them  up  so  that  you  cannot  find  them 
(Malbim).  Thus,  I  will  prevent  you  from 
drawing  upon  the  astrological  powers  of 
your  chosen  deities  in  any  manner  what¬ 
soever  so  that  you  will  receive  no  suste¬ 
nance  from  them  (R'  Yosef  Kimchi; 
Abarbanel;  Malbim;  Metzudos  David) 
ahd  I  will  likewise  cut  you  off  from  the 
nations  upon  whom  you  rely  for  aid  and 
support  (Radak). 

9.  dan  rtyn-Kb)  npnNtp-ntc  rp-ni 
rDUitgi  rpbK  rnnNi  Nynn  Kbi  nnttfpai 
nnyn  in  ’b  atti  P  litt/N-in  p^K-bis  —  And 
she  shall  pursue  her  lovers,  but  she  will 


l.The  patriarch  Jacob  abstained  from  indulgence  in  the  material  and  thereby  set  a  standard  for 
his  descendants.  He  was  seeking  no  luxuries,  he  was  satisfied  with  the  necessities  of  life.  Thus 
he  asked  for  only  b'DKb  onb,  bread  to  eat,  ttpbb  ipi,  and  a  garment  to  wear  (Genesis  25:20). 

When  his  offspring,  however,  left  the  path  he  had  trod,  when  they  sought  foreign  idols  and 
alien  ideals,  they  acquired  an  ever  greater  desire  for  material  possessions.  No  longer  would 
Jacob's  bread  to  eat  (my  food  and  my  water)  and  garment  to  wear  (my  wool  and  my  flax) 
suffice.  Now  they  also  demanded  anointing  oil  and  all  my  desires  (see  below,  comm,  to  mpte/l 
—  My  drink). 


yunn  [18] 


2/8-10  herself];  for  she  said ,  "I  will  go  after  my  lovers ,  those 
toho  provide  my  bread  and  my  water ,  my  iooo/  and 
my  //ax,  my  oil  and  my  drink."  8  Therefore,  behold,  I 
will  hedge  your  way  with  thorns,  and  l  will  fence  her 
in,  and  she  shall  not  find  her  paths.  9  And  she  shall 
pursue  her  lovers,  but  she  will  not  reach  them;  and  she 
will  seek  them,  but  she  will  not  find  [them ];  and  she  will 
say,  "I  will  go  and  return  to  my  first  husband  for  it 
was  better  for  me  then  than  it  is  now."  10  For  she  did 
not  know  that  I  gave  her  the  grain,  the  wine,  and  the  oil. 


not  reach  them;  and  she  will  seek  them, 
but  she  will  not  find  [them},  and  she  will 
say,  "I  will  go  and  return  to  my  first  hus¬ 
band  for  it  was  better  for  me  then  than  it 
is  now." 

The  people  will  turn  in  prayer  to  all  of 
the  deities  and  forces  upon  whom  they 
relied,  but  it  will  be  to  no  avail.  They  will 
pursue  all  of  the  avenues  available  to  draw 
upon  these  forces  and  their  power  in 
creation,  but  they  will  be  unsuccessful,  for 
these  forces  are  effective  only  when  it  is  so 
willed  by  the  Almighty  God  (Abarbanel ). 

Similarly,  they  will  turn  to  their  con¬ 
federates,  Assyria  and  Egypt,  for  assis¬ 
tance,  but  the  latter  will  turn  their  backs 
on  them  and  offer  no  aid  (Radak).  Thus, 
they  will  finally  recognize  that  they  must 
place  their  faith  in  Hashem,  for  He  is  the 
only  source  of  sustenance  and  assistance 
that  can  be  relied  upon  in  all  circum¬ 
stances  (Metzudos  David). 

This  will  not  occur,  however,  until  after 
Israel  endures  a  long  and  bitter  exile, 
when  she  will  finally  return  to  Hashem 
with  a  full  heart  (Radak;  see  Deuteron¬ 
omy  4:30). 

Others  contend  that  this  statement  of 
the  Jewish  nation  does  not  represent  a 
wholehearted  return  to  the  ways  of 
Hashem,  but  merely  a  partial  repentance 
from  the  extent  of  their  previous  deca¬ 
dence.  Abarbanel  explains  that  upon 
finding  themselves  bereft  of  all  of  the 
blessings  they  previously  enjoyed,  they 
will  finally  recognize  that  they  must  make 


a  choice  between  the  Almighty  and  the 
worship  of  Baal.  Thus,  they  will  elect  to 
serve  the  Almighty.  However,  their  fa¬ 
vored  approach  would  still  be  to  serve 
Hashem  as  the  ultimate  source  of  all 
blessing  while  simultaneously  worship¬ 
ing  the  other  deities  as  intermediary  in 
bringing  His  blessings  to  fruition. 

Malbim  contends  that  when  they  see 
that  the  forces  of  creation  can  no  longer  be 
relied  upon,  they  will  come  to  the  conclu¬ 
sion  that  these  powers  are  no  longer 
arrayed  in  their  favor.  Thus,  given  no 
alternative,  they  will  return  to  Hashem  to 
provide  for  their  needs.  However,  they 
will  not  at  this  time  reject  their  basic 
assumption,  that  when  the  forces  of 
creation  are  in  their  favor  it  is  worthwhile 
to  be  involved  in  their  service  rather  than 
to  pursue  that  of  the  Almighty. 

10.  Having  interjected  with  a  depiction  of 
the  ultimate  future,  that  the  Jewish  nation 
will  once  again  return  to  Hashem,  the 
prophet  now  returns  to  his  elaboration  of 
the  situation  which  will  prevail  before  this 
occurs  and  the  steps  that  will  be  taken  to 
bring  it  about  ( Radak  loc.  cit.).  According 
to  the  approach  of  Abarbanel  and  Mal¬ 
bim,  the  following  verses  describe  the 
policies  the  Almighty  will  pursue  after  the 
people  have  responded  only  partially  to 
the  earlier  catastrophes. 

u>Wjnm  jjin  nb  ’nnj  ■qiK  ’3  nyi’  Kb  torn 
"tnyvn  —  For  she  did  not  know  that  I  gave 
her  the  grain,  the  wine,  and  the  oil. 


[19]  Hosea 


mu/K  id1?  -by'zb  ite/y  ^nn  rb  TPinn  qpr»i  ^  ip-io/a 
vbyni  nyim  ‘,^'i“1‘,P1  '^n  ■’nr^Vi 

n^K  nnyi  jnnny-riK  men1?  ■>n tyai  npy  * 
na^yr^V  nnrjNB  rpy1?  nn^nrnK 


Until  she  finally  recognized  the  folly  of 
her  ways,  Israel  had  thought  that  the  idols 
she  worshiped  were  actually  capable  of 
providing  for  her,  that  they  were  indeed 
the  source  of  her  sustenance  and  prosper¬ 
ity  while  they  lasted  ( Ibn  Ezra).  This  mis¬ 
conception  was  foisted  upon  her  by  her 
leaders  and  false  prophets.  However,  in 
truth,  any  good  that  Israel  enjoyed  came 
only  from  Me,  for  I  bestowed  upon  her 
My  blessing  and  provided  her  with  an  a- 
bundance  of  grain,  wine,  and  oil  ( Radak ). 

Rashi  interprets:  She  did  not  pay  atten¬ 
tion,  and  thus  acted  as  if  she  did  not  know. 
I.e.,  when  she  received  all  of  My  blessings, 
she  did  not  give  it  proper  thought  to 
recognize  that  I  am  the  source  of  her 
blessing,  but  rather  [flippantly]  attributed 
her  prosperity  to  her  idols  (Mahari  Kara). 

SyaS  itoy  nnn  nb  ’ira-in  qpaj  —  And  I 
lavished  her  with  silver  and  gold,  [but] 
they  used  [it]  for  Baal. 

[I  even  provided  Israel  with  the  luxuries 
of  gold  and  silver,  for  which  she  should 
have  served  Me  with  ever-increasing 
devotion.  Instead,]  she  took  the  very  gold 
and  silver  that  I  gave  her  and  used  them 
to  make  images  of  the  deities  she  wor¬ 
shiped,  adorning  them  as  well  with  these 
precious  metals  (Metzudos  David). 

They  taught  in  the  Academy  of  R' 
Yannai:  Moses  proclaimed  before  the 


Holy  One,  Blessed  is  He,  “Master  of  the 
World,  it  is  because  of  the  silver  and  gold 
(am)  which  You  have  given  Israel  in 
abundance  —  until  they  were  forced  to 
cry,  'Enough  ('H)/  that  they  made  the  calf 
. . ."  as  it  is  stated  ( Deuteronomy  1:1):  ni 
aiit,  and  enough  gold [l1  —  [this]  caused  the 
to  make  the  calf.  They  taught  in  the 
Academy  of  R'  Yannai:  The  lion  does  not 
roar  from  a  box  of  grain,  but  from  a  box 
of  meat.  Said  R'  Hoshaya:  This  is  com¬ 
parable  to  a  person  who  had  a  weak  cow. 
He  fed  it  vetch  and  it  kicked  him.  He  said 
to  it,  "What  caused  you  to  kick  me  if  not 
the  vetch  that  I  fed  you?"  Said  R'  Chiya 
bar  Avin  in  the  name  of  R'  Yochanan:  It 
is  comparable  to  a  man  who  had  one  son 
and  he  fed  him,  gave  him  drink,  clothed 
and  covered  him,  hung  about  his  neck  a 
purse  and  placed  him  at  the  entrance  to  a 
whorehouse.  What  can  the  son  do  that  he 
should  not  sin?. . .  R'  Yonasan  taught  that 
the  Holy  One,  Blessed  is  He,  acknowl¬ 
edged  Moses'  rationalization  when  He 
said:  And  [  lavished  them  with  silver, 
and  gold,  [but]  they  used  [it]  for  Baal 
(Berachos  32a). 

11.  ’un-pri)  inya  •mi  ■’nripSi  aiu/K  jab 
niDab  ’ntysi  nipv  ’nbyrn  njno? 
nnny  —  Therefore,  I  will  return  and  take 
My  grain  in  its  time  and  My  wine  in  its 
season, M  and  l  will  remove  My  wool  and 


1.  [Among  the  locations  listed  in  Deuteronomy  1:1  as  sites  where  Israel  sinned  during  its  forty 
year  sojourn  in  the  wilderness  is  am  ’1,  Di-Zahav  (lit.,  enough  gold).  However,  no  place  with 
that  name  is  known  to  exist,  nor  does  any  other  reference  to  Di-Zahav  appear  in  Scripture.  The 
Talmud  explains  that  the  name  is  both  an  allusion  to,  and  an  alibi  for,  the  Golden  Calf.] 

2.  ny,  time,  refers  to  a  point  in  time  dictated  by  outside  forces,  whereas  "UOn,  season,  refers  to 
a  time  designated  by  choice. 

When  grain  is  ripe  it  must  be  cut;  if  left  standing  it  will  rot.  The  farmer  cannot  arbitrarily 
decide  to  postpone  the  wheat  harvest.  Conditions  external  to  himself  make  that  determination 
without  ever  consulting  him.  Thus  grain  is  cut  inya,  in  its  particular  time. 

Grapes,  on  the  other  hand,  may  be  cut  early  when  they  have  just  begun  to  ripen,  or  left  on 
the  vine  to  ripen  fully.  The  wine,  i.e.,  the  grape  crop,  is  harvested  laying  in  its  season,  as 
decided  by  the  farmer  ( Malbim ). 


Vltrin  [20] 


2/u-12  ani *  1  lavished  her  with  silver  and  gold,  [but]  they  used 
[it]  for  Baal.  11  Therefore,  I  will  return  and  take  My 
grain  in  its  time  and  My  wine  in  its  season,  and  I  will 
remove  My  wool  and  My  flax  [that  I  gave  her ]  to  cover 
her  nakedness.  12  And  now  I  will  reveal  her  shame 
before  the  eyes  of  her  lovers,  and  no  man  shall  save  her 


My  flax  [that  l  gave  her]  to  cover  her 
nakedness. 

Since  they  have  refused  to  recognize 
that  all  their  benefits  come  from  Me,  I  will 
withhold  from  them  all  of  My  benefi¬ 
cence.  Thus,  I  will  bring  a  blight  upon 
their  crops,  so  that  they  will  have  no  grain 
or  wine,  and  I  will  annihilate  all  their 
flocks,  thereby  eradicating  from  their 
midst  all  material  for  clothing  ( Radak ; 
Metzudos  David).  Then  we  will  see 
whether  the  forces  to  whom  they  turn  are 
indeed  capable  of  providing  for  their 
needs  (Mahari  Kara). 

Malbim  interprets:  Up  until  now  they 
have  been  afflicted  only  by  natural 
disasters.  Thus,  they  have  been  able  to 
lay  the  blame  for  their  misfortune  on 
the  worsening  of  their  astrological  situa¬ 
tion.  Now,  however,  I  will  allow  their 
crops  to  grow  and  their  wool  and  flax 
to  be  spun,  and  only  then  will  I  set  in 
motion  circumstances  which  will  deprive 
them  of  the  benefits  of  their  food  and 
materials.  Thus,  they  will  be  forced  to 
acknowledge  that  I  am  the  source  of  their 
misfortune,  and  I  bring  it  upon  them 
even  when  the  astrological  forces  work 
in  their  favor. 

Hosea  attributes  ownership  of  the  crops  to 
God,  "My"  grain  . . .  "My"  wine,  whereas 
Moses  says:  T)ict'r>ni  npgtti,  Vou  W‘H 
gather  "yowr"  grain  and  "your"  wine 
(Deuteronomy  11:14).  The  latter  speaks  of  a 
time  when  Israel  fulfills  the  will  of  the 


Omnipresent  [then  the  grain  is  theirs 
(Rasfti)];  the  former  alludes  to  a  time  when 
Israel  flouts  the  will  of  the  Omnipresent.  [At 
such  a  time  He  declares  His  ownership  by 
confiscating  the  crops  (Rashi)]  (Beracho s 
35b). 

12.  rnariKtp  ’;pyb  nnb^-riK  nbiK  nnjn 
’-rn  nab’sn-K'b  W’K)  —  And  now  l  will 
reveal  her  shame  before  the  eyes  of  her 
lovers,  and  no  man  shall  save  her  from 
My  hand. 

Until  this  time,  the  Jewish  nation  has 
enjoyed  the  benefits  of  My  Divine  pro¬ 
tection,  which  has  guarded  them  from 
any  mishap  that  could  be  caused  by 
the  forces  of  creation  or  by  the  natural 
cycle  of  events  in  the  world.  Now, 
however,  she  will  stand  naked,  bereft 
of  the  Divine  protection  with  which  she 
has  always  been  shielded.  Until  now, 
she  has  managed  to  conceal  the  extent 
of  her  wickedness  and  the  magnitude 
of  her  evil  deeds.  Now,  however,  1  will 
uncover  all  of  her  iniquities  and  deca¬ 
dence  for  all  to  see.  In  addition,  I  will 
bring  down  upon  her  punishment  from 
Heaven  for  her  sins,  and  no  force  in 
creation  nor  any  nation  on  earth  will  be 
able  to  protect  her  from  Me  (Abarbanel; 
Radak). 

The  Sages  add:  Even  the  merit  of  their 
forefathers  shall  be  depleted  and  will  no 
longer  protect  them  (Rashi  from  Shabbos 
55a).[1* 


l.Tosafos  (ad  loc.) explain  that  although  the  merit  of  our  fathers  has  lost  its  potency,  the  treaty 
which  the  Almighty  made  with  them  is  still  intact,  and  we  thus  continue  to  invoke  the 
memory  of  our  forefathers  in  pleading  with  the  Almighty  for  salvation.  Others  add  that  the 
Sages  do  not  mean  that  our  forefathers'  merit  is  no  longer  a  factor  in  God's  dealings  with  us 
whatsoever,  but  only  that  it  has  lost  the  potency  to  ward  off  destruction  in  the  face  of  great 
depravity  ( Maharal ,  Chiddushei  Aggados).  Furthermore,  it  can  have  effect  only  when 
invoked  in  prayer  and  activated  through  repentance,  but  not  within  a  spiritual  vacuum  (Anaf 
Yosef). 


[21]  Hosea 


nnn^i  rntfin  run  3  '•nawni  :•»*£»  r  Ttrr/a 

nu/K  nruKipi  hapa  in'rau/m  :nnyip  Vp)  -p 
•»nnKp  ^"lana  nu/K  4  n&n  run*  rn>?K 
•’nnppi  :rnton  n;n  on^pKi  nvi1?  wnW)  « 
onS  “■pupn  nu/K  b^vpn  navn*  sr^y 
irnrwip  nnp  ^ni  nn^ni  npn  nyni 
pS  :mrp~Dio  nnpiy  ■>niq  ™> 


13.  nnaith  nunn  run  nununp-ba  ’nattfrn 
rnyln  bil  —  And  l  will  terminate  all  her 
rejoicing,  her  festivals,  her  New  Moon, 
her  Sabbath,  and  all  her  designated  times. 

The  rejoicing  and  tranquility  which 
have  always  marked  the  Jewish  nation's 
holidays  will  be  terminated  by  the  ter¬ 
rible  straits  in  which  they  will  find  them¬ 
selves.  Thus,  they  will  no  longer  celebrate 
their  days  of  Sabbath  or  the  New  Moon, 
nor  will  they  rejoice  on  their  festivals  of 
Pesach,  Shavuos  and  5uccos,  or  the  desig¬ 
nated  times  of  Rosh  Hashanah,  Yom  Kip- 
pur  and  Shemini  Atzeres  (R'  Saadiah 
Caon,  cited  by  Radak). 

Radak  himself  interprets  the  festivals 
to  include  all  days  of  festivities  —  even 
those  not  bound  to  specific  times  or  sea¬ 
sons.  The  designated  times  refer  to  any 
times  designated  for  prearranged  events. 
(Thus,  although  both  terms  apply  to  the 
Jewish  holidays  they  each  include  other 
times  and  events  as  well.] 

Abarbanel  interprets  this  verse  as  pro¬ 
claiming  that  the  fulfillment  of  the 
mitzvos  of  these  holidays  will  no  longer 
provide  sufficient  merit  to  save  the  people 
from  disaster.  According  to  Malbim,  the 
prophet  is  discussing  those  festivals 
which  the  people  ordained  in  honor  of 
their  idols.  These  will  be  turned  into  days 
of  tragedy  and  sorrow,  in  order  to  indicate 
beyond  the  shadow  of  a  doubt  that  the 
deities  they  worship  are  incapable  of 
providing  for  their  needs. 


14.  Continuing  with  his  metaphor  of  the 
promiscuous  wife,  the  prophet  now  de¬ 
picts  her  husband  as  describing  how  he 
will  destroy  all  of  his  wife's  vines  and  fig 
trees  which  she  attributes  to  her  lovers' 
generosity,  but  which  were  actually  pro¬ 
vided  to  her  by  him  himself. 

nan  runt*  rnnK  hl»k  nnjKrn  njpa  ’nnu/ni 
-ty:b  n'niptp)  ’ariKn  ■'b'UJpi  -wtc  ’b 
nit^n  rm  —  And  I  will  lay  waste  her  vine 
and  her  fig  trees  [about]  which  she  said, 
" They  are  my  payment (l1  that  my  lovers 
have  given  me ,"  and  l  will  render  them  a 
forest,  and  the  beast  of  the  field  shall 
devour  them. 

I  will  destroy  not  only  the  crops  of  that 
specific  season  but  even  the  very  vines 
and  trees  which  provide  them,  thereby 
negating  the  possibility  of  future  growth 
(Malbim).  Thus  the  Jewish  nation  will  be 
bereft  of  those  fruits  which  constitute  the 
staple  of  their  diet  —  along  with  the  grain 
already  cited  as  slated  for  destruction.  All 
this  is  in  retribution  for  that  which  they 
attribute  My  beneficence  to  their  lovers  — 
i.e.,  to  the  false  gods  to  which  they  have 
strayed  ( Abarbanel ;  Malbim;  Metzudos 
David )  and  to  the  nations  to  whom  they 
turn  for  assistance  (T argum ).  So  great  will 
be  the  destruction  that  the  vineyards  and 
orchards  will  become  like  wild  forests, 
whose  fruits  are  trampled  and  devoured 
by  the  beasts  of  the  field  —  as  well  as  by 
the  hordes  of  the  conquering  enemy  who 
are  comparable  to  such  beasts  (Radak). 


1.  Because  the  prophet  compares  the  nation  to  a  harlot,  its  possessions  are  described  as  njnht  — 
as  in  unis  —  the  fee  paid  to  a  prostitute  (Radak).  Tar  gum  renders  njnK  to  mean  something 
valuable. 


yirnn  [22] 


2/13-15  from  My  hand.  13  And  I  will  terminate  all  her  rejoicing, 
her  festivals,  her  New  Moon,  her  Sabbath,  and  all  her 
designated  times.  u  And  I  will  lay  waste  her  vine  and 
her  fig  trees  [about]  which  she  said,  "They  are  my 
payment  that  my  lovers  have  given  me,"  and  I  will 
render  them  a  forest,  and  the  beast  of  the  field  shall 
devour  them.  15  And  I  will  visit  upon  her  the  day  of  the 
BaaTidols  to  which  she  burnt  [sacrifices]  and  [that 
which]  she  adorned  herself  with  her  earrings  and  her 
jewelry  and  followed  after  her  lovers,  and  Me  she 
forgot,  declares  HASHEM. 


Abarbanel  understands  this  latter 
phrase  as  offering  a  second  reason  for  the 
destruction  of  the  land.  Since  the  Jewish 
people  are  to  be  exiled  from  there  and  the 
land  inhabited  by  the  heathen  nations,  it 
is  not  fitting  that  the  fruits  of  the  Holy 
Land  should  be  left  extant  to  be  consumed 
by  these  wild  hordes.111 
15.  "iiitK  tnbyan  rpby 

’irm  ^Vrn  nirbn]  nn]j  nyni  nnb  -rupn 
ttdki  nn:?i£/  ’jin')  nrjnKtp  —  And  I  will 
visit  upon  her  the  day  of  the  Baal-idols  to 
which  she  burnt  [sacrifices]  and  [that 
which  [she  adorned  herself  with  her  ear¬ 
rings  and  her  jewelry  and  followed  after 
her  lovers,  and  Me  she  forgot,  declares 
Hashem. 

I  will  exact  retribution  from  them  for  all 
of  the  years  in  which  they  offered  sacri¬ 
fices  to  their  false  gods,  and  offered  their 


devotion  and  service  to  the  celestial  forces 
—  just  as  a  prostitute  curries  favor  with 
her  adornments  (Metzudos  David).  Thus, 
their  punishment  will  extend  for  genera¬ 
tions,  as  did  their  infidelity.  Even  their 
descendants  who  do  not  engage  in  idola¬ 
try  will  continue  to  bear  the  burden  of 
their  ancestors'  wicked  ways,  so  long  as 
they  themselves  do  not  serve  Me  full- 
heartedly121  (Radak). 

The  phrase  by  *tj?'s,  to  visit  upon  [here 
rt’by  ’nipDl,  And  /  will  visit  upon  her], 
implies  a  remembrance  of  previous 
misdeeds  for  the  purpose  of  punishing 
them.  Destruction  of  the  Temple  did  not 
come  suddenly,  as  a  retribution  for  a 
particularly  odious  sin.  Rather,  it  was 
the  cumulative  effect  of  continual  sin¬ 
fulness  —  i.e.,  the  remembrance  of  past 
iniquities  coupled  with  present  ones  — 


1.  Indeed,  the  Sages  state  (Sanhedrin  98a)  that  the  most  certain  sign  of  the  imminence  of  the 
Messianic  era  is  that  the  Holy  Land  will  once  again  produce  its  fruits  generously  for  the  Jewish 
nation  (see  Rashi  ad  loc.). 

2.  The  Torah  states  (Exodus  20:5)  that  the  Almighty  exacts  retribution  from  sons  for  the  sins 
of  their  fathers  if  they  follow  in  their  sinful  ways.  One  explanation  given  for  this  policy  is  that 
it  is  incumbent  upon  the  sons  to  learn  the  lessons  of  the  punishment  meted  out  to  their  fathers 
for  their  sins.  If  they  do  not  do  so,  it  compounds  the  gravity  of  their  own  sins  and  adds  to  their 
retribution  the  culpability  of  their  fathers  (T eshuvos  Dvar  Avrohom ).  [However,  this  approach 
would  limit  the  application  of  this  principle  to  cases  in  which  the  original  sinners  received 
some  measure  of  punishment  for  their  evil  deeds,  a  condition  which  does  not  seem  to  be  in¬ 
dicated  by  the  Torah  or  the  words  of  the  Sages.  Perhaps  another  insight  into  this  phenomenon 
is  that  the  debt  of  gratitude  owed  to  one  s  forebears  for  his  very  existence  and  sustenance 
extends  so  far  as  to  include  the  responsibility  of  lightening  the  load  of  their  sins  by  bearing  a 
portion  of  the  punishment.  However,  if  he  rises  above  their  misdeeds  by  refusing  to  follow  in 
their  wicked  ways,  he  thereby  merits  being  exempted  from  his  share  of  their  misfortune.] 


[23]  Hosea 


-DiKjn  nvp^rn  rnn  an  '■plK  mn  p/a 
iron:?-™*  n^  ■’nnai  ttb'by  ■>rmT)  r 
mpn  nna^  Toy  p&y-riN)  dwe 


that  brought  about  the  destruction  ( Daas 
Sofrim). 

Abarbanel  understands  the  two  por¬ 
tions  of  this  verse  as  depicting  two  sepa¬ 
rate  eras  and  the  transgressions  prevalent 
during  each  of  them:  I  will  exact  retribu¬ 
tion  for  the  idolatry  which  was  rampant 
during  the  time  of  the  First  Temple.  And 
they  will  answer  as  well  for  seeking  pros¬ 
perity  and  security  (during  the  second 
commonwealth)  by  pursuing  political  al¬ 
liances  with  gentile  nations  rather  than  by 
seeking  My  aid.  This  will  culminate  in 
their  treaty  with  Rome,  which  will  be  the 
beginning  of  the  downfall  of  the  nation. 
Furthermore,  even  while  in  exile  they  will 
settle  comfortably  in  foreign  lands  and 
endeavor  to  curry  the  favor  of  their  neigh¬ 
bors,  until  they  will  become  deeply  rooted 
in  gentile  society. 

16"17.  Having  deprived  his  promiscuous 
wife  of  all  her  worldly  goods  and  benefits, 
the  husband  seeks  to  encourage  her  to 
return  to  his  hearth  with  a  new  commit¬ 
ment  to  loyalty  and  fidelity.  Thus,  he 
takes  her  away  from  all  her  lovers  so  that 
she  will  no  longer  be  prey  to  their  allure¬ 
ments,  and  he  tries  to  win  her  heart  and 
entice  her  to  return  to  him. 

According  to  some  commentators,  this 
is  a  metaphor  for  the  exile  in  which  the 
Almighty  will  place  the  Jewish  people, 
and  the  steps  He  will  take  there  in  order  to 
induce  them  to  repent  and  to  thereby 
merit  their  redemption  ( Rashi ;  Radak; 
Abarbanel).  Others  interpret  the  hus¬ 
band's  seductive  words  to  represent  the 
[closeness  to  God  that  will  come  with  the] 
redemption  itself,  which  will  be  granted 
in  reward  for  their  repentance  ( Targum ; 
Ibn  Ezra). 

These  verses  are  seen  by  the  commen¬ 
tators  as  paralleling  those  in  Ezekiel 
(20:35-38),  which  depict  a  similar  encoun¬ 
ter  between  the  Jewish  people  and  the 


Almighty  to  be  held  in  a  desert.  There,  as 
here,  there  are  various  views  as  to  the 
correct  interpretation  of  the  encounter 
and  its  purpose. 

16.  -Q-i»n  iyrqbrn  n’ipe  ’pm  nan  pb 
nab  by  ’rrpn)  —  Therefore,  behold,  I  will 
seduce  her,  and  I  will  lead  her  to  the 
wilderness  and  I  will  speak  to  her  heart. 

I  will  persuade  her  to  follow  after  Me  by 
taking  her  out  into  the  wilderness  of  exile. 
There,  she  will  [eventually]  take  to  heart 
the  lesson  of  her  banishment  —  that  she  is 
far  better  off  when  she  follows  My  will 
than  otherwise  (Rashi). 

Radak  interprets  the  verse  as  describ¬ 
ing  a  sequence  of  events:  While  they  are 
still  in  exile,  I  will  inspire  them  to  abandon 
the  pursuit  of  their  desires  and  their  evil 
inclinations  and  to  turn  instead  to  true 
repentance  and  the  improvement  of  their 
ways.  When  this  occurs,  I  will  take  them 
out  into  a  wilderness  before  bringing 
them  into  the  Holy  Land,  and  there  I  will 
purge  them  of  all  those  who  persist  in  their 
evil  paths  and  rebellious  ways.  At  the 
same  time,  I  will  comfort  the  survivors 
and  quell  their  fears  by  reassuring  them  of 
their  imminent  redemption  and  return  to 
their  land. 

Alternatively:  1  will  take  them  out  of 
the  lands  in  which  they  have  settled  and 
taken  root  —  either  by  inspiring  them  to 
leave  on  their  own  initiative  or  through 
their  forced  exile  at  the  hand  of  their  host 
nation.  Thus  they  will  wander  from  one 
country  to  the  other,  through  the  wil¬ 
derness  of  gentile  lands  in  which  they  will 
be  strangers.  However,  throughout  this 
ordeal,  I  will  continue  to  soothe  them  with 
words  of  comfort,  so  that  they  will  not  be 
completely  overwhelmed  but  will  rather 
continue  to  follow  Me  loyally  and  abide 
by  My  laws  ( Abarbanel ). 

T argum  renders:  And  thus  l  will  subju¬ 
gate  her  to  the  Torah  and  l  will  perform 


yunn  [24] 


2/ie-17  16  Therefore,  behold,  I  will  seduce  her,  and  I  will 

lead  her  to  the  wilderness  and  /  will  speak  to  her 
heart.  17  And  I  will  give  to  her  her  vineyards  from 
there,  and  the  desolate  valley  for  a  portal  of  hope; 


for  her  miracles  and  wonders  like  l  did  in 
the  wilderness,  and  through  My  ser¬ 
vants,  the  prophets,  I  will  speak  words  of 
comfort  to  her  heart.  In  a  similar  vein,  Ibn 
Ezra  explains:  Once  she  recognizes  that  all 
of  this  evil  has  befallen  her  because  she 
has  forsaken  Me,  I  will  seduce  her  with 
loving  words  and  take  her  back  to  her 
land,  which  will  have  become  desolate 
like  a  desert  [in  her  absence]. 

The  redemption  from  Egypt  was  a  prelude 
to  the  receiving  of  the  Torah.  But  the 
revelation  of  the  Torah  was  accomplished  in 
three  stages.  First,  [because  of  its  slave 
mentality]  the  nation  had  to  be  bribed  with 
the  booty  of  Egypt  [see  Exodus  12:35,36)  and 
of  the  sea  [see  Rashi  to  Exodus  15:22].  After 
having  been  induced  to  follow  the  true  God, 
the  nation  was  ready  to  receive  His  Torah  at 
Mount  Sinai.  [But  only  superficial  under¬ 
standing  of  the  Torah  was  revealed  at  this 
time.]  Subsequently  [during  the  forty-year 
sojourn  in  the  wilderness]  the  people  were 
given  a  deeper  insight  and  clearer  under¬ 
standing  of  the  Divine  wisdom  of  the  Torah. 
[Indeed,  the  word  rutpn,  Mishnah,  which 
incorporates  the  body  of  oral  teachings,  has 
been  defined  as  nilp  ’tt,  forty  years.] 

Similarly,  when  the  nation  is  redeemed 
from  its  present  exile,  (God)  will  persuade 
her  with  material  enticements;  and  lead  her 
into  the  wilderness  where  she  will  receive  the 
Torah  [anew];  and  speak  intimately  with  her, 
and  teach  her  the  deeper  insights  and  esoteric 
mysteries  of  the  Torah  (Vilna  Gaon ). 


17.  oti>n  rripTp-nx  r6  ■'nnii  -  And  I  will 
give  to  her  her  vineyards  from  there. 

As  a  result  of  the  purification  the  Jew¬ 
ish  nation  will  undergo  in  the  wilderness 
—  as  well  as  the  love  of  Hashem  to  which 
they  will  be  inspired  there  —  they  will 
merit  returning  to  the  vineyards  and  or¬ 
chards  of  the  Holy  Land  ( Abarbanel ; 
Metzudos  David;  cf.  Radak). 

According  to  Mahari  Kara,  from  there 
refers  to  Eretz  Yisrael:  I  will  return  to  her 
My  grain  and  wine  from  [the  fields]  of  the 
Holy  Land. 

Targum  interprets  this  phrase  meta¬ 
phorically:  And  l  will  appoint  for  her  her 
leaders  from  there  [i.e.,  from  exile], 

nipn  nn?1?  Hay  pnyruo  —  And  the  des¬ 
olate  valley  for  a  portal  of  hope. 

And  the  Land  of  Israel,  which  had  been 
rendered  desolate  and  barren  in  their  ab¬ 
sence,  will  become  once  more  a  beautiful, 
flourishing  land  which  will  stand  as  a 
portal  to  their  hopes  and  dreams  of  a 
better  future  { Mahari  Kara;  Abarbanel; 
Metzudos  David). 

Alternatively,  this  refers  specifically  to 
the  valley  of  Achor,  where  Achan  was 
executed  for  violating  the  ban  on  taking 
anything  from  the  destroyed  city  of  Jeri¬ 
cho.111  Its  name  shall  be  changed  to  nns 
rnpn,  the  portal  of  hope,  for  when  the 
Jewish  people  enter  through  there  into  the 


1.  Af  ter  its  miraculous  conquest  of  the  well-fortified  and  strongly  defended  city  of  Jericho,  the 
Israelite  army  was  beaten  by  the  militarily  insignificant  inhabitants  of  Ai.  When  they  had 
entered  the  land  of  Canaan,  all  the  Jewish  people  were  spiritually  exalted.  God  had  placed  the 
formidable  city  of  Jericho  into  their  hands,  without  any  of  the  usual  accouterments  of  war 
being  necessary.  Joshua,  in  thankfulness  to  the  Almighty  for  giving  his  nation  this  victory, 
sanctified  all  the  material  possessions  of  Jericho  to  God.  But  one  man,  Achan  (also  called  Achar 
in  /  Chronicles  2:7),  could  not  withstand  temptation;  he  desired  the  riches  which  were  laid  open 
before  him  and  he  took  them  for  himself.  This  errancy  of  but  one  individual  caused  the  defeat 
of  the  Israelite  army  at  Ai.  When  Achan's  (Achar's)  transgression  was  discovered  and  his 
identity  learned,  he  was  put  to  death  and  buried  under  a  heap  of  stones  together  with  the 
property  that  he  coveted  so.  The  site  of  his  punishment  was  then  called  Hay  pny,  valley  of 
Achor  (lit.,  valley  of  destruction),  and  the  heap  of  stones  remained  as  a  reminder  of  the  fruits 
of  greed  (see  Joshua  chap.  7).  This  valley  forms  part  of  the  northern  boundary  of  the  tribal 
heritage  of  Judah  ( Joshua  15:7). 


[25]  Hosea 
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Holy  Land  they  will  do  so  with  the  secure 
knowledge  that  all  sinners  have  already 
been  purged  from  their  midst  and  they 
will  therefore  not  be  stricken  by  any 
calamity  such  as  that  brought  upon  them 
by  the  misdeed  of  Achan  (Radak;  cf.  Ibn 
Ezra ;  see  Radak  to  v.  16,  cited  in  comm.). 

Rashi  renders:  The  depths  of  the  exile  in 
which  they  endured  great  torment  will  be 
transferred  to  a  portal  of  hope,  for  from 
those  very  misfortunes  they  will  be 
moved  to  return  to  Me. 

-jnijcn  nnlby  nniyx  ’kps  nnty  nmyi 
Dnyn  —  And  she  will  hymn  there  like  in 
the  days  of  her  youth,  and  like  the  day  of 
her  ascent  from  the  land  of  Egypt. 

And  she  will  raise  a  hymn  of  glory  to 
the  Almighty  in  response  to  His  miracles, 
as  she  did  in  the  days  of  her  youth  —  in 
the  times  of  the  judges  and  kings  of  Israel 
—  and  [even  earlier]  when  she  first 
ascended  from  the  land  of  Egypt  ( Ibn 
Ezra ;  Radak ;  Mahari  Kara;  Abarbanel ; 
Metzudos  David). 

Rashi  renders:  She  will  dwell  there,  i.e., 
like  in  exile,  for  many  years,  as  she 
dwelled  in  the  land  of  Egypt  in  the  days 
of  her  youth.  And  just  as  she  cried  out  to 


Me  there  from  the  depths  of  her  torment 
and  I  redeemed  her,  so  shall  be  the  case 
once  again  (cf.  Tar  gum). 

The  Sages  comment:  R'  Berachiah  said 
in  the  name  of  R'  Levi:  Like  the  first 
redeemer  shall  be  the  final  redeemer;  the 
first  redeemer  appeared  to  them  and  then 
was  hidden  from  them,  so  shall  be  the 
final  redeemer  ...  To  where  will  he  lead 
them?  Some  say  to  the  wilderness  of  Ju¬ 
dah  and  some  say  to  the  wilderness  of  Si- 
chon  and  Og.  This  is  what  is  written:  Be¬ 
hold,  I  will  seduce  her,  and  l  will  lead  her 
to  the  wilderness.  He  who  believes  shall 
eat  salted  foods  and  berry  roots . . .  and  he 
who  does  not  believe  in  him,  and  shall  go 
to  the  gentiles,  shall  be  killed  by  them1" 
( Pesikta ,  cited  by  Yalkut  Shimoni). 

18"22.  The  prophet  now  goes  on  to  depict 
the  quality  of  existence  which  will  prevail 
among  the  Jewish  people  after  they  are 
finally  redeemed.  Alternatively,  he  por¬ 
trays  the  perfection  awaiting  the  people,  if 
only  they  will  repent  and  mend  their  evil 
ways  ( Ibn  Ezra  to  v.  25). 

18.  'V'K  •’JopFi  ttdnj  Ninn'Dl'a  rrm 
’Sya  Hy  ■•S-’NiprrK'Si  —  And  it  shall  be 


X.  The  Sages  hereby  teach  us  that  the  final  redemption  will  follow  the  format  of  the  first  one, 
and  after  the  Messiah's  first  appearance  the  Jewish  people  will  undergo  even  greater  suffering 
prior  to  being  redeemed. 

The  two  views  as  to  the  wilderness  to  which  he  will  lead  them  are  not  discussing  geographic 
locations  but  are  rather  describing  two  different  reactions  which  will  be  prevalent  among  the 
Jewish  people.  Some  will  follow  in  the  desert  of  Judah,  i.e.,  they  will  retain  their  identity  as 
members  of  the  Jewish  nation  and  continue  to  follow  the  statutes  of  the  Torah  despite  all  their 
tribulations.  They  may  be  reduced  by  circumstances  to  eating  salted  foods  and  berry  roots,  but 
they  will  nevertheless  retain  their  taste  for  Hashem.  Others,  however,  will  abandon  the  faith 
of  their  fathers  and  seek  to  assimilate  among  the  gentiles.  However,  they  will  not  be  successful 
in  this  endeavor,  for  the  gentile  nations  will  reject  them  and  wipe  them  out  ( Abarbanel ). 


yunn  [26] 


2/18-20  an ^  s^e  hymn  there  like  in  the  days  of  her  youth,  and 

like  the  day  of  her  ascent  from  the  land  of  Egypt. 18  And 
it  shall  be  on  that  day,  declares  Hashem,  you  will  call 
[Me,f‘my  husband "  and  you  will  no  longer  call  Me,  "my 
master." 19  And  I  will  remove  the  names  of  the  Baal-idols 
from  her  mouth  and  they  will  no  longer  be  remembered 
by  their  name. 20  And  l  will  seal  for  them  a  covenant  on 
that  day  with  the  beasts  of  the  field  and  the  birds  of 
the  sky  and  the  creeping  things  of  the  ground;  and  the 
bow,  the  sword,  and  war  I  will  eradicate  from  the  land, 


on  that  day,  declares  Hashem,  you  will 
call  [Me,]" my  husband,"  and  you  will  no 
longer  call  Me,  "my  master 

When  this  great  day  arrives,  you  will 
no  longer  express  a  relationship  rooted  in 
fear  by  referring  to  Me  as  your  master. 
Rather  you  will  call  Me,  "my  husband"  — 
denoting  a  bond  of  love  and  affection 
(Rashi). 

The  Sages  (Pesachim  87a)  comment: 
Like  a  bride  in  the  house  of  her  father- 
in-law  and  not  like  a  bride  in  her 
father's  house.  Thus,  the  Almighty  de¬ 
clares:  I  will  no  longer  deal  with  you 
through  intermediaries,  for  their  involve¬ 
ment  conceals  My  presence  from  you, 
limiting  you  to  a  level  of  righteousness 
based  solely  upon  your  fear  of  the 
consequences  of  transgressing  My  dic¬ 
tates.  Rather,  I  will  deal  with  you  di¬ 
rectly,  with  My  presence  openly  re¬ 
vealed  among  you,  thereby  inspiring 
you  to  serve  Me  out  of  love.  Thus,  our 
relationship  will  become  one  of  open 
and  total  involvement,  like  a  bride  al¬ 
ready  living  in  the  home  of  her  groom 
( Malbim ). 

Others  interpret:  Although  one  of  the 
Hebrew  words  for  husband  is  baal,  you 
will  no  longer  use  that  term  in  referring  to 
Me,  but  will  employ  instead  the  word  ish. 
For  the  name  of  the  idol  Baal  will  be 
removed  totally  from  your  lips  and  you 
will  therefore  avoid  even  its  innocent 
usage  { Ibn  Ezra;  Mahari  Kara ;  Radak; 
Abarbanel). 


19.  Iran  o’bypo  ninto-n#  ’nnpm  —  And 
I  will  remove  the  names  of  the  Baal-idols 
from  her  mouth. 

Once  the  Jewish  people  undertake 
sincerely  to  serve  Me  faithfully,  I  will 
assist  them  in  their  efforts  and  inspire 
them  to  fear  Me  alone,  and  abandon 
completely  all  other  deities  ( Ibn  Ezra; 
Radak;  Abarbanel)  —  to  the  extent  that 
the  names  of  their  idols  will  no  longer 
cross  their  lips,  even  innocuously  (Metzu- 
dos  David). 

DPtoa  liy  rqj’-Kbi  —  And  they  will  no 
longer  be  remembered  by  their  name. 

The  Jewish  people  will  no  longer  be 
associated  with  the  idol  Baal.  Alterna¬ 
tively:  The  names  of  the  Baal-idols  will  no 
longer  be  mentioned  by  the  Children  of 
Israel.  Or  possibly:  The  names  of  the 
Baal  -idols  will  no  longer  be  remembered 
whatsoever  (Rashi).  Even  the  gentile 
nations  will  no  longer  mention  them,  for 
they  too  will  abandon  all  their  false  gods 
at  that  time  (R'  Saadiah  Gaon,  cited  by 
Radak;  see  ibid.). 

20.  rvivoy  Kinn  ova  nna  Dnb  ’rnai 

nn-jKn  tonii  D’nton  qiyoy)  niton 
Y!Kn-|n  -natoi*  nipn'pni  aioi  —  And  I  will 
seal  for  them  a  covenant  on  that  day  with 
the  beasts  of  the  field  and  the  birds  of  the 
sky  and  the  creeping  things  of  the 
ground;  and  the  bow,  the  sword,  and  war 
l  will  eradicate  from  the  land. 

I  will  seal  a  covenant  with  the  entire 
animal  kingdom,  prohibiting  them  from 
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devouring  those  crops  which  are  meant 
for  human  consumption.  In  addition,  I 
will  eradicate  from  the  land  all  weapons 
of  war  ( Radak )  as  well  as  men  of  battle 
[who  will  no  longer  be  involved  in  such 
endeavors]  (Targum). 

In  a  totally  different  approach,  Abar¬ 
banel  connects  this  verse  to  the  preceding 
one:  The  Baal-idols  were  originally  in¬ 
tended  as  representations  of  the  sun, 
moon,  and  other  heavenly  bodies  in  their 
roles  as  controllers  of  the  forces  of  nature 
[see  Rambam,  Hit.  Avodas  Kochavim 
1:1,2]  determining  man's  destiny.  On 
that  day  (see  commentary  to  v.  18)  the 
astrological  functions  of  these  bodies  will 
no  longer  be  a  factor  in  the  lives  of 
men.  All  of  mankind  will  be  directly 
under  the  supervision  of  the  Almighty. 
However,  the  forces  of  nature  will  not  be 
abolished;  rather,  I  will  seal  a  covenant 
with  them  —  the  heavenly  bodies  and 
their  controlling  forces  —  on  that  day 
—  when  they  no  longer  have  the  power 
to  affect  man  —  with  the  beasts  of  the 
field,  etc.  —  i.e.,  they  will  retain  supervis¬ 
ing  control  over  all  other  living  creatures. 
Similarly,  the  red  star  □’“ikd.  Mars, 
astrologically  a  sign  of  bloodshed,  will  no 
longer  effect  war  or  any  other  use  of 
weaponry. 

ny^b  cpruaiym  —  And  l  will  lay  them 
down  in  safety. 

I  will  allow  the  Jewish  nation  to  dwell 
in  safety,  without  fear  of  attack  or  perse¬ 
cution  (see  Ibn  Ezra;  Mahari  Kara). 

Abarbanel  interprets  this  as  referring 
either  to  the  animals  of  creation,  who  will 
dwell  in  safety  together  without  fear  of 
each  other's  attack  (see  Isaiah  11:6),  or  to 
the  nations  of  the  world,  who  will  no 
longer  live  in  fear  of  one  another,  and  will 


never  again  face  each  other  across  lines  of 
battle. 

21.  pfya  ’b  TpnunKi  nbiyb  ’b 
tnarnrn  101131  ustpnai  —  And  l  will  be¬ 
troth  you  to  Me  forever,  and  I  will  be¬ 
troth  you  to  Me  with  righteousness  and 
with  justice,  benevolence  and  mercy. 

Having  banished  you  from  My  home 
when  you  were  disloyal,  I  will  renew  My 
betrothal  of  you1*!  when  you  return  to  Me 
faithfully,  and  I  will  allow  My  Divine 
Presence  to  dwell  among  you  once  more 
( Abarbanel ).  [This  time,  however,  it  shall 
be  established  there  for  eternity,  never  to 
be  removed.]  This  renewed  betrothal  shall 
be  founded  upon  the  righteousness  and 
justice  that  you  will  practice  and  the 
benevolence  and  mercy  that  I  in  turn  will 
bestow  upon  you  ( Rashi ). 

Alternatively,  all  of  the  traits  cited  de¬ 
pict  the  qualities  that  will  mark  the  Jew¬ 
ish  nation:  You  will  follow  the  dictates  of 
the  Torah  with  justice  and  righteousness 
and  you  shall  go  even  beyond  the  letter  of 
the  law  in  pursuing  benevolence  and 
mercy  ( Abarbanel ;  cf.  Ibn  Ezra). 

22.  rmntS3  ’b  TpntpiKi  —  And  l  will 
betroth  you  to  Me  with  faith. 

This  new,  everlasting  betrothal  will  be 
granted  you  in  reward  for  your  deep  and 
abiding  faith  in  the  promises  I  made  to 
you  through  My  prophets,  a  faith  that 
you  maintained  throughout  your  ordeal 
in  exile  (Rashi).  Alternatively:  My  betro¬ 
thal  of  you  will  be  one  in  which  you  can 
have  faith,  for  it  shall  last  forever  ( Radak ). 

Abarbanel  interprets  the  three  expressions 
of  betrothal  as  alluding  to  the  three  sanctu¬ 
aries  of  the  Divine  Presence  (the  Tabernacle, 
plus  the  two  Temples),  and  its  contrast  to 
them:  Whereas  the  Tabernacle  built  in  the 
wilderness  was  only  temporary,  the  Third 


ytt/in  [28] 


2/21-23  an ^  I  lay  them  down  in  safety.  21  And  I  will  be¬ 
troth  you  to  Me  forever,  and  I  will  betroth  you  to 
Me  with  righteousness  and  with  justice,  benevolence 
and  mercy.  22  And  I  will  betroth  you  to  Me  with 
faith,  and  you  will  know  HASHEM.  2i  And  it  shall  be 
on  that  day,  /  will  answer,  declares  Hashem;  I  will 
answer  the  heavens  and  they  shall  answer  the  earth. 


Temple  will  be  permanent,  to  last  forever. 
Unlike  the  First  Temple,  which  was  marred 
by  the  corruption  and  oppression  that  was 
prevalent  then  among  the  Children  of  Israel, 
the  times  of  the  third  will  be  filled  with 
righteousness  and  with  justice,  benevolence 
and  mercy.  And  in  contrast  to  the  times  of  the 
Second  Temple,  when  the  Sadducees  and 
other  rebels  introduced  heresy  to  the  Jewish 
people,  the  final  redemption  will  be  marked 
by  clarity  of  faith  throughout  the  nation  (cf. 
Radak  to  v.21). 

'rrnft  —  And  you  will  know 

Hashem. 

Every  member  of  the  nation,  from  the 
greatest  to  the  smallest,  shall  truly  know 
Me  (Radak). 

Malbim  interprets  these  two  verses  as 
describing  the  unique  nature  of  the  new 
betrothal  of  the  Jewish  nation  to  the 
Almighty:  /  will  betroth  you  to  Me  for¬ 
ever.  Whereas  the  first  betrothal  was  only 
temporary,  as  it  was  nullified  by  your 
sins,  this  one  will  be  designated  to  last 
forever,  never  to  be  abrogated  (cf.  Rashi 
to  Leviticus  26:9).  The  fundaments  of 
this  new  bond  will  be  your  rededication 
to  the  ways  of  the  Torah,  both  in  regard 
to  human  interaction  and  to  religious 
devotion.  Thus,  in  exchange  for  your 
commitment  to  righteousness  and  justice, 
I  will  bestow  upon  you  the  gifts  of 
benevolence  and  mercy.  For  if  you  act 
justly  with  your  fellow  man,  I,  in  turn, 
will  deal  justly  with  the  downtrodden  and 
have  mercy  upon  them.  And  for  acting 
righteously  beyond  the  letter  of  the  law,  I, 
too,  will  be  benevolent  with  you  to  a 


degree  far  exceeding  that  which  you  earn 
with  your  merit.  In  exchange  for  your 
faith  in  Me  and  My  Torah,  upon  which  is 
based  your  commitment  to  following  My 
statutes,  I  will  reveal  My  presence  to  you 
in  a  manner  that  will  allow  you  to  actually 
know  Me,  beyond  the  shadow  of  a  doubt, 
so  that  you  will  no  longer  require  blind 
faith  in  order  to  serve  Me. 

23.  In  describing  the  prosperity  which 
will  exist  at  that  time  (see  preface  to  vs. 
18-22),  the  prophet  turns  his  focus  now 
upon  the  process  of  growth  which  brings 
about  the  promised  abundance  of  pro¬ 
duce.  He  depicts  that  process  as  if  it  were 
achieved  by  the  willful  efforts  of  its 
factors,  with  each  step  in  the  process 
turning  to  the  one  that  precedes  it  and 
requesting  its  support.  Thus,  the  people111 
who  benefit  from  the  crops  turn  to  the 
produce  itself  and  seek  the  sustenance  it 
provides.  The  crops,  in  turn,  are  depen¬ 
dent  upon  the  earth  in  which  they  grow, 
and  they  thus  seek  their  subsistence  from 
that  land.  However,  the  earth  cannot  yield 
its  fruits  without  the  rains,  so  it  raises  its 
eyes  heavenward  and  begs  for  rain.  The 
heavens  themselves  can  only  give  rain  by 
decree  of  the  Almighty,  so  they  turn  to 
Him  in  supplication.  In  order  to  provide 
the  people  with  food,  each  of  these  factors 
must  respond  positively  to  the  one  that 
depends  upon  it  (Malbim). 

tin  ri}j?i<  TrDK}  rnyi<  Ninn  nra  rrm 
yiNPiTiN  ujn  Dill  D’Jptttn  —  And  it  shall 
be  on  that  day,  I  will  answer,  declares 


1.  This  follows  the  majority  of  the  commentators  in  their  interpretation  of  the  word  Jezreel. 
Malbim  himself  understands  it  as  referring  to  the  seeds,  who  urge  the  crops  to  materialize 
from  within  them,  the  minute  seeds  in  which  the  latter  are  contained. 
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HASHEM;  I  will  answer  the  heavens  and 
they  shall  answer  the  earth, 

I  will  answer  the  plea  of  the  heavens 
and  bestow  upon  the  clouds  the  capacity 
to  provide  rain,  and  they  in  turn  shall  pour 
their  rains  upon  the  earth  (Rashi).  Alter¬ 
natively:  I  will  direct  the  dynamics  of  the 
heavenly  forces  which  control  events  here 
on  earth  so  that  they  will  pour  down 
generously  upon  the  land  ( Abarbanel ). 
24.  -ru?i  un-pnn-nio  ijnn  nK  rqyn 
“iny’n  —  And  the  earth  shall  answer  the 
grain,  the  wine,  and  the  oil. 

The  earth  in  turn  shall  abound  with  its 
produce  (Radak),  for  it  shall  no  longer  be 
withheld  from  productivity  —  not  due  to 
lack  of  rain  from  above  nor  for  its  own 
inability  to  produce  ( Abarbanel ). 
bKjnt’-nij  UJP  Dill  —  And  they  shall 
answer  Jezreel. 

With  the  abundance  of  produce  shall 
come  an  abundance  of  those  who  con¬ 
sume  it,  for  the  land  of  Israel  will  be  filled 
with  her  people.  Just  as  the  Jewish  nation 
was  called  Jezreel  in  her  time  of  tragedy 
(1:4),  so  shall  she  be  called  in  her  hour  of 
redemption,  for  the  people  shall  be 
"sown"  and  planted  securely  in  their  land 
(Radak). 

Ibn  Ezra  interprets  Jezreel  as  a  specific 
location  in  Eretz  Yisrael  by  that  name, 
which  shall  once  again  be  filled  with  a 
multitude  of  inhabitants.  According  to 
Mahari  Kara,  it  means  simply  those  who 
will  sow  the  crops. 


25.  y^K3 11?  rnnynii  —  And  [  shall  sow  her 
to  Me  in  the  land. 

In  contrast  to  the  years  of  their  exile, 
when  they  will  be  sown  throughout  the 
lands  of  the  gentiles  (see  v.2),  I  will  replant 
them  once  more  in  their  own  land 
( Mahari  Kara;  Metzudos  David )  [vVhere 
they  will  again  be  dedicated  to  Me],  and 
they  will  multiply  and  be  fruitful  like  the 
seeds  in  the  earth  (Ibn  Ezra;  Radak). 

’ay -nV?  TnnNi  nan-)  NVnK  'rnpnni 
vfbN  ibn'’  torn  nnK-’ay  —  And  I  will 
have  mercy  upon  the  unpitied  one,  and  I 
will  say  to  those  who  are  not  My  nation, 
"You  are  My  nation ,"  and  he  shall  say, 
"(You  are]  my  God." 

The  nation  whom  I  called  Lo-ruchama, 
the  unpitied  one111  —  indicating  that  I 
would  not  grant  her  clemency  —  I  shall 
once  again  deal  with  mercifully.  Those 
whom  I  declared  to  be  no  longer  My 
nation,  I  will  once  again  accept  as  My 
people.  They,  too,  will  accept  Me  as  their 
God  and  proclaim  their  faith  in  Me 
(Metzudos  David). 

Some  commentators  explain  this  as  re¬ 
ferring  back  to  the  two  kingdoms  among 
the  Jewish  nation,  which  will  be  destroy¬ 
ed  and  them  redeemed:  The  nation  of  Is¬ 
rael,  which  I  called  Lo-ruchama ,  will  once 
again  be  the  subject  of  My  mercy.  The 
kingdom  of  Judah,  whom  I  declared  Lo- 
ami,  not  My  people,  I  will  once  again  ac¬ 
cept  as  My  nation,  and  they  will  serve  Me 
with  a  full  heart  (Abarbanel;  Malbim).w 


1.  [Earlier  we  translated  Lo-Ruchama  to  mean  unloved,  in  accordance  with  the  interpretation 
of  the  commentators.  Here,  however,  its  literal  translation  seems  more  appropriate.] 

2.  [This  follows  the  approach  of  Abarbanel  and  Malbim  to  the  first  chapter,  that  both  Israel 
and  Judah  are  depicted  by  the  events  described  there.  According  to  Ibn  Ezra,  the  sole  subject 
of  these  prophecies  is  the  kingdom  of  Israel,  and  it  is  thus  to  them  that  the  prophecies  of 
redemption  are  addressed.] 


yunn  [30] 


2/24-25  24  ^ n d  the  earth  shall  answer  the  grain,  the  wine,  and  the 
oil,  and  they  shall  answer  J ezreel 25  And  I  shall  sow  her  to 
Me  in  the  land,  and  I  will  have  mercy  upon  the  unpitied 
one,  and  I  will  say  to  those  who  are  not  My  nation,  "You 
are  My  nation,"  and  he  shall  say,  "[You  arejmy  God.' 

3/1  1  JK/d  H  ASH  EM  said  to  me:  Go  again,  love  a  woman 

who  is  the  beloved  of  [her]  friend  yet  an  adulteress. 
[This  isjlike  the  love  ofHASHEMfor  the  Children  of  Israel, 

III 

In  the  previous  chapter,  the  prophet  conveyed  to  the  Jewish  nation  the  Almighty's 
depiction  of  the  glorious  fate  that  is  to  be  theirs  in  the  end  of  days.  Now,  however,  he 
reverts  to  his  castigation  of  the  people  of  his  generation  for  their  misdeeds.  This  is  in 
line  with  the  practice  of  the  prophets,  who  often  alternate  between  words  of  rebuke  and 
those  of  comfort  ( Radak ). 

Others  contend  that  this  prophecy  deals  specifically  with  the  fate  of  the  Jewish  nation 
in  exile  [and  not  to  his  generation]  ( Abarbanel ;  Malbim).  Although  they  will  continue 
to  be  guilty  of  transgressions,  they  will  no  longer  indulge  in  the  cardinal  sin  of  idolatry, 
and  the  Almighty,  too,  shall  not  sever  entirely  His  relationship  with  them.  Thus,  the 
special  bond  between  God  and  Israel  will  remain  intact  until  it  comes  to  full  fruition 
with  the  advent  of  their  redemption  ( Abarbanel ). 

In  this  chapter,  as  in  the  first,  the  prophet  is  commanded  by  the  Almighty  to  take 
a  woman  for  himself  and  endure  her  promiscuity.  Once  again,  Targum  interprets  the 
command  as  an  allegorical  prophecy  concerning  the  Jewish  nation.  Ibn  Ezra,  Malbim, 
and  Radak  understand  it  as  an  actual  command,  but  contend  that  both  the  command 
and  its  fulfillment  occurred  only  in  a  prophetic  vision  and  never  really  took  place  (see 
comm,  to  l:2).[l1  Alshich,  however,  contends  that  the  events  described  actually 
transpired.  Having  strayed  so  far  from  the  ways  of  Hashem,  the  Children  of  Israel  had 
despaired  of  ever  returning  to  Him  and  restoring  their  fidelity  to  His  commandment. 
Therefore,  the  Almighty  directed  Hosea  to  become  engaged  to  a  woman  who  had 
previously  been  married  and  had  engaged  in  promiscuous  behavior,  and  to  demand  of 
her  that  she  honor  the  bond  of  their  engagement  by  refraining  from  all  sexual  activities. 
Her  success  in  so  doing  stands  as  a  symbol  to  the  nation  that  fidelity  can  be  regained 
even  after  wanton  adultery,  and  that  they;  too,  will  eventually  return  to  Hashem  and 
serve  Him  faithfully  once  more. 

1.  jn  nans  nttiK'anN  ■qb  ily  ’bK  ti  "iiptO]  me:  Go  again,  love  a  woman  who  is  the 
Q’33  Dm  brai?/’  ’jg-rtK  ti  ranta  nDNMi  beloved  of  [her)  friend  yet  an  adulteress. 
anriK  cnbK'bK  —  And  Hashem  said  to  (This  isjlike  the  love  of  Hashem  for  the 

1.  Although  Abarbanel  strongly  disputed  this  approach  in  the  first  chapter,  in  this  case  he 
agrees  with  the  premise  of  these  commentators.  This  is  because  the  prophet  describes  the 
events  in  this  chapter  in  the  first  person  (I  went,  etc.)  rather  than  in  the  third  person,  as  he  did 
in  the  first  chapter.  Thus,  it  is  possible  to  interpret  his  words  as  depicting  a  prophetic  vision 
rather  than  events  which  actually  transpired.  Secondly,  as  portrayed  by  the  Sages,  the  misstep 
of  Hosea  which  led  to  God's  decree  that  he  take  an  adulteress  as  a  wife  had  already  been 
rectified  (see  comm,  to  1:2)  and  there  is  thus  no  conceivable  reason  for  the  Almighty  to 
command  him  to  do  so  a  second  time. 


[31]  Hosea 


rn/a 
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Children  of  Israel,  while  they  turn  to 
other  gods. 

Take  for  a  wife  a  woman  who  will  be 
the  beloved  of  you,  her  friend  and 
husband  —  more  beloved  to  you  than  any 
other  wife  —  yet  she  will  abuse  that  love 
by  engaging  in  adultery  (Rashi;  Radak; 
cf.  Ibn  Ezra).  This  parallels  the  experience 
of  the  Almighty  with  the  Jewish  nation; 
although  He  has  showered  them  with  His 
boundless  love,  they  have  been  unfaithful 
to  Him  and  have  pursued  the  worship  of 
other  gods. 

n’ajy  •’itWts  ’an'Ki  —  And  love  goblets  of 
grapes. 

Instead  of  loving  the  Torah  of  Hashem 
and  its  statutes  and  involving  themselves 
constantly  in  loving  dedication  to  their 
study  and  fulfillment,  they  have  chosen  to 
indulge  constantly  in  physical  pleasures, 
and  to  party  and  drink  away  their  days 
(Rashi;  Radak). 

T  argum  renders:  But  if  they  will  repent. 
He  will  forgive  them,  and  view  their 
misdeeds  as  if  they  had  been  committed 
in  a  drunken  state  —  i.e.,  and  they  are  thus 
not  culpable  for  them  (Abarbanel). 

As  noted  in  the  preface,  Abarbanel 
interprets  this  verse  —  along  with  the 
entire  chapter  —  as  depicting  the  fate  of 
the  Jewish  people  in  their  exile.  This  is 
symbolized  by  Hosea  s  taking  a  wanton 
adulteress  into  his  home  and  bestowing 
his  love  upon  her.  Thus  does  the 
Almighty  maintain  His  great  love  for  the 
Children  of  Israel,  notwithstanding  that 
they  turned  to  other  gods  while  still 
dwelling  in  the  Holy  Land  and  indeed 


pursued  them  passionately  —  as  if  driven 
by  a  state  of  intoxication  from  drinking 
goblets  of  grape  wine. 

However,  Hosea  is  not  directed  to 
marry  this  woman,  only  to  love  her 
( Abarbanel ;  Malbim ).  This  represents  the 
plight  of  the  Jewish  nation  after  being 
spurned  by  Hashem  and  called  by  Him 
Lo-ami,  not  My  nation.  Although  there  is 
no  longer  an  overt  marital  bond  between 
God  and  His  people  —  i.e.,  they  do  not 
enjoy  the  benefits  of  His  miraculous 
intervention  in  their  affairs  —  their  basic 
bond  of  affection  remains  intact,  and  He 
continues  to  guide  their  destiny  from 
behind  the  veil  of  natural  events  (Mal¬ 
bim). 

In  line  with  this  approach,  Malbim 
offers  the  following  interpretation  to  the 
phrase  and  love  goblets  of  grapes: 
Whereas  they  previously  mistook  their 
prosperity  to  be  a  gift  from  their  false 
deities  instead  of  acknowledging  Me  as  its 
source,  they  now  are  living  in  exile  with 
no  secure  means  of  sustenance.  Neverthe¬ 
less,  they  have  sold  themselves  for  goblets 
of  grapes,  i.e.,  they  have  abandoned  Me 
and  My  statutes  for  nothing  more  than 
the  limited  pleasures  available  to  them  in 
exile  (Malbim). 

2.  nn'ytw  nnm  qpa  “itoy  ntc/nna  ’V  niaio 
trnytw  T|nbl  —  And  l  acquired  her  to  me 
for  fifteen  silver  coins  and  a  chomer  of 
barley  and  a  lesech  of  barley. 

I  betrothed  her  to  me  with  fifteen  silver 
coins/"  and  gave  her  in  addition  a  chomer 

—  which  equals  ten  eifah  or  thirty  se'ah 

—  and  a  lesech  —  five  eifah  or  fifteen 


1.  [As  cited  in  the  previous  verse,  Abarbanel  contends  that  no  marriage  was  carried  out 
between  Hosea  and  this  woman.  Accordingly,  the  acquisition  described  in  this  verse  refers 
only  to  the  true  subject  of  the  prophecy,  the  acquisition  of  the  Jewish  nation  by  Hashem,  and 
not  to  the  parable  of  Hosea  s  relationship  with  this  woman.  Indeed,  Abarbanel  interprets  the 
verse  in  this  manner  ] 


yttnn  [32] 


while  they  turn  to  other  gods  and  love  goblets  of  grapes. 
2  And  I  acquired  her  to  me  for  fifteen  silver  coins  and  a 
chomer  of  barley  and  a  lesech  of  barley. 3  And  I  said  to 
her:  You  shall  wait  for  me  many  days  [during  which ]you 
shall  not  be  promiscuous  nor  belong  to  any  man,  and  also  I 


se'ah (l1  —  of  barley  for  her  food.  Because 
she  indulged  in  animalistic  behavior,  I 
gave  her  barley,  the  fodder  of  beasts, 
rather  than  wheat,  the  staple  of  human 
consumption  (Metzudos  David). 

Thus,  says  the  Almighty,  I  acquired  the 
Jewish  people  on  the  fifteenth  day  of  the 
month  of  Nissan  [when  I  took  them  out  of 
the  land  of  Egypt]  as  the  word  f|p3  is  the 
numerical  equivalent  of  the  word  |pj.  The 
thirty  se’ah  in  a  chomer  and  the  fifteen  in 
a  lesech  represent  the  thirty  days  from  the 
exodus  until  the  fifteenth  of  Iyar,  when 
the  manna  began  to  fall,  and  the  next 
fifteen  days  until  the  month  of  Sivan, 
when  they  arrived  in  the  Sinai  desert 
(Rashi  from  Pesikta;  see  comm,  to  v.3). 
These  are  depicted  as  measures  of  barley 
to  illustrate  how  prior  to  receiving  the 
Torah  the  bulk  of  the  nation  were 
primitive  slaves,  schooled  only  in  manual 
labor,  and  thus  comparable  to  wild  beasts 
whose  diet  consists  of  barley  (Radak). 

Alternatively,  the  ten  eifah  of  the 
chomer  and  the  five  of  the  lesech  repre¬ 
sent  together  Moses,  Aharon,  and  Miriam 
and  the  twelve  tribes  they  led  out  of  Egypt 
(Radak )  as  well  as  the  three  patriarchs  and 
the  twelve  tribes  [i.e.,  the  original  sons  of 
Jacob]  in  whose  merit  they  were  delivered 
(ibid,  citing  R'  Saadiah  Gaon;  cf.  R'  Hai 
Gaon,  cited  by  Rashi;  Ibn  Ezra). 

3.  Kbi  -gin  N'b  ’V  -qtt/n  D’an  □’»;  rn^N  “into 
T1?#  ’atf'Dij  U/’K1?  ’’on  —  And  /  said  to 
her:  You  shall  wait  for  me  many  days 
[ during  which ]you  shall  not  be  promiscu¬ 
ous  nor  belong  to  any  man,  and  also  l  to 
you. 

Upon  betrothing  her  I  commanded  that 
she  await  the  day  when  our  marriage  can 
be  consummated,  remaining  faithful  in 


the  meanwhile,  uninvolved  in  promiscu¬ 
ity  with  any  man  ( Ibn  Ezra).  Thus,  five 
days  after  the  first  of  Sivan  (D’l?;,  days, 
equal  two:  nrri,  many,  signify  another 
three),  1  gave  the  Jewish  people  the  Torah, 
in  which  1  prohibited  them  from  worship¬ 
ing  any  other  gods  (Rashi  from  Pesikta). 

Alternatively:  After  she  was  guilty  of 
adultery  I  punished  her  by  requiring  her 
to  live  in  abstinence  for  many  days, 
restrained  from  further  adultery  yet  unin¬ 
volved  in  conjugal  relations  with  her 
husband.  This  represents  the  experience 
of  the  Jews  in  exile,  as  depicted  in  the 
following  verse  (Radak). 

Abarbanel  interprets  these  two  verses 
as  the  prophet's  encouragement  to  the 
Jewish  people  to  withstand  their  tribula¬ 
tions  in  exile,  secure  in  their  awareness 
that  the  tragedies  of  exile  along  with  the 
ultimate  redemption  are  both  predicted  in 
Scripture.  Thus:  I  have  already  established 
this  with  her  by  means  of  the  fifteen 
prophets,  who  foretold  the  final  redemp¬ 
tion  and  for  the  fulfillment  of  whose 
prophecies  the  Jewish  people  yearn  (qp3 
as  in  c|0i3  meaning  yearning  —  see 
Psalms  84:3).  These  are  1)  King  David  (in 
Psalms),  2)  Isaiah,  3)  Jeremiah,  4)  Ezekiel, 
5)  Hosea,  6)  Joel,  7)  Amos,  8)  Obadiah, 
9)  Micah,  10)  Habakkuk,  11)  Zephaniah, 
12)  Daniel,  13)  Haggai,  14)  Zechariah, 
15)  Malachi.  In  addition,  the  tribulations 
you  undergo  have  also  been  foretold  in 
the  Torah  itself  —  in  the  ninety-eight 
curses  expressed  in  Deuteronomy  (ch.  28) 
and  the  forty-nine  stated  in  Leviticus  (ch. 
26).  These  are  symbolized  by  the  chomer 
and  lesech  of  barley.  For  the  word  nnvtp, 
barley,  begins  with  which  can  mean 
a  storm  of  destruction,  symbolizing  the 
curses  of  God's  wrath.  And  like  the  two 


1.  A  se'ah  is  the  quantity  of  grain  produced  in  a  field  of  2,500  square  cubits. 
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litanies  of  curses  in  the  Torah,  one  of  these 
quantities  equals  half  of  the  other.  Ac¬ 
cordingly:  Just  as  your  tribulations  have 
befallen  you  as  foretold  in  Scripture, 
they  will  also  be  followed  by  your 
eventual  salvation.  Therefore,  do  not 
despair  in  your  exile  or  submit  to  your 
dire  circumstances  and  abandon  the 
ways  of  Hashem.  Rather,  remain  faithful 
and  refrain  from  turning  to  other  gods 
even  as  your  bond  with  Him  is  unful¬ 
filled,  and  resist  as  well  the  pull  to  other 
doctrines  and  faiths  that  do  not  include 
idolatry. 

tj’Sk  ’wrmi  —  And  also  I  to  you. 

Just  as  you  will  abstain  from  conjugal 
relations,  so  shall  I  refrain  from  relations 
with  you  ( Ibn  Ezra ;  Radak ).  For  you  shall 
refrain  from  idolatry  while  in  exile,  even 
as  I  withhold  from  you  My  Divine 
Presence  (Abarbanel  to  v.4). 

Alternatively:  And  when  you  repent 
and  return  to  Me,  I,  too,  will  respond  in 
kind  and  reforge  My  bond  with  you 
( Targum ;  Mahari  Kara;  Ibn  Ezra). 

4.  I’Kl  ibo  1’K  bfOtiP  ■>!?  latEi’  D'3-1  D’ttJ  '3 
D’inni  hdk  pro  rmn  pin  nar  pro  -ity  — 
For  many  days  the  Children  of  Israel 
shall  sit,  with  no  king  nor  officer  and  no 
sacrifice  nor  pillar  and  no  ephod  and 
teraphim. 

My  instructions  to  her  to  sit  for  many 
days  with  no  man  represents  a  long  and 
bitter  exile  which  you,  the  Jewish  people, 
shall  undergo.  During  that  era,  you  will 
have  no  king  from  the  Davidic  dynasty  to 
lead  you  nor  any  other  independent  ruler. 


and  no  altar  or  pillar  upon  which  to  offer 
sacrifices  to  achieve  atonement  for  your 
sins.  Nor  shall  you  have  access  to  the 
ephod,  which  contains  the  urim  vetu- 
mim,M  nor  even  to  any  oracles  of  idolatry 
through  which  to  divine  future  events 
(Targum;  Mahari  Kara).  Others  interpret 
no  sacrifice  nor  pillar  in  a  manner  similar 
to  the  final  phrase:  no  sacrifice  to  Hashem 
nor  any  pillar  upon  which  to  sacrifice  to 
false  deities  ( Ibn  Ezra;  Radak). 

Alternatively,  this  verse  describes  the 
loyalty  to  the  Almighty  that  the  Jewish 
people  will  retain  in  their  exile:  Although 
the  Divine  Presence  of  your  Almighty 
King  will  not  be  with  you,  you  will 
nevertheless  not  worship  the  celestial 
powers  through  whom  events  on  this 
world  are  carried  out.  Despite  the  lack  of 
an  altar  upon  which  to  offer  sacrifices  to 
Hashem,  you  will  not  raise  monuments  to 
worship  other  gods.  And  notwithstand¬ 
ing  your  loss  of  the  ephod  and  the  urim 
vetumim  it  contains,  through  which  you 
had  been  able  to  divine  the  future,  you 
will  not  turn  instead  to  the  forbidden 
powers  of  sorcery  in  order  to  do  so 
(Abarbanel;  Malbim;  Metzudos  David; 
cf.  Alshich). 

5.  Trnic  braip1  ’J?  out’  "in* 

-bro  Tfbix  nqsi  nabt?  -pn  nto  Dirn'b^ 
n’tpjn  rYnrma  imu  —  Afterward  the 
Children  of  Israel  shall  return  and  they 
shall  seek  Hashem  their  Cod  and  David 
their  king,  and  they  shall  tremble  for 
Hashem  and  for  His  goodness  in  the  end 
of  days. 


1.  This  was  a  parchment  with  God's  Ineffable  Name  written  upon  it,  which  was  placed  within 
the  fold  of  the  choshen  —  the  breast-plate  worn  by  the  Kohen  Gadol  in  the  Temple.  It  served 
as  a  medium  of  communication  with  the  Almighty,  with  His  responses  transmitted  by  the 
lighting  up  of  letters  carved  on  the  stones  in  the  choshen. 


ytcnn  [34] 


3/4-5 


to  you.  4  For  many  days  the  Children  of  Israel  shall  sit, 
with  no  king  nor  officer  and  no  sacrifice  nor  pillar  and 
no  ephod  and  teraphim.  5  Afterward  the  Children  of 
Israel  shall  return  and  they  shall  seek  Hashem  their  God 
and  David  their  king,  and  they  shall  tremble  for 
Hashem  and  for  His  goodness  in  the  end  of  days. 


After  many  years  of  exile,  when  the 
day  of  the  final  redemption  arrives 
( Radak ;  Metzudos  David),  the  Children 
of  Israel  shall  repent  their  infidelity  to  Me 
and  devote  themselves  to  My  service  with 
a  full  heart  ( Abarbanel ).  At  the  same  time, 
they  will  seek  the  kingdom  of  the 
Messiah,  from  the  house  of  David,  to 
whom  they  will  turn  for  guidance  in  all 
their  affairs  (Metzudos  David).  This  will 
be  unlike  the  other  periods  of  time  in 
which  My  Divine  Presence  dwelt  among 
them,  when  they  became  comfortable 
with  it  and  ceased  to  fear  Me.  This  time, 
they  will  continue  to  tremble  before  Me 
and  to  fear  the  retribution  that  will  befall 
them  if  they  are  lacking  in  their  devotion, 
as  well  as  the  loss  of  the  great  benefits  they 
receive  from  Me  (Abarbanel;  Me¬ 
tzudos  David).  Alternatively,  imu  refers 
to  the  glory  of  the  Almighty's  presence 
( Radak  citing  R'  Saadiah  Caon )  [i.e.,  their 
appreciation  of  My  Glory  will  inspire 
them  to  tremble  from  the  possibility  of 
transgressing  My  Will]. 

It  is  written  in  Isaiah  (33:14):  The 
sinners  will  tremble  in  Zion  [while  here 
it  is  written:  And  they  shall  tremble 
for  HASHEM  and  for  His  goodness  in 
the  end  of  days  ].  Rabbi  Yosi  bar  Rabbi 
compared  it  thus:  The  chief  of  the 
thieves  rebelled  against  the  king.  Said  the 
king,  "Whoever  captures  him  will  be 
rewarded."  Indeed,  one  person  succeeded 


in  capturing  him.  Said  the  king  [to  his 
guards],  "Guard  both  of  them  overnight." 
[That  night]  both  of  them  were  trembl¬ 
ing;  this  one  in  anticipation  over  how 
much  he  would  be  rewarded,  and  this 
one  in  anticipation  over  how  much  he 
would  be  punished.  5o,  too,  in  the  future 
[after  the  Messiah  has  arrived]  Israel 
and  the  idol  worshipers  will  tremble; 
Israel  will  tremble  for  Hashem  [in  antici¬ 
pation]  for  His  goodness  and  the  idol 
worshipers  will  tremble  in  Zion  [for  the 
sins  they  have  perpetrated]  ( Bereishis 
R abbah  48:7). 

The  Sages  state:  R'  Shimon  bar  Yochai 
said:  The  Jewish  nation  despised  three 
things  in  the  days  of  Rehoboam:  the 
Kingdom  of  Heaven,  the  kingdom  of 
David,  and  the  Temple  [when  they  split 
off  into  a  second  kingdom  and  appointed 
a  separate  king,  and  ceased  to  come  to 
worship  in  the  Temple].  Said  R'  Shimon 
ben  Menasheh:  The  signs  of  redemption 
shall  not  be  shown  to  Israel  until  they 
return  and  seek  all  three  of  them,  as  it  is 
stated:  Afterward  the  Children  of  Israel 
shall  return  and  they  shall  seek  Hashem 
—  this  is  the  Kingdom  of  Heaven;  and 
David  their  king  —  as  implied/11  and  they 
shall  tremble  for  Hashem  and  for  His 
goodness  —  this  is  the  Temple,  as  it  says 
( Deuteronomy  3:25):  this  good  mountain 
and  Lebanon  (  Midrash  Samuel  13:4,  cited 
by  Rashi,  Radak). 


1.  With  this  statement  of  the  Sages  we  are  given  to  appreciate  how  closely  the  kingdom  of 
David  is  linked  to  the  sovereignty  of  the  Almighty  (because  the  people  of  Israel  strengthened 
their  attachment  to  Hashem  by  subjugating  themselves  to  the  Davidic  monarchy).  Thus, 
Solomon  built  the  Temple  and  his  royal  palace  around  the  same  time,  and  with  the  destruction 
of  Jerusalem  they  were  both  razed  together.  Similarly,  in  the  time  of  the  Second  Temple,  when 
the  house  of  David  did  not  reign,  the  Divine  Presence  was  also  absent  from  among  the  Jewish 
people.  Accordingly,  in  the  end  of  days,  they  will  seek  both  the  Kingdom  of  Hashem  and  that 
of  David  [as  the  two  are  inseparable]  (Abarbanel). 
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IV 

In  this  chapter,  the  prophet  again  reverts  to  his  castigation  of  the  people  of  his 
generation  for  their  sins  ( Radak ).  His  words  are  directed  specifically  to  the  citizens  of 
the  kingdom  of  Israel,  and  he  points  a  finger  particularly  at  the  Kohartim  and  the  false 
prophets  who  have  led  the  people  astray  (Abarbanel).  According  to  Rashi,  the 
Kohartim  were  not  the  leaders  of  the  revolt  against  the  ways  of  Hashem  but  rather  its 
victims  (see  comm,  to  v.8). 


1.  yityn  ’atf/V-ny  vb  a’l  —  For  Hashem 

has  a  contention  with  the  inhabitants  of 
the  land. 

The  Almighty  has  the  following  con¬ 
tention  to  express  to  the  inhabitants  of  the 
Land  of  Israel:  I  gave  you  the  Land  of 
Israel  on  condition  that  you  pursue 
righteousness  and  justice,  and  I  promised 
that  if  you  do  so  I  will  keep  a  watchful  eye 
over  you  throughout  the  year.  However, 
you  have  violated  the  conditions  of  our 
agreement,  and  I  will  therefore  hide  My 
face  from  you  and  bring  destruction  upon 
the  land  ( Radak ). 

yiio  D’nbK  njn-pto  ton  "pro  nnK-px 
—  For  there  is  no  truth  and  no  benevolence 
and  no  knowledge  of  Cod  in  the  land.W 

No  one  acts  honestly  nor  speaks  truth¬ 
fully  in  the  land,  and  justice  and  righ¬ 
teousness  are  thus  all  but  nonexistent. 
Although  there  are  still  righteous  people 
among  the  nation  they  are  but  a  small 


minority,  engulfed  beneath  the  tidal  wave 
of  corruption,  and  their  presence  is  not 
even  discernible  within  the  abundance  of 
falsehood.  Since  the  people  do  not  deal 
with  each  other  honestly,  they  certainly 
do  not  practice  benevolence  beyond  the 
letter  of  the  law.  Thus,  there  is  no 
knowledge  or  pursuit  of  Hashem's  ways 
of  justice  and  righteousness.  In  addition, 
no  one  seeks  Hashem  and  the  philosophi¬ 
cal  knowledge  and  awareness  of  His 
existence  (Radak). 

According  to  Abarbanel,  the  reference  to 
the  people  as  the  inhabitants  of  the  land 
indicates  that  the  failings  cited  refer  to  their 
transgression  of  the  mitzvos  which  are  partic¬ 
ular  to  the  Holy  Land.  Adherence  to  these 
laws  has  three  purposes:  (1)  to  reinforce  the 
fundaments  of  our  faith  which  are  inherent 
in  them  —  e.g.,  the  principle  of  creation 
which  is  indicated  by  the  laws  of  shemittah; 
(2)  to  provide  for  the  sustenance  of  the  poor 
and  needy;  and  (3)  to  fulfill  the  command- 


1.  The  Sages  state  that  when  the  time  came  to  create  man,  there  was  a  great  dispute  in  the 
Heavens  as  to  the  wisdom  of  this  course  of  action.  Benevolence  said  that  he  should  be  created, 
for  the  world  will  be  filled  with  kindness,  but  Truth  took  the  opposite  position  since  it  is  filled 
with  falsehood.  Righteousness  was  in  favor,  for  the  world  contains  that  in  abundance,  but 
Peace  was  opposed,  since  mankind  is  engaged  in  constant  strife.  To  resolve  this  dispute,  the 
Almighty  took  Truth  and  threw  it  to  the  ground  —  i.e..  He  gave  to  the  world  the  Torah,  which 
has  the  capacity  to  rectify  the  effects  of  falsehood  with  its  eternal  truths  —  thereby  leaving  a 
majority  of  factors  in  favor  of  creation. 

However,  declares  the  prophet,  now  the  Almighty  has  a  contention  with  mankind,  for  there 
is  no  truth  and  no  benevolence,  and  the  majority  of  factors  are  thus  opposed  to  man's  exist¬ 
ence.  The  Torah,  which  was  given  to  rectify  the  lack  of  truth,  is  of  no  avail,  for  no  one  pursues 
the  knowledge  of  Hashem  and  His  eternal  truths  which  are  found  within  His  Torah  ( Alshich ). 


yarn  [36] 


4/1-3  1 H  ear  the  words  of  HASHEM,  Children  of  Israel,  for 

HASHEM  has  a  contention  with  the  inhabitants  of 
the  land,  for  there  is  no  truth  and  no  benevolence  and 
no  knowledge  of  God  in  the  land.  2  Swearing,  lying, 
murder,  robbery,  and  adultery;  they  have  breached 
and  blood  touches  blood,  therefore  shall  the  land 
be  destroyed  and  all  who  dwell  in  it  cut  off,  [along] 
with  the  beasts  of  the  field  and  the  birds  of  the  sky, 


ments  of  the  Almighty  God,  Who  instructed 
us  in  these  precepts,  for  the  sake  of  following 
His  will.  Thus,  when  the  people  are  lax  in  the 
observance  of  these  laws,  there  is  no  truth  — 
the  truth  of  the  fundaments  of  our  faith  are 
not  reinforced;  and  no  benevolence  —  there  is 
no  source  of  benevolence  to  sustain  the 
needy;  and  no  knowledge  of  Cod  —  our  bond 
to  the  Almighty  is  not  strengthened  by  our 
fulfillment  of  His  will. 

2.  cni]  iris  rj'Ki]  3J31  n:nj  ton?) 
iVll  D’D-!?  —  Swearing,  lying,  murder, 
robbery,  and  adultery;  they  have 
breached  and  blood  touches  blood. 

[In  the  place  of  truth,  benevolence,  and 
knowledge  of  God,  you  have  filled  the 
land  with  robbery,  deceit,  adultery,  and 
even  murder,  thereby  totally  desecrating 
the  sanctity  of  the  Holy  Land,  as  well  as  of 
yourselves.] 

I.e.,  the  people  swear  falsely  in  My 
name  (Rashi;  Radak).  Others  render: 
curse  and  denial  —  they  have  entered  into 
the  realm  of  My  curse  with  their  idolatry, 
as  I  stated  in  the  Torah  ( Deuteronomy 
27:15):  Accursed  is  the  man  who  shall 
make  a  graven  image  etc.,  and  they  have 
denied  the  God  whom  they  accepted  upon 


themselves  as  a  Lord  (R'  Saadiah  Gaon, 
cited  by  Radak). 

1V}1  D’n-1?  D’n-11  ly-is  —  They  have 
breached  and  blood  touches  blood. 

They  have  breached  the  protective 
fence  of  My  statutes  by  their  transgres¬ 
sions,  and  their  victims  are  so  numerous 
that  their  blood  touches  and  joins  together 
in  its  abundance  (Mahari  Kara;  Radak). 

Targum  renders:  They  bear  children 
from  their  friends'  wives,  and  they 
compound  transgression  upon  transgres- 
s  ion.(l1 

Others  interpret  this  verse  as  paralleling 
the  previous  one:  The  Almighty's  contention 
with  the  people  of  the  land  involves  two 
general  topics:  their  lack  of  truth  and  benevo¬ 
lence  in  their  dealings  with  each  other,  and 
their  refusal  to  pursue  the  knowledge  of 
Hashem  and  His  ways.  Instead,  they  dese¬ 
crate  the  Name  of  Hashem  by  swearing 
falsely  in  His  name  and  they  oppress  each 
other  with  murder,  robbery,  and  adultery 
( Malbim ;  cf.  Abarbanel  to  v.3). 

3.  na  atovba  bbtpKj  p-by 

iDpto  o;n  Trail  own  rpy?i  niton  n?na 
—  Therefore  shall  the  land  be  destroyed 
and  all  who  dwell  in  it  cut  off,  [along] 


1.  The  Sages  of  the  Talmud  (Kiddushin  13a)  follow  this  interpretation  in  a  novel  approach: 
Said  R'  Yehudah  in  the  name  of  Shmuel:  Whoever  is  not  well  veTsed  in  the  laws  of  marriage 
and  divorce  should  not  become  involved  with  them  [i.e.,  in  dealing  with  them  judicially].  Said 
R'  Ashi  in  the  name  of  R'  Yochanan:  And  [one  who  does)  is  harsher  upon  the  world  than  the 
generation  of  the  Flood,  as  it  is  stated:  Swearing,  lying,  murder,  robbery,  and  adultery ;  they 
have  breached  and  blood  touches  blood.  What  does  this  imply?  As  interpreted  by  R'  Joseph: 
They  bear  children  from  their  friends'  wives  and  compound  transgression  upon  transgression. 
And  it  is  stated  (v.  3):  Therefore  shall  the  land  be  destroyed  and  all  who  dwell  in  it  cut  off, 
[along]  with  the  beasts  of  the  field  and  the  birds  of  the  sky,  and  even  the  fish  of  the  sea  shall 
be  annihilated.  Whereas  the  decree  upon  the  generation  of  the  Flood  did  not  extend  to  the  fish 
of  the  sea,  as  it  is  stated  ( Genesis  7:22):  of  everything  that  was  on  dry  land  died,  i.e.,  but  not  the 
fish  of  the  sea,  here  even  the  fish  of  the  sea  [were  annihilated]. 
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u>ifh  the  beast s  of  the  field  and  the  birds 
of  the  sky,  and  even  the  fish  of  the  sea 
shall  be  annihilated. 

Due  to  these  transgressions,  you  shall 
be  annihilated  and  the  land  rendered 
desolate  until  the  domesticated  beasts  will 
be  decimated.  Alternatively:  Even  the 
wild  animals  will  abandon  the  previously 
inhabited  portions  of  the  land,  since  there 
will  be  no  life  there  whatsoever.  The  birds 
of  the  heavens,  too,  will  no  longer  be  seen, 
for  they  inhabit  only  areas  where  there  is 
some  food  available.  Indeed,  the  curse  of 
your  destruction  shall  extend  even  to  the 
ocean  floor,  where  no  vegetation  shall 
grow  and  the  fish  who  subsist  on  those 
plants  will  thus  be  wiped  out  ( Radak ). 

Ibn  Ezra  defines  the  pattern  of  cause 
and  effect  in  the  opposite  manner:  All 
forms  of  wildlife  will  be  wiped  out,  leav¬ 
ing  you  with  no  source  of  sustenance. 

Abarbanel  interprets  this  verse  allegor¬ 
ically:  The  land  and  its  inhabitants  shall 
be  decimated  by  the  invading  hordes  of 
Sennacherib  and  Nebuchadnezzar  —  de¬ 
picted  as  beasts  of  the  field  and  birds  of 
the  heavens.  In  later  years,  the  Second 
Temple  will  be  destroyed  and  the  inhabi¬ 
tants  of  the  land  exiled  at  the  hands  of  the 
Roman  legions,  which  will  consist  of  sol¬ 
diers  gathered  —  ISDN’  —  from  through¬ 
out  the  globe  and  amassed  into  large 
armies  like  the  gatherings  of  the  fish  of 
the  sea. 

4,  Wk  rnvbNn  rrr  Sn  W’k  —  But  no 
man  shall  contend  nor  shall  a  man 
rebuke. 

Despite  the  severity  of  the  fate  prophe¬ 
sied  upon  you,  you  do  not  take  the  rebuke 
of  your  true  prophets  to  heart.  Rather, 
you  respond  to  their  words  by  warning 
them  not  to  contend  with  you  nor 


admonish  you  for  your  misdeeds,  as  did 
Amaziah  to  Amos  (Rashi;  Mahari  Kara; 
see  Amos  7). 

Others  translate  ‘qK  to  mean  in  truth :  In 
truth  there  is  no  point  in  any  man 
admonishing  any  other,  for  his  words 
will  not  be  heard  since  he,  too,  is  guilty  of 
the  same  sins  (Radak).  Alternatively:  In 
truth  there  is  no  one  to  rebuke  the  people 
since  all  share  in  the  guilt,  and  even  if 
someone  should  try  to  reprimand  them, 
his  life  would  be  endangered.  Therefore, 
as  stated  above  (v.  1),  it  is  left  to  the 
Almighty  to  contend  with  the  nation 
( Abarbanel ;  cf.  Ibn  Ezra). 

iri3  ■’3'ntp:?  ^ny)  —  And  your  nation 
contends  with  the  Kohen. 

The  people  quarrel  with  the  Kohanim, 
who  are  appointed  to  teach  them  the 
word  of  Hashem,  as  stated  (Deuteronomy 
33:10):  They  shall  teach  Your  ordinances 
to  Jacob  etc.  (Targum;  Rashi;  Mahari 
Kara).  Thus,  rather  than  the  Kohanim 
rebuking  the  people,  the  multitudes  re¬ 
buke  the  Kohanim  and  criticize  their 
every  deed  —  either  out  of  mere  con¬ 
tentiousness  or  because  the  Kohanim  are 
equally  sinful  and  their  admonishment  is 
therefore  met  with  a  cynical  response 
(Radak). 

Others  interpret:  Y our  nation  is  like 
those  who  quarreled  with  the  Kohen  — 
i.e.,  they  are  sinful  like  Korach  and  his 
congregation  who  contested  the  Kehu- 
nah  of  Aharon  (cited  by  Radak;  Abar¬ 
banel;  Metzudos  David). 

5.  nb’b  ^av  K’aj-oi  btftai  ovn  nbu/m 
■^aN  WtpT)  —  And  you  shall  stumble  by 
day  and  the  prophet  who  is  with  you 
shall  also  stumble  by  night  and  l  will 
silence  your  mother. 


iMtnn  [36] 


4/4-6  an d  even  fhe  f^h  of  the  sea  shall  be  annihilated. 4  But  no 

man  shall  contend  nor  shall  a  man  rebuke,  and  your  na¬ 
tion  contends  with  the  Kohen. 5  And  you  shall  stumble  by 
day  and  the  prophet  who  is  with  you  shall  also  stumble 
by  night  and  I  will  silence  your  mother. 6  My  nation  has 
been  silenced  for  lack  of  knowledge,  for  you  have  spurned 
knowledge,  and  /  will  spurn  you  from  serving  Me; 


Because  of  your  evil  deeds,  you  shall 
stumble  and  fall  in  misfortune  by  day 
and  your  false  prophets  will  stumble  by 
night,  like  one  who  stumbles  in  the  dark 
(Targum;  Rashi;  Radak).  Radak  renders 
□i’ll  to  mean  this  day  —  i.e.,  your 
downfall  is  imminent. 

’nm-!]  —  And  I  will  silence  your 
mother. 

Your  nation  (see  2:4)  shall  be  stunned 
into  a  bewildered  silence  [by  the  events 
that  befall  them]  ( Targum ;  Rashi).  Oth¬ 
ers  render:  I  will  cut  off  your  mother  — 
your  nation  shall  be  dispersed  and  sent 
into  exile  and  no  longer  exist  as  a  separate 
national  entity  (Ibn  Ezra;  Radak). 

R'  Eliezer  of  Beaugency  interprets  these 
two  verses  as  directed  to  the  leaders  of  the 
nation:  No  man  of  stature  contends  with  the 
people  who  are  sinful  nor  rebukes  them  for 
their  misdeeds.  Thus,  the  populace  have  lost 
their  receptivity  to  admonition,  and  on  those 
rare  occasions  when  the  Kohanim  do  rebuke 
them,  they  respond  with  hostility  and  defi¬ 
ance.  Therefore,  those  of  you  in  a  position  of 
authority  shall  stumble  and  fall  in  misfor¬ 
tune,  along  with  the  false  prophets  who  lead 
the  people  astray,  for  your  silence  in  the  face 
of  transgressions  is  comparable  to  their 
willful  corruption.  Thus,  your  days  shall  be 
turned  into  nights  of  darkness  and  gloom, 
and  your  mothers  will  be  silenced  —  with 
nowhere  to  turn  for  solace  or  strength  —  by 


the  magnitude  of  the  calamities  that  befall 
you  (cf.  Abarbanel;  Malbim). 

6.  npKp  njnn  nnt<">3  njnn  ’ban  ’By  mi] 
’b  iron  —  My  nation  has  been 

silenced  for  lack  of  knowledge,  for  you 
have  spurned  knowledge,  and  I  will 
spurn  you  from  serving  Me. 

My  nation  has  been  rendered  silent 
(Rashi;  Mahari  Kara)  from  any  words  of 
wisdom,  for  they  are  bereft  of  the 
knowledge  of  My  ways,  which  comes 
from  the  Torah  (Mahari  Kara).1'1  For  you, 
the  Kohanim,  who  were  entrusted  with 
the  responsibility  of  transmitting  My 
wisdom  to  the  nation,  have  spurned  My 
knowledge,  and  refused  to  learn  it 
yourselves  or  teach  it  to  others.  Therefore, 
since  you  have  neglected  your  responsi¬ 
bilities  as  teachers  of  the  nation,  I  will 
spurn  you  from  serving  Me  in  the 
Temple  (Ibn  Ezra;  Radak;  Abarbanel). 

Others  translate  in"]}  to  mean  cut  off  — 
my  nation  has  been  cut  off  and  destroyed 
due  to  its  lack  of  knowledge  (Ibn  Ezra; 
Radak;  cf.  Targum). 

Abarbanel  interprets  mi]  from  the 
root  yntpl,  imagination.  The  nation  has 
turned  to  the  imagined  benefits  of  sorcery 
and  idolatry  because  they  have  been  left 
bereft  of  true  knowledge  and  under¬ 
standing,  as  imagination  prevails  when 
logic  and  intellect  leave  a  vacuum.  This  is 


1.  Although  the  Almighty  sent  prophets  to  impart  His  rebuke  to  the  Jewish  nation  throughout 
the  era  of  the  First  Temple,  the  Kohanim  —  who  were  designated  to  guide  them  —  misled 
them  with  false  teachings.  In  addition,  there  were  false  prophets  who  claimed  to  be  speaking 
in  Hashem's  name  but  also  led  them  astray.  Thus,  the  people  were  confused  and  misguided 
and  they  followed  the  false  teachings  of  these  wayward  mentors.  Therefore,  they  are 
portrayed  as  having  been  left  with  no  recourse  whatsoever  to  the  wisdom  of  the  Torah 
(Radak).  [Nevertheless,  this  portrayal  is  employed  only  to  emphasize  the  guilt  of  the 
Kohanim,  not  to  absolve  the  people  for  their  sins  (see  v.  9).] 


[39]  Hosea 
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the  fault  of  the  Kohanim,  who  have 
spurned  knowledge  and  intellectual  pur¬ 
suit  and  turned  instead  to  the  endeavors 
of  the  imagination,  and  have  thus  led  the 
nation  at  large  along  this  misguided  path. 

’3K-DJ  ^pia  nait/K  ^pn^N  rnin  na^ni  — 
And  [as  ]  you  have  forgotten  the  T  or  ah  of 
your  God,  l,  too,  will  forget  your  children. 

The  Torah  was  entrusted  in  your 
hands,  Kohanim,  for  you  to  teach  it  to  the 
entire  nation.  Vet  you  have  forgotten  and 
neglected  it,  refusing  to  teach  it  or  instruct 
the  people  in  accordance  with  its  statutes. 
Therefore,  not  only  shall  I  spurn  you 
from  fulfilling  your  priestly  functions  in 
the  Temple  by  killing  you  before  your 
time,  but  I  will  also  turn  away  from  your 
children  as  if  I  had  forgotten  them.  They, 
too,  will  be  killed  or  exiled  before  they 
even  get  the  chance  to  carry  out  the  rites 
of  Kehunah  (Radak). 

Others  interpret  this  as  citing  an  addi¬ 
tional  transgression:  Not  only  have  many 
of  you  refused  to  study  the  Torah,  but 
even  those  who  did  so  have  neglected 
their  studies  and  forgotten  what  they 
learned.  Therefore,  I,  too,  will  act  as  if  I 
have  forgotten  your  children  and  I  will 
not  protect  them  with  My  Divine  Provi¬ 
dence  (Abarbanel;  Malbim). 

Another  approach  to  this  verse  is  that  it  is 
directed  to  the  entire  nation.  Because  you 
have  spurned  the  knowledge  of  My  ways, 
which  is  imparted  through  the  Torah,  I,  too, 
shall  spurn  you  and  prevent  you  from 
serving  Me  ( Mahari  Kara).  And  because  you 
have  chosen  to  forget  My  Torah,  I  will  act  as 
if  I  have  forgotten  your  children.  For  when 
the  Jewish  nation  stood  at  the  foot  of  Mt. 


Sinai  and  received  the  Torah,  they  offered 
their  children  as  the  guarantors  of  the  Torah, 
and  only  on  those  terms  was  it  granted  to 
them.  Therefore,  when  they  abandon  the 
Torah,  the  Almighty  collects  from  the  guar¬ 
antor,  and  His  wrath  is  thus  poured  out  on 
the  Jewish  children  ( Rashi  from  Shir 
HaShirim  Rabbah  1:24:  see  ibid.). 

7.  -PI?#  Iibj7a  D-J133  ’b-iKpn  p  aa-t-i  — 
As  they  have  increased,  so  have  they 
sinned  against  Me;  [therefore]  I  will 
exchange  their  honor  for  disgrace. 

The  more  they  have  multiplied  in 
number  the  more  they  have  sinned 
against  Me,  and  thus  their  honor  shall  be 
turned  into  shame  (Rashi).  When  Aaron 
was  the  Kohen  he  followed  My  Torah 
loyally;  but  now  that  the  tribe  of  Ko¬ 
hanim  has  grown  large,  they  transgress 
My  statutes  and  forget  My  Torah.  There¬ 
fore,  in  place  of  the  honor  that  they  have 
enjoyed  as  the  nobility  of  the  nation,  they 
will  be  disgraced  and  despised  in  the  eyes 
of  the  people  (Radak). 

Tar  gum  renders:  The  more  I  have  in¬ 
creased  their  wealth  and  possessions,  the 
more  they  have  sinned  against  Me.bl 

The  Midrash  (ibid.)  offers  another  in¬ 
terpretation,  understanding  Dana  as  a  ref¬ 
erence  to  the  "great  ones":  Said  R"  Shmuel 
Bar  Nachmani:  For  whatever  the  leaders 
do,  they  do.  How  is  this?  The  prince  per¬ 
mits  [something  actually  forbidden],  and 
the  chief  justice  says,  "The  prince  permits 
it  and  I  should  prohibit  it?"  The  rest  of  the 
generation  then  say,  "The  judges  permit 
it  and  we  should  prohibit  it?"  Thus,  who 
is  the  cause  of  the  sin  of  the  entire 
generation?  The  prince,  who  sinned  first. 


1.  Said  Rabbi:  The  more  I  have  increased  their  authority,  the  more  they  have  sinned  against 
Me.  In  another  vein:  The  more  I  have  increased  their  wealth,  the  more  they  have  sinned 
against  Me  ( Yalkut  Shimoni  from  Devarim  Rabbah  2:19). 


yunn  [40] 


4/7-10  an ^  [asl  y°u  h ave  forg°tten  the  Torah  of  your  Cod  I,  too, 
will  forget  your  children.  7  As  they  have  increased,  so 
have  they  sinned  against  Me;  [ therefore ]I  will  exchange 
their  honor  for  disgrace. 6  The  sin-offering  of  My  nation 
they  consume,  and  to  their  sins  his  soul  yearns. 9  And  it 
shall  he,  like  nation,  like  Kohen;  and  l  will  visit  upon  him 
his  ways,  and  his  deeds  I  will  requite  him.  10  And  they 
shall  eat  but  they  shall  not  be  sated ;  they  shall  be 
promiscuous  but  they  shall  not  multiply,  for  they  have 
abandoned  [their]  observance  of  [the  ways  of]  Hashem. 


8.  ibaiO  ’Qy  nNun  —  The  sin-offering  of 
My  nation  they  consume. 

They  fulfill  the  rites  of  their  Kehunah 
only  through  consuming  the  portions  of 
the  sin-offerings  which  are  designated 
for  Kohanim,  but  they  do  not  meet  their 
other  responsibilities  of  teaching  the  na¬ 
tion  Torah  and  instructing  them  as  to 
the  fulfillment  of  its  commandments 
( Radak ;  Abarbanel;  Metzudos  David). 

iKty1  nriy-btq  —  And  to  their  sins 
his  soul  yearns  [lit.,  they  lift  his  soul]. 

Their  souls  yearn  for  the  moment  that 
the  Jewish  people  will  sin  and  thereby  be 
required  to  bring  sacrifices  from  which 
they  will  benefit  (Radak;  Metzudos). 

Others  interpret  his  soul  as  referring  to 
the  people:  They  bear  the  sins  of  his  soul 
—  i.e.,  they  comfort  the  people  who  sin  by 
convincing  them  that  they  can  rely  on  the 
Kohanim  to  bring  them  absolution  ( Ibn 
Ezra). 

Rashi  interprets  this  verse  as  referring  to 
the  false  prophets  among  the  people:  They 
convince  the  people  to  bring  their  offerings 
on  the  altars  of  idolatry  and  they,  the  false 
prophets,  serve  as  priests,  for  those  deities 
and  eat  the  portions  of  the  sacrifices  which 
should  really  belong  to  the  Kohanim .■'< 

9.  l’bbyrn  vim  vby  ’nipai  irma  aya  rrm 
lb  3’tyK  —  And  it  shall  be,  like  nation,  like 
Kohen;  and  I  will  visit  upon  him  his 
ways,  and  his  deeds  l  will  requite  him. 

1.  Rashi  follows  this  interpretation  because  he 
to  such  a  level  of  depravity  ( Abarbanel ). 


Just  as  the  nation  and  the  Kohanim  are 
equally  guilty  of  transgressing  the  word 
of  God,  so  shall  they  be  afflicted  equally 
by  His  punishment  (Radak;  Abarbanel). 

Malbim  interprets  this  verse  as  describ¬ 
ing  a  pattern  of  cause  and  effect:  The 
nation  shall  emulate  the  wicked  ways  of 
the  Kohanim  and  perform  sins  against 
Hashem  purposely.  Therefore,  I  will  pun¬ 
ish  the  Kohanim  [who  are  the  cause  of  the 
peoples'  misdeeds]  for  the  baseness  of 
their  character  and  the  evil  intent  behind 
all  their  actions,  and  I  will  requite  them  as 
well  for  the  wicked  deeds  themselves. 

Rashi,  following  his  approach  to  these 
verses,  interprets  as  follows:  And  the  genera¬ 
tion  shall  be  like  the  Kohen  —  just  as  the 
people  disgraced  the  Kohanim  and  prevented 
them  from  serving  on  their  behalf,  so  shall 
they  themselves  be  humiliated  and  disgraced 
among  the  gentile  nations. 

10.  K'b-i  uin  ivaty1  k'Si  ibato 

■tlatyb  laiy  ■n-ntj"':?  —  And  they  shall  eat 
but  they  shall  not  be  sated;  they  shall  be 
promiscuous  but  they  shall  not  multiply, 
for  they  have  abandoned  [their]  obser¬ 
vance  of  [the  ways  of]  Hashem. 

When  the  people  were  righteous  and 
followed  the  ways  of  the  Torah,  even  the 
little  food  they  ate  was  sufficient  to 
satisfy  their  hunger.  Now,  however,  that 
they  have  debased  themselves  with  their 
sins,  even  if  they  eat  in  abundance  they 
will  not  be  sated  (Malbim).  Similarly, 

rejects  the  notion  that  the  Kohanim  descended 
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although  they  indulge  in  a  great  deal  of 
immorality!11  they  will  not  have  many 
children,  for  because  their  relations  are 
illicit  they  will  not  bear  fruit,  and  even  if 
they  do,  the  children  thus  conceived  will 
die  at  a  young  age  ( Radak ;  Abarbanel). 
All  this  will  occur  in  retribution  for  their 
abandonment  of  the  ways  of  Hashem 
and  His  Torah  ( Ibn  Ezra;  Radak;  see 
below). 

11.  abvtj?1  un-pni  i«1  rmi  —  Adultery, 
wine,  and  new  wine  take  away  the  heart. 

Their  indulgence  in  adultery  and  wine, 
particularly  new  wine  which  intoxicates 
very  quickly  (Radak),  has  diverted  their 
hearts  from  focusing  on  Me  [and  My 
statutes]  (Tar gum;  Rashi;  Mahari  Kara). 
Others  interpret:  These  activities  them¬ 
selves  render  the  heart  incapable  of 
concentration  and  understanding,  and 
the  people  are  thus  unable  to  discern  the 
proper  path  (Ibn  Ezra;  Radak). 

According  to  another  approach,  the 
end  of  the  previous  verse  continues  into 
this  one:  For  they  have  abandoned 
Hashem  to  heed  [instead] adultery,  wine, 
and  new  wine,  which  take  away  the 


heart  (R'  Saadiah  Goon,  cited  by  Radak; 
Abarbanel). 

12 ’14.  In  the  following  verses,  the 
prophet  describes  the  extent  of  the  cor¬ 
ruption  that  riddles  the  nation,  and  the 
degree  to  which  the  people  have  allowed 
the  decadence  of  sorcery,  idolatry,  and 
adultery  to  permeate  their  lives. 

12.  nn  ’3  lb  T>r  ibpni  bKi^>  tty?  ’tay 
DirribK  nnnn  iii’n  nyjnn  d’tot  —  My 
people  consult  its  wood,  and  its  rod 
instructs  it;  for  a  deviant  spirit  has 
misled  [them]  and  they  have  strayed 
from  under  their  God. 

If  you  wish  to  see  clearly  that  their 
hearts  have  been  led  astray,  go  and 
observe  how  they  seek  counsel  from  their 
wooden  idols  (Ibn  Ezra;  Tar  gum;  Rashi). 
Note,  too,  how  they  hearken  to  the 
instructions  issued  by  their  false  prophets 
who  speak  in  the  name  of  the  rods  which 
they  have  made  into  gods  (Rashi).ul 

Others  interpret  this  verse  metaphori¬ 
cally:  Just  as  the  blind  man  relies  on  his 
staff  to  guide  him  along  the  way,  so  have 
My  people  turned  to  its  false  prophets  for 
leadership  (Radak,  citing  his  father).  In  a 


1.  This  translation  of  the  word  lain  follows  the  view  of  Radak  and  Mahari  Kara.  Malbim 
explains  it  as  causing  others  to  sin.  Others  interpret  it  to  include  both:  They  themselves  have 
philandered  and  they  have  caused  others  to  philander  as  well  (Ibn  Ezra;  Abarbanel). 

2.  Among  the  different  types  of  sorcery  prohibited  by  the  Torah,  Rambam  ( Scfer  HaMitzvos, 
Mitzvas  Lo  Taaseh  45;  Hil.  Avodah  Zaraah  11:6)  enumerates  one  who  strikes  the  ground  with 
a  rod  many  times  until  he  evokes  an  image  of  the  rod  speaking  to  him  and  describing  future 
events.  Semag  (LoTaaseh  52)  describes  another  use  of  rod  sorcery.  Prior  to  undertaking  a  jour¬ 
ney,  a  person  would  peel  one  side  of  each  of  the  barks  of  two  pieces  of  wood  and  throw  them 
onto  the  ground.  If  the  first  one  landed  with  the  unpeeled  side  on  top,  and  the  second  the 
opposite  way,  it  was  considered  a  good  omen  for  success  on  his  journey.  Thus,  it  is  possible  to 
interpret  this  verse  as  describing  both  of  these  processes:  My  people  consult  its  wood  —  this 
refers  to  the  method  described  by  Semag;  and  its  rod  instructs  it  —  this  is  the  sorcery  depicted 
by  Rambam  (Abarbanel). 
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4/11-14  11  Adultery,  wine,  and  new  wine  take  away  the  heart. 

12  My  people  consult  its  wood,  and  its  rod  instructs  it;  for 
a  deviant  spirit  has  misled  [them] and  they  have  strayed 
from  under  their  Cod.  13  On  the  mountaintops  they 
slaughter  and  upon  the  hills  they  burn  [sacrifices],  under 
the  oak,  the  styrax,  and  the  elm,  for  its  shade  is  good. 
Therefore,  your  daughters  are  promiscuous  and  your 
daughters-in-law  commit  adultery.  14 1  will  not  visit 
upon  your  daughters  that  they  philander  [nor]  upon 


similar  vein,  the  Sages  interpret  bpn  as 
relating  to  the  word  b’pD,  lenient.  Thus: 
ib  T>p  ib  S3,  Whoever  is  lenient  for 
him,  [he  allows  to]  instruct  him  (Pe- 
sachim  52a;  see  Abarbanel). 

According  to  Alshich,  the  prophet  comes 
to  explain  how  the  people  fell  prey  to  so 
illogical  a  premise  as  the  worship  of  wooden 
sticks.  The  answer  is  that  one  who  sins 
becomes  enveloped  by  a  spirit  of  tumah  — 
spiritual  defilement  —  that  propels  him  even 
further  in  the  direction  of  his  transgression. 
Thus,  from  having  indulged  in  the  sin  of 
adultery,  the  people  descended  to  a  level  of 
depravity  in  which  they  strayed  from  their 
fidelity  to  the  Almighty  by  serving  false  gods 
and  wooden  idols  (Alshich). 

13.  niy3?n-byi  ingp  onnp  ’tpK-rby 
m\jp’  —  On  the  mountaintops  they 
slaughter  and  upon  the  hills  they  burn 
[sacrifices  ]. 

They  offer  sacrifices  to  their  false  gods 
high  upon  the  mountains  and  hills,  where 
they  can  be  seen  [from  great  distances] 
(Ibn  Ezra),  in  accordance  with  the  preva¬ 
lent  custom  among  idolaters  ( Radak ). 

Malbim  interprets  the  duality  of  this 
phrase  in  the  following  manner:  The 
slaughtering  of  the  sacrifices,  which  is 
the  primary  act  of  worship,  is  done  in 
large  gatherings  upon  the  mountaintops. 
The  burning,  however,  is  performed 
privately  by  each  individual  and  it  is 
done  on  the  hills,  which  are  lower  than 
the  mountains. 


nby  aiu  ’3  nbro  n?nbi  pb*  nnn  —  Under 
the  oak,  the  styrax,  and  the  elm,  for  its 
shade  is  good.l,] 

All  of  these  trees  provide  abundant 
shade,  and  for  this  reason  they  were 
deemed  to  be  proper  settings  for  the 
worship  of  the  idols  (Radak).  Alterna¬ 
tively,  the  phrase  for  its  shade  is  good 
refers  only  to  the  elm.  The  first  two  are 
chosen  for  the  fruits  they  produce,  the 
elm  is  used  because  of  its  shade  (Abar¬ 
banel). 

njDNan  ng’nibgi  oyrtiia  npain  13'by  — 
Therefore,  your  daughters  are  promiscu¬ 
ous  and  your  daughters-in-law  commit 
adultery. 

As  a  result  of  your  involvement  with 
gentile  idolaters  you  intermarry  with 
them,  and  the  children  born  thereof 
follow  in  their  ways  of  adultery  ( Tar- 
gum ;  Rashi).  Alternatively:  Because  you 
abandon  your  homes  and  go  off  to  offer 
sacrifices  to  your  idols,  your  daughters 
and  daughters-in-law  are  left  alone  in 
their  homes  for  long  periods  of  time  and 
eventually  turn  to  adultery  (Ibn  Ezra; 
Radak;  Mahari  Kara). 

14.  -byi  ryjin  ’3  DynUyby  -iipgK*Kb 
rny  rmliyoy  □rri3  rustori  -a  Dynibg 
ugb’  py-Kb  Din  inap  niuhprrayi  — 
l  will  not  visit  upon  your  daughters 
that  they  philander  [nor]  upon  your 
daughters-in-law  that  they  commit 
adultery,  for  they  separate  themselves 


1.  The  translations  of  pbK  and  nbht  are  from  Rashi.  He  offers  no  translation  for  rngb  other 
than  the  fact  that  it  is  a  tree  whose  bark  is  white.  Daas  M ikra  identifies  it  as  the  styrax. 
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with  philanderesses  and  slaughter  with 
prostitutes,  and  the  nation  that  does  not 
understand  shall  stumble. 

[I  will  not  exact  retribution  from  the 
womenfolk  among  you  for  their  licen¬ 
tious  ways]  for  they  are  not  to  blame, 
since  they  have  learned  their  behavior 
from  the  men  who  are  themselves  steeped 
in  depravity  ( Ibn  Ezra;  Radak ).  For  these 
men  separate  themselves(l1  from  the 
crowd  to  go  off  and  commit  adultery 
with  the  wives  of  other  men.  In  addition, 
they  bring  sacrifices  to  false  gods  together 
with  prostitutes  ( Malbim ),  leading  up  to 
their  fornication  together  (Radak;  Met- 
zudos  David ). 

Rashi  follows  the  approach  of  the 
Sages  ( Sotah  47a),  who  interpret  this 
verse  to  be  discussing  the  procedure  of  ’n 
nuiD,  the  waters  of  the  sotah,  which  are 
drunk  by  a  woman  suspected  of  infi¬ 
delity.  As  instructed  by  the  Torah  (Num¬ 
bers  5:11-31),  a  woman  who  is  so  sus¬ 
pected  is  required  under  circumstances 
described  there  to  drink  from  a  potion  of 
water  in  which  was  dissolved  a  parch¬ 
ment  bearing  the  Name  of  Hashem.  If  she 
was  guilty,  the  potion  would  miracu¬ 
lously  cause  her  to  die  in  a  very  degrading 
manner.  Concerning  this  procedure,  the 
prophet  declares:  Your  daughters  and 
daughters-in-law  who  are  guilty  of  adul¬ 
tery  will  no  longer  be  punished  in  this 
manner,  for  it  will  no  longer  be  effective. 
This  is  because  the  waters  of  the  sotah 


work  only  if  the  woman's  husband  is 
innocent  of  any  similar  wrongdoing. 
However,  now  that  adultery  runs  ram¬ 
pant  throughout  the  nation  this  proce¬ 
dure  is  no  longer  viable. 

05V’  T'?TkI?  dV)  —  And  the  nation  that 
does  not  understand  shall  stumble. 

Since  you  refuse  to  focus  your  minds 
and  hearts  to  understand  [what  is  re¬ 
quired  of  you  by  the  Almighty],  you  will 
stumble  and  fall  in  retribution  for  your 
sins  (Rashi). 

Alternatively:  The  nation  that  does  not 
understand  [i.e.,  that  refuses  to  pursue 
true  understanding]  will  become  totally 
confused  and  bereft  of  comprehension 
(Ibn  Ezra). 

Abarbanel  interprets  adultery  and  prosti¬ 
tution  discussed  in  this  verse  to  refer 
metaphorically  to  idolatry  —  which  is  the 
prostitution  of  the  nation  from  its  fidelity  to 
the  Almighty.  Because  the  men  and  women 
of  the  nation  have  indulged  extensively  in 
such  behavior,  your  children,  too,  shall  follow 
in  your  ways  and  stumble  in  the  same 
transgressions. 

15.  In  this  verse,  the  prophet  diverts 
momentarily  from  his  castigation  of  the 
kingdom  of  Israel  and  focuses  upon  the 
people  of  Judah,  According  to  some,  he 
declares  their  innocence  of  the  wrongdo¬ 
ings  described  above  and  exhorts  them  to 
reject  the  example  of  their  Israelite  broth¬ 
ers.  Others  contend  that  th|e  Judeans  were 
already  involved  in  these  sins  and  the 


1.  This  is  the  translation  of  IT!?)  followed  by  Radak,  Malbim,  and  Metzudos  David.  Rashi 
cites  Targum  as  interpreting  it  to  mean  joining  — -  they  join  together  with  the  prostitutes  to 
drink  wine  [leading  to  promiscuity].  He  also  cites  Menachem,  who  translates  it  wine  barrels, 
referring  to  the  drinking  of  wine  which  tends  to  precede  such  illicit  behavior  (see  Mahari 
Kara). 

Radak  cites  his  father  as  interpreting  m?’  to  be  derived  from  the  word  “ns,  mule:  They  are 
steeped  in  adultery  like  mules,  who  stand  out  among  domestic  beasts  for  the  extent  of  their 
sexual  indulgence.  Alternatively:  They  resemble  mules  because  their  relations  do  not  lead  to 
propagation,  for  they  perform  their  act  in  a  manner  which  does  not  cause  conception. 


viytn  [44] 


4/15  your  daughters-in-law  that  they  commit  adultery, 
for  they  separate  themselves  with  philander  esses 
and  slaughter  with  prostitutes,  and  the  nation 
that  does  not  understand  shall  stumble.  15  If  you 
have  turned  astray,  Israel,  let  Judah  not  become 
guilty;  do  not  come  to  Gilgal  and  do  not  ascend  to 
Beth-aven,  and  do  not  swear,  "As  Hashem  lives." 


prophet  takes  the  time  to  admonish  them 
as  well. 

-bto  rrprp  DttfN’-bN  ‘ytotin  nnx  nyr  dn 
lyiitE/rrbKi  jin  nra  ibyn-bfo  bab?n  ittnn 
TT’ITl  —  If  you  have  turned  astray,  Israel, 
let  Judah  not  become  guilty;  do  not  come 
to  Gilgal  and  do  not  ascend  to  Beth-aven, 
and  do  not  swear,  "As  Hashem  lives." 

If  the  kingdom  of  Israel  has  succumbed 
to  sin,  let  the  citizens  of  Judah  not  emu¬ 
late  their  ways  and  become  guilty  as  well 
(Rashi).  [Therefore,  people  of  Judah,  do 
not  come  to  worship  the  idols  situated  in 
Gilgal  and  Beth-el  within  the  kingdom  of 
Israel.] 

This  exhortation  was  especially  perti¬ 
nent  at  this  time,  when  the  kingdom  of 
Israel  subjugated  Judah,  who  was  thus 
more  prone  to  enter  their  cities  and 
emulate  their  deeds  ( Malbim ;  see  comm, 
to  1:1). 

Alternatively:  If  you,  Israel,  are  guilty 
of  infidelity  to  the  Almighty,  this  does 
not  render  guilty  the  people  of  Judah,  and 
they  will  thus  not  be  culpable  for  your 
sins.[I)  However,  citizens  of  Judah,  this 
holds  true  only  as  long  as  you  do  not  em¬ 
ulate  the  ways  of  your  Israelite  brothers 
and  do  not  come  to  their  cities  to  worship 
their  false  gods  (Rashi;  cf.  Abarbanel). 


Others  interpret  this  verse  as  an  indict¬ 
ment  against  the  people  of  Judah:  If  you, 
Israel,  have  sinned  with  your  idols,  that 
does  not  excuse  the  citizens  of  Judah  for 
following  suit,  particularly  since  they 
have  access  to  the  Temple  and  have  no 
need  to  seek  other  avenues  of  worship. 
Thus,  citizens  of  Judah,  you  should  not  be 
going  to  Gilgal  and  Beth-aven  to  worship 
the  idols  situated  there  [and  because  you 
have  done  so  you  will  be  punished]  (Ibn 
Ezra;  Radak  ).[21 

rna  ibyn  bN)  —  And  do  not  ascend  to 
Beth-aven. 

This  is  Beth-el,  the  site  of  one  of  the 
golden  calves  erected  by  Jeroboam  ben 
Nabot  to  prevent  the  people  from  return¬ 
ing  to  Jerusalem  to  worship  there.  It  was 
dubbed  Beth-aven,  meaning  the  house  of 
vanity,  by  the  prophets  to  indicate  the 
worthlessness  of  worshiping  the  idols 
which  stood  there.  The  prophet  uses  the 
phrase  do  not  ascend,  because  it  was 
situated  in  a  high  place  (Radak). 

■n-’n  lyatt/rrbto  —  And  do  not  swear, 
"As  Hashem  lives." 

Do  not  swear  falsely  in  the  Name  of 
Hashem  (Targum).  It  was  customary 
among  the  idolaters  of  Israel  to  invoke  the 


X.  [This  statement  seems  to  be  superfluous:  Why  would  one  think  that  the  people  of  Judah 
should  be  culpable  for  the  sins  of  Israel?  However,  since  there  is  a  general  principle  that  the 
entire  nation  is  culpable  for  the  sins  committed  in  its  midst  (nn  ni  myaj  bint?1  bs)  one  might 
think  that  this  applies  here  as  well.  Furthermore,  the  majority  of  the  Jewish  people  of  Judah  are 
susceptible  to  the  reaction  of  the  Almighty  as  caused  by  the  majority  of  the  nation.  Therefore, 
the  prophet  declares  that  this  is  not  the  case,  presumably  because  the  two  kingdoms  are  view¬ 
ed  as  two  distinct  nations  and  one  is  not  affected  by  the  Almighty's  dealings  with  the  other.] 
2.  Mahari  Kara  follows  Rashi's  interpretation  of  the  first  phrase  and  that  of  Ibn  Ezra  and 
Radak  in  the  second.  Thus,  he  interprets:  If  Israel  has  sinned  with  her  idols,  that  will  not  be 
considered  the  guilt  of  Judah.  However,  the  people  of  Judah  are  culpable  for  following  the 
ways  of  the  people  of  Israel  and  going  to  worship  idols. 


[45]  Hosea 
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Name  of  Hashem  when  swearing  falsely 
and  the  names  of  idols  when  making  a 
valid  oath  (Rashi;  Mahari  Kara). 

Others  interpret:  If  you  are  not  loyal  to 
the  Almighty  God  and  observant  of  His 
commandments,  do  not  invoke  His  Holy 
Name  in  your  oaths,  for  only  those  who 
serve  Him  righteously  have  the  right  to 
do  so  (l bn  Ezra). 

16.  -n  uyy.  nriy  brntp’  -no  rrritt  n-jM  ’3 
31X103  ty333  —  For  Israel  has  strayed 
like  a  wayward  cow;  now  Hashem  shall 
graze  them  like  a  lamb  on  the  range. 

The  kingdom  of  Israel  has  fallen  to 
dismally  low  levels  of  godlessness  ( Abar - 
banel ),[l1  and  has  come  to  resemble  a 
rebellious  cow  that  avoids  the  yoke  its 
owner  tries  to  place  upon  it,  straying 
instead  along  its  own  way.  So,  too,  the 
Jewish  nation  has  thrown  off  the  yoke  of 
Hashem's  commandments  and  strayed 
from  the  proper  path.  For  this,  the 
Almighty  shall  deal  with  them  like  one 
who  grazes  a  lone  lamb  on  a  wide  range, 
where  the  animal  wanders  around  bleat¬ 
ing  helplessly  in  confusion  and  does  not 


even  feed  from  the  grass  before  it  ( Ibn 
Ezra;  Radak).121 

Alternatively,  the  prophet  conveys  the 
Almighty's  regrets  over  the  misbehavior 
of  His  people  and  the  results  thereof.  If 
only  they  had  not  strayed,  I  would  bless 
them  with  such  abundance,  like  the 
shepherd  who  grazes  his  lamb  upon  the 
broad  range  (Ibn  Ezra;  Radak,  citing  his 
father)!31 

Others  interpret:  Like  a  cow  that  is 
fattened  and  then  rebels,  so  have  the 
Children  of  Israel  rebelled  against 
Hashem  due  to  an  abundance  of  food 
and  drink.  Therefore,  the  Almighty  shall 
provide  for  their  needs  in  a  limited 
fashion  —  like  a  lamb  that  is  left  to  its 
own  devices  to  graze  on  the  range  rather 
than  being  fed  and  fattened  on  fodder  by 
its  owner  (Targum;  Rashi;  Mahari 
Kara). 

17.  lb-nan  DnpJ?  Drayy  “n3n  —  Ephraim 
is  attached  to  idols:  Leave  him  be. 

So  says  the  Almighty  God  to  his 
prophet:  Ephraim141  has  become  deeply 
attached  to  the  idols  he  worships.  There- 


1.  This  follows  Abarbanel's  interpretation  of  the  previous  verse,  that  it  defends  the  people  of 
Judah  from  receiving  any  blame  for  the  transgressions  of  the  kingdom  of  Israel.  Those  who 
understand  that  verse  to  be  an  indictment  of  Judah,  as  well,  will  interpret  this  verse  to  refer  to 
the  entire  nation  of  Israel,  including  both  of  the  kingdoms  it  comprises. 

2.  Abarbanel  suggests  that  this  metaphor  is  meant  to  depict  the  impending  exile,  in  which  they 
will  be  strewn  across  the  globe  and  wander  from  one  nation  to  the  next. 

3.  Malbim  follows  a  similar  approach,  and  places  it  into  a  historical  context.  During  the  reign 
of  Jeroboam  ben  Joash,  the  Almighty  assisted  the  kingdom  of  Israel  in  expanding  its 
boundaries  and  recapturing  many  of  its  previously  lost  lands,  hoping  thereby  to  awaken  in 
them  a  sense  of  gratitude  to  Him  and  to  arouse  them  to  repentance  for  their  wicked  ways. 
However,  they  persisted  instead  in  their  transgressions,  and  thereby  abused  the  good  they  had 
received.  Thus,  the  prophet  proclaims:  Israel  continues  to  behave  like  a  wayward  cow  despite 
the  fact  that  the  Almighty  has  now  expanded  their  frontiers  and  grazed  them  like  a  lamb  on 
a  broad  range. 

4.  The  prophet  refers  to  the  citizens  of  the  ten  tribes  as  Ephraim  because  the  kingdom  was 
called  in  his  name  (Malbim)  [as  its  founder,  Jeroboam  ben  Nabot,  was  from  that  tribe]. 

R'  Eliezer  of  Beaugency  offers  a  different  interpretation:  You  citizens  of  the  ten  tribes  have 
attached  yourselves  to  the  monarchy  of  Ephraim  —  i.e.,  Jeroboam  ben  Nabot  —  who  rebelled 
against  Me  and  against  the  kingdom  of  Judah.  At  least  leave  the  people  of  Judah  alone  and  do 
not  seek  to  influence  them  to  follow  in  your  wicked  ways. 


ywin  [46] 


4/16-18  16  E°r  Israel  has  strayed  like  a  wayward  cow ; 

now  HASHEM  shall  graze  him  like  a  lamb  on  the 
range.  17  Ephraim  is  attached  to  idols:  Leave  him 
be.  10  Their  adulterous  drinking  parties  have 
gone  astray;  her  rulers  love  to  invite  disgrace. 


fore,  leave  him  be  and  do  not  seek  to 
reprove  him,  for  it  will  be  to  no  avail 
(Rashi).(l1 

The  word  b’ayjf  is  used  to  describe  the 
idols  because  such  deities  bring  only 
sadness  and  frustration  —  ayy  —  to  their 
worshipers,  since  they  are  incapable  of 
providing  any  benefits  ( Ibn  Ezra;  Abar- 
banel). 

The  Sages  interpret  this  verse  as  praising 
the  degree  of  peace  that  prevailed  within  the 
land.  Said  Rabbi:  Great  is  peace,  for  even  if 
idolaters  are  in  peace  the  Almighty  is,  so  to 
speak,  unable  to  prevail  over  them,  as  it  is 
stated:  Ephraim  is  united;  [therefore,  despite 
his]  idols,  leave  him  alone  ( Yalkut  Shimoni).111 

18.  rpjan  yibj?  nn  nnx  win  nijn  atop  -id 
—  Their  adulterous  drinking  parties 
have  gone  astray;  her  rulers  love  to 
invite  disgrace. 

Their  parties  have  strayed  from  My 
ways  and  become  strange  to  me,  for  they 
drink  wine  together  with  prostitutes 
[which  leads  to  their  9inning  with  them]. 
Their  officers,  and  kings  in  particular, 
eagerly  invite  —  inn  —  disaster  upon 
themselves  with  their  decadent  behavior 
( Rashi ;  cf.  Mahari  Kara). 

Others  translate  np  to  mean  putrid 
and  inn,  give.  They  indulge  so  exces¬ 


sively  in  drink  that  the  liquor  becomes 
foul  in  their  mouths.  This  overindul¬ 
gence  in  drinking  leads  to  adultery  as 
well.  In  addition,  their  depravity  has 
become  so  great  that  their  leaders  invite 
the  people  to  give  them  bribery  in  order 
to  corrupt  justice,  which  is  a  great 
disgrace  to  the  nation  (Radak;  cf.  Ibn 
Ezra). 

According  to  another  approach,  the 
prophet  in  this  verse  depicts  the  extent  of 
the  decadence  which  riddles  the  nation: 
When  the  wine  in  which  they  indulge 
has  worn  off,  they  turn  immediately  to 
their  other  vice  of  adultery  —  i.e.,  their 
adultery  from  fidelity  to  the  Almighty 
by  straying  instead  to  other  gods.  What 
is  the  origin  of  this  depravity?  The  source 
of  their  downfall  is  their  leaders,  who 
loved  this  shameful  behavior  and  gave  it 
to  the  nation  through  their  example 
(Abarbanel;  Metzudos  David). 

According  to  Malbim ,  these  last  two  verses 
are  directed  to  the  kingdom  of  Judah.  The 
king  of  the  nation  of  Israel  is  attached  to  his 
idols  and  unwilling  to  give  them  up.  There¬ 
fore,  people  of  Judah,  leave  him  and  avoid 
his  company  and  influence,  for  the  leaders  of 
the  nation  are  involved  in  excessive  drink¬ 
ing,  prostitution,  and  base  endeavors  —  all  of 
which  serve  only  to  disgrace  them. 


1.  The  intent  behind  this  statement  is  the  subject  of  a  dispute  among  the  commentators: 
Radak  comments:  This  is  stated  in  the  manner  of  one  who  explodes  in  anger  against  his 

friend  for  refusing  to  heed  his  rebuke,  and  states  that  he  will  never  again  admonish  him. 
Nevertheless,  he  resumes  his  rebuke  after  a  short  while. 

Mahari  Kara,  however,  explains:  Now  that  Ephraim  is  attached  to  those  who  worship  idols, 
leave  him  alone  to  act  in  accordance  with  his  will.  [Thus,  he  understands  this  to  be  a  measure 
of  retribution:  Beyond  a  certain  point,  the  Almighty  will  no  longer  send  His  prophets  to 
rebuke  the  people  and  endeavor  to  arouse  them  to  repentance.] 

2.  Alshich  explains  the  reasoning  behind  this  principle  to  be  that  the  merit  of  the  attribute  of 
unity  will  eventually  elevate  the  people  and  bring  them  to  repentance.  He  thus  interprets  the 
final  verse  in  this  chapter  (v.  19)  as  follows:  The  spirit  of  this  unity  has  bound  the  nation  of 
Israel  with  its  wings  —  i.e.,  it  has  lifted  them  up  and  brought  them  to  repentance  —  until  they 
are  ashamed  of  their  [idolatrous]  sacrifices,  and  they  will  thus  cleave  only  to  the  Almighty 
from  here  on  in. 
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19.  nriininra  iis/i’i  n’3J33  nniK  nn  "ny 
—  The  wind  has  bound  her  by  her  wings, 
and  they  shall  be  ashamed  of  their 
sacrifices. 

Like  a  strong  wind  which  seizes  the 
wings  of  a  bird  and  prevents  it  from 
alighting  until  it  has  been  carried  a  great 
distance,  so  shall  the  enemy  come  and 
carry  them  off  to  a  distant  land.  At  that 
time,  they  will  be  deeply  ashamed  of  the 
sacrifices^1  they  offered  to  their  false 


deities,  who  will  be  to  no  avail  in 
warding  off  disaster  (Rashi;  Metzudos 
David). 

Others  interpret:  They  are  like  a  per¬ 
son  who  tries  to  attach  the  air  to  his 
wings  [to  enable  him  to  fly]  but  in  truth 
there  is  nothing  there.  So  have  the  people 
of  Israel  placed  their  faith  in  their  idols, 
but  they  are  like  an  empty  wind  which 
cannot  help  them  whatsoever  ( Ibn  Ezra; 
Radak  ).[2) 


V 

When  Jeroboam  ben  Nebot  rebelled  against  Rehoboam  and  established  the  separate 
kingdom  of  Israel,  he  was  faced  with  the  specter  of  losing  his  subjects  to  the  kings  of 
Judah  when  they  would  travel  to  Jerusalem  for  the  Festivals  to  bring  offerings  to 
Hashem  in  the  Temple.  He  therefore  erected  two  golden  calves,  one  in  Dan  and  one  in 
Beth-el,  and  commanded  the  people  to  worship  them  rather  than  ascending  to 
Jerusalem  (see  l  Kings  12:25-30).  Thus  he,  and  the  monarchs  who  followed  in  his  path, 
bore  the  primary  responsibility  for  the  pursuit  of  idolatry  which  had  by  now  run 
rampant  among  the  people.  Nevertheless,  the  people  who  followed  were  actually 
happy  to  do  so,  and  thus  the  entire  nation  was  subject  to  Divine  punishment. 


1.  n’3  13’typm  D’jrfan  nKriynty 

-■13  usK/ran  03*7  ’3  iriNn  Tjbran  rrqi 
ttojvby  notnD  nicni  naynb  □p”n  na 
—  Hear  this,  Kohanim;  listen,  house 
of  Israel;  and  hearken,  royal  house, 
for  the  judgment  is  yours,  for  you 
have  been  a  snare  to  Mizpah  and  a  net 


extended  over  Tabor.  Hear  my  words, 
Kohanim,  for  you,  too,  share  in  the 
guilt  of  the  nation  since  you  have  not 
taught  them  properly  (R'  Eliezer  of 
Beaugency)f3]  Listen,  members  of  the 
house  of  Israel,  who  have  allowed 
yourselves  to  be  seduced  into  deviant 


1.  This  follows  the  translation  of  the  majority  of  commentators.  Rashi  himself  renders  onirni 
to  mean  their  altars,  the  places  where  they  offered  sacrifices.  This  follows  the  approach  of 
Targum. 

2.  Although,  according  to  this  interpretation,  the  first  phrase  refers  to  the  nation  of  Israel  in 
both  the  masculine  ["ny]  and  the  feminine  [nnlN]  gender,  it  is  the  style  of  Scripture  to  vary  in 
these  things.  This  course  is  followed  again  in  the  latter  half  of  the  verse  when  the  people  are 
described  in  the  plural  form,  as  opposed  to  the  singular  form  of  the  first  half  (Radak). 

3.  Malbim  interprets  the  Kohanim  to  be  the  priests  of  the  false  deities  whom  the  people 
worshiped,  who  influenced  them  to  follow  them  in  this  worship. 


yiinn  [48] 


4/l9  19  The  wind  has  hound  her  by  her  wings,  and  they  shall 

be  ashamed  of  their  sacrifices. 

5/l-2  1  |-Jear  this,  Kohanim;  listen,  house  of  Israel;  and 

hearken,  royal  house,  for  the  judgment  is  yours, 
for  you  have  been  a  snare  to  M izpah  and  a  net  ex¬ 
tended  over  Tabor.  2  And  [with]  slaughter  the  deviants 
deepened  [their  iniquity],  and  /  castigate  all  of  them. 


ways  ( Malbim).1' 1  And  hearken  to  Me, 
you  of  the  royal  house,  for  you  bear  the 
primary  responsibility  for  all  that  has 
occurred  and  are  therefore  to  receive  the 
bulk  of  the  punishment  which  is  to  be 
meted  out  in  judgment.  For  you  have 
placed  guards  upon  the  heights  of  Miz- 
pah  and  Tabor  to  prevent  the  people  of 
Israel  from  traveling  to  Jerusalem  and 
worshiping  Me  there  (Rashi). 

Radak  interprets  these  words  as  directed  to 
the  kingdom  of  Judah,  whose  citizens  could 
have  admonished  the  neighboring  nation  of 
Israel  and  inspired  them  by  example,  thereby 
preventing  the  tragedy  which  was  to  befall 
them.  The  prophet  addresses  the  following 
three  groups:  Kohanim  in  Judah  who  serve  in 
the  Temple;  the  house  of  Israel  —  referring 
either  to  the  tribe  of  Judah,  which  is  the 
primary  tribe  in  the  entire  house  of  Israel,  or 
to  the  Sanhedrin,  who  judge  the  house  of 
Israel;  and  the  royal  house  of  Judah:  You  are 
all  guilty  of  being  a  stumbling  block  to  the 
nation  of  Israel  because  you  did  not  carry  out 
justice  as  is  incumbent  upon  you,  and  you 
thus  served  as  a  poor  example  for  them. 

2.  Dbab  noin  urn  ip’oyri  nun  tin 

And  [with] slaughter  the  deviants  deep¬ 
ened  [their  iniquity],  and  l  castigate  all 
of  them.  The  sovereigns  of  the  nation 
deepened  their  iniquity  by  imposing  the 


death  penalty  upon  anyone  who  re¬ 
turned  to  Jerusalem  for  the  Festivals. 
Nevertheless,  I  castigate  the  entire  nation 
and  place  the  burden  of  guilt  upon  all  of 
them,  for  the  people  followed  willingly 
in  the  footsteps  of  their  leaders  ( Abar - 
banel). 

The  Sages  interpret:  They  deepened 
[i.e.,  they  reinforced  their  decree  with  the 
threat  of  punishment]  more  than  I;  for  I 
said  that  one  who  does  not  ascend  to 
Jerusalem  for  the  Festivals  transgresses  a 
positive  commandment,  whereas  they 
declared  that  anyone  who  does  ascend 
will  be  put  to  death  ( Sanhedrin  102a).[2) 

Others  translate  nuntpi  to  mean  ex¬ 
tent:  The  extent  of  their  iniquity  they 
deepened  (Rashi;  cf.  Mahari  Kara). 
Radak  renders:  And  the  iniquitous  deep¬ 
ened  [their  iniquity]  by  slaughtering  to 
their  false  deities. 

D bub  -IDTO  UK]  —  And  l  castigate  all  of 
them.  Rashi  understands  this  to  refer  to 
the  punishment  to  be  inflicted  upon 
them:  l  will  prepare  castigation  for  all  of 
them.  Radak  renders:  /  am  castigation 
for  all  of  them  —  referring  to  the 
prophet's  rebuke:  I  am  a  source  of  casti¬ 
gation  for  all  of  them  for  I  rebuke  them 
daily;  still,  they  do  not  repent. 


1.  Mahari  Kara  interprets  the  first  portion  of  this  verse  as  depicting  a  dialogue  between  the 
Almighty  and  his  nation.  Said  the  Almighty  to  the  Kohanim:  Why  do  you  not  offer  before  Me 
sacrifices?  To  which  the  Kohanim  respond:  Because  the  people  do  not  bring  us  any.  Hashem 
then  turns  to  the  house  of  Israel  and  demands:  Why  do  you  not  bring  sacrifices  to  be  offered 
on  the  Altar?  The  people  reply:  The  royal  house  does  not  allow  us  to  do  so.  At  this  point, 
Hashem  addresses  the  royal  house  and  assigns  to  them  the  blame  for  all  that  has  transpired. 

2.  Mahari  Kara  interprets  this  contrast  a  bit  differently:  Whereas  I  stated  merely  that  one  who 
does  not  ascend  for  the  Festivals  transgresses  a  positive  commandment,  they  declared  that  one 
who  does  not  join  in  the  worship  of  the  idols  they  established  will  be  executed. 
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3”4.  After  laying  the  lion's  share  of  the 
blame  upon  the  leaders,  Hosea  declared 
in  the  previous  verse,  and  I  castigate  all 
of  them  —  the  masses,  too,  were  willing 
participants  in  this  iniquity  and  not 
simply  innocent  victims.  In  these  next 
two  verses,  Hosea  elaborates  further 
upon  that  theme. 

3.  'mn  irprKb  btotf  i  angtc  ’nyr  ’ik 
btaty1  topuj  any#  n’ijn  nny  ’a  —  / 
knew  Ephraim,  and  Israel  was  not  ob¬ 
scured  from  Me,  for  now  you  have 
strayed,  Ephraim;  Israel  has  been  de¬ 
filed.  [Throughout  the  years  when  the 
masses  were  forced  to  worship  the  idols 
in  Dan  and  Beth-el]  I  knew  the  evil  that 
lay  in  the  hearts  of  Ephraim,  who  wor¬ 
shiped  the  false  gods  set  up  for  them  by 
their  kings.  Although  they  claimed  to  do 
so  only  because  of  the  threat  of  death 
hanging  over  them,  the  truth  of  the 
matter  —  that  they  followed  this  course 
willingly  —  was  not  hidden  from  Me. 
Now,  with  the  advent  of  the  reign  of 
Hosea  ben  Elah,  their  guilt  has  been 
revealed.  For  he  ceased  to  coerce  the 
people  to  worship  the  golden  calves 
established  by  Jeroboam,  yet  they  never¬ 
theless  continued  to  do  so  of  their  own 
volition.  Thus,  now  that  they  have 
strayed  they  shall  be  punished  with 


exile"1  (Rashi;  Mahari  Kara;  Metzudos 
David  from  Seder  Olam  ch.  22). 

Radak  interprets  these  words  as  referring 
to  Jeroboam  ben  Nebot,  who  was  from  the 
tribe  of  Ephraim:  I  knew  what  was  in  the 
heart  of  Jeroboam  when  he  established  the 
golden  calves  for  the  people  to  worship,  and 
the  shared  guilt  of  the  leaders  with  whom  he 
took  counsel  was  not  hidden  from  Me.  For 
now,  Jeroboam,  you  have  caused  the  people 
to  stray  with  your  idols  and  they  have  thus 
been  defiled. 

4.  orpnbK-btc  aiutb  Drnbbyn  uip’  Kb  — 
They  will  not  abandon  their  deeds  to 
return  to  their  God.  This  follows  the 
translation  of  Targum,  Rashi,  Metzudos 
David,  and  Malbim.  Radak  renders: 
Their  deeds  will  not  allow  them  to  return 
to  their  God  —  so  steeped  are  they  in 
their  wickedness  that  even  if  they  are 
aroused  momentarily  with  thoughts  of 
repentance  these  are  immediately  dis¬ 
carded.  So  great  is  their  guilt  that  there  is 
no  path  left  open  to  them  which  will 
allow  their  repentance  to  be  accepted 
without  prior  retribution.  (See  also  Ibn 
Ezra,  Mahari  Kara,  Abarbanel,  and  Al- 
shich  for  other  interpretations  of  this 
phrase.) 

Danpa  D’JUT  on  ’a  —  For  a  deviant  spirit 
is  in  their  midst.  They  are  infused  with  a 


1.  [This  declaration  seems  puzzling:  Why  is  it  necessary  for  evidence  of  their  wickedness  to  be 
revealed  before  the  Almighty  exacts  retribution  for  it?  Surely  He  knew  from  the  outset 
whether  they  worshiped  the  idols  willingly  or  only  due  to  coercion.  However,  as  long  as  they 
had  no  choice  but  to  worship  the  idols  they  never  made  the  active  decision  to  worship  them 
out  of  their  own  volition.  Thus,  although  it  was  clear  to  Hashem  that  they  would  do  so  if 
given  the  choice,  they  were  not  culpable  until  they  actually  made  that  choice  (cf.  Ramban  to 
Bereishis  22:1).] 


yunn  [50] 


I  knew  Ephraim,  and  Israel  was  not  obscured  from 
Me,  for  now  you  have  strayed,  Ephraim;  Israel  has 
been  defiled.  4  They  will  not  abandon  their  deeds  to 
return  to  their  God  for  a  deviant  spirit  is  in  their  midst 
and  Hashem  they  do  not  know.  5  And  the  pride  of 
Israel  shall  be  humbled  before  Him  and  Israel  and 
Ephraim  shall  stumble  over  their  sin,  [and]  Judah,  too, 
shall  stumble  with  them.  6  With  their  sheep  and  with 
their  cattle  they  shall  go  to  seek  Hashem,  but  they 


shall  not  find  [Him]; 

spirit  of  heresy  as  well  as  a  hedonistic 
indulgence  in  adultery  ( Malbim ). 

iyv  Kb  7rnio  —  And  Hashem  they  do 
not  know.  They  have  not  sought  out  the 
Almighty  even  one  time,  so  attached  are 
they  to  their  evil  deeds  (Radak ).  Alterna¬ 
tively:  They  have  not  noted  and  appreci¬ 
ated  all  of  the  good  He  has  bestowed 
upon  them  ( R '  Eliezer  of  Beaugency). 
Targum  renders:  And  the  teachings  of 
HASHEM  they  did  not  seek. 

5.  vjm  bjoto’-pto  niyi  —  And  the  pride 
of  Israel  shall  be  humbled  before  Him. 
[In  retribution  for  all  of  its  evil,]  Israel 
will  witness  the  humbling  of  its  pride 
(Targum).  I.e„  even  before  their  exile 
from  their  land,  they  will  witness  and 
endure  their  prostration  and  downfall,  in 
place  of  the  pride  and  glory  which  was 
previously  theirs  (Radak). 

Others  render  njy  to  mean  testify. 
The  pride  and  haughtiness  with  which 
they  transgressed  the  will  of  the 
Almighty  will  testify  against  them  when 
the  time  of  their  retribution  arrives 
(Dunash,  cited  by  Rashi). 

rnirp-na  bu/3  miya  ’bpz'  nn?io  braty’1! 
□ray  —  And  Israel  and  Ephraim  shall 
stumble  over  their  sin,  [and]  Judah,  too, 
shall  stumble  with  them.  Ephraim  —  the 
tribe  of  Jeroboam  ben  Navot  who  insti¬ 
gated  the  idolatry  of  the  nation  —  as  well 
as  the  remainder  of  the  ten  tribes  shall  all 
stumble  and  fall  as  a  result  of  their  sins. 


He  has  withdrawn  from  them. 

Even  the  nation  of  Judah,  which  has  the 
Temple  in  its  midst,  has  abandoned  the 
service  of  Hashem  and  worshiped  other 
gods.  Thus,  they,  too,  shall  face  retribu¬ 
tion  for  their  deeds  (Radak;  Abarbanel). 

6.  Having  included,  at  the  end  of  the 
previous  verse,  the  nation  of  Judah  in  the 
scope  of  his  admonition,  the  prophet 
continues  in  that  vein,  how  Judah's 
iniquities  have  caused  the  loss  of  their 
unique  closeness  with  the  Almighty. 

iKyj?1  Kbi  tti-ik  Wp3b  is1?’  nngqpi  djk*? 
□nn  ybn  —  With  their  sheep  and  with 
their  cattle  they  shall  go  to  seek  Hashem, 
but  they  shall  not  find  [Him];  He  has 
withdrawn  from  them.  The  people  of 
Judah  shall  go  to  the  Temple  with  their 
sacrifices  of  sheep  and  cattle  in  order  to 
seek  the  Almighty  but  they  will  not  find 
Him,  for  He  has  already  withdrawn  His 
Glory  from  them  as  a  result  of  their  sins. 
Thus,  [without  the  special  receptivity  to 
their  prayers  that  His  Divine  Presence 
brings]  they  will  be  unable  to  effect  the 
annulment  of  His  decree  that  they  be 
exiled  from  their  land  (Ibn  Ezra;  Radak). 

This  refers  specifically  to  the  reign  of 
Josiah  (c.  3285-3316),  during  which  idola¬ 
try  was  abolished  in  the  kingdom  of  Ju¬ 
dah,  and  the  people  returned  to  Hashem 
and  offered  a  Passover  sacrifice  in  devo¬ 
tion  to  Him  (Radak;  see  //  Kings  23:22). 

Malbim  interprets  this  verse  as  refer¬ 
ring  still  to  the  kingdom  of  Israel.  Al¬ 
though  the  time  will  come  when  they 
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will  no  longer  place  guards  by  the  border 
to  prevent  the  people  from  ascending  to 
Jerusalem  —  and,  indeed,  the  populace 
shall  throng  to  serve  Hashem  in  the 
Temple  —  it  will  be  to  no  avail,  for  they 
will  no  longer  find  the  Divine  presence 
awaiting  them  there. 

The  Sages  relate  that  a  heretic  once 
commented  to  Rabban  Gamliel:  [You  are] 
a  nation  whose  master  performed  cha- 
litzah  with  him,  as  it  is  stated:  DJtOp 
onto  ybn  iKyn1  kSi  ti  n’n1?  13b’  □npnm. 
He  said  to  him:  Fool!  Does  it  say  D^b  ybn 
—  he  performed  chalitzah  to  them?  It 
says  Dnn  ybn  —  He  received  chalitzah 
from  them.  If  a  yevamah  performs 
chalitzah  to  the  brothers,  does  it  have 
any  significance  (Yeuamos  102b)?!1) 

7.  n1?:  onr  D’lj"’:?  naa  'na  —  They 
broke  faith  with  Hashem  for  they  begot 
alien  children.  They  violated  the  decree 
of  the  Almighty  forbidding  them  to 
intermarry,  and  they  thereby  begot  chil¬ 
dren  from  gentile  women,  whose  off¬ 
spring  are  themselves  gentiles  ( Rashi ; 
Metzudos  David).  Alternatively:  They 
raised  children  who  followed  the  ways  of 
the  idolatrous  gentiles  ( Radak ). 

Abarbanel  interprets  this  as  refer¬ 
ring  specifically  to  the  generation  of 


Hezekiah,  who,  under  his  leadership, 
were  righteous  and  true  to  the  Almighty 
but  nevertheless  raised  a  generation  of 
children  who  became  alienated  from 
serving  Hashem. 

R'  Eliezer  of  Beaugency  understands 
this  phrase  metaphorically:  They  strayed 
so  far  from  the  ways  of  Hashem  that 
they  became  like  a  woman  who  betrays 
her  husband  and  bears  children  from 
other  men,  and  is  thus  unable  to  deny  her 
wrongdoing. 

orrpbn-nK  unn  obato  nnv  —  Now  the 

month  shall  devour  them  with  their  por¬ 
tions.  The  enemy  shall  come  in  Av,  the 
month  which  has  long  been  designated 
for  the  suffering  of  the  Jewish  nation/21 
and  he  will  conquer  them  and  consume 
the  produce  of  their  fields  (Rashi; 
Radak;  Abarbanel;  Metzudos  David). 
Alternatively:  He  will  come  then  and 
destroy  the  goodly  portion  of  the  Jewish 
people  —  i.e.,  the  Temple  (Mahari  Kara). 

According  to  Malbim,  this  verse  depicts 
the  destruction  of  the  royal  house  of  Jehu, 
whose  descendant  Zechariah  ben  Jeroboam 
was  overthrown  by  Shallum  ben  Yavesh, 
who  wiped  out  the  entire  royal  family  (see  II 
Kings  IS).  Thus:  They  begot  alien  children  — 
referring  to  Zechariah,  the  descendant  of 
Jehu,  who  was  alienated  from  the  Almighty 


1.  If  a  man  dies  without  children,  his  wife  is  a  yevamah,  who  must  either  marry  her  husband's 
brother  or  else  receive  chalitzah  from  him  —  in  which  they  undergo  a  specific  ritual  as 
described  in  the  Torah  ( Deuteronomy  25:5ff).  Until  this  is  done,  she  is  forbidden  to  any  other 
man;  once  the  brother  has  granted  her  chalitzah,  she  is  permitted  to  everyone  else  but 
prohibited  to  him.  Thus,  the  heretic  sought  to  prove  from  this  verse  that  the  Almighty  had 
rejected  the  Jewish  people  and  severed  his  special  relationship  with  them.  To  this  Rabban 
Gamliel  replied  that  the  prophet  states  only  that  he  received  chalitzah  —  i.e.,  the  process  was 
performed  by  the  Jewish  nation.  Just  as  a  yevamah  who  rejects  her  yavam  nevertheless 
remains  bound  to  him  as  before,  so,  too,  the  Jewish  nation.  Although  they  rebelled  against  the 
Almighty,  no  act  of  severance  was  performed  on  His  part  and  their  unique  bond  remains 
intact  (Maharasha,  ad  loc.). 

2.  Radak  explains  the  verse  to  refer  to  the  two  months  of  Tamuz  and  Av. 
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5/7-9  7  They  broke  faith  with  Hashem  for  they  begot  alien  chil¬ 

dren,  now  the  month  shall  devour  them  with  their  por¬ 
tions.  8  Sound  a  shofar  in  Cibeah,  a  trumpet  in  Ramah; 
shout  in  Beth-aven,  "After  you,  Benjamin."  9  Ephraim 
shall  be  bewildered  on  the  day  of  contention;  among 
the  tribes  of  Israel  I  made  known  [ that  which  is]  true. 


by  his  deeds.  Now  the  month  shall  devour 
them  —  Shallum  ben  Yavesh,  who  will  rule 
for  a  period  of  only  one  month,  will  devour 
them  and  wipe  out  the  royal  family  in  that 
short  time. 

8.  ijrnn  nnna  rnyvn  nyaaa  -iqw  ivpn 

■pn’:3  ?|nnN  13$  ni3  —  Sound  a  shofar  in 
Gibeah,  a  trumpet  in  Ramah;  shout  in 
Beth-aven,  "After  you,  Benjamin." 
Sound  the  shofar  in  Gibeah  and  Ramah 
to  warn  the  people  to  watch  out  for  the 
invading  enemy  and  to  hide  themselves 
and  their  livestock  from  the  destructive 
hordes.  Shout  out  in  the  town  of  Beth- 
aven,  “The  invading  forces  are  after  you, 
Benjamin"  (Rashi;  Radak;  Metzudos 
David). 

Targum  renders:  Prophets,  raise  up 
your  voices  like  the  sound  of  the  shofar 
and  prophesy  that  a  murdering  nation  is 
coming  upon  them  because  they 
crowned  Shaul  from  Gibeah.  Cry  out  like 
trumpets  and  say  that  kings  are  coming 
against  them  with  their  weapons  for  not 
heeding  the  statements  of  Samuel  from 
Ramah.  Give  them  tidings  of  the  cry  of 
warriors  because  they  were  false  to  My 
words  and  they  turned  back  from  My 
service,  as  they  did  not  serve  Me  in  the 
Temple  which  lies  in  the  land  of  the  tribe 
of  Benjamin  (see  Rashi). 

Others  interpret  all  of  this  verse  as  a 
preface  to  the  following  one  ( Ibn  Ezra).  Thus: 
Sound  the  shofar  in  Gibeah  and  Ramah  to 
announce  the  following  proclamation:  Peo¬ 
ple  of  Benjamin,  shout  out  [your  rebuke]  to 
the  citizens  of  the  tribe  of  Ephraim  who  live 
among  you  in  the  border-town  of  Beth- 
aven111  and  perhaps  they  will  be  moved  to 
repent  (R'  Eliezer  of  Beaugency). 


9'15.  Although  there  was  a  time  when 
the  people  of  Judah  were  steadfast  in 
their  loyalty  to  Hashem  and  His  com¬ 
mandments,  and  were  thus  a  people 
apart  from  the  decadent  nation  of  Israel, 
they,  too,  plunged  themselves  into  the 
spiritual  abyss  of  idolatry  and  immoral¬ 
ity.  Thus,  the  prophet  shifts  the  focus  of 
his  words  back  and  forth  from  Ephraim 
to  Judah  and  from  Judah  to  Ephraim, 
rebuking  them  severely  for  their  mis¬ 
deeds  and  foretelling  of  the  misfortune 
that  awaits  them. 

9.  ’psttfa  nngin  Di’3  rp.nn  nniy1?  onatt 

njDKj  ’riynin  binti/’  —  Ephraim  shall  be 
bewildered  on  the  day  of  contention; 
among  the  tribes  of  Israel  l  made  known 
[that  which  is]  true.  When  that  day 
comes,  in  which  I  will  present  My  quarrel 
to  the  people  of  Ephraim,  they  shall  be 
"confused  and  bewildered"  with  nothing 
to  answer.  For  I  long  made  known  to 
them  —  along  with  all  of  the  tribes  of 
Israel  —  the  dictates  of  My  true  Torah, 
and  they  have  willfully  transgressed  it 
(Rashi). 

Others  understand  nntitb  to  mean 
desolation  —  Ephraim  will  be  laid  waste 
because  they  transgressed  My  Torah 
(Metzudos).  The  word  nnain  is  also 
subject  to  other  interpretations.  Targum 
translates  it  as  the  day  of  the  payment  of 
retribution.  Mahari  Kara  renders  it  to 
mean  silence.  Radak  explains  the  struc¬ 
ture  of  the  verse  in  a  different  manner: 
On  the  day  of  warning  —  among  the 
tribes  of  Israel  I  made  known  the  truth 
—  when  all  of  the  tribes  were  together  I 


1.  He  thus  maintains  that  Beth-aven  was  within  the  boundaries  of  the  tribe  of  Benjamin. 
Abarbanel,  too,  follows  this  view.  Radak,  however,  contends  that  it  was  a  town  in  the  portion 
of  Ephraim  which  bordered  that  of  Benjamin. 
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warned  them  of  the  truth,  that  if  they 
would  not  heed  my  commandments  they 
would  be  subject  to  severe  punishment. 

The  Sages  offer  the  following  interpre¬ 
tation:  Said  R'  Abahu  in  the  name  of  R' 
Yose  bar  Chanina:  On  the  day  that  the 
Holy  One,  Blessed  is  He,  will  contend 
with  them  in  judgment,  they  will  have 
no  basis  for  argument,  for  among  the 
tribes  I  made  known  that  the  judgment 
is  true.  You  find  that  when  the  ten  tribes 
were  exiled,  Judah  and  Benjamin  were 
not,  and  the  ten  tribes  were  saying 
that  because  they  are  members  of  His 
palace  He  did  not  exile  them;  there  is 
favoritism  in  the  matter.  [However]  there 
is  not,  God  forbid,  any  favoritism;  rather, 
only  their  [Judah's]  measure  [of  sin]  was 
not  yet  filled.  Once  they  sinned,  they 
were  exiled.  Then  the  ten  tribes  were 
bewildered  with  no  answer  in  their 
mouths,  and  they  proclaimed:  Behold 
God!  Behold  the  Mighty  One!  Behold 
the  Just  One!  For  even  to  the  members 
of  His  household  He  did  not  turn 
His  face,  to  fulfill  that  which  is  stated: 
Among  the  tribes  of  Israel  I  made 
known  the  truth  (Rashi  from  Eichah 
Rabbah ). 

In  a  novel  approach,  Abarbanel  interprets 
these  last  two  verses  as  recalling  the  event 
hundreds  of  years  earlier  in  the  days  of  the 
judges,  when  members  of  the  tribe  of  Ben¬ 
jamin  sexually  assaulted  a  concubine  in  the 
town  of  Gibeah  and  thereby  murdered  her 
(see  Judges  chs.  19-21).  At  that  time,  the  other 
tribes  waged  war  against  the  tribe  of  Ben¬ 
jamin  in  retaliation  for  this  terrible  deed  and 
for  the  refusal  of  the  members  of  that  tribe  to 
avenge  it.  However,  in  the  initial  two  days  of 
battle,  the  united  tribes  suffered  greater 
casualties  than  did  Benjamin,  and  only  after¬ 
ward  did  they  succeed  in  destroying  the 
defending  forces. 


The  prophet  sees  in  that  sequence  of 
events  a  symbol  of  what  was  to  transpire 
centuries  later.  He  thus  recounts  the  call 
which  went  out  among  the  other  tribes: 
Sound  the  shofar  in  Gibeah,  R amah,  and 
Beth-aven  —  all  towns  within  the  province 
of  Benjamin,  to  call  together  the  united  forces 
of  the  nation.  After  you,  Benjamin  —  they 
are  joining  together  to  pursue  you  in  re¬ 
sponse  to  the  great  offense  which  you  have 
condoned  by  your  refusal  to  punish  it. 

Nevertheless,  on  that  day  of  castigation,  in 
which  the  combined  tribes  came  to  punish 
the  tribe  of  Benjamin,  I  made  known  the 
truth  of  what  will  occur  in  subsequent  times. 
For  because  the  people  of  the  other  tribes 
were  more  sinful  than  those  of  Benjamin, 
they  had  to  undergo  a  measure  of  affliction 
in  these  battles  which,  at  the  outset,  exceeded 
the  casualties  inflicted  upon  the  Ben- 
jaminites.  This  heralded  the  future  in  store 
for  the  two  nations,  when  the  ten  tribes 
would  undergo  greater  retribution  and  a 
longer  exile  than  the  tribe[s]  of  [Judah  and] 
Benjamin  (cf.  Alshich). 

10.  rfiaafK  ’l’cn?  rrjirr  nty  vn 

vnay  D’B?  —  The  off  icers  of  Judah  were 
like  those  who  shift  the  boundaries;  upon 
them  I  will  pour  out  My  wrath  like 
water.  Despite  the  affliction  I  imposed 
upon  the  people  of  Ephraim,  the  leaders 
of  Judah  did  not  take  heed  ( Metzudos 
David).  Rather,  they  extended  them¬ 
selves  into  the  spiritual  terrain  of  the 
kingdom  of  Israel  by  following  in  their 
wicked  ways  —  much  as  one  extends 
the  boundaries  of  his  properties  into  those 
of  his  neighbor  (Rashi;  Mahari  Kara; 
Abarbanel).  Therefore,  they,  too,  shall  be 
included  in  the  suffering  that  will  be 
endured  when  I  pour  out  My  wrath. 

Radak  offers  several  other  interpretations 
of  this  verse.  At  face  value,  it  describes  how 
the  princes  of  Judah  would  extend  their 
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5/10-13  10  The  officers  of  Judah  were  like  those  who  shift 
the  boundaries;  upon  them  I  will  pour  out  My 
wrath  like  water .  11  Ephraim  is  plundered,  shattered 
by  [his]  judgment,  for  he  has  willingly  followed 
after  their  bidding.  12  And  l  am  like  a  moth  to 
Ephraim,  like  a  worm  to  the  house  of  Judah. 
13  And  Ephraim  saw  his  ailment  and  Judah  his  wound 


boundaries  into  the  properties  of  their  neigh¬ 
bors  who  were  weaker  than  they.  Radak  cites 
his  father,  who  notes  that  the  verse  describes 
them  merely  as  like  those  who  shift  the 
boundaries,  i.e.,  they  ignored  the  cries  of  the 
victims  of  those  who  actually  extended  their 
boundaries  and  were  thus  considered  part¬ 
ners  in  their  oppression.  R'  Saadiah  Gaon 
explains  this  metaphorically:  They  violated 
the  boundaries  of  Hashem's  commandments 
by  transgressing  them. 

Malbim  explains  these  three  verses  from  a 
historical  perspective.  As  stated  earlier  (see 
comm,  to  1:1)  at  the  time  of  the  initial 
prophecies  of  Hosea,  the  kingdom  of  Judah 
was  subjugated  to  Israel,  and  remained  so 
until  twenty-seven  years  into  the  reign  of 
Jeroboam  ben  Joash.  Similarly,  Pekach  ben 
Remaliahu  (c.  3166-3187)  king  of  Israel 
subjugated  the  kingdom  of  Judah  in  the 
latter  portion  of  his  reign.  Thus,  during  these 
periods  of  time,  the  tribe  of  Benjamin,  which 
bordered  that  of  Ephraim,  was  subject  to  the 
latter's  authority. 

The  prophet  addresses  himself  to  these 
circumstances  and  proclaims:  Sound  the  sho- 
far  and  trumpet  in  the  towns  of  the  tribe  of 
Benjamin,  and  proclaim  to  the  populace  that 
they  should  follow  after  you,  Benjamin,  and 
not  after  the  ruling  nation  of  Ephraim.  For 
the  cities  of  Ephraim  are  destined  to  be 
devastated  on  the  day  of  their  rebuke,  when 
the  Almighty  comes  to  castigate  them  for 
their  misdeeds  and  exact  retribution  from 
them.  Indeed,  I  have  made  known  to  the  ten 
tribes  of  Israel  —  who  have  made  themselves 
officers  over  Judah  as  well,  and  have  thus 
violated  the  boundaries  between  themselves 
and  the  kingdom  of  the  Davidic  dynasty  — 
that  I  shall  soon  pour  out  My  wrath  upon 
them  and  they  will  cease  to  exist  as  an 
independent  nation. 

11.  V>Kin  ’3  ust^o  yiri  cthdk  pm/y 

lynrm  —  Ephraim  is  plundered,  shat¬ 


tered  by  [his]  judgment,  for  he  has 
willingly  followed  after  their  bidding. 
Why  do  the  officers  of  Judah  follow  in 
the  ways  of  Ephraim,  when  they  see  for 
themselves  ( Metzudos  David)  how  the 
latter  have  been  plundered  by  foreign 
nations  and  broken  with  suffering  in 
retribution  for  following  the  bidding  of 
the  prophets  of  Baal  (Rashi;  Mahari 
Kara)?  Alternatively:  for  they  have  fol¬ 
lowed  the  bidding  of  Jeroboam  ben 
Navot  —  who  established  golden  calves 
of  idolatry  on  their  frontier  —  not  only 
because  they  were  coerced  into  doing  so 
but  willingly,  of  their  own  volition 
(Radak;  Abarbanel;  Metzudos  David). 

Targum  renders  for  their  judges 
turned  to  go  after  money  [acquired 
through]  falsehood. 

12.  rnin’  n’31?  npnpi  ongtjtb  K/y3  — 
And  l  am  like  a  moth  to  Ephraim,  like  a 
worm  to  the  house  of  Judah.  I  am  to 
Ephraim  like  a  moth  that  devours  cloth¬ 
ing  (Mahari  Kara)  and  to  the  children  of 
Judah  like  a  worm  that  eats  wood  and 
grinds  it  up  (Rashi),  I,  too,  am  bringing 
their  retribution  upon  them  little  by  little 

—  beginning  with  the  invasion  of  for¬ 
eign  forces  and  culminating  with  their 
total  expulsion  from  the  land  (Abar¬ 
banel;  Alshich). 

Others  render:  1  am  like  a  moth,  which 
devours  from  without,  to  Ephraim  where 
I  do  not  dwell.  And  I  am  like  internal 
decay,  which  develops  from  within,  to 
the  children  of  Judah,  among  whom  My 
Divine  Presence  resides  (Malbim;  cf.  R' 
Eliezer  of  Beaugency). 

13.  ntn-nK  nTirpi  pbn-nij;  onptt 

—  And  Ephraim  saw  his  ailment  and 
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Judah  his  wound.111  When  Ephraim  and 
Judah  saw  how  they  were  constantly 
subject  to  invasion  and  plundering  by 
enemy  forces,  they  turned  to  the  king  of 
Assyria  for  protection  rather  than  turn¬ 
ing  to  Me  for  salvation  (Radak;  Abar- 
banel). 

One  who  does  not  recognize  his  illness 
or  its  source,  and  therefore  does  not  take 
the  necessary  steps  to  eradicate  it,  is  not 
completely  blameworthy  for  his  subse¬ 
quent  downfall.  However,  if  he  recog¬ 
nizes  the  nature  of  his  misfortune  as  well 
as  the  cause  which  brought  it  about,  and 
nonetheless  refrains  from  taking  correc¬ 
tive  measures,  he  is  fully  responsible  for 
the  results  of  his  actions.  Thus,  the  Jew¬ 
ish  people  are  highly  culpable  for  their 
misdeeds,  for  Ephraim  recognized  the  na¬ 
ture  and  cause  of  his  malady  as  did  Judah 
the  essence  of  his  lesser  wound.  Both  are 
aware  that  the  reason  for  their  misfortune 
is  their  abandonment  of  My  ways  and 
their  embrace  of  idolatry.  Nevertheless, 
they  turned  to  Assyria  for  aid  rather  than 
rectifying  their  deeds,  and  their  behavior 
therefore  warrants  severe  punitive  mea¬ 
sures  ( Alshich ;  cf.  Malbim ). 


HI  nbw'i  -m/sm-bg  nn^K  — 

And  Ephraim  went  to  Assyria  and  sent 
to  the  king  of  Yarev.  Hosea  ben  Elah, 
king  of  Israel,  submitted  himself  to  the 
authority  of  Assyria,  but  eventually  re¬ 
belled  (Rashi;  Abarbanel;  Metzudos  Da¬ 
vid;  see  II  Kings  17:4).  Ahaz,  king  of 
Judah,  paid  tribute  to  Tiglath-Pilnesser, 
king  of  Assyria/2)  to  invoke  his  aid 
against  Retzin,  king  of  Aram,  and  Pe- 
kach  ben  Remaliahu,  king  of  Israel  (ibid.). 

Others  interpret  Ephraim  went  to 
Assyria  to  refer  to  Menachem  ben  Gadi 
who  sent  one  thousand  talents  of  silver  to 
Pul,  king  of  Assyria,  to  strengthen  his 
hand  against  the  insurrection  which  took 
place  under  his  rule13*  (Mahari  Kara; 
Radak;  Malbim). 

inn  Dan  nni’-Rbn  nab  KD-jb  bar*  K"b  Kirn 
—  But  he  will  not  be  able  to  cure  you  nor 
to  heal  your  wound.  The  king  of  Assyria 
shall  be  of  no  help  in  rescuing  Israel,  nor 
will  he  be  of  any  assistance  in  ridding 
Judah  of  its  invaders  (Mahari  Kara; 
Malbim). 

Rashi  interprets  both  phrases  as  refer¬ 
ring  to  the  plight  of  Judah:  He  will  not  be 


1.  Rashi  translates  min  to  mean  illness;  at  the  end  of  this  verse  it  is  used  to  mean  a  cure.  Thus, 
it  is  one  of  a  number  of  words  which  are  used  to  describe  two  opposite  phenomena.  Others 
contend  that  the  primary  meaning  of  TIT1J  is  a  medicine  which  heals.  It  is  also  used  to  refer  to 
a  wound,  which  is  subject  to  treatment  by  such  medicine  ( Ibn  Ezra;  Radak;  Abarbanel; 
Malbim;  Metzudos  David). 

2.  Rashi  interprets  Yarev  as  being  another  name  for  Assyria.  According  to  Radak,  it  was  the 
name  of  a  city  within  Assyria.  Targum  renders  it  as  battle  —  he  sent  to  Tiglath-Pilnesser  to 
wage  war  against  Aram  and  Israel.  Alternatively,  it  refers  to  Sennacherib,  who  waged  war 
against  the  entire  world  ( Abarbanel ).  [5ee  also  10:6  comm,  ibid.] 

3.  The  term  ’bVl  applies  to  an  internal  illness  which  develops  within  in  the  body,  whereas  Ttlip 
refers  to  a  wound  inflicted  externally.  Thus,  the  insurrection  against  Menachem  ben  Gadi 
which  took  place  within  his  nation  is  referred  to  as  Trip,  and  the  invasion  of  Judah  from 
without  is  called  a  ’bln  (Malbim). 
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5/14-15  an ^  Ephraim  went  to  Assyria  and  sent  to  the  king  of 
Yarev,  but  he  will  not  be  able  to  cure  you  nor  to  heal 
your  wound.  14  For  I  am  like  a  lion  to  Ephraim  and  like 
a  lion's  whelp  to  the  house  of  fudah.  I,  I  will  mangle , 
and  I  will  go;  l  will  carry  off  and  no  one  will  rescue. 15  / 
will  go  and  return  to  My  place  until  they  will 
acknowledge  their  guilt  and  seek  My  face;  in  their 
hardship  they  will  seek  Me. 


able  to  cure  you  of  the  many  troops  of 
Philistines  and  Arabs  which  have  risen 
against  you  (see  II  Chronicles  28:21). 

14.  rrqb  -ps?3i  bnutj  ’saiy 

iTTin’  —  For  I  am  like  a  lion  to  Ephraim 
and  like  a  lion's  whelpM  to  the  house  of 
Judah.  How  could  the  king  of  Assyria 
possibly  be  of  any  assistance  to  you, 
when  it  is  not  the  natural  might  of 
foreign  armies  that  you  face  but  My 
Divine  Power,  which  I  have  unleashed 
against  you  like  a  raging  lion  (Radak; 
Malbim )? 

Others  see  this  as  following  a  chrono¬ 
logical  sequence:  Now  that  you  have 
recognized  your  plight  and  have  never¬ 
theless  refused  to  mend  your  ways  and 
repent,  I  will  no  longer  punish  you 
piecemeal  like  a  moth  or  a  worm  caus¬ 
ing  decay,  but  I  will  rather  befall  you 
like  a  raging  lion,  attacking  mercilessly 
and  devouring  totally  ( Abarbanel ;  Al- 
shich). 

b'xn  I’K)  Kto#  ribio  ’Jtt  ’Jtt  —  I,  I 
will  mangle,  and  I  will  go;  I  will  carry  off 
and  no  one  will  rescue.  I  will  tear  apart 
Ephraim  and  mangle  Judah,  like  a  lion 
who  destroys  its  prey  and  carries  it  off, 
with  no  one  to  rescue  the  victim  from  its 


clutches  ( Mahari  Kara).  Alshich  inter¬ 
prets:  I  will  mangle  Judah  and  then  go 
away,  without  having  wreaked  total 
destruction  upon  them,  but  Israel  I  shall 
carry  off  to  distant  lands,  for  there  is  no 
Temple  in  their  midst  to  provide  the 
merit  to  mitigate  their  punishment. 

15.  ty  ’niptp-b#  t)1™ 

Dnb  -iy3  ■qa  lutfpi  —  I  will  go  and 
return  to  My  place  until  they  will 
acknowledge  their  guilt  and  seek  My 
face;  in  their  hardship  they  will  seek  Me. 
I  will  withdraw  My  Divine  Presence 
from  their  midst  and  return  it  to  its  place 
in  the  heavens  until  the  time  will  come 
when  they  will  recognize  and  admit  to 
their  guilt121  and  seek  My  countenance 
and  My  pardon  ( Rashi ;  Radak;  Metzu- 
dos  David).  Do  not  think  that  this  will 
never  occur,  for  eventually  they  will  be 
moved  by  the  wretchedness  of  their 
plight  to  seek  Me131  ( Abarbanel ). 

Alternatively:  My  presence  will  be 
withdrawn  until  the  advent  of  one  of  two 
events.  Either  they  will  recognize  their 
guilt  on  their  own  and  will  seek  Me  in 
repentance,  or  else  they  will  encounter 
misfortune  upon  misfortune  until  they 
are  forced  by  their  plight  to  return  to  Me 
( Alshich ;  Malbim,  cf.  Sanhedrin  96b). 


1.  There  are  various  views  concerning  the  difference  between  the  words  bntp  and  -PD3. 
Targum  translates  bnw  as  a  lion  and  T>33  as  a  na  —  a  lion's  whelp.  According  to  Mahari 
Kara,  bnw  is  a  young  lion  and  "POa  an  adult.  Malbim  maintains  the  exact  opposite:  brtttt  is  an 
adult  lion  and  T>?a  a  younger  one.  According  to  Alshich,  a  bntp  is  a  larger  lion  and  a  T>D5  a 
smaller  one.  Because  the  kingdom  of  Ephraim  experienced  a  greater  degree  of  destruction,  the 
Almighty's  wrath  upon  it  is  depicted  as  a  larger,  and  thus  more  dangerous,  beast  than  that 
which  devoured  Judah. 

2.  Ibn  Ezra  offers  an  alternative  interpretation  of  TOWN’:  until  they  will  be  rendered  desolate. 

3.  Ibn  Ezra  renders:  until  they  will  seek  Me  like  the  dawn. 
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VI 

This  chapter  is  a  continuation  of  the  previous  one.  Having  noted  in  the  final  verse 
that  the  Children  of  Israel  will  ultimately  be  moved  to  return  full-heartedly  to  Hashem, 
the  prophet  now  goes  on  to  depict  the  spirit  of  repentance  which  will  prevail  at  that 
time  and  the  words  with  which  it  will  be  expressed  by  the  people  (Targum;  Rashi; 
Mahari  Kara;  Malbim;  Metzudos  David).  [And  having  described  their  tendency  to 
turn  for  aid  to  foreign  powers  rather  than  to  the  Almighty,  he  now  describes  how  they 
will  finally  recognize  that  only  through  Hashem  can  they  achieve  salvation.] 

Abarbanel  suggests  that  these  may  be  the  words  of  the  prophet  to  the  populace 
rather  than  those  uttered  among  the  people  themselves.  Having  declared  to  the  nation 
that  their  only  recourse  to  salvation  is  through  returning  to  the  ways  of  the  Torah, 
Hosea  goes  on  to  exhort  them  to  repent. 

Radak  interprets  this  specifically  as  a  depiction  of  the  return  to  the  ways  of  the 
Almighty  that  occurred  in  the  days  of  Josiah,  king  of  Judah.  According  to  Alshich,  this 
is  not  a  prediction  of  future  events  at  all,  but  rather  a  description  of  the  spirit  of 
repentance  which  took  hold  among  the  people  in  reaction  to  the  admonitions  of  the 
previous  chapter. 


1.  ukst)  tjnu  Kin  ’3  'n-btt  nniWJi  13b 
IJtttan’)  —  Come,  let  us  return  to  Hashem 
for  He  has  mangled  and  He  shall  heal  us; 
He  has  smitten  and  He  shall  bandage  us. 
Let  us  return  once  more  to  the  service  of 
the  Almighty  in  order  to  seek  salvation. 
Since  He  is  the  One  Who  rendered  us 
asunder,  it  is  to  Him  that  we  must  turn  for 
a  cure,  for  only  He  knows  the  means  to 
heal  us.  And  as  it  is  He  Who  smote  us.  He 
is  the  One  Who  will  know  how  to 
bandage  our  wounds  ( Mahari  Kara). 

Malbim  interprets  hkidi  to  mean  the 
curing  of  internal  ailments  and  the 

bandaging  of  bodily  wounds.  Thus,  the 
people  will  declare:  All  of  our  misfortune 
is  not  due  to  natural  causes  but  rather  to 
Divine  intervention.  Therefore,  our  inter¬ 
nal  diseases  can  be  cured  only  by  Him, 
and  our  external  wounds,  as  well,  require 
His  care. 

2.  rpqji  unj?’  ova  cpn'»n  i3?m 

VJDb  —  He  will  heal  us  after  two  days;  on 
the  third  day  He  will  raise  us  up  and  we 


will  live  before  Him.  Rather  than  seeking 
relief  and  salvation  from  the  king  of 
Assyria,  we  must  turn  to  the  Almighty 
for  help.  For  whereas  Assyria  is  powerless 
to  assist  us  in  any  way,  the  Almighty  will 
cure  us  quickly  and  effectively.  Over  two 
days  our  cure  will  take  effect  and  by  the 
third  we  will  be  back  on  our  feet  —  in 
contrast  to  the  natural  flow  of  events,  in 
which  the  third  day  of  illness  is  the  most 
severe  ( Mahari  Kara;  Ibn  Ezra;  R'  Eliezer 
of  Beaugency;  cf.  Radak). 

Others  render:  He  will  heal  us  from  the  two 
days:  He  will  revive  and  strengthen  us  from 
the  two  waves  of  affliction  which  passed 
over  us  —  i.e.,  for  the  destruction  of  the  two 
Temples  —  and  He  will  raise  us  up  forever 
with  the  erection  of  the  third  (Rashi;  Mefzu- 
dos  David;  cf.  Radak;  Malbim). 

3.  rrntf  nyib  noTU  nyjjj  —  And  let  us 
know,  let  us  strive  to  know  Hashem.  Let 
us  join  in  unison  and  set  our  minds  to 
pursue  the  knowledge  of  Hashem  ( Ibn 
Ezra;  Radak).  Although  it  is  impossible 
for  the  human  mind  to  fully  fathom  the 
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6/1-3 


1  ( ’2ome '  let  us  return  to  Hashem  for  He  has  mangled 
and  He  shall  heal  us;  He  has  smitten  and  He 
shall  bandage  us.  2  He  will  heal  us  after  two  days;  on 
the  third  day  He  will  raise  us  up  and  we  will  live 
before  Him.  3  And  let  us  know,  let  us  strive  to 
know  Hashem  like  the  dawn  whose  emergence  is  true, 


nature  and  greatness  of  the  Almighty,  we 
can  nevertheless  pursue  that  knowledge 
and  understanding  to  the  best  of  our 
ability  and  achieve  whatever  levels  are 
within  our  reach  (Abarbanel). 

Alshich  cites  the  words  of  the  Sages 
(Sot ah  3a)  that  a  person  sins  only  if  a 
spirit  of  foolishness  enters  within  him. 
Thus,  the  people  implore  the  Almighty: 
Help  us  to  be  men  of  intellect,  unaffected 
nor  distracted  by  that  spirit  of  foolish¬ 
ness,  and  we  will  thereby  be  certain  to 
continuously  pursue  the  knowledge  of 
Hashem. 

Another  approach  to  this  phrase  is  that 
it  expresses  the  determination  of  those 
who  seek  to  develop  a  deep,  heartfelt 
bond  with  the  Almighty,  but  do  not 
experience  the  emotions  which  such  a 
bond  requires.  However,  by  performing 
the  external  manifestations  of  such  devo¬ 
tion  they  slowly  effect  the  emotions 
within  their  heart,  until  their  goal  of  true 
attachment  to  God  is  realized  ( Mesillas 
Yesharim  ch.  7). 

The  Sages  translate  nmn?  literally  to  mean 
chase  —  let  us  pursue  the  knowledge  of 
Hashem.  They  derive  from  here  that  it  is 


forbidden  to  leave  hurriedly  from  a  syna¬ 
gogue,  but  to  run  to  the  synagogue  is  highly 
commendable  ( Berachos  6b). 

titik  njnb  —  To  know  Hashem.  To 
know  the  fear  of  Hashem  ( Targum )  and 
to  know  His  ways  of  justice  and  righ¬ 
teousness  and  follow  them  (Radak).  Ma- 
hari  Kara  explains:  To  seek  Hashem 
through  repentance  and  supplication.  Al¬ 
shich  interprets:  To  know  Hashem 
through  delving  into  the  secrets  of  His 
Holy  Torah  (see  Ibn  Ezra  cited  below).111 

iNJrta  jini  inttn  —  Like  the  dawn  whose 
emergence  is  true.  We  will  pursue  that 
knowledge  truly  and  wholeheartedly, 
like  the  dawn  whose  emergence  is  true 
and  sure  (Rashi;  cf.  Mahari  Kara). 

Others  interpret:  and  that  knowledge 
will  eventually  become  clear  to  us  like  the 
light  of  dawn  when  it  is  unimpeded  by 
clouds  and  fog  (Radak,  citing  his  father; 
Malbim).  Alternatively:  Just  as  the 
emerging  dawn  is  a  sure  sign  of  the 
impending  light  of  day,  so  will  our 
pursuit  of  the  knowledge  of  Hashem  be  a 
guarantee  of  our  ultimate  success  in  that 
endeavor  (Abarbanel;  Metzudos  David). 


1.  The  various  approaches  to  this  verse  reflect  a  fundamental  dispute  among  Torah  scholars 
concerning  the  pursuit  of  philosophical  recognition  and  understanding  of  God.  R’  Saadiah 
Gaon  (Emunos  VeDeos  sec.  3),  Rambam  (Hit.  Yesodei  Torah  ch.  2;  Moreh  Nevuchim  3:51), 
and  Chovos  HaLevavo s  (sec.  1)  are  among  the  most  notable  proponents  of  this  pursuit, 
maintaining  that  therein  lies  the  true  fulfillment  of  the  mitzvah  of  emunah,  faith  in  God.  This 
is  the  approach  followed  by  Ibn  Ezra  in  his  interpretation  of  this  verse. 

Others  dispute  this  notion,  contending  that  the  dangers  inherent  in  such  a  pursuit  outweigh 
its  merits.  To  their  mind,  the  exhortation  to  know  Hashem  refers  to  the  achievement  of 
Godliness  —  with  differing  views  as  to  the  specific  aspect  of  His  service  being  stressed  —  as 
reflected  by  the  various  interpretations  cited  above. 

It  is  important  to  note  that  even  according  to  the  former  view,  one  is  permitted  to  undertake 
this  pursuit  only  if  he  has  first  filled  his  mind  with  the  study  of  Mishnah  and  Gemara 
(Rambam,  Hit.  Yesodei  HaTorah  2:13;  Rama,  Y oreh  Deah  246:5). 

For  further  elaboration  upon  this  issue,  see  the  introduction  to  Shaar  HaYichud  of  Chovos 
HaLevovos  by  the  author  of  the  Lev  Tov  commentary  to  that  work. 
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yiK  rqv  u/lpbnp  ub  D 14/43  Kl3’)  —  And 
He  will  come  to  us  like  the  rain,  like  the 
late  rain  that  satiates  the  earth.  He  will 
bestow  His  blessing  upon  us  in  abun¬ 
dance  like  the  rain  that  saturates  the  earth 
with  water  (Targum;  Abarbanel)  — 
specifically,  like  the  late  rain,  which  falls 
at  the  end  of  the  growing  season  and 
brings  about  the  actual  growth  of  the 
fruits  of  the  earth  (R‘  Eliezer  of  Beau- 
gency).  Thus,  He  will  heal  us  at  that  time 
of  all  our  wounds  and  maladies  (Mahari 
Kara )  and  He  will  revive  those  who  are  so 
broken  in  spirit  that  they  are  comparable 
to  one  who  is  already  dead  ( Radak ). 

Ibn  Ezra  interprets  the  verse  in  the 
following  manner:  Let  us  strive  to  know 
the  Almighty,  for  that  is  the  basis  of  all 
wisdom  and  for  this  alone  was  man 
created.  In  the  beginning,  we  will  recog¬ 
nize  Hashem  from  His  handiwork  in 
creation,  and  little  by  little  we  will  as¬ 
cend  the  ladder  of  wisdom  to  reach  lofty 
levels  of  knowledge  of  God.  Thus,  we 
will  be  like  the  emerging  dawn,  that 
brightens  slowly  through  the  early  morn¬ 
ing  until  achieving  full  daylight.  When 
we  will  thus  be  immersed  in  that  pur¬ 
suit,  the  Almighty  Himself  will  assist  us 
in  our  endeavor  and  bestow  upon  us  true 
knowledge  and  understanding,  which 
He  will  pour  down  upon  us  as  He  does 
the  rains. 

4.  Having  depicted  the  total  repentance 
of  the  Jewish  nation  which  will  take  place 
when  they  finally  decide  to  return  to  the 


ways  of  Hashem,  the  prophet  now  re¬ 
turns  to  his  castigation  of  them  for  their 
present  failure  to  do  so,  and  presents  the 
Almighty's  declaration  of  the  limits  to 
His  mercy  and  patience  v\  ith  them  under 
such  conditions  ( Abarbanel ).  According 
to  Radak,  these  verses  follow  in  the  wake 
of  the  previous  ones.  Although  the  nation 
abandoned  to  a  great  degree  their  sinful 
ways,  their  repentance  was  not  long-last¬ 
ing.  Thus,  the  edict  of  retribution  hang¬ 
ing  over  them  could  not  be  repealed.  In 
the  approach  to  this  chapter  suggested  by 
Abarbanel,  that  it  comprises  the  words  of 
the  prophet  who  cajoles  the  people  to 
mend  their  ways,  he  now  goes  on  to 
depict  the  fate  in  store  for  them  if  they  do 
not  do  so  (Abarbanel). 
rnirv  ^b-nipi/K  no  nngK  nn 

■qbil  D’Stt/O  bp31  -|p3-|4J/3  DpiPm  — 
What  can  /  do  for  you,  Ephraim?  What 
can  l  do  for  you,  Judah?  When  your 
benevolence  is  like  the  morning  cloud 
and  like  the  dew  that  departs  early. 
Children  of  Israel,  how  can  I  possibly 
forgive  your  sins  ( Mahari  Kara )  and  heal 
your  wounds  (Radak)?  With  what  can  I 
appease  the  Attribute  of  Justice  that  is 
extended  over  you,  so  that  your  judgment 
should  turn  out  in  your  favor  ( Targum 
Rashi)?  For  all  of  your  goodness  and 
righteousness111  is  of  no  substance  (Rashi ), 
like  the  morning  cloud  that  produces  no 
rain  (Malbim;  Metzudos  David)!11  and 
your  repentance  is  of  short  duration,  like 
the  morning  dew  that  evaporates  with 


1.  The  word  Tpn,  which  is  translated  literally  to  mean  kindness  or  benevolence,  is  actually 
applicable  to  both  the  realm  of  human  interaction  and  that  of  man's  relationship  with  God. 
For  whatever  a  person  does  beyond  the  measure  required  of  him  flows  from  the  same  source 
within  him  as  his  benevolence  to  others  —  the  broadness  of  character  which  motivates  him  to 
give  of  himself  beyond  that  which  is  demanded  (Malbim). 

2.  Others  interpret  the  entire  second  half  of  the  verse  to  be  describing  the  transience  of  their 
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and  He  will  come  to  us  like  the  rain,  like  the  late  rain 
that  satiates  the  earth.  4  What  can  I  do  for  you, 
Ephraim?  What  can  I  do  for  you,  Judah?  When  your 
benevolence  is  like  the  morning  cloud  and  like  the  dew 
that  departs  early.  5  Therefore  l  have  hewn  through 
the  prophets,  I  have  slain  them  with  the  words  of 
My  mouth,  and  your  judgment  shall  emerge  in  light. 
6  For  l  desire  benevolence,  not  sacrifices,  and  knowledge 


the  rising  sun.  Although  Hezekiah  fol¬ 
lowed  loyally  in  the  ways  of  Hashem, 
Menasseh  his  successor  was  wicked. 
Whereas  Josiah  returned  to  the  Almighty 
with  all  his  heart,  his  sons  rebelled  against 
his  righteousness  (Abarbanel). 

5.  p-njptp  D’nnn  tPNpp  ’rpyn  p-by 

“ilK  —  Therefore  I  have 

hewn  through  the  prophets,  I  have  slain 
them  with  the  words  of  My  mouth,  and 
your  judgment  shall  emerge  in  light.  I 
have  therefore  hewn  out  My  words  for 
you  through  My  prophets  in  order  to 
induce  you  to  repent.  However,  it  has 
been  to  no  avail,  and  My  words  have 
caused  instead  the  death  of  My  prophets, 
such  as  Zechariah  and  Uriah,  who  were 
murdered  for  transmitting  My  message. 
Thus,  My  judgment  upon  you  will 
emerge  in  the  light  of  truth  and  righ¬ 
teousness,  for  it  shall  be  undeniably  just 
(see  below). 

p-by  —  Therefore.  This  follows  the 
translation  of  Radak,  Abarbanel,  and 
Metzudos  —  as  well  as  R'  Eliezer  of 
Beaugency  who  interprets  it  somewhat 
differently.  Others  render  it:  because  — 
because  l  have  hewn  out  my  words  to 
you  through  My  prophets  and  they  have 
not  been  heeded,  the  punishment  stated 
below  shall  befall  you  ( Rashi ;  Mahari 
Kara;  cf.  Targum). 

p-nnhp  D’njnn  trKpp  ’rqirn  —  /  have 
hewn  through  the  prophets,  I  have  slain 
them  with  the  words  of  My  mouth.  The 


explanation  given  above  for  the  first  of 
these  phrases  follows  Rashi,  Abarbanel, 
and  Metzudos;  that  of  the  latter  phrase  is 
in  accordance  with  the  view  of  Radak' s 
father,  Abarbanel,  and  Metzudos .  Radak 
himself  interprets,  as  does  R'  Eliezer  of 
Beaugency :  I  have  coerced  the  prophets 
to  arise  daily  and  exhort  you  to  return  to 
the  proper  path,  and  have  thus  worn 
them  out  almost  to  the  point  of  death. 

Others  understand  the  phrase  I  have 
slain  them  to  refer  to  the  populace  rather 
than  to  the  prophets:  Because  they  have 
not  heeded  My  warning,  I  have  slain 
them  in  retribution  (Targum;  Rashi; 
Mahari  Kara). 

K2P  TiK  —  And  your  judgment 

shall  emerge  in  light.  This  follows  Ibn 
Ezra,  Mahari  Kara,  and  Radak.  Others 
see  this  as  a  rhetorical  question:  Under 
such  conditions,  can  your  judgment  pos¬ 
sibly  come  to  light  in  your  favor  (Rashi; 
Abarbanel;  Metzudos)? 

Ibn  Ezra  interprets  this  verse  as  refer¬ 
ring  to  the  false  prophets  among  the 
Jewish  nation.  I  have  hewn  out  among 
these  prophets  by  killing  some  of  them 
for  encouraging  the  people  to  continue 
their  wicked  acts,  and  I  have  slain  them 
for  the  false  words  they  have  uttered  with 
their  mouths. 

6.  D,n'*7K  ny-T)  rpr-nVi  ’rpDn  ion  ’3 
nibyn  —  For  /  desire  benevolence,  not 
sacrifices,  and  knowledge  of  God  over 
burnt  offerings.  Do  not  think  that  the 


righteousness:  It  is  like  the  morning  cloud  and  the  early  dew,  neither  of  which  last  for  very 
long  ( Ibn  Ezra;  Mahari  Kara;  Radak). 
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sacrifices  you  offer  in  the  Temple  will  suf¬ 
fice  to  ward  off  My  retribution  for  your 
deeds.  For  I  seek  from  you  benevolence  in 
your  dealings  with  each  other,  as  well  as 
knowledge  of  Me  and  fidelity  to  My 
statutes,  not  merely  the  ritual  acts  of 
bringing  sacrifices  ( Abarbanel  ).[11  Indeed, 
the  whole  point  of  bringing  sacrifices  is 
that  they  inspire  a  person  to  rededicate 
himself  toserving  Medevoutly  (Malbim). 

Radak ,  following  his  approach  to  these 
verses,  interprets:  Although  the  people  re¬ 
turned  to  the  service  of  Hashem  in  the  days  of 
Hosea  ben  Elah,  who  removed  the  guards  that 
restrained  the  populace  from  ascending  to 
Jerusalem,  and  Josiah  king  of  Judah,  who 
abolished  the  private  altars  upon  which  the 
people  offered  sacrifices  illicitly,  they  re¬ 
mained  lacking  in  their  benevolence  and 
knowledge  of  God.  For  this  the  prophet  takes 
them  to  task. 

The  Sages  comment:  Said  the  Holy  One, 
Blessed  is  He:  The  kindness  you  perform  with 
one  another  is  more  dear  to  Me  than  all  of  the 
burnt  offerings  offered  to  Me  by  King  Solo¬ 
mon  . . .  R'  Yochanan  ben  Zakai  was  going  to 
Jerusalem  and  R'  Yehoshua  was  following 
him.  Hesaw  the  Temple  in  its  destruction  and 
said:  Woe  is  to  us  for  the  House  which  was 
destroyed,  the  place  in  which  our  sins  were 
forgiven.  [R'  Yochanan]  said  to  him:  My  son, 
do  not  despair.  For  we  have  for  ourselves  a 
different  source  of  atonement  equal  to  it. 
What  is  this?  This  is  benevolence  (Y alkut). 

Malbim  interprets  these  last  two  verses  as 
expressing  one  joint  idea,  as  if  they  read: 
Therefore  l  have  hewn  out  my  prophets, 
whom  1  have  slain  with  the  words  of  My 
mouth,  that  I  desire  benevolence,  and  not 
sacrifices,  and  knowledge  of  God  over  burnt 
offerings ■  Because,  as  stated  above,  your 
benevolence  is  like  the  morning  cloud  etc.,  I 
have  sent  My  prophets  to  declare  to  you  that 
I  desire  benevolence  above  sacrifices,  and 


burnt  offerings  must  be  accompanied  by 
knowledge  of  God.  For  bearing  this  message 
the  prophets  were  murdered  by  the  people  — 
and  it  is  thus  as  if  I  Myself  have  slain  them 
with  the  words  of  My  mouth  which  I  im¬ 
parted  through  them.  However,  their  work 
has  not  been  in  vain,  for  their  supreme  sac¬ 
rifice  on  behalf  of  this  message  has  caused  it 
to  be  inscribed  in  the  collective  memory  of  the 
nation,  aa  (f  it  had  been  carved  out  upon  those 
very  bodies  which  were  forfeited  in  convey¬ 
ing  it.  And  your  judgment  shall  emerge  in 
light  Is  a  parenthetical  phrase:  If  your  sword 
has  devoured  your  prophets,  how  can  your 
judgment  possibly  come  out  in  your  favor? 

7.  It  is  not  only  the  absence  of  benevo¬ 
lence  and  knowledge  of  God  that  has 
aroused  My  anger.  You  have  also  violated 
the  covenant  that  bound  you  to  Me  as 
My  nation,  and  you  have  become  steeped 
in  corruption  and  robbery,  murder  and 
adultery,  as  you  relentlessly  pursue  the 
decadent  ways  you  have  chosen  for 
yourselves. 

’5  nja  di V  nna  nay  onn?  nom  —  But 
they,  like  Adam,  transgressed  the 
covenant;  there  they  broke  faith  with  Me. 
Just  like  Adam,  who  was  privileged  to  be 
placed  in  the  Garden  of  Eden  yet  trans¬ 
gressed  the  word  of  the  Almighty  by 
eating  from  the  Tree  of  Knowledge,  so, 
too,  have  they  betrayed  My  trust  by 
violating  My  covenant  in  the  very  land 
that  I  gave  to  them  as  a  heritage  ( Rashi ; 
Abarbanel;  Metzudos  David  from 
Bereishis  Kabbah  19:9;  cf.  Targum). 

Others  translate  the  word  to  mean 
man,  rather  than  Adam:  They  take  My 
covenant  lightly  and  violate  it,  as  one 
violates  a  treaty  drawn  up  with  another 
man.  Thus,  there  in  the  very  land  where 


1.  This  follows  the  translation  of  T argum  as  well.  Radak  interprets  knowledge  of  God  to  refer 
to  the  following  of  His  ways,  which  is  a  further  reference  to  human  interaction.  (5ee  also 
above,  comm,  to  v.  3  and  fn.  1  to  v.  4.) 
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of  God  over  burnt  offerings.  7  But  they ,  like  Adam, 
transgressed  the  covenant;  there  they  broke  faith 
with  Me.  8  Gilead  is  a  city  of  evildoers,  filled  with 
those  who  waylay  for  blood.  9  And  like  gangs 
await  a  man,  a  band  of  Kohanim  murders  on 
the  road  with  one  will,  for  they  devised  a  plot. 


I  have  bestowed  upon  them  so  much 
blessing,  they  have  broken  faith  with  Me 
(Radak).  Alternatively:  They  deal  with 
Me  as  if  I  were  a  mere  man,  and  thus  do 
not  hesitate  to  violate  My  covenant  (R” 
Eliezer  of  Beaugency). 

8.  nip  napy  jut  ’bys  rv-ip  iybi  —  Gilead 
is  a  city  of  evildoers,  filled  with  those  who 
waylay  for  blood.  This  follows  the  trans¬ 
lation  of  most  commentators.  Radak  cites 
Yerushalmi  ( Avodah  Zarah  5:10)  as  ren¬ 
dering  trip  napy  to  mean  sullied  with 
blood. 

The  Sages  derive  from  this  verse  that  the 
city  of  Gilead  was  noted  for  a  disproportion- 
ally  large  number  of  murderers.  For  this 
reason,  the  smaller  region  of  the  Land  of  Israel 
east  of  the  Jordan  River  —  where  Gilead  is 
located  —  contained  the  same  number  of 
cities  of  refuge  for  those  who  kill  inadver¬ 
tently  as  did  the  larger  area  on  the  other  side 
( Makkos  9b). 

According  to  Abarbanel,  these  last  two 
verses  form  two  parts  of  a  total  picture: 
The  people  of  the  kingdom  of  Judah,  in 
whose  midst  was  the  Temple,  sought  to 
fulfill  their  requirements  by  offering 
sacrifices,  without  pursuing  kindness  and 
knowledge  of  God.  The  northern  king¬ 
dom  of  Israel  is  castigated  for  tolerating 
the  presence  of  murderers  in  its  midst. 


9.  tji  DPn'a  n?n  □nna  wn  'anin 
ituy  npt  nppw-inynj  —  And  like  gangs 
await  a  man,  a  band  of  Kohanim  murders 
on  the  road  with  one  will,  for  they  devised 
a  plot.  Just  as  gangs  of  bandits  lie  in  am¬ 
bush  along  the  roads,  waiting  to  waylay 
passers-by,  so  do  the  Kohanim^  gather  in 
groups  with  the  unanimous  intent^2'  to  kill 
anyone  who  will  resist  their  efforts  to  rob 
them  (Radak;  Metzudos  David;  R' 
Eliezer  of  Beaugency;  cf.  Abarbanel). 

R'  Saadiah  Gaon  (cited  by  Radak ) 
translates  'sn  to  mean  fishhooks  and 
D’lrp  to  refer  to  riverbanks:  As  fishermen 
stand  by  the  riverbanks  and  cast  their 
hooks  [into  the  water  to  catch  the  fish],  so, 
too,  etc.  Mahari  Kara  interprets:  As  the 
fishermen  assemble  in  groups  to  catch  the 
fish  with  their  hooks,  so  do  the  Jewish 
people  join  together  in  gangs.  And  like  a 
group  of  Kohanim  that  gathers  to  receive 
their  tithes,  the  people  collect  in  bands 
and,  in  this  manner,  murder  those  who 
pass  along  the  road. 

Rashi  renders:  When  they  have  a  group 
of  people  gathered  together,  it  is  a  band  of 
Kohanim  who  are  assembled  in  order  to 
commit  murder. W 

litfy  nm  ’3  —  For  they  devised  a  plot.  This 
is  the  plot  they  devised  together  before 


1.  Ibn  Ezra  interprets  Kohanim  to  refer  to  the  false  prophets  among  the  people.  Radak 
understands  it  to  mean  the  priests  of  the  private  altars  [assumedly  those  of  idolatry].  He  cites 
his  father  as  explaining  it  to  mean  princes  and  men  of  stature.  [However,  the  silence  of  the 
remainder  of  the  commentators  on  this  issue  would  seem  to  indicate  that  they  consider 
Kohanim  to  be  meant  literally:  The  decadence  reached  so  low  a  level  that  even  the  Kohanim 
were  involved  in  such  horrible  acts.l 

2.  Abarbanel  suggests  that  the  word  iinDtp  refers  to  the  city  of  5hechem  —  they  murdered 
people  on  the  road  to  Shechem.  This  follows  the  view  of  the  Sages  (Maakos  10a),  who  derive 
from  this  verse  that  Shechem,  too,  was  a  city  steeped  in  the  blood  of  murder  (v.  8). 

3.  Rashi  cites  another  interpretation  from  R'  Meir  Shaliach  Tzibbur,  that  the  prophet  compares 
these  groups  of  Kohanim  to  bands  of  fishermen  who  gather  fish  upon  their  fishhooks. 
According  to  his  rendition,  the  word  onni  is  joined  with  the  words  that  follow:  Like  the 


[63]  Hosea 


nuj  dw  nnnviy  “TPNn  Wat$n  rprn  >  n’-vi 
Tirj?  n#  rrnrp-m  xwpj  ona^1?  k1  'p  nniTiif 

’’Nana  pray  nnitf  niu/a  ^  *  k/t 

|inpv  niyni  hna#  fly  n'hj')  Zloty'?1? 

:yina  *rm  wa  ki:p  aaai  np#  I'pya  ^a 


they  assembled  to  travel  in  one  group 
(Rashi;  cf.  Mahari  Kara). 

Radak  translates  nni  to  mean  abomina¬ 
tion:  In  addition  to  these  sordid  deeds, 
they  have  performed  all  sorts  of  abom¬ 
inable  acts.  Others  see  this  as  qualifying 
the  previous  statement.  They  have  not 
actually  murdered  with  their  own  hands, 
but  have  rather  indulged  in  such  heinous 
acts  so  as  to  bring  down  retribution  upon 
the  nation,  even  including  death  ( Abar - 
barrel;  Metzudos  David). 

10.  jtut  DW  nnnjjct  ■'rr>to  bioty1  mg? 
btolp’  rtnpj  Dn?^1?  —  In  the  house  of 
Israel  I  have  seen  an  abomination;  there 
(is  found] the  adultery  of  Ephraim;  Israel 
has  been  defiled.  Within  the  nation  of 
Israel,  in  the  towns  of  Dan  and  Beth-el,  I 
have  seen  the  golden  calves  that  they 
established  as  idols,  which  are  a  great 
abomination1*1  in  their  midst.  These  idols 
are  primarily  the  adultery  of  Ephraim; 
Jeroboam  ben  Nebot,  from  that  tribe, 
established  them  in  an  act  of  infidelity  to 
Me.  However,  the  remainder  of  the  nation 
of  Israel  has  defiled  itself  as  well  with  their 
worship  of  those  calves  ( Ibn  Ezra;  Radak; 
Metzudos  David). 

R'  Eliezer  of  Beaugency  renders:  / 
have  seen  something  baffling  —  nor¬ 
mally  an  individual  tends  to  follow  the 
direction  of  the  masses  but  in  this  case 
the  entire  nation  emulated  the  misdeeds 
of  one  individual  and  thereby  strayed 


from  their  fidelity  to  Me. 

Targum  interprets  nnmjjW  to  mean 
deviation  —  they  have  deviated  from 
their  [proper]  path  (Rashi). 

11.  nay  maty  'aiut?  "pyj?  nut  rnirp  di  — 

Judah,  too,  has  planted  a  branch  for  you 
when  I  [sought  tojrevoke^  the  captivity 
of  My  nation.  Not  only  have  you  your¬ 
selves  sinned,  citizens  of  Israel,  but  you 
have  also  served  as  a  poor  example  for 
your  brothers  in  Judah.  For  they  have 
followed  in  your  evil  ways  and  have  thus 
planted  an  offshoot  from  the  body  of  your 
decadence.  And  they  did  so  at  a  time  when 
I  sought  to  deal  with  you  mercifully  and 
return  you  from  your  captivity  in  re¬ 
sponse  to  your  cry,  " Let  us  return  to 
Hashem Now,  however,  I  cannot  do  so, 
for  the  wrath  which  has  been  aroused  can 
no  longer  be  restrained  ( Ibn  Ezra;  Metzu¬ 
dos  David;  cf.  Radak). 

Alternatively:  they  set  a  branch  to  you 
—  they  extended  to  you  their  roots  by 
arranging  marriages  between  the  two 
royal  families,  thus  defiling  the  sanctity  of 
the  House  of  David  with  the  decadence  of 
your  misdeeds  (R'  Eliezer  of  Beaugency). 

Rashi  renders:  Judah,  too,  He  has  set  a 
harvest  for  you,  when  /  return  the 
deviance  of  My  nation  —  since  you,  too, 
have  indulged  in  sin.  He  who  designates 
all  things  has  designated  a  time  for  your 
retribution,  in  which  I  will  castigate  you 
in  order  to  impel  you  to  return  from  your 


gatherings  of  fish  by  the  fishermen  upon  their  hooks,  so  are  the  gatherings  of  gangs.  Bands  of 
Kohanim,  who  gather  together  to  travel  on  the  road,  murder  there  with  one  will.  [However,  in 
citing  this  view,  Rashi  seems  to  translate  the  word  ’jn  in  various  ways,  and  it  is  thus  difficult 
to  clarify  the  precise  translation  intended.] 

1.  Mahari  Kara  and  Abarbanel  render:  Something  bitter  and  harsh. 

2.  Literally,  ’31W3  means  when  I  returned.  However,  in  this  verse,  it  is  used  as  a  transitive  verb, 
with  the  captivity  of  My  nation  as  its  object,  and  has  therefore  been  translated  I  sought  to 
revoke. 


yunn  [64] 


5/io-H  10  In  the  house  of  Israel  I  have  seen  an  abomination; 

there  [is  found]  the  adultery  of  Ephraim;  Israel 
has  been  defiled.  11  Judah,  too,  has  planted  a  branch 
for  you  when  I  [sought  to]  revoke  the  captivity  of 
My  nation. 

7/l  1  ^\Jhen  I  would  heal  Israel,  the  iniquity  of 

Ephraim  is  revealed  along  with  the  evils 
of  Samaria,  for  they  have  wrought  falsehood, 
and  a  thief  comes;  a  gang  extends  itself  outside. 


deviance  (cf.  Mahari  Kara ).m 

Radak  sees  this  verse  as  being  directed  to 
the  people  of  Judah.  It  refers  to  the  incident 
when  Jeroboam  ben  Joash  king  of  Israel  re¬ 
captured  Damascus  and  Hamath  from  Aram 
(see  II  Kings  14:28)  and  returned  them  to  Ju¬ 
dah.  Thus:  You  too,  Judah  [benefited  from  My 


kindness],  for  Jeroboam  planted  a  branch  for 
you  —  i.e.,  by  returning  those  regions  to  you, 
when  I  returned  the  captives  of  My  nation  — 
through  the  conquests  of  Jeroboam.  Never¬ 
theless,  neither  you  nor  Israel  has  shown  any 
inclination  toward  repentance  in  recognition 
of  this  kindness  (see  also  Abarbanel). 


VII 


1.  min]  DnDK  ]ij>  rtbjai  biau/’1?  ''Kpn? 
yina  iru  outs  icq;  ail)  iput  ibys  n  jnnUt 
—  When  l  would  heal  Israel,  the  iniquity 
of  Ephraim  is  revealed  along  with  the 
evils  of  Samaria,  for  they  have  wrought 
falsehood,  and  a  thief  comes;  a  gang  ex¬ 
tends  itself  outside.  In  reaction  to  the  call 
of  the  populace  (6:1):  for  He  has  mangled 
and  He  shall  heal  us,  the  Almighty 
proclaims121  ( Ibn  Ezra ):  Whenever  I  seek  to 
save  the  Jewish  people  and  heal  them  of 
their  wounds,  their  iniquities  stand  re¬ 
vealed  before  Me  and  prevent  Me  from 
doing  so.  For  they  are  constantly  guilty  of 
engaging  in  falsehood  and  committing 
acts  of  robbery  (Rashi;  Metzudos  David; 
cf.  Ibn  Ezra). 

Others  interpret  this  as  continuing  the 
previous  chapter:  When  I  seek  to  heal  Israel 
their  sins  become  revealed  —  when  I  tried 
to  help  them  by  returning  to  them  their 
previous  boundaries  through  conquests  of 


Jeroboam  ben  Joash,  they  began  to  indulge 
in  sins  even  more  openly  than  before. 
Ephraim  strayed  from  My  faith  and  the 
inhabitants  of  Samaria,  the  capital  city  of  the 
kingdom  of  Israel,  became  steeped  in  their 
oppression  of  one  another  ( Radak  to  6:11; 
Malbim). 

Alternatively,  the  revelation  of  the  sin  of 
Ephraim  etc.  is  part  of  the  healing  process: 
When  I  come  to  cure  the  nation  of  Israel  I 
do  so  like  an  expert  physician,  who  opens 
up  the  wound  in  order  to  reveal  the  infection 
within  and  remove  it,  rather  than  merely 
covering  it  over  with  bandages.  Thus,  those 
iniquities  which  they  have  hitherto  managed 
to  keep  hidden  —  thereby  allowing  them  to 
profess  their  righteousness  in  public  —  shall 
soon  be  brought  out  into  the  open  for  all  to 
see,  in  order  to  ultimately  bring  about  their 
repentance  and  subsequent  salvation  (R' 
Eliezer  of  Beaugency;  Abarbanel). 

yina  in?  ou/s  toa;  3331  —  And  a  thief 
comes;  a  gang  extends  itself  outside.  By 


1.  As  in  many  places  in  Scripture,  the  prophet  changes  from  the  third  person  to  the  first  within 
the  same  verse  in  referring  to  Hashem. 

2.  Alternatively,  the  speaker  in  this  verse  is  Hosea  himself:  When  I  sought  to  heal  Israel  by 
pleading  with  the  Almighty  that  He  have  mercy  upon  them,  my  efforts  were  impeded  by  the 
sins  of  Ephraim  and  Samaria  (Alshich,  see  ibid.). 


[65]  Hosea 


1-3/T 


nny  ■•nngT  nnn1?1?  nn*o-l7ni  3 

"imp  ten  nnyn?  :i^n  rm  -qj  nir^yp  amp  a 
-nan  ipp  d‘,sk;p  b^3  :nntp  Drptemprn  -. 
-iV  pirn  “pyn  riintp*’  npKp  rny'n 


night  the  thieves  rob  stealthily  in  people's 
homes,  and  by  day  they  form  marauding 
gangs  that  extend  their  reach  beyond  the 
city  limits  ( Targum ;  Ibn  Ezra;  Radak;  cf. 
Mahari  Kara).  Rashi  renders:  They  con¬ 
stantly  come  and  steal  the  money  of  their 
acquaintances,  and  they  even  form  bands 
of  robbers  that  spread  out  to  rob  the 
people. 

Malbim  follows  his  approach  to  the  first 
half  of  the  verse,  and  interprets:  Whereas 
solitary  thieves  would  previously  rob 
stealthily  when  no  one  saw,  they  now  form 
gangs  who  [are  not  afraid  or  ashamed]  to 
pursue  their  banditry  publicly  and  in  broad 
daylight. 

2.  nny  ■>rr?3i  onyyba  Dgabb  mtpiO-bai 
r>n  ’33  tJ3  Dybbyn  may?  —  And  they  do 
not  say  in  their  hearts  that  l  remember 
all  their  evils;  now  their  deeds  have 
surrounded  them;  they  were  before  My 
face.  They  do  not  take  to  heart  that  all  of 
their  evil  is  inscribed  in  My  memory 
(Rashi),  [and  they  therefore  feel  free  to 
pursue  their  corrupt  ways  without  con¬ 
straint.  Indeed,]  they  have  immersed 
themselves  in  sin  so  completely  that  they 
are  totally  surrounded  by  their  transgres¬ 
sions  (Mahari  Kara).  Accordingly,  when 
their  punishment  shall  befall  them,  they 
will  finally  recognize  that  their  wicked 
deeds  were  done  before  My  face  and  it  is 
I  Who  is  requiting  them  for  their  sins 
(Radak). 

Malbim  sees  this  as  flowing  from  the 
previous  verse,  in  accordance  with  his  com¬ 
mentary  there  (see  above):  As  long  as  times 
were  difficult  for  them,  they  took  heed  of 
the  fact  that  I  witness  all  of  their  deeds 
and  thus  restrained  themselves  to  some 
degree  in  their  wanton  ways.  However, 
once  I  extended  their  boundaries  in  order 
to  inspire  them  to  return  to  Me  they  took  it 
as  a  sign  that  I  no  longer  make  note  of 
their  actions.  They  therefore  began  to  com¬ 


mit  their  transgressions  in  public.  In  truth, 
however,  even  if  I  were  to  forget  their 
previous  sins,  those  which  they  have  com¬ 
mitted  since  then  are  sufficient  grounds  to 
surround  them  with  evil  and  bring  about 
their  retribution. 

3.  Dnty  Dytyqay  ^bip-intpU/1  onyia  — 
With  their  evil  they  gladden  the  king; 
and  with  their  falsehoods,  officers.  With 
their  oppression  and  robbery  they  glad¬ 
den  the  heart  of  their  wicked  king,  for 
he,  too,  shares  in  their  spoils.  And  the 
falsehood  with  which  they  deal  with 
each  other  brings  joy  to  their  officers,  for 
they  are  also  enriched  thereby  (Rashi; 
Mahari  Kara;  Radak). 

Others  see  this  as  describing  the  cheer 
brought  to  the  kings  and  officers  when 
they  observe  these  heinous  deeds:  Rather 
than  implementing  justice  in  accordance 
with  their  responsibilities,  they  mock  and 
jeer  the  impoverished  victims  of  oppres¬ 
sion  when  these  individuals  turn  to  them 
for  aid  (R'  Eliezer  of  Beaugency).  Alter¬ 
natively:  The  people  cheer  the  king  and 
his  officers  by  entertaining  them  with 
tales  of  their  acts  of  persecution  ( Abar - 
banel). 

Radak  interprets  this  verse  as  recalling 
the  people's  descent  into  idolatry  when 
Jeroboam  ben  Nebot  established  the  two 
golden  calves  in  Dan  and  Beth-el:  They 
gladdened  the  heart  of  their  king  when  they 
supported  him  in  establishing  his  idols. 
And  when  they  denied  the  Almighty  by 
declaring  these  calves  as  their  god,  they 
cheered  as  well  the  officers  with  whom 
Jeroboam  took  counsel. 

4.  naKn  rnjd  man  log  oba  — 

They  are  all  adulterers,  like  an  oven 
fired  by  a  baker.  All  of  them,  the  king 
and  his  officers  as  well  as  the  populace 
(Radak),  are  filled  with  a  passionate 
lust  that  inflames  their  hearts  like  a 


irunn  [66] 


7/1-4 


2  And  they  do  not  say  in  their  hearts  that  l  remember 
all  their  evils;  now  their  deeds  have  surrounded  them; 
they  were  before  My  face.  3  With  their  evil  they  glad¬ 
den  the  king;  and  with  their  falsehoods,  officers. 4  They 
are  all  adulterers,  like  an  oven  fired  by  a  baker.  The 
arouser  rests  from  the  kneading  of  the  dough  until 


burning  oven  heated  by  the  baker 
( Rashi ). 

inypn-iy  pya  wibo  -pyn  maty’  -  The 
arouser  rests  from  the  kneading  of  the 
dough  until  its  leavening.  The  evil  in¬ 
clination  that  arouses  them  to  adultery 
rests  from  his  incitement  only  for  the 
short  while  from  the  kneading  of  the 
dough  —  from  the  time  they  formulate 
a  plan  for  carrying  out  their  desires  — 
until  its  leavening  —  until  it  is  actu¬ 
ally  brought  to  fruition  (Abarbanel; 
Metzudos  David;  cf.  Radak  citing  his 
father).  Others  render:  He  rests  and 
then  awakens  —  the  people  them¬ 
selves  rest  from  the  pursuit  of  their 
desires  only  as  long  as  they  sleep;  the 
moment  they  awaken  they  continue 
in  their  wickedness  (Rashi;111  Mahari 
Kara). 

Some  commentators  interpret  this  lat¬ 
ter  phrase  as  continuing  the  metaphor  of 
the  first  half  of  the  verse.  According  to 
Radak,  it  comes  to  describe  the  intensity 
of  the  flame  of  desire  that  burns  inside 
them:  The  baker  rests  from  exhorting 
his  employees  to  stoke  the  oven  from 
the  kneading  of  the  dough  until  its 
leavening,  when  they  are  busy  with 
the  dough.  Once  the  dough  has  risen 
they  return  to  the  oven  to  place  the 
loaves  in  to  bake.  Thus,  the  oven  is  at  its 
hottest  during  that  period  of  time,  when 


it  is  fired  up  and  empty  of  any  bread 
baking  within  it.  This  is  the  flame  to 
which  the  people's  burning  passion  is 
compared. 

Others  see  this  as  depicting  the  consis¬ 
tency  of  their  adultery:  The  baker  does 
not  rest  or  nap  except  for  the  short 
period  of  time  from  when  the  dough 
is  kneaded  until  it  leavens  —  during 
which  the  oven  stands  idle  and  does 
not  require  stoking.  Similiarly,  the  peo¬ 
ple  are  so  immersed  in  their  adulteries 
that  they  are  left  with  only  a  similar 
minute  duration  of  time  for  sleep  (AT 
shich  ).W 

Alternatively,  the  subject  of  the  para¬ 
ble  is  the  urgings  of  their  desires,  which 
incite  them  throughout  the  day  and  stops 
to  "rest"  only  for  the  short  while  from 
when  they  satisfy  their  lust  until  it 
awakens  anew  ( Malbim ). 

Targum  interprets  the  verse  in  the  follow¬ 
ing  manner:  They  all  desire  to  commit 
adultery  with  their  friends'  wives.  They 
burn  like  an  oven  that  the  baker  has  heated. 
Therefore,  they  will  be  exiled  quickly 
from  their  cities  in  the  same  manner  they 
think  to  carry  out  their  evil  desires  [i.e.,  they 
seek  to  carry  them  out  immediately].  [Addi¬ 
tionally,  they  will  be  exiled]  not  remem¬ 
bering  the  miracles  and  mighty  deeds  that 
were  done  for  them  on  the  day  of  their 
exodus  from  Egypt,  from  the  time  of  the 
kneading  of  the  dough  until  it  did  not 
leaven.131 


X.  This  is  the  implication  of  Rashi,  s.v.,  pan  unbn.  However,  immediately  prior  to  this  he 
interprets:  Their  evil  inclination  who  arouses  them  rests,  identifying  the  evil  inclination  as  the 
one  who  rests.  His  true  intent  is  thus  unclear. 

2.  Alshich  himself  interprets  this  as  referring  back  to  the  previous  verse:  They  gladden  the 
king  with  their  involvement  in  adultery  because  they  thereby  produce  more  people  to 
populate  his  kingdom. 

3.  Rashi  cites  Targum  and  comments:  I  am  unable  to  reconcile  it  with  the  wording  of  the 
Scripture. 


[67]  Hosea 


rn/t 


npn  onto  i*7nn  uite  nv  iinynn  n 
os'?  man?  irnjr’a  iD^yVnx  171  ■qtgn  1 
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5.  After  rebuking  the  people  for  their 
adultery,  the  prophet  now  goes  on  to 
chastise  them  for  their  indulgence  in 
wine  and  drunkenness  ( Abarbanel ). 

y»n  non  onto  ibnn  uaba  OV  —  The  day 
of  our  king,  the  officers  became  ill  from 
the  heat  of  the  wine.  On  the  day  of  the 
coronation  of  our  king  ( Targum ;  Rashi; 
Ibn  Ezra;  Radak),  when  it  would  be 
appropriate  for  him  and  his  officers  to 
discuss  matters  of  state  and  justice,  they 
involved  themselves  instead  in  their  in¬ 
dulgence  in  food  and  drink  (Radak), 
until  the  officers  became  sick  from  too 
much  wine  (Rashi). 

Alternatively:  On  the  day  of  rejoicing 
with  our  king,  whether  in  honor  of  his 
birthday  or  his  coronation  (Abarbanel; 
Metzudos  David).  R'  Eliezer  of  Beau- 
gency  renders:  On  the  day  designated  for 
the  king  to  sit  in  judgment  over  the 
people  and  to  try  the  cases  brought 
before  him. 

Others  render  ibqq  to  mean  they 
make  ill  —  i.e.,  they  ply  the  king  with 
drink  until  they  cause  him  to  become  ill, 
as  each  one  comes  with  his  own  flask 
— nan  —  of  wine  and  offers  the  king  to 
partake  of  it  (Radak;  Ibn  Ezra). 

QiyyVnN  7|ufa  —  He  withdrew  his 
hand  [ to  be]  with  scoffers.  At  that  time, 
the  king  withdrew  his  hand  from  those 
who  are  good  and  righteous  and  joined 
instead  with  the  scoffers  (Rashi).  Alter¬ 
natively:  He  withdrew  his  hand  from 


being  involved  in  matters  of  state  and 
joined  instead  in  the  activities  of  the 
cynics  (Metzudos  David). 

Radak  adds  that  the  scoffers  are  those 
very  officers  described  above.  Before  they 
begin  to  drink,  the  prophet  refers  to  them 
as  officers;  once  they  have  become 
drunk,  they  are  called  scoffers. 

The  Sages  interpret  the  king  as  referring  to 
the  King  of  kings,  and  render:  He  withdrew 
His  hand  from  scoffers.  They  thereby  derive 
that  scoffers  are  among  those  people  who  do 
not  merit  to  receive  the  Divine  Presence 
(Sotah  42;  Sanhedrin  103). 

6.  nb’bii  b;i  Daqio  nab  -nip?  ’O’li?"’? 
nanb  uma  -ly'a  ton  -ipa  ons'K  i#’  —  For 
they  have  prepared  their  hearts  with 
their  plot  like  an  oven;  all  night  their 
baker  sleeps  [and  in  the]  morning  he 
burns  like  a  blazing  fire.  The  baker 
places  logs  into  his  oven  at  night  and 
then  goes  to  sleep  while  it  heats  up  — 
awakening  in  the  morning  to  an  oven 
ready  for  baking.  So,  too,  their  evil 
designs  lie  dormant  at  night  when  they 
cannot  be  pursued,  but  awaken  in  the 
morning  to  inflame  them  with  a  burning 
passion  to  commit  evil  deeds  (Rashi; 
Radak)!'  1 

Ibn  Ezra  contrasts  their  evil  designs 
with  the  activities  of  the  baker:  They 
prepare  their  hearts  with  their  plots 
throughout  the  night  like  an  oven; 
whereas  their  baker  sleeps  [at  night]  and 
[only]  in  the  morning  makes  the  oven 
burn  with  a  blazing  flame. 


1.  Rashi’s  actual  wording  is  somewhat  difficult  to  interpret  with  certainty,  but  it  seems  to  read 
as  follows:  All  night  their  baker  sleeps  —  [this  refers  to]  their  baker  who  heats  up  the  oven. 
[The  intent  of  the  metaphor  is  as  follows:]  After  they  have  prepared  their  hearts  and 
considered  how  to  bring  about  the  completion  of  the  evil,  their  baker  sleeps  —  i.e.,  until 
morning  they  sleep,  and  with  morning  they  burn  like  fire  [until]  they  have  completed  their 
evil. 


7/5-7 


its  leavening. 5  The  day  of  our  king,  the  officers  became 
ill  from  the  heat  of  the  wine;  he  withdrew  his  hand 
[to  be]  with  scoffers.  6  For  they  have  prepared  their 
hearts  with  their  plot  like  an  oven;  all  night  their 
baker  sleeps  [and  in  the]  morning  he  burns  like  a 
blazing  fire.  7  They  have  all  become  heated  like  an 
oven  and  they  have  devoured  their  judges,  all  their 
kings  have  fallen,  [yet]  no  one  among  them  calls  Me. 


Abarbanel  understands  this  verse  to  be 
describing  their  murder  of  the  very  kings 
and  officers  with  whom  they  rejoiced  with 
wine,  as  described  in  the  previous  verse. 
Thus:  They  prepared  their  hearts  like  an 
oven  with  their  secret  plots.  Just  as  the  oven 
stands  cold  the  entire  night  while  the  baker 
sleeps,  and  is  stoked  into  flame  in  the 
morning,  so  do  they  quell  the  fires  of  their 
evil  designs  while  they  are  with  the  kings 
and  officers  and  only  later  allow  them  to 
materialize. 

7.  □rj'UDWntc  ibpio  n-iro  inn’  nba  — 
They  have  all  become  heated  like  an 
oven  and  they  have  devoured  their 
judges.  They  are  all  aflame  with  passion 
for  the  pursuit  of  their  evil  desires  —  like 
an  oven  heated  for  baking  (Metzudos 
David)  —  and  they  have  even  murdered 
the  judges  of  the  Sanhedrin  who  dared 
rebuke  them  for  their  misdeeds  ( Rashi ). 
Alternatively:  Through  their  misdeeds 
they  have  caused  their  judges  to  be 
devoured.  For  the  preponderance  of  evil¬ 
doers  has  made  the  judges  afraid  to 
render  justice,  and  has  even  led  them  to 
pander  to  the  wicked.  Thus,  they  judge 
only  on  behalf  of  those  who  have  the 
power  to  [help  or  harm  them]  and  ignore 
the  needs  of  the  powerless,  thereby 
bringing  down  upon  themselves  the 
wrath  of  the  Almighty  (R adak). 

Targum  renders:  And  with  their  false 
tongue  they  cause  their  judges  to  become 
guilty  [of  incorrect  judgments]. 


’Sk  on;  KiR’i’K  iSd3  oirabn-b;  —  All 
their  kings  have  fallen,  [yet]  no  one 
among  them  calls  Me.  Time  after  time 
the  kings  of  Israel  have  been  the  victims 
of  murder.  Sometimes  they  were  mur¬ 
dered  by  those  who  wrested  the  crown 
from  their  heads!1)  and  at  other  times 
they  were  killed  at  the  hand  of  the 
enemy.  As  such,  it  would  behoove  the 
people  to  recognize  that  their  salvation 
does  not  lie  within  the  hands  of  their 
monarchs,  and  to  thus  return  to  Hashem 
and  seek  his  protection.  Nevertheless,  no 
one  calls  to  Me  in  repentance  and  prayer 
(R  adak). 

Alternatively:  Despite  the  continuous  fall 
of  these  kings  at  the  hands  of  their  enemies, 
none  of  them  are  moved  to  return  to  Me  and 
invoke  My  protection  (Radak).  Thus,  the 
house  of  Jeroboam  has  fallen  as  has  the  house 
of  Baasha,  along  with  those  of  Zimri  and 
Ahab,  yet  their  successors  do  not  take  this  to 
heart  (R‘  Eliezer  of  Beaugency). 

Others  render:  All  their  kings  have  fallen 
because  none  of  them  calls  to  Me  [Rashi; 
Mahari  Kara). 

The  Sages  interpret  these  three  verses  as 
describing  the  descent  of  the  people  to 
idolatry  under  Jeroboam  ben  Nebot.  As 
noted  above  (preface  to  chapt.  S),  Jeroboam 
introduced  idolatry  to  the  nation  in  order  to 
protect  his  monarchy  from  dissolution.  As 
interpreted  by  the  Sages:  On  the  day  of  our 
king  —  on  the  day  they  crowned  Jeroboam, 
the  officers  became  ill  from  the  heat  of  wine 
—  they  came  to  him  and  said  to  him,  "Arise 
and  make  idols  for  us."  He  said  to  them. 


1.  Indeed,  this  occurred  many  times  throughout  the  history  of  the  northern  kingdom  of  Israel 
(Abarbanel).  Thus,  Zechariah  ben  Jeroboam  was  murdered  by  a  revolt,  as  were  Shallum  ben 
Yavesh,  Pekachiah  ben  Menachem  and  Pekach  ben  Remaliahu.  In  addition,  Hosea  ben  Elah 
was  taken  captive  by  those  who  rebelled  against  him  ( Malbim ). 


[69]  Hosea 


K^n/t 


my  rnn  nnaN  bbterv  Kin  n^yn  nnDK  n 
vt  n*7  Kim  in'3  tanj  i^k  :rnian  u 
"]1kji  myi  :ym  k*7  Kim  in  njnT  hytirm  - 
nrprfpN  nim-^K  initrKVi  roan  ^iotp? 
mT>3  nnnK  rn’i  inK'rbo?  iniypn  k^i  «’ 
tin^n  m#K  iKnj?  nnyn  n^  t>k  nnin 


"Now  is  ihe  time  of  evening  and  all  the 
people  are  drunk,"  —  i.e.,  it  is  a  time  of 
drunkenness;  perhaps  now  you  are  drunk 
[and  therefore  make  such  demands]  but 
tomorrow  you  will  change  your  minds. 
They  went  and  returned  in  the  morning. 
This  is  what  is  written:  For  they  have 
prepared  like  art  overt.  He  said  to  them,  "I 
fear  your  Sanhedrin."  They  said  to  him, 
"We  will  murder  them."  This  is  what  is 
written:  And  they  have  devoured  their 
judges.  He  withdrew  his  hand  etc.  —  When 
he  would  see  a  righteous  man  he  would 
place  two  scoffers  next  to  him  and  they 
would  say  to  him,  "Which  generation  is 
the  most  beloved  of  all  generations?"  and 
he  would  say  to  them,  "The  generation  of 
the  desert."  They  said  to  him,  "And  did 
they  not  worship  idols?"  And  he  said  to 
them,  "Since  they  were  beloved  they  were 
not  punished."  And  they  would  say  to 
him,  "Silent!  For  the  king  wishes  to  do  that 
[i.e.,  to  establish  idol  worship]."  [Rashi  from 
Yerushalrni  Avodah  Zarah  1:1;  cf.  Mahar i 
Kara  to  v.  5.] 

8.  bblam  Kin  □■>0^3  on?N  —  Ephraim  is 
intermingled  with  the  nations.  What 
brought  about  all  of  this  decadence  to 
which  the  Jewish  nation  has  descended? 
Their  intermingling  with  the  gentile 
nations,  from  whom  Hashem  separated 
them;  they  have  assimilated  into  their 
society  and  emulated  their  deeds  ( Radak ; 
Abarbanel;  Metzudos  David). 

Alternatively:  They  turn  to  the  gentile 
nations  for  aid  in  their  times  of  need 
rather  than  seeking  My  salvation  ( Ibn 
Ezra;  R’  Eliezer  of  Beaugency). 

Others  see  this  as  a  depiction  of  their 
punishment  for  the  aforementioned  mis¬ 
deeds:  They  shall  be  exiled  to  dwell  among 
the  nations  (Rashi;  Alshich). 


rniso  ’h?  nay  mn  □n^K  —  Ephraim  was 
[like]  a  cake  which  was  not  turned  over. 
Because  of  their  misdeeds  Ephraim  has 
been  rendered  like  a  cake  that  is  de¬ 
voured  before  it  is  even  turned  over  on 
the  flame  (Tar gum;  Rashi).  Thus,  even 
before  they  could  carry  out  their  desire  to 
[fully]  intermingle  with  the  gentiles, 
strangers  came  and  devoured  their 
strength  [as  stated  in  the  following  verse] 
(Mahari  Kara). 

Alternatively:  A  cake  which  is  not  turned 
over  on  the  coals  becomes  burnt  on  one 
side  and  remains  raw  on  the  other  —  and  is 
thus  not  fit  for  consumption.  So,  too,  the 
counsel  taken  by  the  people  of  Ephraim  to 
pursue  idolatry  was  a  half-baked  idea  not 
thoroughly  thought  through,  for  they  did 
not  discern  correctly  between  good  and  evil 
(Ibn  Ezra;  Radak;  Abarbanel;  Metzudos 
David). 

9.  ym  Kb  Kim  ins  oni  ibatj  —  Strangers 
have  consumed  his  strength  but  he  did 
not  know.  Foreign  nations  have  come 
and  plundered  his  wealth  ( Targum ;  Al¬ 
shich),  and  Assyria  and  Egypt  have 
consumed  the  riches  with  which  he 
bribed  them  ( Ibn  Ezra;  Abarbanel).  But 
he  has  not  taken  his  plight  to  heart,  nor 
has  he  come  to  recognize  that  it  has 
occurred  as  a  result  of  wickedness.  Thus 
he  is  not  moved  to  repent  his  evil  ways 
and  return  to  Me  (Rashi;  Radak).  Alter¬ 
natively:  Despite  his  misfortune,  he  has 
not  come  to  know  Hashem  (Mahari 
Kara). 

Rashi  interprets  the  first  phrase  as 
referring  to  the  kings  of  Aram  who 
conquered  and  devoured  Israel  in  the  day 
of  King  Jehoahaz  (see  II  Kings  13:7). 


yttnn  [70] 


y/S-H  6  Ephraim  is  intermingled  with  the  nations,  Ephraim 
was  [like] a  cake  which  was  not  turned  over. 9  Strangers 
have  consumed  his  strength  but  he  did  not  know, 
also  old  age  was  cast  upon  him  but  he  did  not  know. 
10  And  the  glory  of  Israel  was  humbled  before  him, 
but  they  did  not  return  to  Hashem  their  God  and 
they  did  not  seek  Him  despite  all  this.  11  And  Ephraim 
was  like  the  foolish  dove  with  no  understanding; 
they  have  called  to  Egypt;  they  have  gone  to  Assyria. 


V~}i  Kb  Kim  13  nj7-ii  na’ter-ns  —  Also  old 
age  was  cast  upon  him  but  he  did  not 
know.  He  was  weakened  to  a  point  of 
helplessness,  as  if  overtaken  by  old  age, 
and  thus  could  not  rise  up  to  fend  off  his 
enemies  (Rashi;  Targum;  Mahari  Kara; 
cf.  I  bn  Ezra). 

Radak  interprets:  Normally,  when  a 
person  approaches  old  age  there  is  a 
tendency  for  him  to  repent  his  past 
misdeeds  and  return  to  the  proper  path 
prior  to  his  death.  However,  although 
Ephraim  has  been  rendered  old  and 
infirm  by  a  long  period  of  afflictions  — 
and  is  approaching  as  well  the  final  days 
of  the  kingdom  —  he  nevertheless  re¬ 
fuses  to  abandon  his  wicked  ways. 

Chovos  HaLevavos  ( Shaar  Cheshbon 
HaNefesh  ch.  3,  s.v.  nyy  iriKm)  interprets: 
He  has  gone  for  a  long  period  of  time 
without  examining  his  deeds  and  coming  to 
know  them. 

10.  'n'bft  OBt'Kbi  toss  <7KW'"|iK:|i  niyi 
DK'rbD?  intt/p3  Kbi  nmnbK  —  And  the 
glory  of  Israel  was  humbled  before  him, 
but  they  did  not  return  to  Hashem  their 
God  and  they  did  not  seek  Him  despite 
all  this.  The  people  of  Israel  have  wit¬ 
nessed  the  fall  of  their  pride  and  glory; 
yet  they  continue  to  refuse  to  mend  their 
ways  ( Targum ;  Rashi). 

Others  render  niyi  to  mean  witness: 
His  fall  from  the  heights  of  power  and 


glory  to  his  present  lowly  status  bore 
testimony  before  him  to  his  transgres¬ 
sions;  nevertheless,  he  remained  steadfast 
in  his  wicked  ways  ( R '  Eliezer  of  Beau- 
gency;  cf.  Abarbanel;  see  also  5:5  and 
commentary  ibid.). 

11.  n-nyn  3 b  prt  nnia  nirq  onatt  vi’i 
I3bn  Htt/K  1K-Jj7  —  And  Ephraim  was 
like  the  foolish  dove  with  no  under¬ 
standing;  they  have  called  to  Egypt; 
they  have  gone  to  Assyria.  Ephraim  is 
like  the  foolish  dove,  who  rushes  eagerly 
to  the  snare  to  eat  the  seeds  placed  there 
for  him  without  comprehending  that  he 
will  thereby  become  entrapped.  So  has 
the  Jewish  nation  plunged  recklessly  into 
its  treaties  with  Egypt  and  Assyria  with¬ 
out  realizing  that  I  have  laid  a  trap  for 
them,1'1  and  that  this  very  course  will  lead 
to  their  downfall  ( Ibn  Ezra;  Radak; 
Metzudos  David). 

Others  interpret:  Ephraim  has  been 
like  the  foolish  dove,  who  does  not 
discern  between  the  beneficial  and  the 
harmful  (Rashi).  Whereas  other  birds 
avoid  their  nests  if  they  discover  their 
offspring  have  been  captured,  the  dove 
takes  no  heed  of  this  and  continues  to 
dwell  in  it  (Mahari  Kara).  So,  too,  has 
Ephraim  foolishly  and  recklessly  turned 
for  aid  and  security  to  Egypt  and  Assyria 
—  the  very  nations  who  have  long  been 
their  oppressors  —  rather  than  turning  to 


1.  When  Jerusalem  was  besieged  by  the  armies  of  Aram,  King  Ahaz  invoked  the  aid  of  Assyria 
to  drive  them  off.  Upon  doing  so,  Assyria  proceeded  to  turn  upon  Israel,  and  turned  it  into  a 
vassal  state,  prompting  King  Hosea  to  turn  to  Egypt  for  assistance.  This  incited  Shalmanesser, 
king  of  Assyria,  to  besiege  Samaria  (11  Kings  chs.  16,  17). 


[71]  Hosea 
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the  Almighty,  their  true  source  of  sup¬ 
port  (Rashi;  Mahari  Kara;  Abarbanel). 

Mahari  Kara  renders:  Egypt  has  called 
[as  well  as]  Assyria  [and]  they  have  gone 
—  when  these  nations  call  to  them  they 
follow  [blindly]. 

12.  Tup  “i  □rrI?y  tynsij  lab’  tip  tea  — 

When  they  go,  I  will  spread  My  net  over 
them.  Indeed,  when  they  will  go  to 
Egypt  and  Assyria  for  aid  I  will  spread 
My  net  over  them,  and  their  move  in  that 
direction  will  thus  prove  to  be  their 
downfall  (Radak;  R'  Eliezer  of  Beau- 
gency;  Metzudos  David). 

Alternatively:  When  they  will  go  to 
Egypt  to  escape  the  Assyrians  I  will 
spread  My  net  over  them,  and  there  they 
will  be  decimated  by  hunger  and  the 
sword  (Rashi;  Mahari  Kara ).[I) 

dth'ik  D’nipo  qly?  —  Like  the  birds  of 
the  heaven  I  will  bring  them  down.  Just 
as  the  birds  of  the  heaven  are  caught  in 
nets  which  hang  in  the  air  upon  poles 
and  are  then  dragged  down  to  earth,  so 
shall  I  bring  them  down  to  disaster 
(Rashi;  Mahari  Kara).  Alternatively:  Just 
as  the  birds  of  the  heaven  —  such  as  the 


eagle  and  the  hawk  —  soar  higher  than 
the  dove  to  capture  and  bring  her  down 
to  earth,  so  shall  I  bring  down  the  Jewish 
people  through  Nebuchadnezzar,  even  in 
the  land  of  Egypt  (Rashi). 

annpb  yntps  dtpjk  —  I  will  afflict 
them,  as  has  been  heard  by  their  congre¬ 
gation.  I  will  bring  upon  them  suffering 
like  all  that  I  have  made  known  to  their 
congregation  through  the  prophet  Jere¬ 
miah  (Rashi;  Mahari  Kara).™  Alterna¬ 
tively:  I  will  afflict  those  who  go  down  to 
Egypt,  which  will  serve  as  a  source  of 
castigation  to  be  heard  by  their  brothers 
still  residing  in  their  land  (Ibn  Ezra). 

Others  translate  Dl’P’K  to  mean  bound 
(Menachem  cited  by  Rashi;  Radak)  —  I 
will  incarcerate  them  in  the  bonds  of  the 
gentile  nations,  as  I  disclosed  to  them  yet 
in  the  desert  through  the  warning  and 
curses  issued  in  the  Torah  for  those  who 
do  not  heed  My  word  (Radak). 

Abarbanel  renders:  I  will  afflict  them 
in  heed  of  their  congregation  —  I  will 
follow  the  course  they  set  for  themselves 
and  thereby  bring  about  their  downfall. 
Just  as  they  sought  out  Assyria  so  shall  I 


1.  When  Nebuchadnezzar  king  of  Babylon  conquered  Judah  and  exiled  its  inhabitants,  he 
appointed  Gedaliah  ben  Ahikam  governor  of  those  who  remained  in  the  Holy  Land.  When 
Gedaliah  was  murdered  (Jeremiah  41),  the  people,  led  by  Yochanan  ben  Kareiah,  felt 
themselves  very  vulnerable  to  the  Chaldeans  living  nearby  and  beseeched  Jeremiah  to  plead 
with  the  Almighty  on  their  behalf  and  to  transmit  to  them  His  instructions.  The  prophet 
returned  with  the  message  from  Hashem  that  they  should  remain  in  the  Land  of  Israel  where 
He  would  protect  them.  In  their  terror  the  people  rejected  Jeremiah's  words  and  fled  to  Egypt 
—  forcing  the  prophet  to  accompany  them.  At  that  time,  the  Almighty  declared  through  His 
prophet  that  Egypt  would  be  conquered  and  the  Jewish  settlement  there  wiped  out  (see 
Jereremiah  chs.  42-44). 

2.  Rashi  and  Mahari  Kara  themselves  follow  their  approach  to  the  entire  verse,  that  it  refers  to 
those  who  disregarded  Jeremiah's  admonitions  and  sought  refuge  in  Egypt.  They  thus  cite  the 
dialogue  between  Jeremiah  and  the  people  that  is  recorded  in  the  Book  of  Jeremiah  (42:2-6). 
Nevertheless,  their  interpretation  of  this  phrase  is  plausible  even  according  to  the  other 
commentators. 
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7/12-14  U  When  they  go,  I  will  spread  My  net  over  them,  like 
the  birds  of  the  heaven  l  will  bring  them  down,  l 
will  afflict  them,  as  has  been  heard  by  their  congrega¬ 
tion.  13  \Noe  is  to  them  for  they  have  moved  away 
from  Me;  plunder  to  them  for  they  have  rebelled 
against  Me;  and  I  would  redeem  them  but  they  have 
spoken  lies  about  Me.  14  And  they  did  not  cry  out  to 
Me  in  their  hearts  when  they  wailed  on  their  beds, 


hand  them  over  to  Assyria,  who  will 
offer  them  not  the  open  hand  of  a  friend¬ 
ly  power  but  the  iron  fist  of  the  con¬ 
quering  enemy.  Thus,  they  will  plummet 
from  the  heights  of  their  former  glory  to 
the  depths  of  exile  and  enslavement. 

13.  wtyg-g  onb  tw  ’aan  vrjj-g  onb  ’Ik 
ogia  •'by  nai  ntam  didn  g'JKi  g  —  Woe 
is  to  them  for  they  have  moved  away 
from  Me;  plunder  to  them  for  they  have 
rebelled  against  Me;  and  I  would  redeem 
them  but  they  have  spoken  lies  about 
Me.  Woe  is  to  them,  for  they  have  moved 
away  from  their  fear  of  Me  ( Tar  gum ) 
and  from  their  service  of  Me  in  the 
Temple,  and  have  turned  instead  to  the 
worship  of  other  deities  (Radak).  There¬ 
fore,  the  plundering  nation  of  Assyria 
shall  fall  upon  them  (Abarbanel;  Metzu- 
dos  David).  I  wished  to  redeem  them 
from  their  tragic  plight,  but  they  have 
made  this  impossible,  for  they  utter  lies 
about  Me,  denying  that  I  observe  their 
deeds  and  respond  to  their  good  and  evil. 
Therefore,  I  have  hidden  My  face  from 
them  and  left  them  to  their  misery  and 
sorrow  (Radak;  Abarbanel;  Metzudos 
David).  Alternatively:  They  have  lied 
about  Me  and  proclaimed  that  all  I  seek  is 
to  harm  them  ( Ibn  Ezra). 

Rashi  interprets  this,  too,  as  referring  to 
the  dispute  between  the  people  and  Jeremiah 
whether  to  seek  refuge  in  Egypt.  He  thus 
interprets:  They  said  to  Jeremiah  (Jeremiah 
43:2),  You  s peak  falsely;  HASHEM  did  not 


send  you  to  say,  "You  should  not  go  to 
Egypt."1" 

Another  approach  to  this  verse  is  that  it 
refers  to  the  plight  of  the  Jewish  nation  after 
their  banishment  from  the  Holy  Land:  Woe 
is  to  them  for  they  have  wandered  into  exile. 
And  because  they  continue  to  transgress  My 
word  and  do  not  repent,  they  will  continue  to 
be  plundered  and  persecuted  there  in  foreign 
lands.  I  would  have  redeemed  them  from  the 
exile  imposed  upon  them  by  Assyria,  but 
they  have  spoken  lies  about  Me  and  denied 
My  faith  [and  1  have  therefore  left  them  to 
their  bitter  fate]  ( Abarbanel ). 

14.  -by  ib’b”  g  Dabg  ’bK  ipyj-Nb) 
ongsipn  —  And  they  did  not  cry  out  to 
Me  in  their  hearts  when  they  wailed  on 
their  beds.  As  they  lie  in  their  beds 
bewailing  their  bitter  fate,  they  refuse  to 
recognize  that  I  am  the  source  of  their 
misfortune.  Thus,  they  do  not  turn  to  Me 
in  repentance  in  order  to  improve  their 
lot,  but  rather  continue  to  insist  that  I  do 
not  hear  their  cries  nor  take  heed  of  their 
bitter  plight  (Radak;  Abarbanel;  Metzu¬ 
dos  David).  Even  on  those  rare  occasions 
when  they  turn  to  Me  in  prayer,  they 
offer  only  lip  service,  with  their  hearts  far 
removed  from  any  feelings  of  devotion 
(Alshich;  Malbim). 

Others  interpret:  They  did  not  cry  out 
to  Me  in  their  hearts;  therefore  they  will 
wail  on  their  beds  —  i.e.,  from  the  mis¬ 
fortune  which  will  overtake  them  and 
the  exile  that  will  be  their  lot  (Targum; 
Rashi;  Mahari  Kara). 


1.  [Although  they  rejected  only  Jeremiah,  denying  his  legitimacy  as  Hashem's  spokesman,  this 
is  described  by  Scripture  as  being  directed  at  God  Himself  —  they  have  spoken  lies  about  Me. 
Since  Jeremiah  was  an  established  prophet,  they  had  no  valid  basis  for  their  denial  of  his 
validity,  and  it  therefore  indicated  a  lack  of  faith  in  the  Almighty.] 


[73]  Hosea 


aw  mo?  rnian?  ^iTni  ]n~by  td-id/i 
ivrm/m  ^w  nnyn;  ’npin  •’n^cp 
V79?  rpnn  n^j?:?  vn  by  t*,b  i  nm/?  to 
myb  it  niwb  Dina  arp-ito  nnnn 
n,,D_t7i;  n^35  nsw  :onya  v^nd  *  N/n 

:iVtt;D  vnin-^n  ,»rrn:i  ray  ]y\  mn1 


■>5  w  n^ian?  ic/wni  ijyby  —  For  Zrain 
and  wine  they  gather;  they  turn  away 
from  Me.  So  great  is  the  famine  that 
pervades  that  land  that  when  grain  and 
wine  are  brought  into  the  city,  people 
swarm  to  them  in  their  hunger.  Neverthe¬ 
less,  despite  the  dire  straits  in  which  they 
find  themselves,  they  continue  to  turn 
away  from  Me  ( Radak ).  Alternatively: 
They  gather  to  indulge  in  food  and  drink 
and  speak  ill  of  Me  (Ibn  Ezra;  Abar- 
banel)!l]  Others  render:  They  gather 
stores  of  grain  and  wine;  [therefore]  they 
rebel  against  Me  (Tar gum;  Rashi). 

Another  translation  of  the  word 
is  wander:  They  wander  from  place  to 
place  to  seek  grain  and  wine  (Malbim;cf. 
Metzudos  David). 

15.  y'v’Qii'rr  ’Ski  Dn'yni  ’npjri  ’rncn  ’Jtfi 
—  And  I  afflicted;  I  strengthened  their 
arms,  but  they  attribute  evil  to  Me.  I  have 
afflicted  the  Children  of  Israel  —  not  for 
the  sake  of  tormenting  them  but  only  in 
order  to  get  them  to  repent  and  thereby  be 
strengthened.  They,  however,  refuse  to 


recognize  this;  rather,  they  impugn  My 
motives  and  maintain  that  I  seek  only 
their  harm  (T argum;  Ibn  Ezra;  Alshich; 
Malbim). 

Rashi  renders:  I  admonished  —  I 
admonished  them  through  My  prophets 
and  sought  to  inspire  them  with  fear  so 
that  they  would  heed  the  words  of  the 
prophets  and  their  arms  would  thereby  be 
strengthened.121 

Radak  interprets  the  word  ’FilD1  to  be 
derived  from  the  root  tidk  —  bound: 
When  they  were  blessed  with  prosper¬ 
ity,  it  was  I  Who  girded  their  arms  and 
strengthened  them.  However  they  did  not 
acknowledge  My  beneficence  but  rather 
attributed  their  prosperity  to  happen- 
stance.[3) 

16.  i1??1  n;n~i  ntftj??  r>n  by  Kb  -gwA 

□nyn  yiRa  myb  it  miutb  oytn  onntp  — 
They  turn  not  to  the  One  Above;  they 
were  like  a  deceitful  bow;  their  officers 
shall  fall  by  the  sword  from  the  fury  of 
their  tongues;  this  was  their  derision  in 
the  land  of  Egypt.  They  respond  to  their 


1.  Alshich  interprets  this  phrase  as  continuing  the  thought  of  the  beginning  of  the  verse:  When 
the  leaders  of  the  nation  come  to  visit  those  who  are  bedridden  with  their  illness,  they  do  not  come 
to  comfort  them  and  to  encourage  them  to  repent  and  thereby  be  healed.  Rather,  they  stand  before 
the  victims  and  dwell  upon  how  they  will  divide  their  possessions  [after  they  have  passed  on]. 

2.  M ahari  Kara  interprets  this  verse  as  still  referring  to  the  dialogue  between  the  prophet  Jeremiah 
and  the  people  after  the  Holy  Land  had  been  conquered  by  the  Babylonians.  I  sent  my  prophet 
Jeremiah  to  admonish  them  and  to  exhort  them  to  strengthen  their  arms  before  the  king  of 
Babylonia.  I  reassured  them  that  they  need  not  fear  his  might,  for  I  would  be  with  them.  However, 
they  spurned  My  words  and  rejected  Jeremiah's  urgings,  claiming  that  he  spoke  falsely  in  My 

3.  R'  Eliezer  of  Beaugency  follows  an  approach  similar  to  Ibn  Ezra,  but  interprets  the  phrase,  / 
strengthened  their  arms,  to  refer  to  the  Almighty's  actions  rather  than  merely  describing  His 
intent:  Due  to  My  great  love  for  them,  I  have  afflicted  them  as  a  father  punishes  his  son,  mak¬ 
ing  sure  to  strengthen  their  arms  [in  other  ways]  at  the  same  time.  Accordingly,  they  should  have 
realized  that  all  the  misfortune  1  brought  upon  them  was  to  arouse  them  to  repentance. 
Nevertheless,  they  attributed  to  Me  the  intention  and  desire  to  harm  them  maliciously. 


ytyin  [74] 


7/15-16  for  and  wine  they  gather;  they  turn  away  from 

Me.  15  And  l  afflicted;  l  strengthened  their  arms,  but 
they  attribute  evil  to  Me.  16  They  turn  not  to  the  One 
Above;  they  were  like  a  deceitful  bow;  their  officers 
shall  fall  by  the  sword  from  the  fury  of  their  tongues; 
this  was  their  derision  in  the  land  of  Egypt. 

8/l  1  o  your  palate  a  shofar;  like  an  eagle  upon  the 

House  of  Hashem,  because  they  have  violated  My 
covenant,  and  they  have  rebelled  against  My  Torah. 


plight  by  turning  not  to  the  Almighty 
Who  dwells  Above  but  only  to  the  natural 
courses  of  action  open  to  them  [particu¬ 
larly  to  the  gentile  nations  whose  aid  they 
seek  (Radak)].  By  so  doing,  they  show  a 
total  lack  of  appreciation  for  all  the 
blessings  I  have  bestowed  upon  them.  In 
this  manner,  they  have  distorted  the 
straight  and  upright  path  like  a  crooked 
bow,  that  shoots  its  arrows  in  an  entirely 
different  direction  than  the  one  in  which 
it  is  aimed.  With  the  fury  invoked  by  their 
spurious  tongues  and  words  of  heresy, 
they  have  brought  about  the  demise  of 
their  kings  and  officers.  In  this,  they  have 
followed  the  paths  they  took  in  Egypt 
prior  to  their  exodus,  where  they  were  also 
steeped  in  heresy  and  in  the  denial  of 
Divine  Providence  ( Abarbanel ;  Metzu- 
dos  David). 

Alternatively:  They  were  like  a  deceit¬ 
ful  bow  —  i.e.,  a  deceitful  archer,  whose 
perfidy  is  expressed  through  his  bow, 
when  he  indicates  his  intention  to  shoot  in 
one  direction  and  turns  to  a  different  one 
at  the  last  moment.  So,  too,  have  the 
Children  of  Israel  been  turned  aside  from 
their  commitment  to  improve  their  deeds 


—  when  such  commitments  have  been 
forthcoming  at  all  —  by  the  false  prophets 
who  encourage  them  in  their  wicked 
ways.  These  leaders  who  guide  them 
along  wayward  paths  shall  be  smitten  by 
the  sword  for  exhorting  the  people  with 
tongues  of  fury  —  i.e.,  tongues  that  arouse 
the  fury  of  the  Almighty.  They  glibly 
declare,  "If  the  enemy  comes  we  will  turn 
to  Egypt  for  aid."  However,  the  Egyptians 
will  mock  the  Jewish  people  contemptu¬ 
ously  for  turning  to  them  for  salvation 
( Radak ). 

R ashi  interprets  this  verse  as  referring  to 
the  people's  disregard  of  Jeremiah's  admoni¬ 
tions  and  their  flight  to  Egypt:  They  will 
return  but  to  no  avail  —  they  will  return  to 
Egypt  but  it  will  not  help  them.  Rather  they 
will  be  like  a  deceitful  bow  which  is  aimed  to 
the  north  but  shoots  toward  the  south.  So 
shall  Yochanan  ben  Kareiah  [see  footnote  to 
v.  12]  and  all  who  follow  him  be  felled  by  the 
sword  in  Egypt  for  the  harsh  words  and 
tongue  of  fury  with  which  they  responded  to 
Jeremiah.  Indeed,  this  shall  be  their  derision 
in  Egypt,  for  the  Egyptians  will  say  to  them, 
"Why  have  you  come  to  us  to  bring  afflic¬ 
tion  upon  us?  Is  it  not  written  ( Exodus  14:13) 
and  you  shall  no  longer  continue  to  see 
them T'  (cf.  Mahari  Kara). 


VIII 

Hosea  is  instructed  to  continue  his  castigation  of  the  Children  of  Israel  for  their 
misdeeds,  with  special  focus  on  the  sin  of  idolatry.  He  also  foretells  of  the  disaster  which 
is  to  befall  them  in  retribution.  According  to  the  majority  of  the  commentators,  these 
verses  record  the  words  of  the  Almighty  that  were  stated  to  Hosea.  Radak  interprets 
the  first  verse  as  the  prophet's  words  to  the  nation. 

1.  iv:  -n  ma-by  nic/aa  “taw  ^arrbK  shofar;  like  an  eagle  upon  the  House  of 
lytt/s  irnin-bjn  1iV"q  —  To  your  palate  a  Hashem,  because  they  have  violated  My 


[75]  Hosea 


mu  ^ntcn  mj  Rioter?  rpajrp  ,,nt?N  ipyv  b  m  -rn/n 

kVj  n^n  *>aK))p  *6i  b^jpn  nn  iia^T  ml*  -. 

IVp5?  □■qyy  te/y  nnnn  ^nym 


covenant,  and  they  have  rebelled  against 
My  Torah.  Raise  your  voice  loudly  and 
call  out  like  a  shofar.  Do  so  speedily,  as  if 
the  shofar  were  attached  to  your  palate, 
and  the  wind  coming  from  your  throat 
thus  blows  through  it  very  quickly 
0 Rashi ;  Abarbanel).  In  this  manner,  pro¬ 
claim  to  the  nation  that  the  enemy  shall 
swoop  down  like  an  eagle  upon  the  House 
of  Hashem  for  having  violated  My 
covenant  and  rebelled  against  My  Torah 
( Targum ;  Yefes,  cited  by  Ibn  Ezra;  Abar¬ 
banel;  Metzudos  David).  This  alludes  to 
Nebuchadnezzar  king  of  Babylonia,  who 
conquered  the  nation  of  Judah  and  de¬ 
stroyed  the  Temple  ( Abarbanel ). 

Alternatively:  Raise  your  voice  like  a 
shofar  to  the  enemies  of  the  Jewish  nation, 
and  exhort  them  in  the  name  of  the 
Almighty:  Hurry  and  fly  like  an  eagle  and 
swoop  down  upon  the  House  of  Hashem 
(Rashi;  Mahari  Kara). 

Others  interpret  the  phrase  like  an 
eagle  upon  the  House  of  Hashem  as 
referring  still  to  the  prophet:  Place  a 
shofar  to  your  palate  and  swoop  like  an 
eagle  upon  the  House  of  HASHEM  ( Ibn 
Ezra )  —  Ascend  upon  the  Holy  Moun  tain 
and  admonish  the  people  for  their  trans¬ 
gressions  when  they  come  up  to  visit  the 
Temple  (R'  Eliezer  of  Beaugency  cf. 
Malbim). 

’rnin-by)  —  And  they  have  re¬ 
belled  against  My  Torah.  According  to 
the  majority  of  the  commentators,  this  is 
a  repetition  of  the  previous  phrase.  Al- 
shich  interprets  it  as  referring  specifically 
to  the  study  of  the  Torah.  This  follows  the 
statement  of  the  Sages  (Yerushalmi, 
Chagigah  1)  that  the  Almighty  was 
willing  to  countenance  even  the  cardinal 


sins  of  idolatry,  adultery,  and  murder  but 
not  that  of  the  cessation  of  Torah  study 
[for  without  the  latter  there  is  no  more 
hope  for  improvement], 

2  ’  3.  btoun  mj  .btotp’  :pijn?  ’nbs  ipvj1  'i 
'IBTV  3’IK  nIU  —  To  Me  Israel™  will  cry 
out,  "My  Cod,  we  know  You."  Israel  has 
forsaken  good;  the  enemy  shall  pursue 
him.  When  misfortune  shall  befall  the 
nation,  the  people  of  Israel  will  call  out  to 
Me  and  proclaim  their  fidelity.  However, 
I  will  no  longer  hearken  to  their  pleas,  for 
they  have  totally  forsaken  good  and  must 
therefore  be  pursued  by  the  enemy 
(Rashi;  Mahari  Kara). 

Others  interpret:  To  Me  they  should 
have  cried  out  in  their  time  of  trouble,  and 
proclaimed,  “We  know  you,  O  God,  and 
recognize  that  You  are  our  only  source  of 
salvation."  However,  they  have  not  done 
so,  but  have  rather  abandoned  good; 
therefore  the  enemy  shall  pursue  them 
(Radak;  Metzudos  David).  Metzudos 
David  adds:  All  of  Israel,  both  the 
northern  kingdom  and  that  of  Judah, 
have  abandoned  good,  and  they  shall 
therefore  all  be  conquered  by  the  enemy. 

Abarbanel  suggests  an  alternative  inter¬ 
pretation  to  these  three  verses:  The  prophet  is 
referring  to  the  invasion  of  Sennacherib  king 
of  Assyria,  who  invaded  the  kingdom  of 
Judah  as  well  as  that  of  Israel.  Soon  after 
conquering  the  latter  and  exiling  its  inhabi¬ 
tants,  he  swooped  down  speedily  like  an 
eagle  to  attack  the  Temple  —  which  no 
doubt  occurred  in  retribution  for  the  sins  of 
the  nation  under  the  reign  of  Ahaz.  How¬ 
ever,  unlike  their  Israelite  brethren,  the  peo¬ 
ple  of  Judah  cried  out  to  the  Almighty  in 
repentance  and  prayer  and  were  miracu¬ 
lously  saved  from  the  invading  hordes.  Thus, 
proclaims  the  Almighty:  The  people  of  Judah 


X.  This  follows  the  approach  of  most  commentators,  that  the  word  Israel  at  the  end  of  the  verse 
should  be  interpreted  as  if  it  were  in  the  middle.  Targum,  however,  renders:  Every  time 
misfortune  befalls  them  they  pray  before  Me  and  say,  "Now  we  know  that  we  have  no  other 
Cod  save  You.  Save  us,  for  we  are  Your  nation  Israel." 


yv nn  [76] 


0^2-4  2^°  Me  Israel  will  cry  out,  "My  God,  we  know  You." 

3  Israel  has  forsaken  good;  the  enemy  shall  pursue  him. 

4  They  have  enthroned  kings  but  not  from  Me;  they 
have  ordained  officers  but  l  did  not  know.  [From]  their 
silver  and  gold  they  made  themselves  idols  for  it 


cried  out  to  Me  and  declared  their  fidelity, 
unlike  those  of  Ephraim,  who  abandoned 
Me.  Therefore,  the  former  will  be  spared  My 
wrath,  whereas  the  latter  will  be  pursued  and 
conquered  by  the  enemy.  The  prophet  refers 
to  both  nations  as  Israel  in  order  to  empha¬ 
size  how  far  they  diverged  in  their  deeds 
despite  originating  from  the  same  forebears. 

alu  bjoty’  n  Jj  —  Israel  has  forsaken  good. 
According  to  most  of  the  commentators, 
the  word  good  refers  to  the  Almighty. 

Radak  explains:  This  is  Hashem  Who  is 
the  only  Being  that  is  totally  good,  with  no 
aspect  of  evil.  According  to  Ibn  Ezra  :  The 
God  Who  has  been  good  to  him.  Alterna¬ 
tively:  The  God  Who  is  good  to  all  His 
creations  (Abarbanel). 

Others,  however,  interpret  this  literally: 
Israel  has  abandoned  good  for  they  have 
not  returned  to  Me  ( R ’  Eliezer  of  Beau- 
gency).  Alternatively:  They  have  aban¬ 
doned  that  which  is  good  for  them 
( Metzudos  David).  Tar  gum  renders:  Is¬ 
rael  has  strayed  from  after  My  service, 
for  which  I  bring  good  upon  them. 

The  Sages  offer  a  different  view:  Said 
R'  Pazi:  There  is  no  good  save  the  Torah, 
as  it  is  stated  ( Proverbs  4:2),  for  a  good 
purchase  [I  have  given  them ].  And  so  it  is 
stated  (Jeremiah  9:12),  for  abandoning 
My  Torah  [the  land  was  destroyed] 
(Yalkut  Shimoni). 

4.  ’njrr  Kb)  n’tpn  'im  Kb)  U’btpn  Drj  — 
They  have  enthroned  kings  but  not  from 
Me;  they  have  ordained  officers  but  I  did 
not  know.  The  people  of  Israel  have 
anointed  officers  without  My  knowledge 
[i.e.,  consent]  (Targum;  Rashi;  Ibn  Ezra; 
Radak;  Metzudos  David).  Even  their 
original  monarch,  Jeroboam  ben  Nebot, 
was  enthroned  without  My  involvement. 

Although  Hashem  sent  Ahiyah 
Hashiloni  to  inform  Jeroboam  that  the 


Almighty  intended  to  crown  him,  the 
populace  acted  without  ever  having  been 
commanded  to  do  so.  Furthermore,  when 
they  saw  how  he  abandoned  the  ways  of 
Hashem  and  prohibited  them  from  as¬ 
cending  to  Jerusalem  —  establishing  his 
two  golden  calves  instead  —  they  should 
have  removed  him  from  office.  The 
remainder  of  the  kings  of  Israel  were  also 
anointed  without  consultation  with  the 
Almighty,  with  the  exception  of  Yehu 
ben  Nimshi  (Radak). 

Others  translate  to  mean  they 

remove,  as  in  rvpn:  They  deposed  one 
king  from  office  and  replace  him  with 
another,  all  without  My  instructions 
(Rashi,  in  second  version;  Mahari  Kara; 
Malbim).  Indeed,  twice  in  the  history  of 
the  Israelite  kingdom,  the  people  deposed 
of  a  monarch  for  ceasing  to  support  or 
sanction  idolatry.  This  occurred  to 
Shalom  ben  Yavesh,  about  whom  it  is  not 
written  that  he  did  what  was  evil  in  the 
eyes  of  Hashem.  Apparently,  in  his  battle 
for  the  throne  with  Menachem  ben  Gadi, 
he  stood  for  the  abolition  of  idolatry, 
whereas  the  latter  favored  it  and  was 
supported  by  those  of  the  same  mind. 
Similarly,  Hosea  ben  Elah  abolished  the 
sentries  who  prevented  the  people  from 
ascending  to  Jerusalem.  Consequently, 
those  in  support  of  idolatry  informed 
upon  him  to  the  king  of  Assyria  when  he 
made  a  treaty  with  Egypt,  and  he  was 
therefore  placed  in  prison  (Malbim). 

rro1  )ynb  orayy  Dnb  ityy  oann  odp3  — 
[From]  their  silver  and  gold  they  made 
themselves  idols  for  it  to  be  cut  off.  The 
very  gold  and  silver  that  I  bestowed  upon 
them,  they  turned  around  and  used  to 
make  idols  in  defiance  of  My  will. 
Therefore,  that  same  gold  and  silver  will 
be  cut  off  from  them  (Radak;  R'  Eliezer  of 


[77]  Hosea 


rn/n 


‘»nn-“Fy  na  ’sk  rnn  yhpu/  rnj  :rn;p  n 
into  unn  Kin)  ^faipra  ^  ibiv  sb  , 
:|iin'U7  b'xv.  rmj  d,o3^"’3  Kin  tavr^x  nVi 
rmy  i^tk  np|7  mp?  nnaiDi  iynp  nn  “»3  » 
nnyb’rr  nnj  nto?  ^in  najrntyjr  'bi 


Beaugency).  Alternatively:  That  gold 
and  silver  will  be  the  cause  of  the  loss  of 
their  idols,  for  the  enemy  will  seize  them 
for  their  inherent  value  ( Metzudos 
David). 

The  reading  of  others  has  the  people 
themselves  as  the  object  of  the  verb:  For 
using  gold  and  silver  to  make  idols,  their 
name  shall  be  cut  off  and  they  will  be 
exiled  from  their  land  ( Radak ;  cf.  Tar- 
gum). 

Abarbanel  interprets  this  verse  — along 
with  the  next  (see  below)  —  as  expressing  the 
Almighty's  rejoinder  to  the  excuse  of  the 
nation  that  only  their  leaders  are  responsible 
for  their  transgressions  and  they  themselves 
are  free  of  blame.  To  this  the  Almighty 
responds:  They  appointed  their  kings  and 
officers  without  consulting  Me,  and  they  are 
thus  to  blame  for  the  corruption  incurred 
thereby.  Furthermore,  they  willingly  donated 
their  own  gold  and  silver  for  the  construction 
of  the  idols  they  served,  and  thus  they  cannot 
claim  innocence  of  that  abomination. 

5.  In  place  of  the  Almighty,  whose 
service  they  abandoned,  the  Children  of 
Israel  turned  to  the  worship  of  the  golden 
calves  of  Jeroboam.  In  truth,  however, 
these  are  not  deities  at  all,  but  merely  the 
handiwork  of  human  beings,  and  they 
are  thus  incapable  of  providing  aid  in  a 
time  of  crisis. 

Kb  ’nip  ty  Da  ■’bk  nan  jnnw  ribiy  rm 
l^jpa  ibipi’  —  Y our  calf  has  forsaken  [you] 
Samaria,1'1  My  anger  burns  against 
them ;  until  when  will  they  be  incapable 
of  cleansing ?  The  golden  calf  that  you 
worship  has  forsaken  you,  Samaria,  for  it 
did  not  come  to  your  aid  when  you 


suffered  the  effects  of  My  wrath.  Now 
that  you  have  seen  for  yourselves  the 
uselessness  of  your  chosen  deities,  how 
long  will  it  take  until  you  act  upon  this 
knowledge  and  cleanse  yourselves  from 
the  corruption  of  idolatry  (Ibn  Ezra; 
Abarbanel;  Metzudos  David)? 

Radak  renders:  Your  calf  has  dis¬ 
tanced  [you]  —  i.e.,  because  of  your 
service  to  it,  you  have  been  exiled  from 
your  land.  Alternatively:  Y our  calf  has 
been  distanced  [from  you]  —  for  when 
the  king  of  Assyria  came  and  conquered 
the  land  he  destroyed  the  golden  calves 
and  confiscated  the  gold  from  which 
they  were  made  (ibid.). 

Others  understand  Hashem  to  be  the 
unstated  subject  of  this  verse:  [Hashem]  has 
forsaken  [you],  people  of  Samaria,  [because  of 
your  sin  of  worshiping]  the  golden  calves 
(Rashi;  Mahari  Kara). 

6.  D’nbK  nVi  intery  itnn  tom  bxniy’n  ’a 
Kin  —  For  [it  is]  from  Israel  and  it  was 
made  by  a  craftsman  and  it  is  not  a  god. 
The  gold  and  silver  from  which  the  idols 
were  made  were  donated  by  all  of  the 
members  of  the  nation  of  Israel  (Rashi) 
and  the  idols  were  constructed  at  their 
behest.  It  is  therefore  the  collective  re¬ 
sponsibility  of  the  people  and  not  just 
that  of  the  leaders  ( Abarbanel ;  cf.  Ibn 
Ezra).  From  that  gold,  the  idols  were 
formed  by  a  mortal  craftsman;  thus  it 
cannot  possibly  be  a  true  god,  for  how 
could  the  product  be  greater  than  its 
creator  (Radak)? 

Metzudos  David  sees  this  entire  phrase 
as  conveying  the  latter  message:  The  calf 
was  made  by  Israelites,  mere  human 


1.  Although  the  golden  calf  was  in  Beth-el  rather  than  in  Samaria,  it  is  nevertheless  referred  to 
as  the  idolatry  of  5amaria,  for  from  the  time  of  Ahab  the  city  of  5amaria  was  the  seat  of 
royalty  from  which  the  worship  of  the  calf  was  supported  and  encouraged  (Radak). 


yunn  [78] 


8/5-7 


to  be  cut  off.  5  Your  calf  has  forsaken  [you]  Samaria, 
My  anger  burns  against  them;  until  when  will  they 
be  incapable  of  cleansing?  6  For  [it  is]  from  Israel  and 
it  was  made  by  a  craftsman  and  it  is  not  a  god,  for 
the  calf  of  Samaria  shall  be  splinters.  7  For  they  sow 
wind  and  they  shall  reap  a  tempest;  it  has  no  stand¬ 
ing  stalks;  what  sprouts  will  produce  no  flour;  [and]  if 
it  should  somehow  produce,  strangers  will  devour  it. 


beings,  and  not  by  the  heavenly  angels.  It 
was  formed  by  a  craftsman  with  the 
tools  of  his  trade,  and  not  through  some 
magical  process.  Therefore  it  could  not 
possibly  be  any  more  than  a  mere 
construction  of  metal. 

Radak  interprets:  For  it  is  from  Israel 
—  they  did  not  duplicate  the  deeds  of 
some  gentile  nation,  but  rather  drew 
upon  their  own  original  concept  of  idola¬ 
try  that  they  devised  in  the  desert  when 
they  worshiped  the  golden  calf. 

Others  interpret  the  word  Kirn  as  belong¬ 
ing  to  the  first  phrase  —  For  it  is  of  Israel.  The 
"vav"  is  superfluous  and  does  not  mean  and 
in  this  case  —  as  is  found  in  other  places  in 
Scripture  (Rashi;  Dunash,  cited  by  Mahari 
Kara).  Alternatively:  the  “vav"  —  meaning 
and  —  is  added  in  order  to  emphasize  that  this 
calf  is  not  the  first  such  idol  constructed  by 
the  Jewish  nation  but  is  rather  an  addition  to 
the  one  that  they  worshiped  in  the  desert 
(Rashi).  Mahari  Kara  offers  the  following 
interpretation:  for  [this  calf  that  was  made  at 
the  behest  of  Jeroboam]  is  of  Israel,  and  it  — 
i.e.,  in  addition  to  the  original  calf  that  you 
made  in  the  desert,  with  which  you  distanced 
yourselves  from  Me  and  pursued  courses  of 

Jiupw  b}y  n’rp  n,03t?>-',3  —  For  the  calf 
of  Samaria  shall  be  splinters.  You  will 
soon  see  how  ineffective  your  idol  is  in 
helping  you,  for  not  only  will  it  not  pro¬ 
tect  you,  but  it  will  not  even  manage  to 
defend  itself.  Rather,  it  shall  be  smashed 
into  smithereens  and  confiscated  —  not 
for  its  stature  as  a  deity  but  merely  for 
the  value  of  its  gold  (Radak;  Abarbanel). 

Others  interpret  tnittf  to  mean  straying: 
The  calf  of  Samaria  was  made  by  Israel  for 


the  purpose  of  straying  ( Yefes ,  cited  by  Ibn 
Ezra).  Alternatively:  For  the  straying  hearts 
of  the  Israelites  produced  the  calf  of  Samaria 
(R'  Eliezer  of  Beaugency). 

1.  ib"pK  nog  mp’  nnsTOi  nnr  nm  '3 
invbs1  nnr  ntpy:  ’bin  nnp'ntpin  ’ba  nm 
—  For  they  sow  wind  and  they  shall 
reap  a  tempest;  it  has  no  standing 
stalks;  what  sprouts  will  produce  no 
flour;  [and I  if  it  should  somehow  pro¬ 
duce,  strangers  will  devour  it.  They 
pursue  the  service  of  their  idols  for 
naught,  like  one  who  seeks  to  sow  the 
wind,  for  they  will  receive  no  benefit 
from  their  worship.  Rather,  they  shall 
harvest  only  sorrow,  like  that  which  is 
brought  on  by  a  roaring  tempest.  Indeed, 
they  will  not  even  reach  the  point  at 
which  their  anticipated  benefit  seems 
within  reach,  comparable  to  the  stand¬ 
ing  stalks  of  grain  in  the  fields.  Perhaps, 
on  rare  occasions,  they  will  manage  to 
enjoy  some  slight  measure  of  success  in 
their  endeavors  —  like  the  grain  that 
sprouts  from  the  ground.  However,  it 
will  never  materialize  into  flour  —  i.e., 
into  the  full  measure  of  possible  blessing 
or  any  benefit  that  is  long-lasting.  And  if 
by  some  remote  chance  they  should  actu¬ 
ally  achieve  the  anticipated  fruits  of  their 
labors,  these  will  quickly  be  devoured  by 
strangers  (Rashi;  Radak;  Abarbanel). 

R‘  Eliezer  of  Beaugency  interprets  the 
second  half  of  the  verse  literally:  Their 
idols  cannot  provide  them  with  suste¬ 
nance;  thus  their  sprouted  grain  will 
never  become  flour,  and  even  that  which 
does  grow  will  be  consumed  by  the 
enemy. 


[79]  Hosea 
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:Nt?r6  ninap?  i'p-r’n  Ktonf?  nlngp?  D?n?K 


Others  interpret  this  verse  as  referring 
back  to  the  entire  scope  of  the  previous  ones. 
Having  described  the  decadence  of  the  Is¬ 
raelite  nations,  the  prophet  now  goes  on  to 
depict  the  punishment  they  will  endure:  They 
shall  harvest  in  accordance  with  that  which 
they  have  sown.  Thus  their  pursuit  of 
valueless  activities,  which  are  empty  of 
substance  like  the  wind,  will  produce  results 
that  are  similar  but  of  increased  dimension, 
like  the  damaging  winds  of  a  roaring  tempest 
(Mef zudos  David;  Malbim;  cf.  Alshich). 

8”9.  Along  with  their  neglect  of  My 
commandments  has  come  an  abandon¬ 
ment  of  My  faith.  Thus,  in  their  hour  of 
need,  they  seek  their  salvation  from 
foreign  nations  rather  than  from  Me. 
However,  their  efforts  are  to  no  avail,  for 
they  are  continuously  spurned  and  re¬ 
jected  by  the  gentile  world. 

8.  yan-pK  ’baa  npaa  vn  nny  bK-jti/1  ybaj 
la  —  Israel  has  been  devoured;  now  they 
have  become  among  the  nations  like  a 
useless  vessel.  Gentiles  have  come  and 
devoured  not  only  the  produce  of  Israel, 
but  the  entire  nation  as  well,  with  all  that 
they  possess  ( Ibn  Ezra;  Radak).  When 
they  turn  to  other  nations  for  aid  they 
are  spurned  and  rejected,  like  a  vessel  that 
has  no  use  and  is  thus  undesired  by  all 


(Radak).  Alternatively:  They  have  been 
exiled  among  the  nations  [where  they  are 
viewed  like  a  useless  vessel]  (Radak;  cf. 
Abarbanel). 

Alshich  interprets:  Now  that  they  have 
been  left  with  no  source  of  sustenance  in 
their  land,  they  have  perforce  been  de¬ 
voured  by  the  gentile  nations  and  sent 
into  exile,  in  order  to  allow  for  their 
survival.111 

9.  nn?K  lb  Tpa  109  imk  iby  nsn-’a 
iranK  lijpn  —  For  they  ascendeJw  to 
Assyria  like  a  wild  donkey  on  his  own; 
Ephraim  has  paid  tribute  for  friendship. 
They  have  turned  to  Assyria  for  assis¬ 
tance  on  their  own  initiative  —  without 
seeking  counsel  from  Me  or  My  prophets 
—  like  a  wild  donkey  that  travels  alone 
and  pursues  his  own  course  and  direc¬ 
tion.  Indeed,  they  have  gone  so  far  as  to 
offer  payment  to  Assyria  and  Egypt  in 
order  to  earn  their  friendship  and  support 
(Radak;  Abarbanel;  Metzudos  David). 
Thus,  they  have  cheapened  themselves 
and  lowered  their  esteem  in  the  eyes  of 
the  nations,  until  —  as  stated  above  — 
they  have  become  like  a  useless  vessel  that 
no  one  desires  (R’  Eliezer  of  Beaugency). 

Alternatively:  Just  as  a  wild  ass  cannot 
be  tamed  or  domesticated  but  rather 


1.  [Although  the  Almighty  is  obviously  capable  of  providing  for  their  needs  in  the  Land  of 
Israel  as  well  as  elsewhere,  their  exile  is  nevertheless  necessary  for  their  sustenance.  For 
without  the  necessary  merit  they  cannot  be  granted  their  own  source  of  sustenance,  but  this 
does  not  preclude  their  inclusion  in  the  Divine  Providence  bestowed  upon  humanity  at  large 
(cf.  Rashi  to  Numbers  23:9,  s.v.  □’uai).  Furthermore,  the  Heavenly  Wrath  is  not  aroused  to  the 
same  degree  outside  the  Land  of  Israel  as  within,  and  they  are  thus  safer  in  exile  so  long  as  they 
do  not  perfect  their  deeds  (cf.  Ramban  to  Leviticus  18:28).J 

2.  Although  the  Land  of  Israel  is  [referred  to  by  the  Sages  as  the  highest  of  lands  (see  Rashi  to 
Genesis  45:9)  and  is  thus]  higher  than  Assyria,  the  word  iby  is  not  used  literally,  but  means 
merely  that  they  withdrew  from  their  land  to  go  to  Assyria.  R'  Saadiah  Gaon  interprets  it  to 
mean  they  came.  However,  it  is  possible  that  the  literal  meaning  is  actually  correct  here.  For 
when  Pul  king  of  Assyria  visited  Israel  during  the  reign  of  Menachem  ben  Gadi,  the  latter 
went  to  visit  him  and  pay  him  a  tribute  of  one  thousand  talents  of  silver.  It  is  thus  possible  that 
the  place  where  Pul  was  staying  was  higher  than  the  palace  of  Menachem  and  he  thus  actually 
ascended  to  visit  him  (Radak). 


yonn  [80] 


S/&-H  8  Israel  has  been  devoured;  now  they  have  become 

among  the  nations  like  a  useless  vessel.  9  For  they 
ascended  to  Assyria  like  a  wild  donkey  on  his  own; 
Ephraim  has  paid  tribute  for  friendship.  10  Although 
they  pay  tribute  to  the  nations,  now  I  will  gather 
them,  but  they  will  [first]  be  somewhat  humbled 
from  the  burden  of  the  king  [and ]  the  officers.  11  For 
Ephraim  has  increased  altars  to  sin;  he  had  altars  to  sin. 


follows  in  his  own  independent  path,  so 
have  the  Children  of  Israel  refused  the 
guidance  of  My  prophets,  and  have 
turned  instead  to  Assyria  and  followed  in 
their  decadent  ways  ( Mahari  Kara). 

Tar  gum  renders:  For  they  will  be  exiled  to 
Assyria  for  following  their  base  desires;  like  a 
wild  lizard,  the  house  of  Israel  has  been  given 
over  to  friendly  nations  —  i.e.,  they  wander  in 
the  wilderness  like  a  lizard  that  sniffs  the  air 
[for  the  smell  of  friendly  animals],  seeking  to 
purchase  strange  lovers  (Rash i ).*•! 

10.  uyo  ibrri  nygpN  any  D’laa  urp->a  na 
onto  Ktonn  — '  Although  they  pay 
tribute  to  the  nations,  now  I  will  gather 
them,  but  they  will  [first]  be  somewhat 
humbled  from  the  burden  of  the  king 
[and]  the  officers.  Nevertheless,  despite 
their  infidelity  to  Me  in  seeking  the 
support  and  friendship  of  the  gentile 
nations,  I  will  not  turn  away  from  them 
forever.  Rather,  when  the  time  for  their 
redemption  eventually  arrives,  1  shall 
gather  them  together  [and  return  them  to 
their  land].  However,  they  will  first 
undergo  a  period  of  exile  in  which  they 
will  be  humbled  due  to  their  fear  of  the 
burdens  imposed  upon  them  by  the  kings 
and  officers  of  the  gentile  nations  (Rashi). 

Alternatively:  ibmi  is  translated  they 
will  be  made  ill.  I  have  sent  them  into 
exile  so  that  they  should  experience  the 
ill  effects  of  subjugation  to  the  gentile 
nations.  This  will  bring  them  to  recognize 
the  vast  difference  that  exists  between 
worshiping  Me  and  serving  other  gods 
(Mahari  Kara). 

The  Sages  see  an  allusion  in  this  verse. 
They  state  that  the  word  urp  is  meant  to 


be  understood  by  its  Aramaic  meaning  — 
to  learn.  Thus:  If  they  will  learn  Torah,  I 
will  gather  them  from  among  the  nations. 
However,  if  only  a  minority  shall  do  so, 
then  they  will  be  relieved  only  partially 
from  the  burden  of  kings  and  officers. 
From  this  the  Sages  derive  that  Torah 
scholars  are  exempt  from  taxes  imposed 
upon  the  people  for  defense  purposes,  for 
their  study  of  Torah  is  the  greatest 
defense  available  to  the  Jewish  nation 
(Bava  Basra  8a). 

Others  explain  these  words  to  be  continu¬ 
ing  the  castigation  of  the  nation  of  Ephraim: 
Although  they  have  paid  tribute  to  the 
gentile  nations,  I  shall  nevertheless  gather 
these  nations  together  to  conquer  the  Jewish 
people  and  send  them  into  exile.  First,  how¬ 
ever,  the  latter  will  begin  to  complain  about 
the  burden  imposed  upon  them  by  the  gentile 
kings  and  officers,  but  their  complaints  will 
be  minor  compared  to  the  scope  of  their 
misfortune  when  they  are  actually  exiled  ( Ibn 
Ezra ;  Radak). 

Alternatively:  ibnn  refers  to  a  duration  of 
time.  They  will  enjoy  a  brief  hiatus  from  their 
misfortune,  during  which  time  they  will  have 
kings  and  officers  who  will  carry  the  burden 
and  lead  them.  However,  soon  thereafter  they 
will  be  conquered  (R‘  Eliezer  of  Beaugency). 

Abarbanel  sees  in  this  verse  a  reference  to 
the  plight  of  the  Jews  in  exile,  in  which  they 
suffer  only  partially  at  the  hands  of  the  kings 
and  officers  but  much  more  so  from  the 
hordes  of  the  populace. 

11.  ib-r>n  tcljnb  nlnaii?  tan?#  nanrr’3 
KBnb  Dinar)?  —  For  Ephraim  has  in¬ 
creased  altars  to  sin;  he  had  altars  to  sin. 
Why  will  I  first  impose  hardship  upon 


1.  This  is  the  way  Rashi  interprets  the  words  of  Targum.  Radak  understands  the  phrase  like 
a  wild  TO  to  be  part  of  Targum's  interpretation  of  the  first  half  of  the  verse.  Accordingly,  my 
would  be  translated  by  its  other  meaning,  a  wild  donkey,  and  the  phrase  would  read:  for  that 
which  they  followed  their  desires  like  a  wild  donkey. 


[81]  Hosea 


’>nnt  iinu/na  nrifcip  imin  nn°  VrmrDk0  a^-ii-avn 
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them  and  then  redeem  them  ( Rashi )?  For 
despite  their  access  to  the  altars1’1  of  idol¬ 
atry  that  they  received  from  their  fathers, 
they  found  it  necessary  to  add  to  them 
and  increase  even  further  the  extent  of 
their  sinful  worship  [thus  indicating  the 
depth  of  their  commitment  to  their  false 
gods]  (Ibn  Ezra;  Radak;  Abarbanel). 

Jar  gum  renders:  For  the  house  of 
Ephraim  has  increased  altars  to  sin;  they 
had  altars  to  their  idols  for  a  pitfall.  [I.e., 
the  altars  bequeathed  to  them  by  previ¬ 
ous  generations  were  pitfalls  leading 
them  to  sin,  but  their  existence  was  not 
due  to  the  iniquity  of  that  generation. 
However,  the  building  of  additional  al¬ 
tars  was  in  itself  a  transgression  of  the 
will  of  Hashem;  thus  these  are  defined  as 
being  inherently  sinful.]  Radak  com¬ 
ments  to  this:  And  he  has  interpreted 
nicely. 

Malbim  interprets:  Ephraim  increased 
altars  for  sin  —  i.e.,  for  idolatry;  the 
altars  they  had  from  before  —  i.e.,  those 
which  were  dedicated  for  offerings  to 
Hashem  —  were  sinful  in  their  eyes. 

12.  mwni  "ipoa  vniri  ’an  ib-anajx  —  l 
write  for  them  the  great  things  of  My 
Torah;  they  are  regarded  as  something 
alien.  I  constantly  send  My  prophets  to 
admonish  them  and  to  seek  to  inscribe  [in 
their  hearts]  the  great  and  noble  laws  and 
principles  which  are  written  in  My  Torah 
(Rashi;  Metzudos  David ).(2)  But  their 
words  elicit  no  response  and  inspire  no 


repentance,  for  the  people  have  come  to 
view  these  laws  and  principles  as  some¬ 
thing  alien,  to  which  they  do  not  relate. 
Indeed  in  the  days  of  Josiah,  the  discov¬ 
ery  of  a  Sefer  Torah  was  considered 
something  out  of  the  ordinary  (Radak). 

Alternatively:  They  viewed  My  Torah 
as  something  strange  and  illogical,  not 
fitting  to  be  followed  (R’  Eliezer  of 
Beaugency).  Metzudos  translates:  They 
considered  it  as  the  words  of  a  stranger 
whom  they  did  not  recognize;  therefore 
they  quickly  forgot  it. 

Mahari  Kara  interprets  the  verse  a  bit 
differently:  I  wrote  for  them  many 
prophecies  and  admonitions  to  teach 
them  the  proper  way,  but  they  viewed 
them  as  something  alien,  as  if  they  had 
never  heard  any  prophecies  or  rebuke. 

Abarbanel  understands  this  verse  as 
depicting  the  contrast  between  the  atti¬ 
tude  of  the  Jewish  people  to  their  chosen 
idols  and  their  attitude  toward  the  Torah 
of  the  Almighty:  Whereas  —  as  stated  in 
the  previous  verse  —  they  continuously 
increased  and  multiplied  their  altars  to 
their  false  gods,  the  words  of  My  Torah 
were  strange  and  alien  to  them.  Thus,  if  I 
were  to  write  over  the  many  laws  of  My 
Torah,  it  would  be  in  their  eyes  like 
something  new  and  alien  to  which  they 
had  no  previous  exposure. 

13.  In  this  verse,  the  prophet  addresses 
the  people  of  Judah,  who  eventually 
followed  in  the  wicked  ways  of  the  ten 


1.  Radak  points  out  that  the  form  of  the  word  nin-ip?  is  actually  one  of  niD’np,  in  which  the 
noun  is  used  as  a  descriptive  phrase  for  the  following  word.  In  this  case,  the  object  of  the 
phrase  is  unspoken;  it  may  be  understood  to  refer  either  to  the  altars  of  the  golden  calves  or  the 
altars  of  the  idols  in  general. 

2.  The  verse  is  written  ’n-pn  ign  but  reads  ’rntn  ’gn.  The  text  as  written  means  the  precepts 
that  exist  in  multitude  in  My  Torah.  As  read,  however,  it  is  rendered:  the  great  and  noble 
precepts  which  are  found  in  My  Torah.  The  word  ainptj  is  written  in  the  future  tense  but 
actually  refers  to  the  past.  It  is  written  in  this  form  to  indicate  that  it  is  as  if  Hashem  rewrites 
the  Torah  for  them  every  day,  as  He  sends  them  His  prophets  to  remind  them  of  its  precepts 
and  to  admonish  them  to  follow  them  (Radak). 
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8/12-13  12 1  wrlte  f°r  the”1  the  great  things  of  My  Torah; 

they  are  regarded  as  something  alien.  13  The  sacri¬ 
fices  of  My  burnt  offerings  let  them  slaughter  for 
flesh  and  eat  [it];  Hashem  does  not  desire  them. 
Now  He  will  remember  their  transgressions  and 
punish  their  sins ,  and  they  will  return  to  Egypt. 


tribes,  and  relied  upon  the  merit  of  their 
sacrifices  in  the  Temple  to  protect  them 
from  punishment  (Abarbanel;  Metzudos 
David). 

□*■]  Kb  -n  ibatoi  ity?  ’anpn  ’nai  — 
The  sacrifices  of  My  burnt  offerings  let 
them  slaughter  for  flesh  and  eat  [it]; 
Hashem  does  not  desire  them.  You  offer 
nibly  —  offerings  burnt  in  their  entirety 
—  before  Me  upon  My  Altar  [seeking 
thereby  to  evoke  My  good  will].  But  it 
would  be  better  if  you  would  simply 
slaughter  those  animals  and  eat  them 
yourselves,  for  I  have  no  desire  for  such 
offerings  and  I  am  not  at  all  appeased  by 
them  ( Rashi ;  Abarbanel;  Metzudos 
David).l'] 

Others  understand  ’3nan  to  refer  to 
sacrifices  that  are  partially  burnt  on  the 
Altar  and  partially  eaten.  Thus,  they 
interpret  as  follows:  The  sacrifices  that 
you  burn  before  Me  are  slaughtered 
merely  for  the  purpose  of  consuming 
their  meat,  since  they  are  not  accompa¬ 
nied  by  your  repentance.  Therefore,  they 
are  not  desirable  to  Me  ( Radak ;  R‘  Eliezer 
of  Beaugency).ll] 

Mahari  Kara  offers  a  third  approach; 
Your  olos,  burnt  offerings,  that  are  con¬ 
sumed  entirely  upon  the  Altar,  as  well  as 
your  shelamim,  peace  offerings,  from 


which  the  owners  also  partake  —  let 
them  all  be  eaten  together.  For  due  to  the 
corruption  of  your  deeds,  the  Almighty 
does  not  desire  your  sacrifices. 

Malbim  offers  a  unique  interpretation 
to  this  phrase:  The  burnt  offerings,  which 
have  been  designated  to  be  consumed 
upon  the  Altar,  you  use  instead  for 
private  consumption.  You  do  so  because 
you  claim  that  the  Almighty  does  not 
involve  Himself  in  the  affairs  of 
mankind  —  even  to  the  point  of  accept¬ 
ing  their  sacrifices.  Therefore,  you  bring 
offerings  instead  to  your  false  gods  and 
idols. 

□njfn  man  nntKun  ipp’i  ojiy  -or  rmy 
—  Now  He  will  remember  their 
transgressions  and  punish  their  sins,  and 
they  will  return  to  Egypt.  [Due  to  all  this 
decadence,]  the  Almighty  shall  remem¬ 
ber131  their  transgressions  and  punish 
them  for  all  their  sins  in  the  near  future, 
and  they  will  be  forced  to  flee  to  Egypt  in 
the  course  of  their  exile  ( Abarbanel ; 
Metzudos  David). 

Alternatively:  This  refers  to  the  party 
of  Jews  led  by  Yochanan  ben  Kareiah 
who  defied  the  instructions  of  Hashem  as 
issued  through  Jeremiah  and  fled  to 
Egypt  (see  comm,  to  7:13).  For  this  — 
declares  the  Almighty  —  I  will  remember 


1.  Others  interpret  to  mean  gifts  —  the  gifts  that  they  think  they  are  giving  Me  by 

offering  sacrifices  on  the  Altar  (Radak). 

2.  Radak  supports  this  interpretation  and  rejects  that  of  Rashi  on  the  basis  of  that  which  the 
word  iboK’i  is  written  with  a  "patach"  under  the  "vuv"  (lboK’i)  rather  than  a  "sheva" 
(lboN’j).  It  is  therefore  rendered  and  they  eat  rather  than  let  them  eat.  However,  Minchas  Shai 
notes  that  in  other  editions  to  the  text  it  is  actually  written  with  a  "sheva.” 

3.  [Although  the  Almighty  obviously  does  not  forget  anything  and  thus  has  no  need  of 
subsequent  remembering,  all  descriptions  of  the  Almighty  actually  refer  to  His  interactions 
with  creation.  Thus,  when  He  responds  to  their  deeds  it  is  depicted  as  if  He  remembers  them 
at  that  time.] 


[83]  Hosea 
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their  transgressions  and  punish  them  for 
their  sins,  and  those  who  flee  there  will  be 
wiped  out  to  the  last  soul  ( Radak  cf.  Ibn 
Ezra;  Mahari  Kara). 

14.  mbp’n  ]3']  intuynK  btoto1  naut*] 
utN-’nnbuti  nma  any  naan  httpi 
n’rtnnK  n^ato  vnya  —  And  Israel  has 
forgotten  his  Maker  and  he  has  built 
temples,  and  Judah  has  increased  forti¬ 
fied  cities,  and  I  will  send  a  fire  into  his 
cities  and  it  will  consume  his  palaces. 
The  people  of  the  nations  of  Israel  have 
forgotten  the  Almighty  Who  elevated 
them  and  glorified  them.  They  have 
built  great  fortifications  for  protection 


rather  than  placing  their  faith  in  the 
Almighty  ( Mahari  Kara;  Radak;  Abar- 
banel ).  However,  all  their  efforts  will  be 
to  no  avail,  for  I  will  send  against  them 
the  enemy  who  will  conquer  their  land 
and  set  fire  to  all  of  their  palaces  and 
fortifications  —  even  the  Temple  of 
Hashem  (Radak).  Alternatively:  I  will 
bring  down  upon  them  such  total  de¬ 
struction  that  it  will  seem  as  if  their 
land  had  been  consumed  by  a  great  fire 
(ibid.). 

Others  interpret  the  first  phrase  as  also 
describing  the  great  fortifications  erected  for 
protection  in  place  of  relying  on  Hashem 
(Mahari  Kara;  Radak). 


IX 


1.  n’jj  ’3  D’nya  b’rbK  btotp1  nntyrrb# 
bya  —  Rejoice  not,  Israel,  like  the 
exultation  of  the  nations,  for  you  have 
strayed  from  your  Cod.  Do  not  allow 
yourselves  to  rejoice,  Israel,  even  for  those 
things  over  which  all  nations  exult  — 
such  as  weddings  and  similar  celebra¬ 
tions.  For  you  have  strayed  from  Hashem 
your  God,  and  it  is  therefore  fitting  that 
you  be  totally  wrapped  up  in  mourning. 
When  Moshe  castigated  the  Jewish  na¬ 
tion  in  the  desert  for  worshiping  the 
golden  calf,  they  hearkened  to  his  words 
and  mourned  for  their  misdeeds.  But  you 
are  rebuked  daily  by  My  prophets  for 
your  transgressions,  yet  no  one  takes 
their  words  to  heart  (Ibn  Ezra;  Radak; 
Metzudos  David). 

Mahari  Kara  interprets:  Do  not  rejoice 
over  your  worship  of  false  gods,  as  do  the 
other  nations.  For  although  they,  too. 


have  come  to  realize  that  their  idols  do 
not  contain  the  power  to  help  or  harm 
them,  they  nevertheless  continue  to  serve 
them  out  of  loyalty  to  the  faith  of  their 
fathers.  But  you  have  strayed  from  your 
own  faith  and  sought  the  strange  gods  of 
other  people. 

Others  see  this  as  the  prophet  s  advice  to 
the  people  concerning  their  behavior  while  in 
exile:  When  blessing  is  bestowed  upon  the 
nations  among  whom  you  live,  do  not  join 
with  them  in  their  rejoicing,  for  you  have 
strayed  from  your  God  [and  must  always 
remain  aware  of  your  sorry  plight]  (Abar- 
banel;  cf.  Alshich). 

Malbim  understands  this  verse  to  be  the 
foretelling  of  future  events:  You  will  not  be 
able  to  rejoice  along  with  the  other  nations, 
Israel.  For  they  are  under  the  protection  of 
the  heavenly  forces  that  control  events  here 
on  earth,  and  their  fortunes  thus  rise  with  the 
ascension  of  their  angels.  You,  however,  were 
not  allotted  such  benefactors,  since  I  took 
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8/l4  U  And.  Israel  has  forgotten  his  Maker  and  he  has 
built  temples,  and  Judah  has  increased  fortified 
cities,  and  I  will  send  a  fire  into  his  cities  and  it 
will  consume  his  palaces. 

9/l-2  1 1 Rejoice  not,  Israel,  like  the  exultation  of  the 

nations,  for  you  have  strayed  from  your  Cod. 
You  have  loved  a  harlot's  fee  on  all  threshing 
floors  of  grain.  lThe  threshing  floor  and  wine  pit 
shall  not  feed  them  and  wine  shall  deny  her. 


you  as  My  personal  portion  in  creation. 
Therefore,  when  you  rebuff  the  sanctuary  of 
My  love,  you  are  left  unprotected  and  thus 
vulnerable  to  all  misfortune.111 

Ill  nU-u-^a  by  run  ijj-ik  nariK  —  You 
have  loved  a  harlot's  fee  on  all  threshing 
floors  of  grain.  You  have  desired  and 
chosen  to  be  like  a  prostitute,  who  ap¬ 
pears  at  the  threshing  floor  to  receive  her 
fee  in  grain  ( Rashi ).  So  have  you  prosti¬ 
tuted  yourself  before  all  the  nations  and 
degraded  yourself  by  turning  to  them  in 
search  of  assistance  [instead  of  seeking 
your  protection  from  the  Almighty] 
( Metzudos  David;  Malbim ). 

Radak  renders:  when  upon  all  thresh¬ 
ing  floors  was  grain.  When  I  bestowed 
My  blessing  upon  them  and  filled  their 
threshing  floors  with  grain,  they  were 
unfaithful  to  Me  like  a  harlot,  and 


pursued  the  service  of  other  gods.  Alter¬ 
natively:  They  worshiped  their  idols 
there  in  the  threshing  houses,  in  their 
belief  that  the  gods  who  dwelt  there  were 
responsible  for  their  prosperity  (ibid.). 

Another  interpretation  is:  You  loved  to 
pay  a  harlot's  fee  on  all  threshing  floors 
of  grain  —  rather  than  fulfilling  My 
commandments  to  tithe  your  grain  to 
give  to  the  Levite  and  offer  a  second 
tithe  to  Me,  you  prostituted  yourselves 
to  the  idols  and  offered  portions  of  your 
produce  to  them  instead  (Ibn  Ezra;  Abar- 
banel). 

2.  na  uma’  un-pni  njn’  Kb  nj?n  pa  —  The 

threshing  floor  and  wine  pit  shall  not 
feed  them  and  wine  shall  deny  her.[2) 
They  refuse  to  acknowledge  that  I  am 
the  source  of  their  sustenance,  and 


1.  In  this  vein,  R'  Meir  Simchah  of  Dvinsk  (Meshech  Chachmah,  Leviticus  26:44),  using  our 
verse,  explained  the  awesome  devastation  that  was  to  overtake  European  Jewry  a  full  twelve 
years  before  World  War  II!  He  wrote:  Soon  they  will  be  saying.  Our  fathers  inherited  falsities 
Qer.  16:19).  The  Israelite  will  altogether  forget  his  heritage  and  will  be  considered  a  new, 
inexperienced  citizen.  He  will  leave  the  study  of  his  own  law  to  study  languages  which  do  not 
belong  to  him.  He  will  learn  from  the  worthless,  rather  than  from  the  worthwhile  —  believing 
that  "Berlin  is  Jerusalem";  imitating  the  words  of  [the  gentiles] . . .  Rejoice  not,  Israel,  like  the 
exultion  of  the  nations.  Then  will  come  a  rushing  stormwind,  uprooting  him  from  his  source, 
carrying  him  to  a  distant  nation  whose  language  he  has  not  learned.  Then  he  will  know  that 
he  is  a  stranger,  that  his  language  is  our  holy  tongue  . . .  that  his  heritage  is  the  root  of  Israel, 
and  his  consolations  are  those  of  Hashem’s  prophets  . . . 

2.  The  prophet  uses  the  phrase  shall  deny  her,  referring  to  the  nation  of  Ephraim,  which  is 
sometimes  referred  to  in  the  plural  form  —  referring  to  the  people,  and  sometimes  in  the 
singular  —  referring  to  the  nation  as  a  whole.  The  use  of  the  feminine  gender  is  appropriate 
in  reference  to  the  congregation  [which  is  a  feminine  word].  However,  some  versions  to  the 
text  read  nj  tdnj’,  shall  deny  them  (Radak).  [Indeed,  Targum  seems  to  have  had  such  a 
version.]  Abarbanel  understands  the  use  of  the  singular  feminine  form  to  relate  to  the  previous 
verse,  in  which  the  nation  is  compared  to  a  prostitute. 
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that  it  is  I  who  blesses  them  with  their 
grain  and  wine.  They  have  abandoned 
My  service,  worshiping  instead  the  false 
deities  they  have  chosen  for  themselves. 
Therefore,  I  will  bring  down  upon  them 
blight  and  decay  as  well  as  the  sword  of 
the  enemy,  eradicating  all  of  their  pro¬ 
duce.  Thus,  their  grain  and  the  grapes111 
that  are  placed  in  their  wine  pits  will  no 
longer  feed  them,  and  their  wine  shall 
deny  them  the  benefits  that  they  seek 
from  it  (R adak). 

Other  commentators. offer  different  inter¬ 
pretations  to  the  word  trrng1.  Ibn  Ezra  renders: 
It  will  deny  them  recognition  —  as  if  it  does 
not  know  them  [i.e.,  and  it  will  thus  refuse  to 
provide  for  them].  Mahari  Kara  translates:  It 
shall  cease.  Targum  renders:  wine  will  not 
provide  them. 

Alshich  interprets:  The  granary  and  wine 
pit  will  not  feed  them  —  for  they  will  provide 
no  food.  And  even  if  there  will  be  wine  in  the 
wine  pits,  wine  will  deny  them  —  i.e.,  it  will 
spoil  in  the  barrel. 

3.  'n  Kb  —  They  shall  not  dwell 

in  the  land  of  Hashem.  Because  they  have 
defiled  their  land  with  their  abomina¬ 
tions,  they  shall  no  longer  be  permitted  to 
dwell  there,  for  the  Holy  Land  does  not 
abide  idolatry  in  its  midst  for  any  length 
of  time  (Rashi;  R adak;  see  Leviticus 
18:28,  Ramban  ad  loc.). 

Abarbanel  sees  this  as  referring  back  to 
the  beginning  of  the  chapter:  There  is  yet 
another  reason  that  you  should  not  rejoice 
among  the  nations,  for  it  is  appropriate 
for  one  who  is  banished  from  his  own 
homeland  to  constantly  mourn  his  loss  and 
refrain  from  indulgence  in  celebrations  and 
exultation. 


nnyn  on?K  —  But  Ephraim  shall 
return  to  Egypt.  [Ephraim  shall  flee  to 
Egypt  to  escape  its  bitter  plight.] 

Although  the  Torah  promises  (Exodus 
14:13):  You  shall  no  longer  continue  to  see 
them,  it  also  states  (Deuteronomy  28:68): 
And  Hashem  shall  return  you  to  Egypt 
[i.e.,  in  punishment  for  your  sins.  This  was 
carried  out  with  the  people  of  Ephraim]. 
Despite  the  fact  that  it  was  the  Assyrians 
who  exiled  the  nation  of  Israel,  many  of 
its  citizens  had  already  fled  to  Egypt  prior 
to  the  exile  in  order  to  escape  the  hunger 
and  oppression  that  plagued  the  land.  In 
addition,  there  were  some  members  of  the 
ten  tribes  who  fled  to  Egypt  together  with 
the  citizens  of  Judah  against  the  orders  of 
Jeremiah  (Radak). 

‘ibsK’  NOU  nutNpi  —  And  in  Assyria  they 
shall  eat  that  which  is  defiled.  While  in 
exile  in  Assyria  they  will  be  forced  to  eat 
bread  which  has  become  ritually  defiled, 
for  it  will  no  longer  be  possible  to 
maintain  the  level  of  purity  and  cleanli¬ 
ness  that  precludes  the  partaking  of  such 
foods  (Radak).  This  will  come  in  retribu¬ 
tion  for  their  wanton  consumption  in  the 
Holy  Land,  where  they  indulged  in  food 
and  drink  without  first  offering  their 
tithes  to  the  Almighty  (Ibn  Ezra). 

4.  Now  the  prophet  changes  his  focus 
once  again  and  addresses  his  words  to  the 
people  of  Judah,  in  whose  land  was  the 
Temple  (Abarbanel). 

ib-iiny’  Kbi  p?  Tib  nip1" Kb  —  They 
should  not  pour  out  wine  to  HASHEM  (for) 
they  will  not  be  pleasing  to  Him.  Let  them 


1.  The  word  3jp,  meaning  wine  pit,  can  be  used  in  reference  to  the  wine  and/or  to  the  grapes 
from  which  it  is  made.  In  this  case,  since  wine  is  discussed  in  the  following  phrase,  the  wine 
pits  must  be  understood  as  referring  to  the  grapes  (Radak). 


Win  [86] 


9/3-5 


3  They  shall  not  dwell  in  the  land  of  Hashem,  but 
Ephraim  shall  return  to  Egypt  and  in  Assyria  they 
shall  eat  that  which  is  defiled.  4  They  should  not  pour 
out  wine  to  Hashem  [for]  they  will  not  be  pleasing  to 
Him;  their  sacrifices  will  be  to  them  like  the  bread 
of  mourners;  all  who  partake  of  it  shall  be  defiled; 
for  their  bread  is  for  their  soul ,  not  to  come  to  the 
House  of  Hashem.  5  What  will  you  do  for  the  desig¬ 
nated  day,  and  for  the  day  of  Hashem's  slaughter? 


no  longer  pour  libations  of  wine  upon  the 
altar  of  Hashem.  These  no  longer  please 
Him,  since  the  people  continue  to  trans¬ 
gress  His  commandments  ( Radak ;  R' 
Eliezer  of  Beaugency). 

Alternatively:  They  will  not  pour  liba¬ 
tions  of  wine  to  Hashem  and  they  will  not 
please  Him  —  i.e.  with  their  menachos 
(flour-offerings),  about  which  it  is  stated 
( Malachi  3:4):  And  the  minchah  of  Judah 
shall  be  pleasing  to  Hashem  (Rashi; 
Mahari  Kara ).  According  to  Ibn  Ezra,  this 
refers  to  those  who  will  remain  behind  in 
the  Holy  Land  after  the  bulk  of  the  nation 
is  exiled:  They  will  [generally]  not  have 
wine  to  pour  libations,  and  even  if  they 
do,  these  will  not  be  pleasing  to  the 
Almighty. 

Alshich  interprets  this  portion  of  the  verse 
in  the  following  manner:  Because  they  have 
not  offered  libations  to  Hashem,  their  own 
wine  will  no  longer  be  sweet  for  them  but 
will  rather  spoil  in  their  possession,  since  it 
lacks  the  blessing  evoked  by  the  libations. 

iKipy  vbp'K-ba  onb  d’jin  onb?  oyny  — 
Their  sacrifices  will  be  to  them  like  the 
bread  of  mourners;  all  who  partake  of  it 
shall  be  defiled.  As  long  as  they  fulfilled 
My  will,  the  sacrifices  they  brought 
before  Me  were  pleasant  to  Me  ( Mahari 
Kara).  Now,  however,  these  have  become 
comparable  to  the  bread  of  mourners  — 
which  is  ritually  defiled  because  of  the 
mourners'  contact  with  the  deceased. 
They  are  thus  unacceptable  upon  the  altar 


(Rashi;  Ibn  Ezra;  Radak).  Alternatively, 
O’liK  Dnb  means  bread  of  robbery  — 
bread  that  they  have  procured  by  em¬ 
ploying  their  power  —  D’ltK  —  to  steal 
from  others  (Rashi;  Metzudos  David), 
which  defiles  him  who  eats  it  (Metzudos 
David). 

'n  J-P3  Kiy  Kb  Dttrpab  Dnnb-’D  —  For  their 
bread  is  for  their  soul,  not  to  come  to  the 
House  of  Hashem. 

For  the  bread  of  the  sacrifices  that  they 
offer  is  solely  for  the  purpose  of  feeding 
their  own  soul,  and  not  in  order  to  honor 
the  Almighty  with  their  offerings  (R' 
Eliezer  of  Beaugency  ).M 

Others  interpret:  Let  them  consume 
their  bread  themselves  and  not  bring  it  to 
the  House  of  Hashem  for  sacrifices  — 
since  they  are  in  any  case  not  pleasing 
to  Me  (Rashi;  Abarbanel;  Metzudos 
David).  Radak  renders:  Let  them  not 
bring  to  the  House  of  Hashem  those  sac¬ 
rifices  that  they  bring  to  achieve  forgive¬ 
ness  for  their  souls.  Since  they  commit 
their  transgressions  willfully,  their  offer¬ 
ings  will  be  to  no  avail  [as  sacrifices  are  ef¬ 
fective  only  for  sins  committed  in  error]. 

5.  tv  in  ni’b’  tyin  nvb  ityycrrng  —  What 
will  you  do  for  the  designated  day,  and 
for  the  day  of  Hashem's  slaughter  ?  What 
will  you  do  to  save  yourselves  (Metzudos 
David)  on  the  day  designated  for  the 
invasion  of  the  enemy?  [And  how  will 
you  protect  yourselves]  from  the  day  in 


1.  [Although  he  is  the  only  commentator  to  interpret  the  verse  in  this  manner,  the  translation 
follows  his  approach  because  it  is  the  only  one  that  explains  the  use  of  the  word  ’3.] 


[87]  Hosea 


n-i/o 


nnnpn  eft)  Dirnpn  isfpn  narna  i 

inrr^nio  nin  Dun™  touap  napa5?  imn 
^{qtcn  iyi;  D^n  w  iio  nnp$n  w  i  i*a  i 
^rjj;  an  nnn  t^K  vwrz  k ■’nan  ^ik 
ns  Kua  ,»nt7£“Dy  nnjpK  ns*  inppfc/jp  nani  n 
:T»n'^K  n’on  nnutpn  TOTrta-^'y  toip? 


which  Hashem  shall  bring  about  the 
wanton  slaughter  that  He  has  decreed 
upon  you[l1  (Rashi;  cf.  Metzudos  David )? 

Others  interpret:  What  will  you  do  when 
the  days  of  your  Festivals  arrive  and  you  are 
banished  to  foreign  lands?  How  will  you 
bring  your  many  offerings  required  on  the 
Festivals  at  that  time  ( Abarbanel ;  Alshich )? 
(See  2:3  for  discussion  of  the  difference 
between  nyin  and  in.) 

6.  Dyapip  Dnyp  -Wp  nbn  nan-’? 
D“!3j?n  —  For  behold  they  have  gone  from 
plunder;  Egypt  shall  gather  them  in; 
Moph  shall  bury  them.  Behold  they  have 
fled  their  homes  in  the  face  of  the  great 
degree  of  plunder121  that  has  befallen  the 
land  with  the  arrival  of  the  hordes  of 
Nebuchadnezzar  (Rashi).  Egypt  shall 
gather  them  in  when  they  flee  there  under 
the  leadership  of  Yochanan  ben  Kareiah 
(see  comm,  to  7:12),  but  Moph  shall  bury 
them,  for  they  will  perish  there  by  the 
sword  and  from  famine  ( Metzudos 
David;  Radak). 

Abarbanel  suggests  that  this  verse  may 
refer  to  the  Jewish  settlement  of  Alexandria 
which  existed  during  and  after  the  era  of  the 
Second  Temple.  It  was  eventually  wiped  out 
by  the  forces  of  the  Roman  emperor  Trajan. 

Moph  was  situated  in  Egypt  (Rashi).  It  is 
also  referred  to  in  Scripture  as  Noph  (Radak). 
Targum  identifies  it  as  Memphis,  which  was 
the  capital  city  of  southern  Egypt.  It  was 
situated  approximately  twenty-five  kilome¬ 
ters  south  of  modern  Cairo  and  was  also  used 
as  a  major  site  for  burial  grounds  ( Daas 


Mikra).  Abarbanel  postulates  that  it  may 
refer  to  the  western  portion  of  Egypt,  where 
many  Jews  fled  after  the  destruction  of  both 
the  First  and  Second  Temples. 

Dp’bnio  nin  nurr1  winp  cispab  ipnp  — 
The  treasure  houses  of  their  silver  — 
thistles  shall  inherit  them;  briars  [will 
grow]  in  their  tents.  The  treasure  houses 
which  once  contained  their  silver  will  be 
destroyed  and  laid  waste,  until  thorns  and 
thistles  will  overrun  them,  along  with  the 
tents  in  which  they  dwelled  (Radak; 
Metzudos  David).  Alternatively:  ttPop 
and  nin  are  species  of  wild  animals 
(Targum;  Rashi). 

Abarbanel  interprets  this  phrase  meta¬ 
phorically:  Jerusalem,  which  was  the  focus  of 
their  desires  like  a  treasure  house  of  silver, 
will  be  laid  waste  and  overrun. 

Although  the  people  continue  to  insist 
that  the  prophecies  of  doom  are  false  and 
the  calamities  foretold  will  not  come  to 
pass,  the  prophet  declares  that  their  arriv¬ 
al  is  now  imminent  (Abarbanel;  Malbim ). 

7.  0?  wr  nbtttn  'w  w?  nnpsin  ikj 

nani  Tjily  an  by  nnn  V'K  vwn  tcaan  b’iK 
ntpptpn  —  The  days  of  visitation  have 
come;  the  days  of  requital  have  arrived; 
Israel  shall  know  [that]  the  prophet  is 
insane;  the  man  of  spirit  mad;  [all] 
because  of  the  abundance  of  your  iniq¬ 
uity,  and  the  enmity  is  great.  The  days  of 
visitation,  in  which  your  sins  will  be 
recounted  in  order  to  be  visited  upon  you. 


1.  Rashi  thus  translates  in  to  mean  slaughter.  Radak  follows  the  same  approach  to  the  verse 
but  translates  an  in  the  usual  manner:  the  day  in  which  Hashem  has  declared  a  festival  for  all 
of  the  enemies,  who  will  gather  together  to  destroy  the  Temple  and  slaughter  the  inhabitants 
of  the  land. 

2.  Radak  renders  tV/  to  mean  famine.  The  majority  of  commentators,  however,  follow  Rashi' s 


yunn  [88] 


9/6-8 


b  For  behold  they  have  gone  from  plunder;  Egypt  shall 
gather  them  in;  Moph  shall  bury  them.  The  treasure 
houses  of  their  silver  —  thistles  shall  inherit  them; 
briars  [will  grow]  in  their  tents. 7  The  days  of  visitation 
have  come;  the  days  of  requital  have  arrived;  Israel 
shall  know  [that ]  the  prophet  is  insane;  the  man  of  spirit 
mad;  [all]  because  of  the  abundance  of  your  iniquity, 
and  the  enmity  is  great.  8  The  prophet  of  Ephraim  is 
with  My  God;  the  prophet  is  a  net  that  ensnares  [him]  in 
all  his  ways  and  causes  enmity  in  the  House  of  his  God. 


have  finally  come.  The  days  of  requital,  in 
which  your  debts  to  the  Almighty  will  be 
exacted  from  you,  have  finally  arrived 
(Rashi;  Malbim,  Beur  HaMilos).  As  your 
retribution  befalls  you.  Children  of  Israel, 
you  will  finally  know  and  recognize  — 
and  even  acknowledge  —  the  error  of 
your  ways  in  following  the  false  prophets 
who  led  you  astray.  Then  you  will  declare: 
Those  false  prophets  and  spurious  men 
of  spirit,  who  continuously  reassured  us 
that  all  will  be  well,  are  nothing  but  luna¬ 
tics  and  madmen  (R adak;  Abarbanel; 
Metzudos  David). 

Others  interpret  this  phrase  as  referring 
to  the  true  prophets  of  Hashem:  Israel  — 
those  very  people  who  had  previously 
said,  "The  prophet  is  insane;  the  man  of 
spirit  is  mad"  —  will  finally  come  to 
recognize  the  authenticity  of  the  prophets 
and  the  veracity  of  their  words  ( Mahari 
Kara;  Malbim;  cf.  Ibn  Ezra). 

Rashi  renders:  Even  the  true  prophets 
among  them  will  become  wayward,  such 
as  Chananiah  ben  Azzur  [who  disputed 
the  prophecy  of  Jeremiah  concerning  the 
oncoming  destruction  of  the  kingdom  of 
Judah  and  proclaimed  in  the  name  of 
Hashem  that  the  yoke  of  Babylonia  upon 
them  would  be  broken]  (cf.  Jeremiah  28; 
Sanhedrin  89a). 

nny  te/n  nani  by  —  [All ]  because  of 

the  abundance  of  your  iniquity,  and  the 
enmity  is  great.  All  this  shall  befall  you 


because  of  the  abundance  of  iniquity 
which  you  have  perpetrated  and  the 
enmity  the  Almighty  has  for  you  as  a 
result  (R'  Eliezer  of  Beaugency;  Abar¬ 
banel).  Alternatively:  Your  following  of 
the  false  prophets  was  caused  by  the  great 
degree  of  your  iniquity  [which  led  you 
astray).  Therefore,  the  Almighty  has 
come  to  hate  you  (Radak). 

Ibn  Ezra  interprets  the  enmity  is  great 
as  referring  to  the  hatred  for  Hashem 
which  lies  in  the  hearts  of  the  people. 

8.  ’nb^-oy  nnpK  ngY  —  The  prophet  of 
Ephraim  is  with  My  God.  The  prophet 
chosen  by  Ephraim  declares  his  false 
prophecies  in  the  name  of  Hashem  ( Ma¬ 
hari  Kara;  Abarbanel).  Alternatively: 
Hosea  declares:  He  speaks  against  my 
God;  the  Almighty  has  proclaimed  that 
calamity  will  befall  the  Jewish  nation,  but 
the  [false]  prophet  denies  the  truth  of  that 
declaration  and  claims  that  all  is  well  (R' 
Eliezer  of  Beaugency). 

Others  interpret  the  phrase  as  referring  to 
the  idols:  Ephraim  has  established  for  himself 
a  prophet  who  speaks  in  the  name  of  his  false 
gods  (Radak;  Metzudos  David).  Alterna¬ 
tively:  They  have  established  prophets  who 
steer  them  towards  the  service  of  their  false 
gods  (Ras/ii).*11 

rpag  nnytpn  rgyrba'by  u/ip;  ns  1033 
■mb*?  —  the  prophet  is  a  net  that  en¬ 
snares  [him]  in  all  his  ways  and  causes 
enmity  in  the  House  of  his  God.  That  false 


1.  Rashi  apparently  had  a  version  to  the  text  which  states  vribij  DJ>  with  "his"  god  ( Abarbanel ; 
see  ibid.).  The  same  applies  to  Radak  ( Parshandatha ). 


[89]  Hosea 


ojiy  mar  n;jmn  ,»p,,3  innttf  ip^vo  D  i-u/o 
d^jd  :nniKt3n  nip?1’  * 

njKipn  nnian-j  ^intp?  ’lnKirn  nin&a 
-^in  ins  n>pn  Dining  ,»rpNn  nrptt/Kna 
iDnnra  □  ''xypu?  vriji  ntpi1?  ntri  mis 


prophet  is  like  a  net  to  the  people  of 
Ephraim,  for  he  ensnares  and  entraps 
them  in  the  evil  of  his  words  ( Ibn  Ezra; 
Radak;  Abarbanel),  and  thus  arouses 
enmity  between  them  and  the  Almighty 
in  the  Temple  where  the  Divine  Presence 
resides  (Radak;  Abarbanel).  Alterna¬ 
tively:  The  false  prophet  dwells  in  the 
house  of  his  false  gods  and  from  there 
generates  enmity  between  the  Jewish 
people  and  Hashem  (Radak;  Metzudos 
David ). 

Others  render  [for  the]  prophet  —  a 
net  that  ensnares  [himjin  all  his  ways  — 
for  they  lay  traps  for  the  true  prophets  of 
Hashem  in  order  to  ensnare  them  and 
bring  about  their  downfall  (Rashi;  Ma- 
hari  Kara).  Indeed,  they  are  filled  with 
enmity  and  loathing  for  the  prophets  of 
Hashem,  who  dwell  in  His  house  in  order 
to  receive  His  word  (Mahari  Kara). 
Rashi  comments:  In  the  Temple  they 
murdered  Zechariah  and  sought  to  kill 
Jeremiah,1'1 

9,  Djijf  nar  nyaaii  inmy  ip^oyn 

DniKtan  tlpp’  —  They  deepened  [and] 
corrupted  [their  ways]  as  in  the  days  of 
Gibeah;  He  will  remember  their  iniqui¬ 
ties:  He  will  visit  their  sins.  They  deep¬ 
ened  the  extent  of  their  transgressions 
and  corrupted  their  ways  until  they 
reached  the  decadence  of  the  people  of 
Gibeah.  Just  as  those  sinners  tolerated  the 
mistreatment  of  the  concubine  in  their 


midst  and  went  so  far  as  to  support  the 
perpetrators  of  that  misdeed  (see  Judges 
19  above,  comm,  to  5:8,9),  so  have  theBe 
false  prophets  supported  and  encouraged 
the  idolaters  within  the  nation.  There¬ 
fore,  the  Almighty  shall  bring  down 
upon  them  retribution  for  their  wicked¬ 
ness  (Metzudos  David).izl  R’  Eliezer  of 
Beaugency  comments:  Just  as  the  people 
of  Israel  who  attacked  Benjamin  sought 
counsel  from  the  Almighty  before  they 
attacked  but  were  nevertheless  defeated 
[in  the  initial  battle],  so  shall  the  people 
who  rely  on  the  comforting  words  of 
their  false  prophets  be  vanquished  for 
continuing  in  their  corrupt  ways. 

The  infidelity  of  this  nation  to  Me  is 
not  a  new  phenomenon;  even  in  the  first 
flush  of  our  loving  relationship,  when  I 
redeemed  them  from  the  land  of  Egypt, 
they  shortly  thereafter  succumbed  to  the 
lure  of  promiscuity  and  idolatry  (see 
Abarbanel).  And  just  as  I  punished  them 
at  that  time,  despite  the  intensity  of  My 
affection,  so  shall  I  certainly  exact  retri¬ 
bution  for  their  present  misdeeds  (Mal- 
bim). 

10.  nmaag  bioty’  ’riKifn  "Qiaa 
in?  nnn  orpninN  TPto  nn’ipjaa  niNn? 
DiiiN?  o-’yiput  vn’i  ruya1?  ntan  Hysrbya 
—  Like  grapes  in  the  desert  l  found 
Israel;  like  a  ripe  fig  on  a  fig  tree  in  its 
beginning  [  viewed  your  fathers;  they 
came  to  Baal  Peor  and  they  separated 


1.  Radak  cites  this  comment  from  the  midrash,  but  notes  that  this  verse  is  discussing  the 
nation  of  Ephraim,  whereas  Zechariah  was  murdered  in  the  Temple  by  the  people  of  Judah. 
[Thus,  this  comment  is  not  to  be  understood  as  the  basic  meaning  of  the  verse  but  merely  as 
bringing  out  an  allusion  to  that  occurrence.] 

2.  This  follows  the  approach  of  most  of  the  commentators.  Rashi,  however,  adds:  And  some 
say  that  this  refers  to  Givat  Shaul,  where  the  people  demanded  of  Samuel  that  he  provide  them 
with  a  king  (see  I  Samuel  15). 


yunn  [90] 


9/9-10  9  They  deepened  [and]  corrupted  [their  ways]  as  in 

the  days  of  Gibeah;  He  will  remember  their  iniquities: 
He  will  visit  their  sins.  10  Like  grapes  in  the  desert  I 
found  Israel;  like  a  ripe  fig  on  a  fig  tree  in  its  begin¬ 
ning  I  viewed  your  fathers;  they  came  to  Baal  Peor 
and  they  separated  themselves  to  [follow]  shameful¬ 
ness;  and  they  became  loathsome  when  they  loved. 


themselves  to  (follow]  shamefulness; 
and  they  became  loathsome  when  they 
loved.  When  I  first  encountered  the 
Jewish  nation  they  were  precious  to  Me 
like  grapes  in  the  desert,  and  I  rejoiced 
over  them  like  one  rejoices  over  the  first 
ripe  fruits  which  sprout  from  his  fig  tree. 
Indeed,  I  was  comparable  then  to  one 
who  travels  in  an  arid  desert  bereft  of 
fruit  or  refreshment  and  suddenly  dis¬ 
covers  grapes  and  figs  from  which  he  can 
partake.  In  this  manner  I  found  the 
Children  of  Israel  in  the  desert  and  I  fed 
them  and  cared  for  their  needs  ( Radak ). 
They  were  precious  to  Me  like  grapes, 
which  is  a  fruit  of  great  stature  [since  it  is 
used  to  make  wine],  for  they  carried  the 
stature  of  their  illustrious  forefathers. 
Their  charm  was  further  enhanced  be¬ 
cause  I  found  them  in  the  desert  —  i.e., 
they  followed  Me  unquestioningly  into 
the  wilderness,  without  having  any  no¬ 
tion  of  how  they  would  survive.  And 
they  were  yet  more  beloved  to  Me  like 
the  first  ripe  fig,  as  they  were  the  first 
and  only  nation  upon  whom  I  placed  My 


name  and  in  whom  I  entrusted  My 
service  ( Abarbanel ;  cf.  Malbim ). 

However,  they  did  not  appreciate  My 
kindness  to  them  (Radak)  [nor  repay  Me 
in  kind].  For  when  they  came  within  the 
domain  of  the  idol  Baal  Peor,  they 
separated  themselves  from  their  fidelity 
to  Me  and  turned  instead  to  the  shame¬ 
fulness  of  an  idol[l1  whose  worshipers  are 
shamed  and  disgraced.  Thus  did  they 
become  loathsome121  to  Me  when  they 
defiled  themselves  through  their  promis¬ 
cuity  with  the  daughters  of  Moab  and 
their  worship  of  their  idols  (Rashi;  Ibn 
Ezra;  Radak). 

Others  render:  And  they  were  loathsome 
like  their  love  —  with  the  same  intensity  that 
I  had  loved  them  when  they  followed  Me 
loyally  so  did  I  loathe  them  when  they 
worshiped  Baal  Peor  ( Radak  citing  his  father; 
Metzudos  David). 

According  to  Abarbanel,  the  entire  focus 
of  this  verse  is  the  promiscuity  itself;  the 
prophet  is  not  yet  dealing  with  the  sin  of 
idolatry.  Thus,  they  came  to  Baal  Peor  and 
separated  themselves  from  their  chastity  and 
sanctity  to  turn  to  the  shame  of  adultery  with 


1.  The  Sages  relate  that  when  Balaam  was  unsuccessful  in  his  attempt  to  place  a  curse  upon  the 
Jewish  nation,  he  advised  Balak,  king  of  Moab,  to  overcome  their  invincible  power  by 
seducing  them  into  promiscuity.  Thus,  the  Moabites  placed  stands  along  the  path  of  the 
Jewish  nation  in  which  prostitutes  sat  and  sold  linens.  An  older  woman  would  sit  outside  and 
a  younger  one  inside.  When  a  Jew  would  be  drawn  to  the  store  to  buy  linen,  the  older  woman 
would  quote  him  a  price  and  the  younger  one  would  then  offer  him  a  better  deal  from  inside. 
Thus,  the  Israelite  would  be  drawn  inside  the  store  with  the  young  prostitute.  [As  he  would  be 
involved  in  purchasing,]  she  would  offer  him  to  sit  down  while  he  perused  her  stock  and  she 
would  then  offer  him  a  drink  of  wine.  With  this,  he  would  be  aroused  and  seek  her  favors, 
through  which  she  induced  him  to  worship  her  idols  ( Sanhedrin  106). 

2.  Malbim  explains  that  the  word  when  they  loved,  refers  back  to  the  entire  phrase: 

They  separated  themselves  to  shamefulness  and  became  loathsome  when  they  loved  the 
daughters  of  Moab.  Through  their  promiscuity  with  the  daughters  of  Moab,  they  were  led  to 
the  even  greater  abomination  of  idolatry.  Radak  suggests  that  perhaps  myiptii  refers  to  the 
idols  they  worshiped  —  they  [ served ]  abominations  when  they  loved. 


[91]  Hpsea 


rn'pp  Dims  npivn1’  ono#  -p-jo/u 
orpaaTi#  V^r-QK  *9  jfinntti  * 

□•npK  :nnp  niu;ii  on^  ■’iK-nrrp  niKp  r 
onDKi  nip  r6im/  “liy1?  ■’JTKnn^JO 
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in^py  nn_U7)  b^vj p  nnn  bri^-[n  |nn 


the  daughters  of  Moab,  and  they  themselves 
thus  became  loathsome  just  as  their  love  for 
these  women  was  an  abomination. 

The  Sages  offer  the  following  insights 
into  this  verse:  When  they  stood  by  Mt. 
Sinai  the  Jewish  people  were  comparable 
to  grapes:  Just  as  grapes  are  beautiful  on 
the  outside  but  ugly  within,  so  was  Israel. 
When  they  said  ( Exodus  24:7):  ~il£tK  b'3 
ymoi  ntyyj  'n  -i?7.  We  will  do  and  we 
will  hear  all  that  Hashem  says,  this  was 
with  their  mouths,  but  their  hearts  were 
not  proper,  as  it  is  stated  ( Psalms 
78:36,37):  And  they  fooled  Him  with 
their  mouths  and  with  their  tongues 
they  lied  to  Him,  but  their  heart  was  not 
proper  with  Him. 

Another  point  [is  as  follows]:  like 
grapes  in  the  desert  —  Why  the  desert 
and  not  a  settlement?  Because  [they  were] 
like  a  man  traveling  in  the  desert,  who  is 
parched.  If  he  is  given  bread  to  eat  he 
seeks  drink.  If  he  is  given  water  or  wine 
to  drink  he  seeks  food.  But  if  he  is  given 
grapes  he  eats  them  and  lacks  nothing, 
for  they  contain  both  food  and  drink. 
Thus,  Israel  in  the  desert  received  the 
Torah  [which  contains  the  qualities  of 
both  food  (halachah)  and  drink  (ag- 
gadah)]  as  it  is  stated  ( Proverbs  9:5):  Co 
partake  of  My  bread  and  drink  from  the 
wine  that  I  mixed,  and  it  is  stated  ( Isaiah 
55:1):  Whoeuer  is  thirsty  go  to  water;  go 
procure  and  eat  (Yalkut  Shimoni). 

TT12.  rnbo  qDiyrv  rpya  Dnart 

Diras-nr*  ibia’-DK  ’a  qinnni 
□nn  nit anb  ’iN-Drn  d-iko  D’nbatyi 


—  Ephraim  —  their  honor  will  fly  like  a 
bird  from  [the  time  of]  birth  or  from  the 
womb  or  from  conception.  For  if  they 
shall  rear  their  children  I  will  bereave 
them  from  manhood,  for  woe  is  to  them 
as  well  when  I  turn  away  from  them. 
The  honor  of  Ephraim  shall  desert  them 
speedily,  like  the  flight  of  a  swift  bird 
( Ibn  Ezra),  for  the  true  honor  of  the 
people  is  their  children,  and  these  will  be 
decimated  from  among  them.  Some  will 
die  at  birth;  others  will  be  the  victims  of 
miscarriages;  and  still  others  will  never 
be  created  —  i.e.,  the  women  will  remain 
barren,  unable  to  conceive  (Radak).W  But 
even  this  will  be  preferable  to  the  alterna¬ 
tive  ( Abarbanel ).  If  there  will  be  those 
who  manage  to  bear  children  and  raise 
them,  these  will  die  in  their  youth, 
without  ever  achieving  adulthood  and 
the  status  of  "man."  Yet,  as  great  and 
terrible  as  this  punishment  may  be,  it 
alone  will  not  suffice  as  retribution  for 
their  sins.  Rather,  I  will  bring  misfortune 
down  upon  them  until  their  suffering  is 
all-encompassing,  and  the  only  fitting 
commentary  to  their  plight  will  be  "woe 
is  to  them."  All  this  shall  occur  when  I 
turn  away  from  them  [because  of  their 
wickedness]  ( Radak ;  Abarbanel;  Metzu- 
dos  David). 

Rashi  offers  two  alternative  interpre¬ 
tations  to  this  verse:  In  the  first,  he 
renders:  Let  the  honor  of  Ephraim  fly  like 
a  bird  —  Would  that  they  be  like  a  bird 
that  flies  from  its  nest  and  abstains  from 
procreation.  Thus  would  it  be  preferable 


1.  Others  interpret:  from  birth  —  They  will  die  shortly  after  birth  and  their  parents  will  not 
achieve  the  honor  that  normally  comes  with  the  feast  that  accompanies  the  circumcision 
( Abarbanel ;  Metzudos  David). 
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g/ll-14  n  Ephraim  —  their  honor  will  fly  like  a  bird  from 
[the  time  of]  birth  or  from  the  womb  or  from  con¬ 
ception.  12  For  if  they  shall  rear  their  children  I  will 
bereave  them  from  manhood,  for  woe  is  to  them  as 
well  when  I  turn  away  from  them.  13  Ephraim  is  as  I 
saw  Tyre,  implanted  in  [her]  dwelling  place;  but 
Ephraim  [seeks]  to  take  his  children  out  to  the  slayer. 
14  Give  to  them,  Hashem,  what  You  will  give;  give 
to  them  a  bereaving  womb  and  shriveled  breasts. 


for  them  to  lose  their  children  from  birth, 
from  the  womb,  or  from  conception.  For 
what  good  is  their  childbirth  when  I 
intend  to  prevent  the  offspring  from  ever 
achieving  manhood? 

Alternatively:  All  of  the  honor  [that  is 
the  due  result]  of  all  that  they  will 
undergo  through  childbirth,  pregnancy, 
and  conception  will  disappear  like  a 
fleeting  bird,  for  their  children  will  be 
wiped  out  in  their  youth. 

13.  rma  nbinv;  -ilyb  ’rPKyiu/N? 

VJ3  l-fivb#  N’Ylnb  o'ngtc']  —  Ephraim  is 
as  I  saw  Tyre,  implanted  in  [her] 
dwelling  place;  but  Ephraim  [seeks]  to 
take  his  children  out  to  the  slayer.  Just  as 
I  witnessed  Tyre  in  her  glory  and  pros¬ 
perity,  securely  implanted  in  her 
dwelling  place,  so  have  I  seen  Ephraim 
[enjoying  the  blessings  of  My  benefi¬ 
cence].  Yet  how  do  they  repay  Me  for 
My  kindness?  They  involve  themselves 
in  taking  their  children  to  be  sacrificed 
and  slaughtered  to  [the  idol  worship 
known  as]  Molech  ( Targum ;  Rashi).(l1 

Others  render:  Ephraim  [is  set]  to  take 
out  his  children  to  the  slayer  —  I  have 
seen  Ephraim  in  peace  and  tranquility 
just  as  I  once  saw  Tyre  implanted  se¬ 
curely  in  her  dwelling  place.  However, 
just  as  Tyre  was  subsequently  engulfed 
by  the  sea,  so  shall  Ephraim  be  conquered 
and  destroyed.  Thus,  when  the  enemy 
comes  upon  them  and  their  cities,  they 


will  send  their  sons  out  to  battle,  but  the 
enemy  shall  be  victorious  and  their  sons 
will  be  slain  ( Ibn  Ezra;  Radak). 

Abarbanel  understands  this  verse  as 
defining  a  contrast:  I  have  seen  the 
contrast  between  Ephraim  and  the  neigh¬ 
boring  nation  of  Tyre.  Whereas  Tyre  sits 
implanted  securely  in  her  dwelling  place, 
Ephraim  is  busy  sending  her  children  to 
be  slain  by  the  conquering  enemy. 

14.  Having  foretold  the  horrible  fate  in 
store  for  the  nation  of  Ephraim,  and 
particularly  for  her  children,  the  prophet 
is  unable  to  restrain  himself.  He  interjects 
with  a  prayer  to  the  Almighty  to  spare 
them  this  awful  calamity.  Destroy  the 
children  at  birth,  or  even  earlier,  rather 
than  killing  them  in  their  youth,  when 
the  pain  and  anguish  of  their  parents  is 
so  much  greater  ( Rashi ;  R'  Eliezer  of 
Beaugency). 

b’av/n  nnn  n^b-jn  lflrrna  -n  nn'nF 
D’pnY  O’lU/l  —  Give  to  them,  Hashem, 
what  You  will  give;  give  to  them  a 
bereaving  womb  and  shriveled  breasts. 
Give  to  them  immediately,  Hashem,  that 
which  You  have  decreed  to  inflict  upon 
them  at  a  later  date  (Rashi;  Abarbanel; 
Metzudos  David).  Give  to  them  a  be¬ 
reaving  womb  —  that  they  should  perish 
while  still  in  their  mother's  womb,  or  at 
least  bestow  upon  them  shriveled  breasts 
that  will  cause  them  to  starve  to  death 


1.  This  follows  the  rendition  of  the  majority  of  the  commentators.  Rashi  himself  translates  the 
phrase  implanted  in  her  dwelling  place  as  referring  to  Ephraim  —  Ephraim,  as  I  saw  Tyre,  is 
implanted  in  her  dwelling  place. 
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while  they  are  still  tiny  infants.  For  both 
of  these  fates  are  preferable  to  their  dying 
when  in  their  youth  ( Ibn  Ezra;  Mahari 
Kara;  Radak;  R'  Eliezer  of  Beaugency). 

Rashi  interprets  a  bereaving  womb  to 
mean  that  they  should  die  at  the  moment 
that  they  emerge  from  the  womb  and 
enter  the  world.  Abarbanel  and  Metzudos 
David  understand  shriveled  breasts  to 
imply  that  the  mothers  should  not  con¬ 
ceive  whatsoever.  Their  breasts  will  thus 
be  dry  and  shriveled  from  the  lack  of 
milk,  which  enters  a  woman's  body  only 
when  she  is  pregnant. 

15.  m  by  QTiKjty  du;  a  bib*3  nnyybs 
DH’bbyg  —  All  their  evil  is  in  Gilgal 
where  I  hated  them  for  the  evil  of  their 
deeds.  All  of  their  evil  was  revealed  and 
exposed  in  Gilgal  ( Targum ),  where  they 
established  idols  and  worshiped  them 
extensively.  They  chose  this  site  for  their 
idolatry  because  it  was  there  that  the 
Tabernacle  was  set  up  when  the  Jewish 
nation  first  entered  into  the  Holy  Land. 
The  prophets  of  Baal  therefore  instructed 
them  that  it  was  a  provident  site  for 
religious  service  (Rashi;  Radak;  Metzu¬ 
dos  David ).  Thus,  in  this  place  I  ha  ted  and 
loathed  their  presence  due  to  this  evil 
(Metzudos  David). 

Others  relate  that  Gilgal  was  singled 
out  because  the  nation  gathered  there  in 
the  times  of  Samuel  and  demanded  a  king 
like  all  other  nations.  Because  they  there¬ 
by  expressed  their  animosity  to  Me  and 
My  direct  rule  over  them,  I  too,  came  to 
loathe  them  in  turn  (Radak;  Abarbanel). 
Ibn  Ezra  interprets:  In  Gilgal  they  should 


have  been  especially  loyal  to  Me,  since 
that  was  the  place  where  they  first  entered 
the  Land  through  My  great  blessings. 
□U/-UN  Tran  —  From  My  house  I  will 
banish  them.  Because  they  have  thus 
spurned  Me  and  My  worship,  and  have 
chosen  instead  the  service  of  other  gods,  I 
will  banish  them  from  My  House  and 
raze  it  to  the  ground,  so  that  even  if  they 
choose  to  pursue  My  service  it  will  no 
longer  be  possible  (Radak). 

Abarbanel  interprets  My  House  to 
refer  to  all  of  the  Land  of  Israel. 

Mahari  Kara  offers  the  following 
commentary:  In  every  place  where  there 
had  originally  been  sanctity,  there  they 
established  their  idolatries.  Thus,  in 
Gilgal,  where  the  Tabernacle  stood 
throughout  the  fourteen  years  of  con¬ 
quering  and  settling  the  land,  they  erected 
idols.  And  in  My  House,  which  had  been 
designated  for  holiness,  they  placed  an 
idol  in  the  Sanctuary. 

D’-ilt)  bs  onanK  qpiN  Kb  —  I  will 

not  continue  to  love  them;  all  their  offi¬ 
cers  are  rebellious.  I  will  no  longer  shower 
love  upon  them,  for  now  that  their  leaders 
and  officers  are  rebellious  against  Me 
there  is  no  hope  of  their  being  rebuked 
and  returning  to  the  proper  path  (Radak). 

Abarbanel  comments:  Their  officers 
refers  to  the  kings  who  ruled  over  Israel 
[i.e„  the  kingdom  of  the  ten  tribes]  after 
the  split  of  the  kingdom,  all  of  whom 
were  wayward  and  rebellious  against  the 
Almighty. 

16.  dj  yityjn'ba  ns  u/3’  oitnti/  on?*  nan 
dji?3  nnrjn  ’nan}  pnb’  a  —  Ephraim  had 
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9/15-17  15  ^  their  evil  is  in  Cilgal  where  I  hated  them  for  the 
evil  of  their  deeds;  from  My  House  I  will  banish  them; 
I  will  not  continue  to  love  them;  all  their  officers  are 
rebellious.  16  Ephraim  had  been  smitten;  their  root  is 
withered;  they  will  not  produce  fruit;  even  if  they  gave 
birth  I  will  slay  the  treasures  of  their  wombs. 17  My  God 
shall  spurn  them  for  they  have  not  obeyed  Him,  and 
they  shall  wander  among  the  nations. 

10/1  1  J srael  is  a  vine  that  has  eliminated  the  fruit  that  is  fit¬ 

ting  for  it;  when  his  fruits  were  plentiful  he  increased 


been  smitten;  their  root  is  withered;  they 
will  not  produce  fruit;  even  if  they  gave 
birth  l  will  slay  the  treasures  of  their 
wombs.  Ephraim  had  been  smitten  by  his 
enemies,  and  has  become  analogous  to  a 
tree  whose  roots  have  withered,  and  thus 
gives  no  fruit.  Therefore,  as  a  general  rule, 
the  people  of  Ephraim  will  bear  no 
offspring.  In  the  rare  case  when  they  do 
have  children,  the  treasured  and  most 
desirable  among  them  will  be  slain  in 
their  youth  ( Radak ;  Metzudos  David). 
Targum  renders:  The  house  of  Israel  is 
comparable  to  a  tree  whose  root  is  smitten 
from  below  and  its  branches  are  withered 
from  above;  [thus]  it  provides  no  fruit. 
Even  if  they  will  abound  with  children,  I 
will  slay  the  treasures  of  their  womb.  Ibn 
Ezra  adds:  The  smiting  of  the  tree  [and  the 
withering  of  the  fruits]  is  a  parable  for  the 
fathers  and  the  children.  Rashi  interprets: 
They  should  not  bear  fruit,  for  to  do  so 


will  not  be  to  their  benefit,  since  I  will  slay 
the  treasures  of  their  womb. 

17.  nn-p  vn’i  lb  lytpty  Kb  ’3  nby  ap^n1 
D’lag  —  My  God  shall  spurn  them  for 
they  have  not  obeyed  Him,  and  they  shall 
wander  among  the  nations.  The  prophet 
declares:  The  Almighty  —  Who  is  My 
God  but  no  longer  theirs,  since  they  have 
spurned  Him  and  refused  to  heed  His 
words  —  shall  spurn  them  in  turn  and 
banish  them  from  before  Him.  Thus,  they 
will  be  exiled  from  the  Holy  Land  and 
sent  off  to  wander  among  the  gentiles 
(Radak;  cf.  Rashi;  Ibn  Ezra). 

Others  see  this  as  a  plea  from  the 
prophet  before  the  Almighty:  It  is  indeed 
proper  that  Hashem  should  spurn  them, 
since  they  have  not  heeded  His  word. 
However,  please  let  them  wander  among 
the  nations  in  penitence  for  their  sins 
rather  than  annihilating  them  entirely  (R' 
Eliezer  of  Beaugency;  Abarbanel). 


X 

Having  foretold  the  great  tragedies  that  were  to  befall  the  nation  of  Israel,  including 
even  the  annihila  tion  of  her  children,  the  prophet  now  goes  on  to  describe  the  iniquitous 
acts  which  caused  this  terrible  decree111  (Abarbanel)  [interjecting  a  depiction  (v.  3)  of  the 
remorse  the  people  will  experience  at  that  time  for  their  misdeeds], 

1.  i’lsb  3^13  lb*mti7  ns  bifOtf/’  ppla  jgj  fruit  that  is  fitting  for  it;  when  his  fruits 
rriaarn  la’P’ri  1y-iKb  aius  ninginb  na^n  were  plentiful  he  increased  altars;  when 
—  Israel  is  a  vine  that  has  eliminated  the  his  land  was  bountiful  they  improved 
1.  Following  his  approach  to  the  previous  verses  —  that  they  refer  specifically  to  the  sin  of 
promiscuity  (see  comm,  to  9:10)  —  Abarbanel  adds  that  in  this  chapter  the  prophet  continues 
on  to  the  other  cardinal  sin  of  which  they  were  guilty  —  idolatry. 
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pillars.  Israel  is  similar  to  a  vine  that 
eliminates  its  own  fruit,  i.e.,  by  withhold¬ 
ing  it  yield  or,  alternately,  by  causing  its 
fruits  to  drop.  What  is  the  fruit  which  the 
vine  of  Israel  has  eliminated?  The  fruit  of 
the  Divine  Service  (Rashi);  the  ways  of 
righteousness  ( Malbim );  wealth  and 
progeny  (Rad ale);  actual  produce  of  the 
fields  (Mahari  Kara). 

Indeed,  the  more  I  bestowed  upon 
them  My  blessing  of  plenty,111  the  more 
they  prepared  calves  for  their  idolatrous 
altars  (Rashi).  And  the  more  I  blessed 
their  land  with  an  abundance  of  produce, 
the  more  they  improved,  strengthened 
(Radak),  and  increased  (Mahari  Kara) 
the  pillars  that  they  erected  to  their  false 
gods. 

Others  render:  Israel  is  an  empty  vine;  is 
he  fitting  for  fruit?  When  his  fruits  etc.  —  i.e., 
Israel  has  become  like  a  vine  that  is  devoid  of 
all  moisture  and  potency,  for  he  has  been 
plundered  of  all  his  possessions  by  the 
enemy.  But  I  cannot  bless  him  with  prosper¬ 
ity  and  restore  his  wealth,  since  the  more  I 
bestowed  upon  him  in  the  past,  the  more  he 
used  it  to  rebel  against  My  will  (Radak; 
Abarbanel;  cf.  Metzudos  David). 

2.  onirmrn  cfun  Kin  im>*’  nny  nab  pbrj 
Dnlayn  —  Their  hearts  are  divided, 
now  they  shall  be  desolate.  That  shall 
destroy  their  altars;  it  shall  plunder  their 
pillars.  Their  hearts  have  parted  from 
Me  and  from  My  Torah  (Rashi;  Radak); 
therefore  they  shall  now  be  rendered 


desolate  ( Ibn  Ezra;  Radak;  Abarbanel; 
Metzudos).  Their  turning  away  from 
Me  shall  bring  about  the  destruction  of 
their  altars  and  the  plunder  of  the  very 
pillars  into  which  they  have  invested  so 
much  energy  and  wealth  (Rashi;  Ibn 
Ezra;  Radak).  This  will  take  place  at  the 
time  of  the  destruction  [of  their  land] 
(Radak). 

Ibn  Ezra  explains  the  parting  of  their 
hearts  to  mean  that  they  have  split  their 
loyalty  between  Hashem  and  other  dei¬ 
ties.  The  word  TOWk;  is  rendered  by  some 
to  mean  guilt  —  now  they  have  become 
guilty  and  culpable  to  Me  (Tar gum;  R' 
Eliezer  of  Beaugency). 

Rashi  cites  Midrash  Aggadah:  Great  is 
peace,  for  even  when  Israel  worships 
idols,  if  there  is  peace  among  them  Satan 
cannot  prosecute  against  them,  as  it  is 
stated  (above,  4:17):  Ephraim  is  united 
(therefore,  despite  his] idols,  leave  him  be 
(see  comm.  ibid.).  Strife  is  hateful,  as  it  is 
stated:  Their  hearts  are  divided;  now  they 
shall  be  desolate  —  Satan  has  an  opening 
to  prosecute. 

3.  i3K"i;  k'S  ’3  iib  pK  ntptO  rmy  ’3 
lab  nlpinTin  titik  —  For  now  they 
shall  say,  "We  have  no  king,  for  [since] 
we  did  not  fear  HASHEM,  what  can  the 
king  do  for  us?"  Now,  when  the  evil 
befalls  them,  they  will  finally  realize  and 
proclaim:  The  king  whom  we  so  urgently 
demanded  to  lead  us  in  battle  and  save  us 


1.  Among  those  who  translate  the  first  phrase  in  the  same  manner,  there  are  various 
approaches  to  the  words  ibvpitn  n^.  Ibn  Ezra  interprets:  He  thought  to  produce  his  fruits  but 
he  has  been  left  level  like  an  empty  vine  [with  no  fruit  to  break  the  evenness  of  the  land], 
Radak  cites  others  who  render:  Fruit  has  lied  to  him  [i.e.,  has  not  fulfilled  its  promise  of 
growth],  Abarbanel  suggests  that  the  fruit  refers  to  the  offspring,  whose  behavior  follows  that 
of  their  fathers.  Thus:  Israel  is  a  desolate  vine;  its  fruit  is  similar  to  it. 
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10/2-4  a^tars>  when  his  land  was  bountiful  they  improved 
pillars.  2  Their  hearts  are  divided,  now  they  shall  be 
desolate.  That  shall  destroy  their  altars;  it  shall  plun¬ 
der  their  pillars.  3  For  now  they  shall  say,  "\Ne  have 
no  king,  for  [since]  we  did  not  fear  Hashem,  what 
can  the  king  do  for  us?"  4  They  have  spoken  words, 
swearing  falsely,  executing  a  covenant,  and  judgment 
shall  sprout  like  hemlock  on  the  furrows  of  the  field. 


from  our  enemies  is  of  no  use  to  us;  it  is  as 
if  he  was  non-existent.  For  our  abandon¬ 
ment  of  the  fear  of  Hashem  and  His  com¬ 
mandments  has  caused  His  wrath  to  pour 
out  against  us,  and  there  is  no  recourse  to 
any  source  of  salvation  (Rashi;  Radak; 
Metzudos  David). 

R'  Eliezer  of  Beaugency  interprets:  For 
now,  at  the  time  of  their  misfortune,  they 
should  recognize  and  proclaim  that  their 
king  cannot  help  them  if  they  do  not  fear 
Hashem.  Nevertheless,  they  still  refuse  to 
do  so. 

Abarbanel  suggests  two  novel  interpreta¬ 
tions  of  these  two  verses.  In  the  first,  he 
explains  that  the  prophet  is  describing  the 
remorse  that  the  people  will  feel  for  their 
worship  of  the  two  calves  of  idolatry.  Thus, 
when  the  evil  befalls  them,  their  hearts  will 
finally  part  from  these  abominations.  And 
with  a  cry,  "We  have  been  guilty,"  they  will 
destroy  the  altars  of  idolatry  that  they 
constructed.  Why  will  this  occur?111  For  now, 
at  the  time  of  destruction,  they  will  declare, 
"We  have  no  king,  for  the  king  whom  we 
accepted  upon  ourselves  was  not  a  legitimate 
monarch  since  we  did  not  fear  Hashem  and 
anoint  a  ruler  in  accordance  with  His  instruc¬ 
tions." 

Alternatively,  these  verses  refer  to  the 
original  split  in  the  kingdom  of  Israel  under 
the  leadership  of  Jeroboam  ben  Nebot.  Con¬ 
cerning  this,  the  prophet  declares:  Now  they 
will  recognize  their  guilt  for  parting  their 
hearts  from  the  kingdom  of  David  and 
dividing  the  nation  in  two.  For  that  division 
is  the  true  cause  for  the  destruction  of  their 


altars  by  the  conquering  enemy  [since  it  led 
to  their  involvement  in  idolatry  and  their 
subsequent  overall  decadence].  Therefore, 
now,  in  their  hour  of  destruction,  they  will 
proclaim,  "We  no  longer  have  any  king  at 
all.  Had  we  feared  Hashem  and  remained 
loyal  to  the  Davidic  dynasty  none  of  this 
would  have  befallen  us,  but  now,  what  can 
the  kings  we  appointed  possibly  do  to  help  us 
avert  catastrophe?" 

4.  rma  m3  tout  nibiy  □nii-i 
ntu  ’nbri  by  u/K'na  rnm  —  They 
have  spoken  words,  swearing  falsely, 
executing  a  covenant,  and  judgment 
shall  sprout  like  hemlock  on  the  fur¬ 
rows  of  the  field.  They  utter  which¬ 
ever  words  enter  their  minds,  with  no 
judgment  or  discrimination  whatsoever; 
thus  do  they  swear  falsely  and  con¬ 
clude  pacts  with  their  idols.  Therefore,  a 
judgment  of  punishment  and  affliction 
shall  sprout  up  against  them,  as  the 
poisonous  hemlock  sprouts  over  the  fur¬ 
rows  of  the  field  (Rashi;  Metzudos 
David). 

Alternatively:  The  judgment  men¬ 
tioned  here  is  the  corrupt  justice  that 
pervaded  the  nation.  Thus:  They  speak 
false  words  and  make  false  oaths  and 
establish  false  covenants  —  all  their 
dealings  with  one  another  are  steeped  in 
falsehood.  And  their  false  justice  has  bred 
harm  and  misfortune  for  the  poor  and 
powerless  among  them,  with  results  that 
are  poisonous  like  the  hemlock  that 


1.  [With  this  approach,  the  flow  of  the  two  verses  is  clear:  Upon  recognizing  their  mistake  they 
will  destroy  their  idolatrous  altars,  because  they  will  say,  "We  have  no  king."  According  to  the 
other  interpretations,  the  word  ’3,  because,  is  puzzling;  the  appropriate  conjunction  would 
seem  to  be  therefore .] 


[97]  Hosea 


rn/’ 


iinw  mr  ma  'ni^y1?  n 
r6r  ■o  Hins'^v  Mi  rty  v 1 9^  t^V 

i\bnb  nm>?  biv  ^wxb  'inform  nann  i 
:inyyp  b#r\toi  ttfin?i  n^  nn_QK  mu/n  an  j 
:D^->33"^  n^E?  ynpV  np“p  t 


sprouts  upon  the  furrows  of  the  field 
(Rashi).1'1 

According  to  Radak,  this  verse  refers 
to  Jeroboam  and  his  advisers,  who  con¬ 
vened  discussions  to  decide  what  to  do  to 
maintain  the  kingdom.  At  that  time  they 
proclaimed  that  the  people  should  not 
ascend  to  Jerusalem  for  the  festivals,  and 
they  established  an  oath  and  a  covenant 
instead  with  the  calves  that  they  erected 
in  Dan  and  Beth-el. 

Others  interpret  this  as  the  continua¬ 
tion  of  the  words  of  the  Children  of  Israel 
concerning  their  leaders:121  The  kings  of 
Israel  have  led  us  astray,  for  they  have 
coerced  us  into  speaking  and  even  swear¬ 
ing  falsely  and  to  compact  covenants 
with  their  idols  ( Mahari  Kara). 

5.  il-inw  piy  nun  jin  rva  nibjyb  — 
Because  of  the  calves  of  Beth-aven  the 
inhabitants  of  Samaria  shall  be  fright¬ 
ened.  When  the  people  of  Samaria  shall 
see  the  destruction  of  the  calves  of 
idolatry  in  Beth-el,  they  will  be  overcome 
with  fear.  They  will  then  think  to  them¬ 
selves,  “If  the  deities  we  worshiped  could 
not  protect  even  themselves,  how  will 
they  deliver  us  from  the  hands  of  the 
enemy?"  (Radak;  Abarbanel;  Metzudos 
David). 

Beth-aven  is  the  city  of  Beth-el  [where  one 
of  the  two  calves  erected  by  Jeroboam  was 
placed].  It  is  called  Beth-aven,  as  in  the  Book 
of  Joshua  (7:2)  ( Rashi ).  Alternatively,  this  is  a 


pejorative  nickname  —  city  of  iniquity  — 
given  to  it  by  the  prophets  because  of  the 
activities  that  took  place  there  (Radak;  Abar¬ 
banel). 

Although  only  one  of  the  two  calves  was 
placed  in  Beth-el,  the  prophet  uses  the  plural 
term  here.  Perhaps  they  eventually  made 
many  replicas  of  the  original  idol  in  the  town 
where  it  was  worshiped  ( Abarbanel ).  Alter¬ 
natively,  the  plural  refers  to  both  of  Jerobo¬ 
am's  idols,  the  one  in  Dan  as  well  as  the  one 
in  Beth-el.  However,  since  the  primary  center 
of  worship  was  in  Beth-el  it  is  described  as 
the  primary  location  of  the  idols  (Radak). 
The  feminine  form  of  the  word  calves  — 
nlbay  —  is  used  to  indicate  that  the  calves 
themselves  were  not  the  actual  deities  that 
the  people  worshiped  but  rather  mere  sym¬ 
bols  of  the  gods  they  represented  (Radak). 

The  prophet  ascribes  the  idolatry  to  Sa¬ 
maria  because  that  was  the  capital  city  of  the 
kingdom  and  the  heart  of  the  culture  of 
idolatry  that  pervaded  it  (Radak).  Mahari 
Kara  renders:  the  neighbors  of  Samaria  — 
i.e.,  the  ten  tribes  of  Israel  who  lived  in  the 
vicinity  of  Samaria. 

nng*by  ib’ip  vby  rnnai  iny  rby  baij-1? 
lann  nba-ra  —  For  its  people  shall  mourn 
over  it,  as  well  as  its  priests  [who] 
rejoiced  over  its  glory,  for  it  has  with¬ 
drawn  from  it.  The  people  who  believed 
in  the  divinity  of  these  idols  shall  mourn 
bitterly  over  their  destruction.  So,  too, 
shall  the  priests  who  served  them,  who 
once  rejoiced  over  their  stature  and  glory 
in  times  of  peace  and  prosperity.  Now 


1.  R'  Eliezer  of  Beaugency  also  follows  this  approach.  However,  he  interprets  the  first  half  of 
the  verse  as  describing  the  falseness  of  the  words  of  the  Children  of  Israel  to  the  Almighty  and 
of  the  covenant  they  sealed  with  Him.  Thus,  the  Almighty  declares:  I  am  like  a  person  who  has 
sown  his  field.  He  eagerly  awaits  the  growth  of  its  fruit  and  is  bitterly  disappointed  if  the  crop 
is  blighted.  So  have  I  vigorously  sought  righteousness  and  justice  from  the  Jewish  nation,  but 
have  reaped  instead  the  poisonous  hemlock  of  their  corruption. 

2.  [According  to  this  interpretation,  the  word  ntcr  is  translated  literally  as  my  field,  since  it  is 
the  owners  of  the  fields  in  question  who  are  speaking  ] 


yttnn  [98] 


1Q/5-7  5  Because  of  the  calves  of  Beth-aven  the  inhabitants 
of  Samaria  shall  be  frightened;  for  its  people  shall 
mourn  over  it,  as  well  as  its  priests  [who]  rejoiced 
over  its  glory,  for  it  has  withdrawn  from  it.  6  It, 
too,  shall  be  brought  to  Assyria,  a  gift  to  the  king 
of  Y areb;  Ephraim  shall  take  shame  and  Israel 
shall  be  shamed  for  his  counsel.  7  Samaria's  king 
has  been  silenced;  he  is  like  foam  upon  the  water. 


they  shall  bemoan  the  fate  of  their  gods, 
whose  glory  withdrew  from  them  when 
they  were  taken  into  captivity  ( Radak ; 
lbn  Ezra;  Metzudos  David). 

Others  render:  Its  people  arid  its 
priests,  who  [all]  rejoiced  over  its  glory, 
shall  mourn  it,  for  it  [i.e.,  its  glory]  has 
withdrawn  from  it  (Mahari  Kara;  Abar- 
banel;  Malbim ). 

6.  3T  qb)?1?  nmn  bar1  -iwk1?  lnitcaa  — 
It,  too,  shall  be  brought  to  Assyria,  a  gift 
to  the  king  ofYareb.  Not  only  the  people 
will  be  taken  into  captivity  but  also  their 
god  in  whom  they  placed  their  faith 
( Abarbanel ;  Metzudos  David).  For  after 
dismantling  the  idols,  the  Assyrians  will 
sequester  the  gold  from  which  they  were 
made  (Radak;  Abarbanel)  and  present 
them  in  tribute  to  Sennacherib  their  king 
(Rashi  ).(]|  Alternatively:  Not  only  the 
aforementioned  idol  of  Beth-el,  but  also 
the  calf  situated  in  Dan,  will  be  seized  by 
the  enemy  (R'  Saadiah  Gaon,  cited  by 
Radak). 

inyjpo  toiai  nj?1  an?*  njto?  — 

Ephraim  shall  take  shame  and  Israel 
shall  be  shamed  for  his  counsel.  Jer¬ 
oboam  ben  Nebot,  of  the  tribe  of 


Ephraim,  shall  be  subject  to  shame  and 
disgrace  for  establishing  these  idols  and 
proclaiming  them  gods.  Israel,  too,  shall 
be  humiliated  for  the  counsel  they  ren¬ 
dered  when  Jeroboam  deliberated  over 
their  erection  ( Rashi ;  Mahari  Kara). 
Alternatively:  for  their  counsel  in  decid¬ 
ing  to  worship  them  ( Abarbanel ).  R' 
Eliezer  of  Beaugency  understands  the 
shame  and  disgrace  to  be  for  the  faith 
which  the  tribe  of  Ephraim  and  the 
nation  of  Israel  placed  in  these  idols, 
turning  to  them  for  blessing  and  security. 

7.  ain‘iJD‘by  nsbn  pinto  nnij  — 
Samaria's  king  has  been  silenced;  he  is 
like  foam  upon  the  water.  The  king  of 
[Ephraim  who  dwells  in]  Samaria  has 
been  silenced121  [by  the  dire  straits  in 
which  he  finds  himself  and  his  king¬ 
dom].  He  is  like  the  foam  which  bubbles 
upon  the  water  and  then  disappears;  so, 
too,  shall  he  soon  pass  from  the  pages  of 
history  (Rashi;  R'  Eliezer  of  Beaugency). 

Others  translate  npi?  to  mean  similar: 
The  king  of  Samaria  is  similar  to  foam 
upon  the  water  (Mahari  Kara;  Abar¬ 
banel;  Malbim;  Metzudos);  just  as  bub¬ 
bles  appear  in  the  water  and  then  dis¬ 
perse  in  all  directions,  so  shall  he  and 


1.  [Although  Rash i  identifies  3"P  qbn  as  Sennacherib,  he  may  be  merely  identifying  the  king 
of  Yareb,  not  translating  Yareb  to  mean  Sennacherib.]  Indeed,  Mahari  Kara  identifies  Yareb 
as  Assyria,  citing  Seder  Olam  as  his  source.  [It  is  not  found  in  our  editions  of  Seder  Olam.] 
Radak,  however,  states  that  this  refers  to  a  king  of  Assyria  named  Yareb.  According  to 
Targum  it  is  a  description  rather  than  a  name  —  the  king  who  is  destined  to  exact  retribution 
from  them  (see  5:13,  comm.). 

2.  Abarbanel  cites  Rashi  as  translating:  Samaria  has  been  silenced  and  its  king  has  been 
silenced.  [In  our  editions,  this  approach  is  given  by  lbn  Ezra,  not  by  Rashi.  It  seems  likely  that 
a  printer's  error  crept  into  the  texts  of  Abarbanel’ s  commentary.] 


[99]  Hosea 
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laioa  nnnj?  njpN]  nninapp’^y  n^vi 
’■wo  why  65a  0 

-Kb  rvoy  n\u  ^jnfep  nxun  nynan 
infpy  '^"by  nnn1?)?  nj/rua  nrton 


his  nation  be  exiled  and  strewn  across 
the  face  of  the  earth  (Mahari  Kara).  Al¬ 
ternatively:  Just  as  bubbles  remain  in 
existence  for  only  a  short  period  of  time, 
so  are  the  days  of  Israel's  king  numbered, 
for  the  enemy  is  soon  to  vanquish  him 
and  his  kingdom  (Abarbanel;  Metzudos 
David). 

Radak  renders:  In  Samaria  its  king 
has  been  cut  off.  He  is  like  bark  upon  the 
water.  After  being  a  virtual  prisoner 
within  his  capital  city  under  the  siege  of 
Assyria,  he  will  soon  be  captured  and 
sent  into  exile. 

8.  TTni  yip  biotp1  nK\?n  nlna 
uiDa  onn1?  nipto  oningjirby  riby? 
irby  ibai  niyaabi  —  And  the  shrines  of 
Aven  shall  be  destroyed,  the  sin  of 
Israel;  thorns  and  thistles  shall  ascend 
upon  their  altars,  and  they  will  say  to 
the  mountains,  "Cover  us!”  and  to  the 
hills,  "Fall  upon  us!”  The  shrines  of  the 
false  gods  of  Beth-el  [i.e.,  Aven,  see 
comm,  to  v.  5],  which  are  the  sin  of  Israel, 
shall  be  destroyed,  and  thorns  and  this¬ 
tles  will  rise  up  over  their  altars,  for  they 
will  be  left  abandoned  with  no  one  to 
worship  upon  them  (Rashi;  Radak).ll] 
And  in  their  hour  of  great  humiliation, 
the  people  will  cry  out  to  the  mountains, 
"Cover  us!"  and  they  will  beg  of  the 
hills,  "Fall  upon  us  [and  thereby  conceal 
us]!"  —  so  that  no  one  should  see  their 
shame  and  disgrace  (Rashi;  Metzudos 
David). 

Others  interpret:  In  their  dire  straits 
and  great  misfortune,  they  will  beg  of  the 
mountains  and  hills  to  cover  them  over 


and  bury  them,  so  that  they  will  thereby 
avoid  the  tragic  circumstances  of  their 
plight  (Radak;  Abarbanel).  R'  Eliezer  of 
Beaugency  comments:  It  would  be  better 
they  die  beneath  the  hills  and  mountains 
than  the  enemy  should  come  and  rule 
over  them  harshly  and  sell  them  for 
slaves  and  maidservants. 

Others  interpret  the  verse  as  portray¬ 
ing  the  imaginary  call  of  the  desecrated 
altars  of  the  idols:  They  will  call  out  to 
the  hills  and  mountains  and  beseech 
them  to  bury  them  so  that  they  should  no 
longer  be  seen  (Ibn  Ezra  citing  R'  Moshe; 
cf.  Malbim). 

9“11.  The  prophet  recalls  how  the  iniq¬ 
uity  of  the  Jewish  nation  is  not  a  new 
phenomenon  but  rather  hearkens  back  to 
its  earlier  past  (cf.  comm,  to  9:10).  Even  in 
the  early  years  of  the  Jewish  settlement 
in  the  Land  of  Israel,  idolatry  and  sinful¬ 
ness  were  to  be  found  among  the  people. 
Thus,  throughout  their  history,  the 
Almighty  sent  His  prophets  to  rebuke 
them  and  His  agents  to  punish  them, 
seeking  always  to  return  them  to  His 
righteous  ways.  But  His  efforts  were 
often  unsuccessful,  as  Israel  continuously 
deviated  to  paths  of  indulgence  and 
decadence.  They  thereby  forced  the  hand 
of  Hashem,  necessitating  that  He  punish 
and  oppress  them  severely  in  order  to 
exact  retribution  for  their  evil  deeds. 

9.  rmy  Dtp  bfOtcr  riKyn  nypan  ’n’n 
niby  ■qa'by  nnnbn  nyaaa  □a’tprrK1?  — 
From  the  days  of  Cibeah  you  have 
sinned,  Israel;  there  they  stood.  The  war 
against  men  of  iniquity  did  not  overtake 


1.  Alshich  explains  that  the  sin  of  Israel  itself  is  that  which  has  destroyed  the  shrines  and  altars 
of  the  idols,  for  every  transgression  —  particularly  one  of  idolatry  —  generates  a  wave  of 
spiritual  defilement  whose  nature  it  is  to  wreak  destruction  upon  the  sinners. 


yunn  [loo] 


10/8-9  *  An *  x^e  shrines  of  Aven  shall  be  destroyed,  the  sin  of 
Israel;  thorns  and  thistles  shall  ascend  upon  their  altars, 
and  they  will  say  to  the  mountains,  "Cover  us!"  and  to 
the  hills,  "Fall  upon  us!"  9  From  the  days  ofCibeah  you 
have  sinned,  Israel;  there  they  stood.  The  war  against 
men  of  iniquity  did  not  overtake  them  in  Cibeah. 


them  in  Gibeah.  Your  sin  of  idolatry*1' 
hearkens  back  to  the  early  years  of  the 
Jewish  settlement  in  the  Holy  Land,  to 
the  tragic  event  of  the  concubine  in 
Gibeah.  At  that  time,  when  Asnial  ben 
Kenaz  was  yet  the  judge  of  Israel,  you 
introduced  idolatry  into  your  midst  with 
the  ro’a  bp?,  the  graven  image  erected 
by  Michah  and  worshiped  by  him  (see 
Judges  17).  And  you  have  remained  in 
that  state  of  ignominy  since  that  time,  for 
you  have  continued  to  grasp  that  trait  of 
pursuing  idolatry  ( Rashi ;  Mahari  Kara; 
Metzudos  David).  Because  of  that  sin, 
you  were  unable  to  [expediently]  conquer 
the  iniquitous  tribe  of  Benjamin  when 
you  attacked  them  for  harboring  vicious 
criminals.  Since  you  allowed  idolatry  to 
fester  in  your  midst  [the  blessings  of  the 
Almighty  were  not  with  you  even  in 
your  righteous  efforts]  (Rashi). 

Radak  renders:  From  the  days  of 
Gibeah,  when  the  tribe  of  Benjamin 
allowed  a  heinous  deed  to  be  perpetrated 
in  its  midst  and  harbored  the  wicked 
men  who  carried  it  out  —  and  the  nation 
at  large  allowed  idolaters  to  exist  among 
them,  there  they  stood  —  it  seems  as  if 
the  evildoers  of  our  day  stood  among  the 
wicked  men  of  that  generation,  for  they 
have  continued  in  their  evil  ways.  They 
convince  themselves  that  war  and  de¬ 
struction  shall  not  overtake  them  as  it 


did  the  iniquitous  men  in  the  tribe  of 
Benjamin  when  they  were  overrun  by 
the  nation  of  Israel  in  Gibeah.  But  in 
truth,  they  too  shall  answer  for  their  sins, 
and  the  sword  of  the  enemy  shall  soon 
overtake  them  as  well. 

Targum  interprets  the  reference  to  Gibeah 
as  alluding  to  the  time  when  the  Jewish 
nation  gathered  in  Gibeah  and  demanded 
from  Samuel  that  he  provide  them  with  a 
king  like  all  other  nations.  However,  Rashi 
and  Radak  both  contend  that  this  does  not  sit 
well  with  the  literal  meaning  of  the  text. 

Abarbaneb21  renders:  More  than  the 
days  of  Gibeah  you  have  sinned,  Israel 
—  your  level  of  corruption  exceeds  even 
that  of  the  infamous  generation  of  Gibe¬ 
ah.  For  at  that  time,  the  entire  nation  rose 
up  in  anger  against  the  perpetrators  of 
that  heinous  deed  and  waged  war  against 
the  tribe  of  Benjamin  that  harbored  them. 
But  if  they  had  stood  there  —  if  the  sin¬ 
ners  of  today  had  lived  at  that  time  — 
they  would  not  have  overtaken  the  men 
of  iniquity  with  war  in  Gibeah  —  for  no 
one  wages  war  to  eradicate  a  sin  of  which 
he  himself  is  guilty, 
mby  m  —  Men  of  iniquity. 

This  follows  the  translation  of  the  bulk  of 
the  commentators,  who  render  the  word  nibv 
to  be  the  same  as  if  it  were  written  nbiy. 
Rashi,  however,  translates:  sons  of  haughti- 


1.  In  Rashi' s  version  to  this  verse,  the  word  nupn  was  written  without  the  kamatz  under  the 
tav.  Rashi  thus  comments  on  the  feminine  gender  of  the  word  and  takes  pains  to  explain  that 
it  is  the  feminine  form  of  the  verb  “you  sinned"  and  not  the  noun  nKpn,  sin. 

2.  Abarbanel  takes  issue  with  Rashi's  interpretation  of  the  verse,  rejecting  the  contention  that 
throughout  the  period  of  Samuel  and  the  kingdoms  of  Saul  and  David,  idolatry  ran  rampant 
through  the  land.  [Perhaps  Rashi's  intention  is  that  the  roots  of  this  sin  lay  dormant 
throughout  that  period,  as  the  tendency  in  that  direction  was  not  eradicated  from  the  Jewish 
psyche  entirely.  This  allowed  the  transgression  itself  to  eventually  recur  within  the  nation  (cf. 
Ramban  to  Deuteronomy  29:17).] 


[101]  Hosea 


□1DK3  nmy  bn^if  iDpx)  Dnoxi  •’rnxa  *  tv-v* 
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10.  D’By  Drpby  iqoki  didki  Tmg  —  By 
My  will  /  afflicted  them,  and  the  nations 
gathered  against  them.  In  accordance 
with  My  will,  I  have  always  brought 
affliction  upon  the  Jewish  nation  [when 
they  sinned]  (Rashi;  R'  Eliezer  of  Beau- 
gency).  Indeed  [through  My  interven¬ 
tion],  nations  have  [now]  gathered  to¬ 
gether  to  ascend  upon  them  and  [exact 
retribution  for  their  misdeeds]  (R'  Eliezer 
of  Beaugency). 

Another  translation  renders  DION)  to 
mean  rebuke:  In  the  past,  as  a  result  of  My 
great  desire  to  return  them  to  My  service, 
I  would  chastise  them  with  words  of 
rebuke.  Now,  however,  I  [am  forced]  to 
send  against  them  an  assembly  of  nations 
who  will  bring  about  their  retribution,  as 
they  refuse  to  heed  My  admonition 
(Mahari  Kara). 

Abarbanel  sees  this  as  a  continuation  of  the 
theme  of  the  previous  verse:  Since  they  are 
even  more  decadent  than  the  people  of 
Gibeah  (see  above),  it  is  appropriate  that  I 
bring  down  upon  them  [at  least]  the  same 
punishment  suffered  by  the  latter.  Therefore, 
1  shall  gather  against  them  an  assembly  of 
nations. 

Others  interpret  this  verse  in  the  future 
tense:  It  is  My  will  and  desire  to  afflict  them, 
for  they  refuse  to  heed  My  rebuke  and  the 
admonition  of  My  prophets.  Therefore,  I 
shall  bring  about  the  assembly  of  nations 
who  will  gather  against  them  (Radak;  cf. 
Metzudos  David). 

onlaly  ’ntdb  n-jpto  —  When  they  bound 
them  [to  plow]  two  furrows.  These  na¬ 
tions  will  conquer  and  subdue  them  like 
one  subdues  a  cow  and  places  it  under 
the  yoke  of  the  plow.  They  will  force  them 
to  plow  two  furrows  —  i.e.,  each  of  the 
two  Jewish  nations  will  suffer  this  fate 
(Ibn  Ezra).  Alternatively:  They  will  be 


subjected  to  a  double  burden  of  misfor¬ 
tune,  as  if  forced  to  plow  two  furrows 
simultaneously  ( Metzudos  David;  Mal- 
bim). 

Mahari  Kara  also  interprets  the  verse  in 
this  manner.  However,  he  understands  onjy 
to  mean  plowshares  rather  than  the  furrows 
that  they  plow. 

Abarbanel  interprets  Dn^y  to  be  from  the 
root  py,  iniquity.  They  bound  themselves  to 
two  sins  —  i.e.,  to  the  two  calves  of  idolatry 
they  erected;  therefore  they  will  be  overrun 
by  the  enemy. 

Another  rendition  is:  When  they  were 
bound  to  their  two  eyesw  (Targum; 
Rashi).  They  were  rendered  comparable 
to  a  cow  which  is  bound  to  the  yolk  of  the 
plowshare,  and  the  pegs  of  the  yoke  are 
connected  to  the  plowshare  on  each  side  of 
the  animal  alongside  his  eyes  (Rashi). 

Others  render:  When  they  were  bound 
to  two  furrows  —  i.e.,  when  Judah  and 
Ephraim  were  both  attached  to  the  plow 
and  directed  to  plow  properly  and  well, 
but  instead  they  plowed  crookedly.  Thus, 
these  two  nations  joined  together  to 
pursue  a  path  of  decadence  and  corrup¬ 
tion,  rather  than  following  the  ways  in 
which  they  were  directed  by  Hashem. 
This  refers  specifically  to  when  Je- 
hoshaphat  king  of  Judah  allied  himself 
through  marriage  with  Ahab  king  of 
Israel,  and  his  son  Jehoram  was  thereby 
led  to  follow  in  Ahab's  wicked  ways 
(Radak). 

R'  Eliezer  of  Beaugency  renders:  When 
they  bound  themselves  to  two  plows  — 
i.e.,  when  they  attached  themselves  to  two 
faiths  simultaneously,  serving  Hashem  as 
well  as  the  Baal-idols. 

11.  Btnb  ’npnx  rnrabtp  onaj*) 

And  Ephraim  is  a  trained  heifer  who 


1.  [This  phrase  has  a  mnm  ng;  it  is  written  ortry  but  read  □nrny.  Kashi's  interpretation  would 
seem  to  be  consistent  with  the  mna  rather  than  with  the  np.] 
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10/10-11  10  By  My  wiU  1  afflicted  them,  and  the  nations 
gathered  against  them  when  they  bound  them  [to 
plow]  two  furrows.  11  And  Ephraim  is  a  trained 
heifer  who  loves  to  thresh;  and  I  passed  over 
the  superbness  of  her  neck ;  I  will  place  Ephraim 
astride;  Judah  shall  plow;  Jacob  shall  harrow. 


loves1'1  to  thresh.  Ephraim  resembles  a 
heifer,  who  is  taught  to  plow  in  order  to 
eventually  bring  about  the  growth  of  the 
crop  and  benefit  from  it,  but  instead  seeks 
only  to  thresh  the  fruit  from  its  husks  and 
enjoy  its  benefits  immediately.  So,  too, 
with  Ephraim.  I  taught  them  in  the  youth 
of  their  nationhood  to  fulfill  the  statutes 
of  the  Torah  and  thereby  earn  their 
ultimate  reward.  But  they  seek  to  forgo 
their  responsibilities  and  to  pursue  the 
immediate  pleasures  available  to  them 
(Radak;  Metzudos  David). 

Abarbanel  interprets:  Ephraim  is  ac¬ 
customed  to  calves  —  i.e.,  to  the  worship 
of  the  golden  calves.  However,  she  has  not 
learned  the  lesson  of  the  calf  —  to  submit 
herself  to  the  yoke;  rather,  she  loves  only 
to  thresh  the  fruit  and  to  be  constantly  in 
the  vicinity  of  the  fruits  and  its  pleasures. 

Rashi  renders:  Ephraim  is  a  goaded 
calf.  She  has  been  subject  to  many  mis¬ 
fortunes  —  like  a  calf  that  has  often  been 
placed  under  the  yoke.  Nevertheless  she 
refuses  to  humble  herself  before  Me  and 
submit  herself  to  My  will.  Rather,  she 
seeks  only  the  pleasures  and  benefits  of 
the  threshing  floor. 

rnioy  imrby  ’rnny  ’Jtfi  —  And  I  passed 
over  the  superbness  of  her  neck.  I 
inspected  her  neck  and  found  it  superb, 
capable  of  withstanding  the  yoke  of  the 
enemy.  Therefore,  I  shall  bring  upon  her 
the  conquering  enemy  who  will  weaken 
and  subdue  her  (Rashi;  Abarbanel). 

Alternatively:  When  I  passed  over  her  neck 
to  place  the  yoke  upon  it,  1  did  so  in  a  manner 
that  would  leave  her  neck  upright  and  in 
superb  condition,  rather  than  imposing  so 


heavy  a  yoke  that  it  would  bend  and  weaken 
her  neck.  Thus,  when  I  commanded  the 
Jewish  nation  in  My  mitzvos,  1  did  not 
demand  of  them  more  than  they  were  capable 
of  fulfilling  (Radak). 

Radak  suggests  as  well  the  following 
interpretation:  When  I  passed  over  them  to 
split  the  kingdom  in  two  —  i.e.,  when  I  sent 
Ahiyah  Hashiloni  to  anoint  Jeroboam  as  king 
—  I  passed  over  the  superbness  of  her  neck  — 
i.e.,  I  did  so  at  a  lime  when  the  nation  of  Israel 
was  prosperous  and  secure,  every  man  under 
his  fig  tree  and  grapevine. 

apy:  ib"ntp’  rmrp  tttnn:  o'nQK  a’atN  — 
I  will  place  Ephraim  astride;  Judah  shall 
plow;  Jacob  shall  harrow.  If  you  wish  Me 
to  [restore  Ephraim  to  his  former  glory 
and]  place  him  astride  the  gentile  nations, 
[the  nation  of]  Judah  must  plow  a  furrow 
of  righteous  deeds  and  [the  remaining  ten 
tribes  from  the  children  of]  Jacob  must 
follow  suit  by  harrowing  further  the 
clumps  of  ground  —  i.e.,  by  continuing 
the  process  of  filling  the  land  with 
righteousness  and  justice  (Rashi). 

Others  see  this  phrase  as  a  continuation 
of  the  prophecy  of  Ephraim's  retribution: 
I  will  place  the  aforementioned  nations 
astride  Ephraim  and  humble  them  with 
exile.  Upon  witnessing  this  cataclysmic 
event,  Judah  will  be  moved  to  return  to 
righteousness  and  to  plow  good  deeds 
throughout  the  land.  Even  those  members 
of  the  other  tribes  who  dwell  within  the 
Judaic  kingdom  will  follow  in  this  path 
and  clear  their  ways  of  all  foreign  objects 
and  prohibited  deeds,  thus  returning  to 
Me  wholeheartedly.  Indeed,  for  two  of  the 
three  generations  following  the  destruc¬ 
tion  of  Samaria,  the  nation  of  Judah  was 


1.  Although  written  ’rptTK,  the  word  means  loves,  as  if  it  were  written  nann,  without  the  yud 
(Rashi;  Radak). 
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a  paragon  of  righteousness  ( Abarbanel ). 

Metzudos  David  interprets  the  yoke  as  that 
of  the  Torah  and  mitzvos:  Having  de¬ 
termined  that  the  neck  of  Ephraim  is  strong 
and  capable,  I  placed  upon  him  the  yoke  of 
My  Torah.  Judah  too  shall  plow  furrows  of 
good  deeds,  and  the  entire  nation  of  Jacob 
will  remove  the  clods  in  the  ground  and 
thereby  produce  its  fruits  —  i.e.,  they  will  re¬ 
move  all  remaining  limits  to  their  righteous¬ 
ness  and  thus  the  barriers  to  their  reward. 

Radak  sees  this  as  a  flashback  to  the  time  of 
the  division  of  the  kingdom  of  Israel:  I  placed 
Jeroboam  from  the  tribe  of  Ephraim  astride 
the  Jewish  nation,  and  directed  him  to  com¬ 
mand  the  people  to  serve  Me  and  to  submit  to 
My  will.  [The  leaders  of]  Judah,  who  already 
had  a  kingdom,  needed  only  to  plow  —  i.e.,  to 
command  the  nation  to  follow  in  My  ways.  If 
both  kingdoms  would  thus  plow  the  soil  [and 
lay  the  groundwork  for  the  nation's  righ¬ 
teousness],  it  would  be  left  to  the  people  of 
Jacob  to  harrow  the  ground.  They  would 
break  the  remaining  clumps  of  earth  [i.e.,  the 
remaining  pockets  of  resistance  within  their 
own  hearts]  —  by  directing  their  ears  and 
hearts  to  heed  My  dictates,  and  they  would 
thereby  come  to  sow  the  seeds  of  righteous¬ 
ness  with  their  deeds  [as  stated  in  the  fol¬ 
lowing  verse].  (See  Mahari  Kara  and  Malbim 
for  alternative  approaches  to  this  verse.) 

12.  Having  stressed  in  the  end  of  the 
previous  verse  that  only  through  repen¬ 
tance  can  the  Jewish  people  achieve 
salvation,  the  prophet  goes  on  to  elaborate 
upon  the  type  of  behavior  that  is  required 
in  order  to  bring  this  about. 

■lyn'V?  rafp  np-jyb  ufi  iyni  —  Sow  for 
yourselves  righteousness;  reap  according 
to  benevolence.  5ow  for  yourselves  seeds 
of  righteousness  and  you  will  thereby 
reap  the  rewards  of  My  benevolence  to 
you  —  far  beyond  the  scope  of  that  which 
you  actually  earn  with  your  deeds  { Abar¬ 


banel ;  Malbim;  Metzudos  David).  Alter¬ 
natively:  All  the  rewards  you  reap  in  this 
world  will  be  pure  benevolence  from  the 
Almighty,  for  He  will  withhold  the  true 
fruits  of  your  righteousness  until  the 
world  to  come  ( Radak  citing  his  father). 

Others  interpret  reap  according  to 
benevolence  as  part  of  the  directive  to  the 
Jewish  nation:  Targum  renders:  House  of 
Israel,  do  for  yourselves  good  deeds;  go  in 
the  ways  of  truth,  and  fulfill  the  teachings 
of  the  Torah  (to  D?b  no)  (cf.  Mahari 
Kara). 

The  Sages,  too,  interpret  the  verse  in 
this  manner,  and  thus  comment:  Said  R' 
Elazar:  Benevolence  is  greater  than  char¬ 
ity,  as  it  is  stated:  Sow  for  yourselves 
charity  [an  alternative  translation  of 
npnif]  and  reap  according  to  benevolence. 
[When]  a  person  sows,  he  remains  in 
doubt  as  to  whether  he  will  eat,  but  once 
he  harvests,  he  is  certain  to  eat  ( Succah 
49b). 

TO  1”|13  —  Til/  for  yourselves  a  tilling. 
Involve  yourselves  in  the  study  of  Torah, 
and  from  that  you  will  learn  how  to 
follow  in  the  proper  path  and  overcome 
your  evil  inclination  —  just  as  one  tills  the 
soil  to  overturn  all  the  remaining  roots  of 
grass  and  weeds  that  would  otherwise  be 
an  obstacle  to  the  growth  of  his  produce 
( Rashi ). 

Others  interpret:  Till  the  soil  of  your 
souls  and  remove  from  them  the  thorns 
and  weeds  that  obstruct  the  planting  — 
i.e.,  all  of  the  burning  desires,  faulty 
character  traits,  and  misguided  beliefs 
that  impede  the  desired  results  of  your 
righteousness  and  benevolence  ( Ibn  Ezra; 
Metzudos  David;  Malbim). 

According  to  Radak:  Even  after  you 
reap,  go  back  and  plow  again,  and  then 
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10/12-14  12  S°w  for  yourselves  righteousness;  reap  according 
to  benevolence;  till  for  yourselves  a  tilling  and  [set]  a 
time  to  seek  Hashem  until  He  shall  come  and  teach 
you  righteousness.  13  You  have  plowed  wickedness; 
you  have  reaped  iniquity;  you  have  eaten  the  fruit  of 
denial;  for  you  relied  on  your  way,  on  your  many 
mighty  men.  14  And  there  shall  arise  a  din  among  your 
peoples,  and  all  your  fortresses  shall  be  plundered, 


plant  further  —  i.e.,  do  not  suffice  with 
your  past  achievements  but  rather  con¬ 
tinue  relentlessly  to  pursue  ever  greater 
heights  of  righteousness. 

Drib  p-iif  nY1]  Kia:~ty  'rrnij  tt/rnb  nyi  — 
And  [set]  a  time  to  seek  Hashem  until 
He  shall  come  and  teach  you  righteous¬ 
ness.  Designate  a  set  time  for  the  study  of 
Torah  —  rather  than  merely  learning 
whenever  the  chance  arises.  With  your 
toil  over  His  wisdom.  He  will  guide  your 
understanding  and  teach  you  the  secrets 
of  His  Torah  with  righteousness  [i.e., 
accurately,  without  distortion]  ( Rashi ; 
Metzudos  David). 

Others  interpret  rnV  to  mean  rain  ( Ibn 
Ezra;  Radak );  He  shall  rain  down  benev¬ 
olence  upon  you.  Malbim  follows  this 
translation  but  interprets  the  intent  of  the 
verse  similarly  to  Rashi:  After  you  have 
plowed  with  righteousness  and  tilled  the 
soil  of  your  souls  to  eradicate  all  obstacles 
to  spirituality,  it  will  then  be  appropriate 
to  turn  to  the  Almighty  in  supplication 
and  request  His  assistance.  He,  in  turn, 
shall  pour  down  upon  you  a  shower  of 
righteousness  —  i.e.,  He  will  water  your 
souls,  that  are  thirsting  for  the  rain  of  His 
holiness,  and  satiate  them  with  the  flow  of 
His  Divine  Blessing. 

Rashi  offers  a  second  interpretation  as 
well:  Till  yourselves  a  tilling  —  perform 
good  deeds  [in  abundance]  before  the 
oppressor  befalls  you,  and  this  will  cause 
your  prayers  at  that  time  to  be  heard. 
Thus,  when  the  time  comes  for  you  to  seek 
Hashem  and  His  protection.  He  will 
answer  your  prayers  and  pour  down  upon 
you  His  righteousness  and  blessing. 


Targum  renders:  At  all  times  the 
prophets  say  to  you,  "Return  to  the  fear 
of  Hashem;  now  He  will  reveal  Himself 
and  bring  merit  to  you.”  Radak  contends 
that  this  is  the  basic  meaning  of  the  verse. 

13.  Dipbatj  oniyp  nnbiy  yun-njpunrr 

THiaj  3^5  nn\?3-q  u/nD-na 

You  have  plowed  wickedness;  you  have 
reaped  iniquity;  you  have  eaten  the  fruit 
of  denial;  for  you  relied  on  your  way,  on 
your  many  mighty  men.  Whereas  I  ex¬ 
horted  you  to  sow  righteousness,  you  opt¬ 
ed  to  plow  wickedness  and  sow  its  seeds. 
You  will  therefore  reap  the  results  of  your 
iniquity  and  eat  the  fruits  of  your  denial 
of  Me.  Alternatively:  You  will  eat  the 
fruits  that  deny  you  their  benefits.  How 
did  this  terrible  situation  and  the  dire 
consequences  it  has  caused  come  about? 
Because  you  relied  upon  the  validity  of  the 
wicked  ways  and  aberrant  beliefs  that 
you  adopted  for  yourselves,  and  you 
placed  your  faith  in  your  mighty  warriors, 
along  with  those  of  your  Egyptian  allies, 
to  protect  you  from  invasion  (Radak). 

Others  interpret  the  phrase  you  reaped 
iniquity  to  be  part  of  the  crime  rather  than 
its  punishment  (R'  Eliezer  of  Beaugency; 
Metzudos  David).  Thus:  You  plowed  the 
soil  and  laid  the  groundwork  for  your 
wickedness  with  your  evil  plots,  and  you 
carried  out  your  plans  with  iniquitous 
deeds  (Metzudos). 

14.  W  riKU>  DKjJ]  — 

And  there  shall  arise  a  din  among  your 
peoples,  and  all  your  fortresses  shall  be 
plundered.  Although  you  dwell  now  in 
peace  and  tranquility,  unafraid  of  any 
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invader  or  attacker  ( Mahari  Kara),  your 
sense  of  security  shall  prove  to  be  mis¬ 
guided.  For  the  enemy  shall  soon  befall 
you  and  conquer  your  land,  and  nothing 
you  do  will  avail  to  fend  him  off 
(Abarbanel).  The  din  of  an  assembly  of 
many  nations  shall  arise  in  the  midst  of 
your  nation,  as  these  powerful  forces 
attack  and  invade  you  ( Mahari  Kara; 
Radak),  and  all  of  your  mighty  fortresses 
that  you  deemed  impregnable  shall  be 
plundered  by  these  hordes  (Radak). 

Rashi  interprets  the  mighty  din  as 
alluding  to  the  voices  of  the  vanquished 
Israelite  nation  crying,  "Flee,  flee!" 

nnnbn  ntg  bro-iN  rrq  id1?#  wa  —  Like 
the  surprise  attack  and  plunder  of  a 
people  at  peace  on  the  day  of  war.  The 
invasion  will  resemble  the  total  rout  and 
overrunning  of  a  nation  living  in  peace, 
unprepared  for  war,  by  the  sneak  attack 
of  an  invading  enemy  who  takes  them 
unawares  and  plunders  all  that  is  to  be 
found  (Targum;  Rashi;  Mahari  Kara; 
Abarbanel). 

These  commentators  understand  both 
inbtit  and  bK3-)K  to  be  common  nouns  rather 
than  proper  nouns:  lljblp  derives  from  the 
word  Dlbtj/,  peace,  and  Sio-JK  is  from  the 
word  ambush,  or  surprise  attack  (see 
Rashi;  Mahari  Kara).R'  Eliezer  of  Beaugency 
follows  the  same  approach,  but  interprets  mn 
Sjotjs  to  mean  a  deep  valley,  where  an 
invader  could  descend  in  sudden  surprise 
without  being  previously  detected. 

Others  interpret  StQ-tK  n’3  as  referring  to 


a  place  by  that  name  (Dunash,  cited  by 
RashijW  or  the  home  of  a  prominent  person 
who  lived  at  that  time  (Radak).  Thus,  the 
prophet  alludes  to  an  event  which  was  well 
known,  in  which  a  mighty  warrior  named 
Shalmon  had  befallen  Beis  Arbael  in  a 
surprise  attack  and  annihilated  its  inhabi¬ 
tants  and  plundered  its  wealth  (Radak). 
Some  contend  that  Shalmon  is  actually  Shal- 
manesser,  the  king  of  Assyria  (Ibn  Ezra; 
Radak,  citing  his  father)!2' 

ntt/u-i  D’an-by  dk  —  A  mother  has  been 
torn  asunder  along  with  [her]  children. 
Mother  and  child  have  been  dashed  to  the 
ground  and  thus  torn  to  pieces.  This  came 
as  a  result  of  the  great  mercy  a  mother  has 
for  children.  When  the  enemy  would 
befall  the  children,  their  mothers  would 
throw  themselves  in  front  of  them  to 
protect  them,  and  they  would  thereby 
share  their  fate  (Radak). 

Alternatively  —  as  interpreted  by  the 
Sages  (Bava  Metzia  39a)  —  nuMan  means 
abandoned.  The  men  would  abandon 
their  wives  and  children  and  flee  before 
the  enemy,  as  well  as  from  the  hunger  of 
the  famine  (ibid.). 

15,  totpjn  ny-j  >350  btc  nra  mb  ntyy  nm 
—  So  has  Beth-el  done  to  you  because  of 
the  evil  of  your  evil.  Thus  has  your 
worship  of  the  idols  in  Beth-el  been  the 
ultimate  cause  of  all  the  misfortune  that 
has  already  befallen  you  and  all  that  is  yet 
to  come  upon  you  (Rashi;  Radak).  The 
willful  evil  (of  your  idolatry)  led  to  the 
many  wicked  deeds  that  you  have  per- 


1.  Daas  Mikra  offers  several  possibilities  as  to  the  identification  of  that  place.  Some  say  that  it 
was  the  name  of  a  city  in  Assyria.  Others  identify  it  as  a  town  in  lower  Galilee  north  of 
Tiberias.  Still  others  contend  that  it  alludes  to  a  town  in  northern  Gilead.  Yet  another  town  of 
that  name  is  known  to  exist  from  the  time  of  the  Talmud;  this  one  lies  in  the  Valley  of  Jezreel, 
near  Afula. 

2.  Radak  cites  his  father  as  interpreting  that  the  attack  in  question  is  Shalmanesser's  conquest 
of  the  city  of  Samaria.  However,  Abarbanel  rejects  this  theory,  since  the  subject  of  these 
prophecies  is  the  destruction  that  was  to  befall  Samaria  but  had  not  yet  occurred. 


yunn  [106] 


10/15  ^ e  the  surprise  attack  and  plunder  of  a  people  at 

peace  on  the  day  of  war;  a  mother  has  been  torn 
asunder  along  with  [her]  children. 15  So  has  Beth-el  done 
to  you  because  of  the  evil  of  your  evil;  at  dawn,  the 
king  of  Israel  is  silenced. 

ll/l  1  por  [when]  Israel  was  a  lad  I  loved  him  and 


formed  and  for  which  you  are  now  being 
punished  ( Rashi ;  R'  Eliezer  of  Beau- 
gene  y). 

Others  interpret:  the  utmost  evil  from 
among  all  of  your  evil  —  i.e.,  your  wor¬ 
ship  of  the  golden  calves  and  declaration 
that  they  are  your  god  ( Ibn  Ezra;  Radak). 
Alternatively:  from  the  evil  which  is  your 
evils  —  i.e.,  from  the  golden  calf  in 
Beth-el,  which  follows  the  course  you 
have  taken  before  and  to  which  you  have 
become  accustomed,  dating  back  to  the 
idol  you  erected  in  the  wilderness  (Abar- 
banel;  Metzudos  David). 

bhntfr*  •qb)?  nm?  ntoii  -inwa  —  At  dawn, 
the  Icing  of  Israel  is  silenced.  Even  in  the 
daylight  of  dawn,  the  king  of  Israel 
remains  as  if  in  a  deep  sleep,  as  he  is 
totally  silenced  and  bereft  of  any  energy 
to  respond  to  the  enemy  (Rashi;  see 
Parshandasa;  cf.  Mahari  Kara).  R’ 
Eliezer  of  Beaugency  interprets:  One  who 


is  still  asleep  at  dawn  is  caught  by  surprise 
by  the  invading  enemy  with  no  recourse 
to  flight  or  defense.  So  has  the  king  of 
Israel  been  silenced  [from  any  effective 
response]  when  the  enemy  has  befallen 
him. 

Others  render  n»")J  to  mean  cut  off 
(Ibn  Ezra;  Radak;  Metzudos).  They  shall 
be  plundered  by  night,  and  by  morning 
their  king  will  already  be  cut  off  (Ibn 
Ezra).  Alternatively,  this  refers  to  the 
dawn  of  the  kingdom  of  Hosea  ben  Elah 
—  in  the  sixth  year  of  his  reign.  At  that 
time,  he  was  imprisoned  by  the  king  of 
Assyria,  who  then  went  on  to  besiege 
Samaria  for  three  years  and  to  finally 
conquer  it.  In  fact,  even  prior  to  this, 
Hosea  was  vanquished  by  Assyria  and 
made  a  vassal  of  the  latter,  who  de¬ 
manded  an  annual  tribute  from  him. 
Thus,  from  that  time,  he  was  already  cut 
off  from  the  full  powers  of  his  monarchy 
(Radak;  Metzudos  David). 


XI 

Having  described  the  severity  of  the  punishment  about  to  befall  the  Jewish  nation, 
the  Almighty  now  sends  His  prophet  to  explain  the  reason  for  this  harsh  treatment 
(Rashi;  Radak):  Because  I  singled  them  out  for  special  attention  and  love  from  the 
outset  of  their  very  existence,  I  therefore  deal  with  them  more  strictly  than  I  do  with 
other  nations.  Since  I  have  designated  them  as  "My  children,"  it  is  incumbent  upon  Me 
to  reprimand  and  even  punish  them  as  a  father  does  his  offspring  (Radak;  Mahari 
Kara).  Accordingly,  now  that  they  have  consistently  sinned  against  Me,  they  have  no 
cause  for  complaint  when  I  punish  them  (Abarbanel). 

1.  irqrtKi  btnty1  tyi  ’a  —  For  [when]  close  to  Me]  (Ibn  Ezra;  Radak;  Abar- 

Israel  was  a  lad  l  loved  him.  When  Israel  banel;  Metzudos  David).1'1  Indeed,  his 

was  but  a  young  lad  in  the  land  of  Egypt  youth  enhanced  his  endearment  to  Me, 

I  loved  him  dearly  [and  brought  him  since  he  had  not  yet  tasted  the  flavor  of 

1.  Abarbanel  suggests  that  the  word  Israel  may  refer  to  the  patriarch  Jacob  —  also  called  Israel 
—  who  was  the  beloved  of  the  Almighty,  as  stated  by  the  prophet  Malachi  (1:2):  For  is  not 
Esau  the  brother  of  Jacob?  And  I  loved  Jacob. 


[107]  Hosea 


rn/io 


ir^n  15.  Dn1?  wng  ^jn1?  ’nioj?  Dnyjpjpi  n 
■oiki  :ini?j??  d^d?1?!  inap  d^V?1?  raiP3?» 
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sin[1)  (Yalkut  to  Jeremiah  1:5,  §262).  In 
addition,  his  relative  innocence  allowed 
Me  to  look  away  to  some  degree  from  his 
transgressions,  for  less  can  be  expected 
from  a  mere  child  (Y allcut  here). 

Alshich  detects  a  contrary  theme:  Al¬ 
though  they  were  still  in  the  foolish  stage 
of  youth,  undeveloped  and  untrained  by 
the  wisdom  of  Torah,  I  nevertheless  loved 
them  and  brought  them  close  to  Me. 

Rashi  translates  nyj  differently  than 
do  all  of  the  other  commentators,  stating 
at  the  end  of  the  previous  chapter:  And 
why  [has]  all  this  [been  decreed  upon 
you }?  For  when  Israel  was  young,  devoid 
of  all  good,  I  loved  him  [yet  —  as 
described  in  this  chapter  —  he  neverthe¬ 
less  continued  to  sin  against  Me]. 

^gb  ■’nN’ij?  o'nvnni  —  And  from  Egypt  I 
called  My  son.  When  they  were  still  in 
the  land  of  Egypt,  I  called  to  them 
through  My  prophet  Moses  to  attach 
themselves  to  Me  and  My  Torah  (Rashi; 
Metzudos  David). 

Others  render:  and  from  Egypt  l  called 
[him]  My  son  —  since  the  days  when  they 
were  exiled  in  the  land  of  Egypt  I  have 
referred  to  the  nation  of  Israel  as  My  son 
(Targum;  Mahari  Kara;  Radak),  as 
when  I  declared  to  Pharaoh  through  My 
spokesman  Moses  ( Exodus  4:22):  My  son. 
My  firstborn,  is  Israel  (Mahari  Kara;  see 
Radak). 

2.  map  D’byab  on’isn  iabn  j?  Drib  iK-ij? 

D’bpabi  —  They  called  to  them,  so 
did  they  turn  away  from  them;  to  the 
BaaTidols  they  slaughtered  and  to 
graven  images  they  burnt  [sacrifices]. 


The  more  My  prophets  called  out  to 
the  Children  of  Israel  to  teach  them  My 
ways,  the  more  the  people  turned  their 
backs  and  withdrew  from  them  to  pursue 
the  worship  of  other  gods  ( Targum ; 
Rashi;  Mahari  Kara;  Radak). 

Others  interpret  the  subject  and  object 
of  the  phrase  they  called  to  them  as  the 
people  and  their  idols:  Whereas  I  called  to 
them  in  Egypt  to  come  serve  Me,  they 
called  out  instead  to  them  —  the  Baal- 
idols  and  graven  images  —  and  sought 
their  worship  (Ibn  Ezra;  Abarbanel;  Mal- 
bim). 

According  to  Alshich,  these  two  verses 
come  to  answer  an  unspoken  but  compelling 
question:  Why  does  Hashem  not  make  the 
first  move  towards  reconciliation  with  His 
people  and  thereby  inspire  them  to  follow 
suit?  To  this  the  Almighty  responds:  I 
brought  you  close  to  Me  in  a  miraculous 
manner  in  Egypt  when  you  were  still  un¬ 
trained  in  the  ways  of  the  Torah,  yet  you 
responded  by  pursuing  the  worship  of  other 
gods.  It  is  thus  clear  that  you  are  incapable  of 
responding  properly  to  My  overtures  unless 
you  first  elevate  and  discipline  yourselves. 
Therefore,  it  is  up  to  you  to  initiate  our 
reconciliation  by  abandoning  your  wicked 
ways,  and  only  then  will  I  relent  from  the 
retribution  I  have  decreed  upon  you  (cf. 
Abarbanel  to  v.  7,  9  cited  in  comm.  ibid.). 

3.  T’nyVtrby  Dnj?  DnpKb  mbiin  niKi  — 
And  I  sent  to  Ephraim  [a  leader)  who 
took  them  upon  his  arms.  Why  have 
the  people  treated  Me  so  ignobly?  How 
has  the  tribe  of  Ephraim  come  to  install 
idols  in  the  land  (Radak)?  [This  is  cer¬ 
tainly  not  in  response  to  any  mistreat¬ 
ment  they  suffered  at  My  hands.]  For 


1.  [Although  the  Jewish  nation  was  steeped  in  the  decadence  of  Egyptian  society  prior  to  their 
redemption,  they  are  nevertheless  depicted  as  being  untainted  by  sin.  Apparently,  since  they 
had  not  yet  received  the  Torah  nor  been  instructed  by  the  Almighty  in  His  commandments, 
they  were  comparable  to  a  child  who  has  not  yet  come  of  age  and  is  not  held  responsible  for 
his  misdeeds  —  and  indeed  is  viewed  by  the  Torah  as  innocent  of  all  sin.  Accordingly,  the  two 
statements  cited  from  Yalkut  explaining  the  endearment  of  Israel's  youth  are  actually  two 
aspects  of  the  same  principle.] 


yunn  [108] 


11/2-3  from  1  called  My  son.  2  They  called  to  them,  so 

did  they  turn  away  from  them;  to  the  Baal-idols 
they  slaughtered  and  to  graven  images  they  burnt 
[sacrifices].  3  And  l  sent  to  Ephraim  [a  leader]  who 
took  them  upon  his  arms  and  they  did  not  know 


when  I  took  them  out  of  the  land  of 
Egypt,  I  sent  before  them  a  leader  who 
would  guide  them  gently  ( Rashi ;  Abar- 
banel)  —  i.e.,  Moses,  who  took  them  upon 
his  arms  and  led  them  [as  described  by  the 
Torah  ( Numbers  11:12)]  like  a  nursing 
father  carries  a  suckling  child  (Rashi; 
Radak). 

Mahari  Kara  interprets  this  verse  as 
referring  to  the  leadership  of  Joshua,  who 
took  the  Jewish  people  into  the  Land  of 
Israel:  After  forty  years  in  the  desert  I  led 
them  into  the  Holy  Land  through  Joshua 
ben  Nun  from  the  tribe  of  Ephraim,  and 
he  took  them  upon  his  arms  and  brought 
them  into  the  land. 

Others  understand  this  phrase  to  be 
describing  the  leadership  of  the  Almighty 
Himself:  I  conducted  Ephraim  —  I  es¬ 
corted  them  out  of  Egypt  as  one  guides  a 
young  child  whose  steps  are  still  waver¬ 
ing.  Thus,  I  led  them  from  station  to 
station  without  great  difficulties  and  I 
provided  them  with  clouds  of  glory  and 
fire  to  assist  them  along  the  way  (Radak; 
R'  Eliezer  of  Beaugency). 

Alternatively:  I  sent  to  Ephraim  [a 
leader)  —  In  addition  to  the  many 
benefits  I  bestowed  upon  them,  I  was  also 
careful  not  to  overburden  them  with  too 
heavy  a  load.  Thus,  when  I  took  them  out 
of  Egypt  I  conditioned  them  piecemeal  to 
the  requirements  of  My  service  rather 
than  overwhelming  them  immediately 
with  the  entire  range  of  My  command¬ 
ments  (Ibn  Ezra;  Radak). 

Among  those  following  this  approach 
—  that  the  Almighty  is  describing  the 
nature  of  His  leadership  —  some  interpret 
the  second  phrase  in  the  same  manner  as 
Rashi  —  that  it  refers  to  Moses.  Thus, 


they  render  He  took  them  upon  his  arms 
(Radak). 

Others  explain  this,  too,  as  describing 
the  gentle  guidance  provided  by  Hashem: 
I  conducted  their  unsteady  steps,  treating 
them  like  a  child  who  is  taken  upon  the 
arms  of  one  who  escorts  him  ( [bn  Ezra). 
Alternatively:  I  led  them  like  a  woman 
conducting  a  child  as  he  takes  his  waver¬ 
ing  steps;  when  he  falters  she  takes  him 
upon  her  arms  (R'  Eliezer  of  Beau- 
gency).[l] 

□■>nn3i  ^  iyr  hS}  —  And  they  did  not 
know  that  l  healed  them.  They  did  not 
take  heed  of  the  obvious  fact  that  their 
redemption  and  survival  was  by  My 
hand  (Rashi;  Metzudos  David).  Others 
explain  that  they  did  not  even  recognize 
that  fact  (Radak). 

Malbim,  too,  makes  this  assumption,  in 
accordance  with  his  unique  interpretation  of 
the  entire  verse:  I  became  the  foot  and 
pedestal  [’nbl*in  —  from  the  root  bl~),foot]  of 
Ephraim  upon  which  he  was  supported,  even 
as  he  carried  his  false  deities  upon  his  arms. 
For  1  support  and  carry  My  creations, 
whereas  the  idols  are  borne  by  those  who 
serve  them.  Nevertheless,  he  did  not  attribute 
his  recovery  from  illness  to  Me  but  rather  to 
the  false  gods  that  he  carried. 

The  Sages  interpret  this  verse  as  allud¬ 
ing  to  the  blessing  of  Ephraim  and 
Manasseh  at  the  hand  of  Jacob  in  the 
land  of  Egypt.  When  Joseph  brought 
them  before  his  father,  Jacob  discerned 
that  Ephraim  was  destined  to  be  the 
forebear  of  wicked  men  —  e.g.,  Jeroboam 
and  Ahab  —  and  the  Holy  Spirit  left 
him,  rendering  him  unable  to  bless  them. 
At  this,  Joseph  prayed  for  mercy.  The 
Divine  Presence  returned  to  Jacob  and  he 


1.  According  to  his  approach,  the  verse  concludes:  And  when  he  was  wounded  l  healed  him, 
but  even  this  they  did  not  recognize. 
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blessed  them.  Thus,  says  the  prophet, 
I  conducted  My  spirit  [to  rest]  upon 
Jacob  for  the  sake  of  Ephraim,  and  he 
took  them  upon  his  arms  [and  blessed 
them]  (Rashi  from  T anchuma  to  Genesis. 
48:1). 

4.  nan#  nin'aya  naif/tp#  on#  1b?n? 
With  the  cords  of  man  I  drew  them, 
with  bonds  of  love.  Although  I  have 
compared  Ephraim  to  a  calf  (10:11),  I 
nevertheless  do  not  pull  him  with  heavy 
ropes  —  as  one  does  a  calf  —  when  I  wish 
him  to  follow  My  will  ( Radak ).  Rather,  I 
have  drawn  him  lovingly  and  mercifully 
with  the  cords  of  man  —  with  the  light 
cords  one  employs  when  he  needs  to  pull 
his  son  —  tugging  gently  and  slowly 
without  imposing  undue  pressure  and 
hardship  ( Targum ;  Rashi;  [bn  Ezra; 
Radak  ).[1) 

Mahari  Kara  comments:  When  I  drew 
Jacob  and  his  sons  to  Egypt,  I  did  so 
with  cords  and  bonds  of  love;  I  first 
led  Joseph  to  Egypt  and  elevated  him 


to  rule  over  the  entire  land  and  only 
then  brought  the  entire  family  to  a 
situation  in  which  they  were  able  to  live 
securely  in  prosperity.  Why  [was  this 
necessary  at  all]?  Because  of  the  covenant 
I  made  with  Abraham  when  I  told  him 
that  his  seed  would  be  strangers  in  a 
foreign  land.121 

Dn’nb  by  by  ’ana?  nnb  n’njja  —  And  [ 
have  been  to  them  like  those  who  lift  the 
yoke  upon  their  pegs.  I  have  treated  them 
in  the  manner  of  a  merciful  farmer,  who 
lengthens  the  pegs  to  which  the  yoke  of 
the  plow  is  fastened  in  order  to  loosen  it 
from  upon  the  animal's  neck.  So  have  I 
stood  by  them  through  their  every  tribu¬ 
lation,  lightening  the  load  of  their  misfor¬ 
tune  ( Targum ;  Rashi).  Alternatively:  like 
the  farmer  who  raises  the  yoke  through 
the  bridles  with  his  hands  in  order  to 
lighten  the  load  (Rashi). 

Others  render:  I  have  been  to  them  like 
those  who  lift  the  yoke  [from]  upon  the 
jaw  of  their  animals,  to  lighten  the  load 


1.  According  to  this  approach,  the  phrase  with  bonds  of  love  is  merely  a  repetition  of  the 
previous  phrase.  Indeed,  Metzudos  David  states  this  explicitly.  However,  others  interpret  the 
two  phrases  as  expressing  independent  thoughts.  Abarbanel  interprets:  With  the  leadership  of 
a  man  —  i.e.,  Moses  —  I  drew  them.  This  constituted  bonds  of  love,  because  the  people  were 
not  yet  ready  to  receive  My  blessing  without  the  aid  of  an  intermediary.  Alshich  understands 
this  as  alluding  to  the  two  types  of  punishments  which  the  Almighty  brings  upon  man.  There 
are  those  that  are  meted  out  to  bring  forgiveness  for  sins  already  committed  and  those  given 
to  the  sinless,  which  are  meant  to  draw  them  ever  closer  to  Hashem  (see  Beracho s  5a).  Thus:  In 
order  to  rectify  their  sins  I  brought  upon  them  the  cords  of  man  —  i.e.,  those  punishments 
brought  about  by  the  wicked  acts  of  man.  Once  they  had  been  cleansed.  I  added  bonds  of  love 
—  those  tribulations  which  are  wrought  with  love,  in  order  to  bring  them  closer  to  Me. 

2.  Said  R'  Berachiah  in  the  name  of  R'  Judah  the  son  of  Simon:  It  would  have  been  appropriate 
for  our  forefather  Jacob  to  descend  to  Egypt  imprisoned  in  chains  [as  the  Jewish  nation  was 
destined  to  be  enslaved  there].  Said  the  Holy  One,  Blessed  is  He:  He  is  My  son,  My  firstborn, 
and  I  should  take  him  down  in  humiliation?  Behold  I  shall  bring  down  his  son  before  him. 
[This  is  comparable  to]  a  cow  that  is  being  taken  to  market  but  refuses  to  go.  What  do  they  do? 
They  pull  its  son  before  it  and  it  perforce  follows  along  (Bereishis  Rabbah  ch.  86,  cited  by 
Yalkut  Shimoni). 


iwin  [110] 


11/4-6  ^ at  l  healed  them. 4  With  the  cords  of  man  I  drew  them, 
with  bonds  of  love,  and  l  have  been  to  them  like  those 
who  lift  the  yoke  upon  their  pegs,  and  I  extended  food  to 
them. 5  He  shall  not  return  to  the  land  of  Egypt,  but  As¬ 
syria  is  his  king,  for  they  have  refused  to  repent. 6  And 
the  sword  shall  alight  upon  his  cities  and  it  shall  destroy 
his  branches  and  devour  [them ]  because  of  their  designs. 


[from]  upon  them  ( Abarbanel ;  Met zu- 
dos).1'1 

Alshich  sees  a  contrary  theme  in  this 
phrase.  1  was  in  their  eyes  like  one  who  raises 
the  yoke  upon  their  jaws  —  i.e.,  instead  of 
accepting  the  rebuke  inherent  in  the  punish¬ 
ment  I  brought  upon  them,  they  interpreted 
it  as  a  hostile  blow  and  spurned  the  admoni¬ 
tion  to  be  derived  from  it. 

b’Six  0(0  —  And  I  extended  food  to 
them.  I  was  to  them  like  the  farmer,  who 
feeds  his  animal  in  its  place  even  after 
lightening  its  load,  and  does  not  impose 
upon  it  the  hardship  of  going  to  seek  its 
own  food.  So  did  I  feed  them  miracu¬ 
lously  with  manna  in  the  desert  after 
redeeming  them  from  the  land  of  Egypt, 
without  requiring  them  to  exert  them¬ 
selves  in  order  to  eat  ( Targum ;  Ibn  Ezra; 
Radak;  Abarbanel). 

Rashi  renders:  /  extended  to  him  the 
strength  to  withstand  the  yoke  of  his  suf¬ 
fering.  Alternatively:  I  extended  to  him 
the  yoke  of  Egypt  in  a  manner  that  en¬ 
abled  him  to  withstand  it  ( Mahari  Kara). 

5.  i3bn  Kin  nurio  n-nyp  k*7 

3wb  utfo  ’3  —  He  shall  not  return  to  the 

land  of  Egypt,  but  Assyria  is  his  king,  for 
they  have  refused  to  repent.  I  promised 
him  concerning  Egypt,  You  shall  no 
longer  continue  to  see  them  ( Exodus 
14:13).  But  it  was  to  no  avail,  as  [I  had  to 
place]  Assyria  over  them  instead  because 
they  sinned  and  refused  to  repent  their 
evil  deeds  (Rashi). 


Others  interpret:  They  should  not  have 
returned  to  the  land  of  Egypt  —  where  1 
have  forbidden  them  to  go  —  in  order  to 
seek  assistance,  nor  would  they  have 
found  it  necessary  if  they  had  only 
returned  to  My  ways.  Now,  however, 
that  they  have  sinned  and  refuse  to 
repent,  they  will  suffer  the  burden  of 
Assyria's  rule  and  be  forced  to  pay  them 
tribute  (Radak). 

Others  interpret  the  phrase  tort  nutta 
13*713  to  be  a  rhetorical  question:  Is,  then, 
Assyria  his  king?  Will  he  wage  their 
wars  and  pursue  their  interests?  [Appar¬ 
ently,  that  is  their  assumption,  for]  they 
have  refused  to  return  to  Me  and  rely 
instead  upon  the  support  of  the  king¬ 
dom  of  Assyria  (Abarbanel;  Metzudos 
David). 

6.  nbgxi  ina  nnbai  inya  n-117  nbm 
DiTTiiYynp  —  And  the  sword  shall 
alight  upon  his  cities  and  it  shall  destroy 
his  branches  and  devour  [them]  because 
of  their  designs.  The  sword  [of  the 
enemy]  shall  alight  upon  Israel  and 
destroy  his  mighty  warriors  and  devour 
them  (Targum;  Rashi).  All  of  this  will 
occur  as  a  result  of  the  evil  designs  of  the 
people,  who  decided  to  worship  idols, 
abandon  the  Almighty,  and  seek  aid 
from  Assyria  and  Egypt  (Abarbanel). 
Mahari  Kara  renders:  because  of  their 
counsel  —  for  the  counsel  they  took 
together  with  Jeroboam  to  establish  the 
golden  calves  in  Dan  and  Beth-el. 


1.  According  to  them,  the  word  by  is  interpreted  as  if  it  were  written  orynb  bya,  from  upon 
their  jaws.  See  Abarbanel  who  cites  similar  instances  in  Scripture.  Radak,  however,  concurs 
with  their  translation  of  the  word  nrpnb  but  interprets  it  literally:  like  those  who  lift  the  yoke 
from  upon  the  necks  of  their  animals  and  place  it  upon  their  jaws  in  order  to  lessen  their 
burden.  [It  is  unclear,  however,  how  placing  a  yoke  on  an  animal's  jaw  would  be  helpful  to  it.] 


[Ill]  Hosea 


nm  inKij?1?  ''niwvb  ■’Ey)  i  o-t/k» 

WntP?  '^EK  nnSK  ganN  TpK  :DE1"P  K*7  n 

T\BU2  DJK'nyS  ^Tp^tf/K  nE“7ND  ^ni K  T’K 
inn  nu;j7N  *6  r^Eim  nppj  nm  rn1?  'by  o 
b'JK  *7K  n  onsK  nnu6  mu/K  k*7  ^ejk 

:T»yp  N13K  *6)  ^nj7  U7,’K~K't7,l 


Radak  interprets  rng,  his  branches,  to 
refer  to  the  suburban  villages  which 
branch  off  from  the  major  cities. 

7.  ’naitt/jp1?  Q’ki1?^  ’ay)  —  And  My 
people  waver  [as]  to  [their]  return  to  Me. 
When  the  prophets  teach  them  and 
exhort  them  to  mend  their  ways  they 
vacillate  in  their  decision,  unsure  whether 
to  undertake  the  difficult  effort  of  return¬ 
ing  to  Me.  Thus,  even  when  they  do 
repent,  they  do  so  with  great  reluctance 
and  hesitation  (Tar gum;  Rashi;  Mahari 
Kara). 

Others  render  rait^t?  to  mean  devia¬ 
tion:  My  people  waver  in  their  fulfill¬ 
ment  of  My  commandments.  Although 
they  are  aware  of  their  obligations,  they 
nevertheless  persist  in  deviating  from  My 
paths  and  in  rebelling  against  Me 
(Radak,  citing  his  father).  Radak  himself 
explains:  My  nation  wavers  between 
calamity  and  deliverance;  at  times  one 
prevails  and  at  times  the  other.  This  is 
due  to  their  deviance  from  My  ways  and 
their  rebellion  against  Me. 

Abarbanel  understands  rniti/n  to  mean  the 
refusal  to  repent  or  change  one’s  ways.  The 
Jewish  nation  is  guilty  of  this  in  their  refusal 
to  repent  their  wicked  ways,  and  the 
Almighty,  in  turn,  resists  their  supplications 
and  refuses  to  rescind  His  evil  decrees.  The 
people  thus  contend  that  if  the  Almighty 
would  only  retract  His  decree  and  restore 
them  to  peace  and  prosperity,  they  too  would 
repent  from  their  evil  ways.  Accordingly,  the 
Almighty  states:  And  My  people  make  them¬ 
selves  dependent  upon  My  resistance  and 
My  refusal  to  abrogate  their  punishment  — 


stating  that  if  only  I  will  compromise  My 
position  they  too  will  mend  their  ways  (see 
comm,  to  v.  9). 

into;?’  by-bKT  —  And  to  the  One  Above 
they  call  them.  The  prophets  all  call  out 
to  the  nation  and  exhort  them  to  return  to 
the  Almighty  Who  dwells  on  high  (Ibn 
Ezra;  Radak;  Abarbanel;  Metzudos 
David). 

Targum  renders:  A  strong  [i.e.  harsh] 
occurrence  will  befall  them.  He  thus 
renders  bx  to  mean  strong  (cf.  Genesis 
31:29)  (Rashi  ).■’> 

□plT  Kb  tm  —  Together  they  do  not 
exalt  [Him].  From  among  the  entire 
nation  there  is  no  one  who  returns  to 
Hashem  and  exalts  Him  in  word  and 
thought  (Radak;  Abarbanel;  Metzudos 
David).  Alternatively:  Together  they 
shall  not  raise  their  heads  (Ibn  Ezra)  — 
i.e.,  they  shall  not  succeed  ( Abarbanel ). 

Others  interpret  these  last  two  phrases 
as  one:  And  to  that  upon  which  they  call 
them,  together  they  do  not  uphold  it  — 
the  matter  for  which  the  prophets  call  to 
the  people  and  exhort  them,  they  unani¬ 
mously  refuse  to  uphold  (Rashi;  Mahari 
Kara). 

8.  Despite  your  lack  of  appreciation  for 
the  special  treatment  I  have  accorded 
you,  and  in  spite  of  your  constant 
rebelliousness  and  infidelity  to  Me,  I  will 
nevertheless  withhold  the  full  force  of  the 
retribution  you  have  earned,  as  My  great 
love  for  you  prevents  Me  from  carrying  it 
out. 


1.  Rashi  and  Radak,  however,  both  contest  this  interpretation,  contending  that  if  it  were 
correct  the  word  b#)  would  be  vowelized  with  a  tseireh  —  b*  —  rather  than  a  segol. 


yunn  [112] 


11/7-9  7  And  My  people  waver  [as]  to  [their]  return  to  Me; 

and  to  the  One  Above  they  call  them;  together  they 
do  not  exalt  [Him]  8  How  can  I  give  you  over  Ephraim 
[or]  deliver  you,  Israel;  how  can  I  render  you  like 
Admah  [or]  make  you  like  Zeboyim ?  My  heart  has 
been  turned  over;  My  mercies  have  been  kindled.  9 1 
will  not  carry  out  My  wrath;  I  will  not  renege  to 
destroy  Ephraim,  for  I  am  God  and  not  a  man;  the 
Holy  One  is  in  your  midst  and  I  will  not  enter  a  city. 


t>k  bjoty’  on?# 

in?  ’a1?  ’by  D’lOys  nm*? 

■’Biro  njppj  —  How  can  I  give  you  over 
Ephraim  [or] deliver  you,  Israel;  how  can 
I  render  you  like  Admah  [or]  make  you 
like  Zeboyim  ?  My  heart  has  been  turned 
over;  My  mercies  have  been  kindled. 
How  can  I  possibly  give  you  over  to  the 
enemy,  Ephraim?  How  can  I  deliver  you, 
the  remaining  tribes  of  Israel,  to  the 
oppressor?  Although  you  are  deserving 
of  the  same  fate  as  met  by  the  cities  of 
Admah  and  Zeboyim,  which  were  over¬ 
turned  and  destroyed  along  with  Sodom 
and  Gemorrah,1'1 1  find  Myself  "unable" 
to  carry  out  such  a  decree.  For  My  heart 
has  been  turned  over  and  My  decision 
rescinded  ( Radak )  [due  to  My  great  love 
for  the  Jewish  nation],  and  My  mercies 
for  you  have  been  kindled  and  set  aflame 
(Tar gum;  Mahari  Kara). 

Others  render  ’Htnj  to  mean  My 
remorse  ( Ibn  Ezra)  [i.e..  My  remorse  over 
My  decision  to  destroy  you  completely 
has  been  aroused].  Alternatively:  My 
remorse  has  been  stirred  —  for  I  have 
regretted  the  evil  that  I  had  decreed  upon 


you  and  I  shall  thus  not  carry  it  out 
(Radak;  Abarbanel  ).(2> 

9.  nrnyS  znu/K  nS  ’Bn  jnn  ntyy* 

un-ij?  ^a-ipa  wk-kSi  oik  Sk  ’a  Dnart 

“pya  Ki3K  kV)  —  l  will  not  carry  out  My 
wrath;  I  will  not  renege  to  destroy 
Ephraim,  for  I  am  God  and  not  a  man; 
the  Holy  One  is  in  your  midst  and  I 
will  not  enter  a  city.  [Since  I  have  been 
moved  to  deal  with  you  mercifully,]  I  will 
not  carry  out  the  decree  of  total  annihila¬ 
tion  which  I  rendered  in  My  wrath.  Nor 
will  I  renege  on  My  vow  that  I  pro¬ 
claimed  in  the  Torah  (Leviticus  26:44):  I 
have  not  spurned  them  nor  have  I 
loathed  them  —  and  destroy  Ephraim 
totally  (Rashi).  For  I  am  the  Almighty 
God  and  not  a  man.  I  do  not  rescind  any 
commitment  I  have  made  to  benefit 
mankind  (Rashi;  Radak).  Nor  am  I 
compelled  to  carry  out  My  decree  imme¬ 
diately  [without  allowing  time  for  repen¬ 
tance]  (Mahari  Kara)  for  fear  that  I  will 
not  have  the  opportunity  to  do  so  at  a 
later  date  (Metzudos  David).  In  addition, 
being  God,  I  am  capable  of  bearing  the 
burden  of  My  anger  if  I  so  desire,  and  I 


1.  The  prophet  uses  Admah  and  Zeboyim  as  examples,  rather  than  the  better-known  cities  of 
Sodom  and  Gemorrah,  in  order  to  differentiate  between  the  kingdom  of  Israel  and  that  of 
Judah,  who  had  been  compared  by  Isaiah  (1:9,10)  to  Sodom  and  Gemorrah  ( Abarbanel ). 
Alternatively,  the  two  cities  cited  were  annihilated  completely,  whereas  Lot  and  his  daughters 
were  saved  from  the  city  of  Sodom  (Alshich). 

Z.  Although  it  is  obvious  that  an  omniscient  God  does  not  change  His  mind  or  regret  His 
decisions,  the  annulment  of  His  decree  is  depicted  as  such  in  order  to  describe  it  in  terms  that 
the  human  mind  can  comprehend  ( Ibn  Ezra).  [In  actuality,  the  wrath  described  is  the  response 
to  their  misdeeds  that  would  be  appropriate  in  accordance  with  a  standard  of  strict  justice. 
However,  by  virtue  of  the  Almighty's  attribute  of  mercy,  that  severe  punishment  is  withheld.] 


[113]  Hosea 


ikw  Kin“rp  ik#1?  nnK5  id1?;  mm  nn k  ’  *p-vjo 
mlpi  nnyEnphteaq  nim  :n;n  tran  rnn;n  ^ 

"□kj  nmng-^v  m^K 


do  not  find  it  necessary  to  translate  it  into 
action  ( Ibn  Ezra;  Radak ). 

Radak  renders  Dn?K  nnwb  niWK  Kb 
to  mean:  Even  if  1  have  afflicted  them  for 
their  iniquities,  I  will  not  return  to  them 
to  destroy  them  completely. 

Abarbanel  renders:  I  will  not  renege  from 
destroying  Ephraim.  Herein  lies  the 
Almighty's  rejoinder  to  the  argument  of  the 
people  (v.  7)  that  if  He  will  only  take  the 
initial  steps  towards  reconciliation  they  will 
follow  suit  and  repent.  To  this  Hashem 
responds:  I  cannot  follow  such  a  course  of 
action.  For  I  am  God,  not  a  man,  and  it  is  not 
appropriate  for  Me  to  compromise  My  honor 
in  this  manner. 

-pya  K13K  kVi  umj?  —  The  Holy 

One  is  in  your  midst  and  I  will  not  enter 
a  city.  I  have  already  vowed  to  make  My 
Divine  Presence  reside  in  your  midst  in 
Jerusalem  and  I  will  not  enter  with  My 
Presence  into  any  other  city  in  its  stead 
( Targum ;  Rashi).  Alternatively:  I  have 
caused  My  Glory  to  reside  in  your  midst, 
which  I  have  not  done  with  any  other 
nation  (Radak). 

Rashi  cites  a  second  translation:  and  l 
will  not  come  with  hatred.  Mahari  Kara 
interprets:  As  long  as  there  is  Holiness  in 
your  midst,  I  will  not  enter  the  city  to 
destroy  it. 

The  Sages  comment:  Said  R' 
Yochanan:  Said  the  Holy  One,  Blessed  is 
He:  1  will  not  enter  Jerusalem  above  until 
I  enter  Jerusalem  below.  Is  there  a 
Jerusalem  above?  Yes;  as  it  is  stated 
(Psalms  122:3):  Jerusalem  which  is  built 
like  a  city  that  is  joined  together  with  it 
(Taanis  5a).l’l 


Alshich  sees  this  verse  as  referring 
back  to  verse  7,  which  he  interpreted  as 
lauding  and  encouraging  the  attribute 
of  unity.  Doin’  kV  nn’,  together  He  shall 
not  cause  —  i.e.,  if  there  will  only  be 
unity  among  the  Jewish  people,  the 
Almighty  will  not  raise  His  Presence 
and  remove  It  from  their  midst.  Here 
He  declares:  When  I  see  the  Jewish 
people  uniting  to  plead  with  Me  for 
salvation,  I  am  immediately  moved  to 
rescind  My  decree  and  spare  them.  For, 
in  truth,  it  is  My  will  that  My  Pres¬ 
ence  have  a  place  here  on  earth,  not 
only  in  the  heavens.  However,  since  I 
am  God  and  not  a  man,  a  geographical 
location  does  not  suffice  to  contain  My 
Presence.  Rather,  I  can  only  find  a 
"home"  in  your  midst  —  i.e.,  in  the  hearts 
and  souls  of  My  people,  and  only  in 
unity  are  you  able  to  house  My  Presence 
among  you. 

10.  The  prophet  ends  this  chapter  with  a 
glimpse  into  the  (then)  distant  future, 
depicting  the  final  redemption  of  the 
Jewish  people  and  their  permanent  re¬ 
turn  to  the  Holy  Land. 

lKttf’  Kirr’3  rrnK5  lab?  n  nrjK 

d;d  d’J3  rnmi  —  After  Hashem  they 
will  follow;  like  a  lion  He  shall  roar; 
for  He  shall  roar  and  the  children  shall 
stir  from  the  west.  [Although  I  have 
responded  to  their  iniquities  with  re¬ 
straint,]  the  magnitude  of  their  sins 
nevertheless  compels  Me  to  remove  My 
Divine  Presence  from  their  midst  and 
to  banish  them  from  their  land.  How¬ 
ever,  the  day  shall  yet  arrive  when  they 
will  seek  out  Hashem  and  follow  after 
Him  while  still  in  their  exile  (Radak). 


1.  Know  that  Jerusalem,  Zion,  and  the  Temple  are  all  symbols  of  very  sublime  spiritual 
entities.  In  fact,  this  applies  to  all  of  the  land  of  Israel  [apparently  to  a  lesser  degree].  For  this 
reason  the  Land  is  referred  to  as  ti  nbnj,  the  legacy  of  God,  and  it  is  also  the  cause  for  the  many 
mitzvos  that  are  unique  to  the  Holy  Land.  [Thus,  when  the  Sages  mention  the  heavenly 
Jerusalem,  they  refer  to  those  entities  which  the  physical  Jerusalem  symbolizes]  (Rashba,  cited 
by  Ein  Y aakov). 


yu/m  [114] 


ll/io-ll  10  Af*er  Hashem  they  will  follow;  like  a  lion  He  shall 
roar;  for  He  shall  roar  and  the  children  shall  stir  from 
the  west. 11  They  will  stir  like  a  bird  from  Egypt  and  like 
a  dove  from  the  land  of  Assyria,  and  I  will  settle  them  in 
their  homes,  declares  Hashem. 


When  that  occurs,  they  will  earn  the 
right  to  follow  Him  out  of  exile  back  to 
their  homeland  (Rashi).  For  at  that  time, 
the  Almighty  shall  roar  like  a  lion  — 
who  emits  his  mighty  roar  to  gather 
together  all  the  beasts  of  the  jungle  where 
he  reigns  supreme.  So  shall  Hashem 
reveal  Himself  to  His  people  through  a 
prophet  or  through  a  miraculous  sign  of 
His  Presence  (Rad ale).  This  will  move 
them  to  stir  from  the  west  where  they  are 
exiled  (Tar gum;  Rashi)  and  to  return  to 
His  Holy  Land  to  experience  once  again 
His  Divine  Presence  there  —  like  a  son 
responding  to  his  father's  call  to  return 
home  (Radak). 

Ibn  Ezra  specifies  the  west  as  referring 
to  Egypt,  which  is  southwest  of  Israel,  as 
well  as  Assyria.  Radak  comments:  They 
will  stir  from  the  east  and  the  west.  [His 
intent  is  unclear;  where  does  he  see  a 
reference  to  the  east  in  this  verse?] 
According  to  R'  Eliezer  of  Beaugency, 
the  word  Djp  is  translated  from  the  sea-. 
They  shall  stir  in  response  to  His  roar  just 
as  all  are  shaken  and  stirred  by  the  roar 
of  the  lion.  However,  the  lion  is  feared 
only  by  those  standing  nearby  on  dry 
land,  but  not  by  those  safely  away  at  sea. 
The  roar  of  the  Almighty,  on  the  other 
hand,  will  shake  and  stir  even  those  in 
the  distant  sea. 

Others  interpret:  When  the  Children 
of  Israel  shall  follow  after  Hashem  and 
His  ways  and  seek  Him  out  in  their  exile. 
He  will  roar  like  a  lion  against  the  gentile 
nations  who  have  subjugated  them.  At 
that  time,  the  Jewish  people  will  stir  from 
the  west  in  their  exile  [and  return  to  their 
land]  (Mahari  Kara;  Ibn  Ezra). 

Malbim  sees  this  as  a  depiction  of  their 
relationship  with  Hashem  while  in  exile: 
Even  when  they  will  be  banished  from  their 
cities  they  will  find  the  Almighty  ready  to 


lead  them  into  exile  and  maintain  His  Divine 
Presence  in  their  midst.  However,  they  will 
no  longer  experience  His  overt  involvement 
in  their  affairs.  Rather,  He  will  roar  like  a 
lion  —  He  will  express  Himself  not  with 
His  own  voice,  but  with  that  of  the  lion, 
carrying  out  His  will  covertly  by  influencing 
the  decisions  of  the  monarchies  of  Assyria 
and  Babylon  —  symbolized  in  Scripture 
by  the  lion  —  and  thereby  guiding  the 
destiny  of  His  nation.  Nevertheless,  the  day 
shall  yet  arrive  when  He  will  once  again 
emit  His  own  mighty  roar  and  lead  His 
children  with  His  overt  Divine  Providence. 
At  that  time,  they  will  stir  from  the  west 
where  they  are  exiled  and  return  to  the  Holy 
Land. 

11.  yiftn  rul’in  anynn  Hsy?  rnrv 
ttdn}  arrna-by  □vptttim  —  They  will 
stir  like  a  bird  from  Egypt  and  like  a 
dove  from  the  land  of  Assyria,  and  I  will 
settle  them  in  their  homes,  declares 
Hashem.  Those  who  are  exiled  in  Egypt 
will  stir  like  a  bird,  who  embarks  on  a 
journey  to  return  to  his  home  (Radak). 
Even  those  banished  to  distant  Assyria 
shall  set  their  sights  on  the  Holy  Land 
and  embark  on  their  long  journey  —  like 
homing  pigeons  who  find  their  way  even 
from  great  distances  (Malbim).  When 
this  occurs,  I  will  return  them  to  the  Land 
of  Israel  (Malbim)  and  settle  them  safely 
and  securely  in  their  homes  (Metzudos 
David). 

Abarbanel  suggests  that  this  verse  may  be 
an  exhortation  to  the  people  of  the  prophet's 
generation  rather  than  a  depiction  of  the 
future  redemption:  If  only  the  people  of 
Israel  would  tremble  like  a  bird  aflutter  in 
fear  of  transgressing  the  will  of  the  Almighty 
by  turning  to  Egypt  for  aid;  if  only  they 
would  quake  like  a  dove  from  placing  their 
faith  in  Assyria,  then  surely  the  Almighty 
would  accept  their  repentance  and  revoke  the 
decree  of  exile  from  upon  them,  settling  them 
safely  in  their  homes. 
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XII 

The  prophet  now  reverts  to  his  previous  theme  of  relaying  the  Almighty's 
contentions  with  the  Jewish  people  for  their  misdeeds  —  seeking  once  more  to  inspire 
them  to  repent.  In  so  doing,  he  draws  a  distinction  between  the  sinful  nation  of  Israel 
and  the  people  of  Judah,  who  were  still  loyal  to  Hashem.  Although  the  latter  were  also 
eventually  exiled  for  their  sinful  ways,  the  following  verses  refer  to  a  point  in  time 
when  this  was  not  yet  the  case.  Some  interpret  this  to  be  the  time  when  the  kingdom 
of  Israel  was  first  split  in  two.  Whereas  Jeroboam  shortly  thereafter  introduced 
idolatry  to  the  nation  of  the  ten  tribes  and  led  the  people  astray,  Judah  still  remained 
faithful  to  Hashem  and  continued  to  cling  to  His  ways  (Radak).  Alternatively,  this 
prophecy  depicts  the  generation  of  the  destruction  of  the  kingdom  of  Israel,  at  which 
time  Hezekiah  ruled  over  the  land  of  Judah  and  led  them  in  a  renaissance  of  Torah 
scholarship  and  spiritual  growth  (Malbim). 


1.  btoto?  rva  nn-imi  ana*  tynan  ’jaap 
—  Ephraim  has  surrounded  Me  with 
falsehood  and  the  house  of  Israel  with 
deceit.  Ephraim  and  the  tribes  of  Israel 
allied  with  him  surround  My  Divine 
Presence  in  Jerusalem  with  their  wicked 
provinces  that  are  filled  with  idolatry 
and  corruption  ( Rashi ;  Radak).  Malbim 
renders:  Ephraim,  the  ruling  tribe  among 
the  Israelite  nation,  surrounds  Me  with 
denial  and  heresy,  and  the  remaining 
tribes  of  the  house  of  Israel  are  steeped  in 
corruption  in  their  dealings  with  their 
fellow  man. 

Others  interpret:  Although  they  sur¬ 
round  Me  like  subjects  who  surround 
their  king,  they  do  so  deceitfully,  for  they 
are  actually  steeped  in  the  depravity  of 
their  idolatry  ( Ibn  Ezra;  Abarbanel;  Me- 
tzudos  David). 

IPtfj  D’tf/np-nyi  bx-ny  fy  rqin’1  — 
But  Judah  yet  rules  with  God  and  with 
the  Holy  One  he  is  faithful.  The  monar¬ 
chy  of  Judah  still  rules  with  the  fear  of 
Hashem,  and  his  kings  are  still  faithful  to 


the  Holy  One  Blessed  is  He.  In  this 
manner  they  lead  their  people  and  thus 
set  the  tone  for  the  entire  nation  (Rashi; 
Radak).  Others  render  T1  to  mean  cleave 
—  they  still  cleave  to  the  service  of  the 
Almighty  ( Mahari  Kara;  R'  Eliezer  of 
Beaugency). 

Abarbanel  renders:  And  Judah  in  his 
descent  (Tj)  is  yet  with  God,  and  is  with 
the  holy  ones  in  faith.  Despite  having 
been  lowered  from  ruling  over  the  entire 
nation  to  a  monarchy  encompassing  only 
the  two  tribes  of  Judah  and  Benjamin, 
Judah  nevertheless  remains  loyal  to  the 
Almighty  and  continues  to  pursue  the 
faith  of  his  holy  patriarchs. 

Ibn  Ezra  (v.  3)  rejects  this  entire  approach 
and  contends  that  Judah  is  also  included  in 
the  rebuke  expressed  in  this  chapter.  [How¬ 
ever,  he  provides  no  explanation  of  this 
verse,  which  is  the  basis  for  the  view  of  the 
other  commentators.  Perhaps  he  understands 
this  chapter  to  be  describing  a  historical 
sequence:  Originally,  only  Ephraim  strayed 
from  the  ways  of  Hashem,  but  Judah  re¬ 
mained  loyal  to  Him.  Eventually,  however. 
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12/1-3  1  has  surrounded  Me  with  falsehood  and 

the  house  of  Israel  with  deceit ,  but  Judah  yet  rules 
with  Cod  and  with  the  Holy  One  he  is  faithful 
2  Ephraim  embraces  the  wind  and  pursues  the  east 
wind;  all  day  he  increases  falsehood  and  plunder, 
and  they  execute  a  pact  with  Assyria  and  oil  is  car¬ 
ried  to  Egypt.  3  And  the  contention  of  HASHEM  is  with 
Judah  and  to  visit  upon  Jacob  according  to  his  ways ; 
in  accordance  with  his  deeds  He  will  requit  him. 


both  nations  fell  prey  to  their  evil  desires, 
and  the  Almighty  thus  has  a  contention  with 
both  of  them.] 

2.  a]?  nwj-bp  D’i|7  tiTvi  nn  njn  onDK 
inT?1  -rntK-Dy  nnai  na-v  nwi 
byp  Dnynb  —  Ephraim  embraces  the 
wind  and  pursues  the  east  wind;  all 
day  he  increases  falsehood  and  plunder, 
and  they  execute  a  pact  with  Assyria 
and  oil  is  carried  to  Egypt.  Ephraim 
befriends  and  embraces  the  empty  winds 
of  idolatry,  which,  in  truth,  are  devoid 
of  substance  (Rashi).  He  pursues  even 
the  east  wind,  which  is  strong  and 
violent  and  harms  those  who  embrace  it 
—  as  his  idolatry  has  brought  upon  him 
only  pain  and  misfortune  ( Kodak ).  Nev¬ 
ertheless,  the  people  do  not  repent  their 
evil  ways.  Rather,  they  continuously 
expand  the  scope  of  their  devotion  to  the 
falsehood  and  vanity  of  idolatry,  bring¬ 
ing  upon  themselves  ever-increasing 
plunder  and  destruction  in  retribution  for 
their  sins  ( Radak ;  R'  Eliezer  of  Beau- 
gency).  Even  as  their  straits  become 
further  imperiled,  they  do  not  return  to 
Me  and  thereby  bring  salvation.  Instead 
they  turn  to  the  foreign  powers  of  Egypt 
and  Assyria.  They  invoke  their  aid  with 
treaties  and  seek  to  cement  their  friend¬ 
ship  with  tribute  by  sending  fine  oils  to 
the  land  of  Egypt  (Radak;  R'  Eliezer  of 
Beaugency). 

Others  translate  nn  nyn  to  mean 
grazing  from  the  wind  —  they  open  their 
mouths  to  the  empty  winds  of  idolatry  in 
the  hope  of  thereby  receiving  benefit,  but 


it  is  to  no  avail  (Radak).  Alternatively: 
They  graze  and  cultivate  the  wind, 
seeking  to  draw  benefits  from  it  (Mefzw- 
dos  David). 

Malbim  interprets:  They  involve 
themselves  in  faiths  that  are  merely 
empty  winds,  with  no  substance.  In  their 
dealings  with  each  other,  they  increase 
falsehood  and  robbery  throughout  the 
day. 

Alshich  sees  this  verse  as  describing  the 
process  whereby  Jeroboam  ben  Nebot  from 
the  tribe  of  Ephraim  descended  into  idolatry 
and  brought  the  nation  down  with  him: 
Initially  he  grazed  and  cultivated  his  wind  — 
i.e.,  the  hot  air  of  his  haughtiness.  He  saw  his 
position  as  monarch  threatened  by  the 
specter  of  the  people  ascending  to  Jerusalem 
on  the  Festivals,  and  reaffirming  their  loy¬ 
alty  to  the  Davidic  dynasty.  As  a  result  he 
pursued  the  harsh  winds  of  idolatry  by 
establishing  two  golden  calves  as  deities  for 
the  nation.  From  this  he  continued  to  increase 
falsehood  and  plunder,  as  he  convinced  the 
people  to  follow  his  path.  Eventually  his 
monarchy  was  weakened  and  threatened  in 
retribution  for  his  evil,  and  he  was  forced 
thereby  to  seek  alliances  with  Egypt  and 
Assyria  in  order  to  survive. 

3.  n^yrby  fpabi  rnrp'Dy  Tib  anj 
lb  3’ty;  T’bbyaip  rgyp  —  And  the 
contention  of  HASHEM  is  with  Judah  and 
to  visit  upon  Jacob  according  to  his 
ways;  in  accordance  with  his  deeds  He 
will  requit  him.  The  Almighty  shares  his 
contention  against  the  people  of  Israel 
with  His  loyal  nation  of  Judah.  He 
explains  to  them  the  evil  the  former  have 
committed  so  that  they  should  not  be 
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perplexed  [and  dismayed]  when  He  ex¬ 
acts  from  Israel  in  accordance  with  its 
wicked  deeds  (Rashi;  Mahari  Kara). 

Alternatively,  the  subject  of  this  verse 
is  the  nation  of  Ephraim,  who  was 
continuously  involved  in  conflict  with 
the  nation  of  Judah  as  a  result  of  their 
basic  ideological  disagreement.  Thus:  He 
has  a  dispute  with  Judah  due  to  and 
concerning  Hashem  —  i.e.,  whether  to 
remain  loyal  to  the  Almighty.  In  bitter 
sarcasm,  the  prophet  adds:  The  ten  tribes 
remember  the  ways  of  their  ancestor 
Jacob  and  follow  in  his  footsteps,  as  he, 
too,  was  involved  in  contention  with  his 
brother  ( Abarbanel ;  Maibim). 

Others  interpret  this  verse  in  accordance 
with  its  literal  translation  —  HASHEM  has  a 
dispute  with  Judah.  Although  they  were 
once  steadfast  in  their  loyalty  to  Him,  they 
too  eventually  succumbed  to  the  lures  of 
idolatry.  Thus  He  now  has  a  contention  to 
pick  with  them  as  well.  Now  that  this  is  so, 
the  entire  nation  descending  from  Jacob  shall 
be  requited  in  accordance  with  its  wicked 
deeds  ( Radak ;  R'  Eliezer  of  Beaugency;  Me- 
tzudos  David). 

As  cited  above,  Ibn  Ezra  rejects  the  ap¬ 
proach  to  these  verses  that  sees  in  them 
words  of  praise  for  the  loyalty  of  Judah. 
He  thus  interprets  this  verse  as  a  continua¬ 
tion  of  the  castigation  of  both  Jewish  king¬ 
doms. 

[Having  mentioned  the  patriarch  Ja¬ 
cob  in  the  previous  verse,  the  Almighty 
recalls  the  special  relationship  He  had 
with  him  and  the  miracles  He  performed 
on  his  behalf,  seeking  to  inspire  the 
people  to  dedicate  themselves  to  recover¬ 
ing  that  close  bond.] 

4.  tin  rnto  iiiN5i  ynN-nt*  npy  1933 
DVfbK  —  In  the  womb  he  seized  his 
brother's  heel,  and  with  his  strength 
he  struggled hi  with  an  angel.  Look  at 


all  that  I  have  granted  Jacob  [and 
how  his  descendants  repay  My  kind¬ 
ness]!  While  yet  in  his  mother's  womb, 
he  seized  the  heel  of  his  brother  Esau 
[in  an  effort  to  prevent  him  from  emerg¬ 
ing  first  and  earning  for  himself  the 
birthright],  displaying  thereby  the  super¬ 
human  strength  that  I  bestowed  upon 
him  (Rashi).  Indeed,  such  a  feat  is 
nothing  short  of  miraculous.  A  fetus 
while  still  in  the  womb  has  no  power  or 
control  over  its  limbs,  and  it  is  certainly 
not  capable  of  piercing  its  placenta  as 
well  as  that  of  its  twin  and  grasping  the 
latter's  heel.  Obviously,  then,  this  was  a 
sign  from  above  that  in  the  end  of  days, 
the  descendants  of  Jacob  will  conquer 
and  subjugate  those  of  Esau  ( Ibn  Ezra; 
Radak ). 

But  My  wonders  with  their  father 
Jacob  did  not  end  there.  Years  later,  I 
enabled  him  to  struggle  with  an  angel  of 
God  and,  indeed,  to  prevail  over  him 
( Genesis  32:25-31).  This,  too,  was  not  a 
natural  event.  One  angel  was  sufficient 
to  destroy  the  entire  camp  of  the  mighty 
armies  of  Assyria  [when  they  besieged 
Jerusalem  in  the  days  of  Hezekiah].  Even 
[so  holy  an  individual  as]  King  David 
was  seized  by  trembling  when  he  en¬ 
countered  an  angel.  Yet  Jacob  managed 
to  struggle  and  even  to  subdue  him  ( Ibn 
Ezra).  This,  too,  was  a  sign  of  the  destiny 
of  the  Jewish  nation.  They  will  be  the 
portion  of  Hashem  Himself  in  creation, 
and  thereby  rise  above  the  power  and 
reach  of  all  of  the  heavenly  forces  and 
angels.  Certainly,  then,  they  may  rest  as¬ 
sured  that  as  long  as  they  fulfill  My  will 
they  need  not  fear  any  power  in  creation, 
for  their  attachment  to  the  Almighty 
renders  them  impervious  to  its  strength 
(Radak).  Why,  then,  do  the  children  of 


1.  This  follows  the  translation  of  Targum.  Others  render  rnttf  to  mean  he  conquered  (Radak; 
Metzudos ). 
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12/4-6  4  ^ n  womb  he  seized  his  brother's  heel,  and  with 

his  strength  he  struggled  with  an  angel. 5  And  he  strug¬ 
gled  with  an  angel  and  prevailed;  he  wept  and  be- 
seeched  him.  [In]  Beth-el  He  will  find  us  and  there  He 
will  speak  with  us.  6  And  Hashem  the  God  of  Hosts, 


Jacob  not  remember  these  facts  and  take 
them  to  heart?  Why  do  they  not  turn  to 
Me  for  salvation  rather  than  relying  on 
alliances  with  heathen  nations  ( Ibn  Ezra; 
Metzudos  David  to  v.  5)? 

5.  rna  brpi  •qKbn-bic 

uny  13T  —  And  he 

struggled  with  an  angel  and  prevailed; 
he  wept  and  beseeched  him.  [In]  Beth-el 
He  will  find  us  and  there  He  will  speak 
with  us.  Emphasizing  his  words  through 
repetition,  the  prophet  again  reminds  the 
Jewish  nation  how  their  ancestor  Jacob 
struggled  miraculously  with  an  angel 
and  even  managed  to  prevail.  Indeed,  the 
angel  was  forced  to  cry  before  Jacob111 
and  to  implore  him  to  allow  him  to 
return  to  the  heavens  so  that  he  could 
take  his  place  among  the  angels  who  sing 
the  praises  of  the  Almighty  with  the 
rising  of  the  morning  star.  All  this  was 
meant  to  demonstrate  [to  Israel]  how 
Hashem  sends  His  angels  to  assist  the 
truly  righteous  and  to  submit  to  their 
will;  thus  that  angel  could  return  only 
with  Jacob's  consent  (Radak). 

way  -131’  ntth  laNYn1  b#-n’3  —  [In] 
Bethel  He  will  find  us  and  there  He  will 
speak  with  us.  Thus  pleaded  the  angel 
with  Jacob:  Allow  me  to  depart  at  this 
moment,  for  in  due  time  the  Almighty 
will  reveal  Himself  to  you  in  Beth-el  [and 
bestow  upon  you  the  name  Israel  ( Rashi 


to  Genesis  32:26)].  There  He  will  find  us 
and  speak  to  us,  for  I,  too,  the  guardian 
angel  of  Esau,121  will  be  present,  and  I  will 
there  acknowledge  your  right  to  the 
blessings  of  Isaac  (Rashi). 

Others  interpret  this  phrase  as  two 
separate  statements.  [In] Beth-el  he  found 
him  —  the  angel  encountered  Jacob  in 
the  city  of  Beth-el  a  second  time  and 
there  he  blessed  him.  [The  prophet  uses 
the  future  tense  in  place  of  the  past,  as  is 
found  often  in  Scripture.] 

And  there  he  will  speak  with  us  — 
these  are  the  words  of  the  prophet  to  the 
nation:  Because  the  town  of  Beth-el  was 
thus  established  as  one  in  which  heav¬ 
enly  encounters  occur,  it  was  here  that 
Amos  and  myself  were  directed  by 
Hashem  to  prophesy  to  the  nation,  and  to 
rebuke  them  for  their  worship  of  the 
golden  calves  that  takes  place  there  ( Ibn 
Ezra;  Radak). 

6.  i-ipj  'n  nlK^yri  ’rib#  rn  —  And 
Hashem  the  God  of  Hosts,  Hashem  is  His 
appellation.  Just  as  He  was  then  the  God 
of  Hosts,  ruling  over  all  that  exists  in  the 
heavens  above  and  on  the  earth  below,  so 
is  He  still  the  Almighty  God.  And  His 
appellation  [lit.  His  remembrance  —  the 
Name  by  which  He  is  remembered]  is 
mm  which  denotes  that  He  is  the  master 
of  all  existence  (Rashi;  Mahari  Kara; 
Metzudos  David).  Therefore,  if  you  will 
only  go  with  Him  wholeheartedly  as  did 


1.  The  Sages  expound:  And  he  struggled  with  an  angel  and  he  prevailed  —  I  would  not  know 
who  prevailed  over  whom.  However,  since  it  is  stated  ( Genesis  32:29),  for  you  struggled  with 
angels  and  with  men  and  you  prevailed,  it  may  be  assumed  that  Jacob  achieved  supremacy 
over  the  angel.  He  cried  and  beseeched  him  —  I  do  not  know  who  cried  to  whom.  Since  it  says 
(Genesis  32:27),  send  me,  for  the  morning  star  has  risen  . . .  and  he  blessed  him  there,  it  may  be 
assumed  that  the  angel  cried  to  Jacob  ( Yalkut  Shimoni  from  Bereishis  Rabbah  32). 

2.  This  follows  the  view  of  Bereishis  Rabbah  (78).  Radak  cites  the  Sages  as  identifying  this 
angel  as  Michael.  About  him  Jacob  later  stated  ( Genesis  48:16),  The  angel  who  redeemed  me, 
etc. 


[119]  Hosea 


u-t/n* 


“jpn  mu/n  spn'^xa  nnxi  :in?T  mm  , 
•>21 10?  ima  ]yip  :T»)pn  ^,»nI7X-I7K  mpi  nntf  n 
■»rnwy  t|k  onax  naiO]  :nnK  rra-ip  u 

I'lV  K*7  ■>y‘W“l73  ^  TlK  'W*)? 


your  father  Jacob,  He  will  deal  with  you 
in  the  same  miraculous  manner  that  He 
did  with  the  latter  (Rashi;  Mahari  Kara). 

Radak  interprets:  Although  He  ap¬ 
peared  to  your  forefathers  by  the  title  bK 
HUt  [the  Lord  Who  rules  over  the  forces 
of  nature],  He  revealed  the  Name  of  His 
true  Glory  —  that  He  is  the  Lord  of  Hosts 
Who  rules  over  all  of  the  angels  and 
forces  in  Heaven  —  to  Moses  ( Exodus 
6:3).  He  disclosed  this  aspect  of  His 
Godliness  to  him  in  order  to  import  that 
you,  the  Jewish  nation,  have  been 
granted  the  capacity  to  attach  yourselves 
to  that  Name  if  only  you  will  fulfill  His 
will  and  follow  in  His  ways. 

According  to  Malbim,  these  last  two  verses 
depict  an  imaginary  dialogue  between  Jer¬ 
oboam  and  the  prophet.  Jeroboam's  designat¬ 
ing  Beth-el  as  a  site  of  idolatry  was  based  on 
his  assumption  that  it  was  an  appropriate 
place  for  sanctified  deeds,  since  it  had  been 
rendered  such  by  the  angel's  revelation  there 
to  Jacob.  There,  too,  the  angel  cried  to  Jacob 
and  beseeched  him  to  release  him,  promising 
him  at  that  time  that  he  would  join  him  in 
Beth-el  and  consent  to  his  acquisition  of  the 
blessings  of  Isaac.  Similarly,  there  he  shall 
speak  with  us  —  i.e.,  that  angel  has  remained 
in  that  site  and  will  serve  there  as  a  medium 
between  us  and  the  Almighty. 

To  this  the  prophet  responds:  The  Jewish 
nation  does  not  receive  its  Divine  Blessing 
through  any  medium  whatsoever.  Rather, 
Hashem  is  the  Cod  of  Hosts  —  Who  rules 
over  all  angels  and  mediums  —  HaSHEM  is 
the  Name  by  which  He  is  remembered  —  i.e., 
by  which  He  is  remembered  by  us,  as  we 


have  a  direct  link  to  His  Godliness  without 
the  need  for  any  intermediary. 

7.  Because  He  is  the  Almighty  God,  and 
because  He  has  granted  you  the  ability  to 
cleave  to  Him,  your  sinful  deeds  and 
corrupt  ways  can  still  be  rectified  and  the 
punishment  in  store  for  you  can  still  be 
avoided,  if  only  you  will  repent  and 
return  to  His  ways. 

rnj?i  -itou/  UDif/ni  ipn  aiu/n  rpnbto  nn&i 
T>on  spribK'btc  —  And  you  may  return 
by  your  God;  keep  benevolence  and  jus¬ 
tice  and  you  may  always  hope  for  your 
God.  If  only  you  will  practice  benevo¬ 
lence  and  justice  you  may  rely  on  the 
promise11*  and  support  of  Hashem,  your 
God,  Who  will  enable  you  to  return  to 
Him.  Thus  you  will  be  guaranteed  the 
right  to  realistically  hope  for  His  salva¬ 
tion  at  all  times  [in  reward  for  your  fi¬ 
delity  to  Him]  (Rashi;  Metzudos  David). 

Others  render  sprtVio  as  if  it  were 
written  spijbKb,  to  your  God.  They  inter¬ 
pret  the  entire  verse  as  a  challenge  issued 
to  the  Jewish  nation:  You  must  return  to 
your  God  and  practice  benevolence  and 
justice,  and  place  your  faith  and  hopes  in 
the  Almighty  God  rather  than  in  any 
other  forces  in  Heaven  or  on  earth  (Tar- 
gum;  Mahari  Kara;  R'  Eliezer  of  Beau- 
gency).l2] 

Radak  translates  aitttn  as  tranquility: 
And  you,  Israel,  be  tranquil  by  your  God 
—  i.e.,  if  you  will  appease  your  God,  you 
will  rest  in  peace  and  tranquility.  But  to 


1.  [Rashi  does  not  elaborate  upon  the  nature  of  this  promise.  Presumably,  it  refers  to  the 
Almighty’s  guarantee  that  one  who  sincerely  attempts  to  repent  and  improve  himself  will 
receive  Divine  assistance  in  his  efforts.] 

2.  As  stated  in  Jeremiah  (9:23),  the  traits  by  which  the  Almighty  describes  His  actions  on  this 
world  are  benevolence,  justice,  and  righteousness  and  —  as  noted  there  —  these  are  the 
qualities  He  seeks  from  His  creations.  Thus,  the  prophet  here  exhorts  the  Children  of  Israel  to 
practice  these  traits.  Benevolence  and  justice  he  cites  explicitly,  and  righteousness  is  included 
in  the  connotation  of  the  final  phrase  —  and  hope  to  Hashem  always  (Radak). 


yunn  [120] 


12/7-9  Hashem  is  His  appellation.  7  And  you  may  return  by 
your  Cod;  keep  benevolence  and  justice  and  you  may 
always  hope  for  your  God.  6  A  trader  with  scales  of 
deceit  in  his  hand;  he  loves  to  rob.  9  And  Ephraim 
said:  But  I  have  become  rich;  I  have  found  power  for 
myself,  [for]  all  my  toil  they  will  not  find  to  me  iniquity 


accomplish  this  you  must  follow  in  His 
ways  of  benevolence  and  justice.  You 
must  also  place  your  hopes  and  faith  in 
the  Almighty  God,  attributing  to  Him  all 
your  success  and  prosperity  and  keeping 
Him  constantly  in  your  heart  and  mind 
(cf.  Ibn  Ezra). 

Abarbanel  suggests  that  these  last  three 
verses  may  be  interpreted  as  an  exhortation 
to  the  nation  of  Ephraim  to  return  to  their 
fidelity  to  Hashem  and  to  abandon  their 
worship  of  the  idols  of  Dan  and  Beth-el: 
Having  recalled  the  encounter  between  Jacob 
and  the  angel,  the  prophet  challenges  the 
people  with  the  rhetorical  question:  Will  He 
speak  with  us  there?  Will  the  Almighty 
communicate  with  us  through  our  calves  as 
He  did  with  Jacob  through  His  angel?  No! 
Certainly  not!  Our  only  recourse  to  direct 
interaction  with  the  Almighty  is  in  the 
Temple,  where  the  Divine  Presence  of 
Hashem  is  to  be  found  and  where  He  has 
established  Himself  as  the  God  of  His  Hosts 
—  i.e.,  of  the  tribes  of  Judah  and  Benjamin 
[and  the  Levites]  who  are  yet  loyal  to  Him. 
Therefore,  Ephraim,  return  to  Hashem  and 
practice  benevolence  and  justice.  For  al¬ 
though  you  are  guilty  of  great  iniquity  He 
will  yet  accept  your  sincere  repentance.  Thus, 
you  may  always  turn  to  Him  with  the 
realistic  hope  for  salvation. 

8.  Continuing  his  pattern  of  alternating 
between  rebuke  and  encouragement,  the 
prophet  once  again  reverts  to  his  castiga¬ 
tion  of  the  Children  of  Israel  for  their 
corruption  and  dishonesty. 

an*  pu/yb  rra-nip  ’ijtos  rpa  jyi?  —  A 
trader  with  scales  of  deceit  in  his  hand; 
he  loves  to  rob.  However,  Ephraim,  you 


have  not  followed  this  course,  but  rather 
that  of  the  errant  trader,  who  carries 
dishonest  weights  to  cheat  his  customers. 
Instead  of  seeking  justice  and  righteous¬ 
ness,  he  loves  to  rob  and  cheat  in  pursuit 
of  his  livelihood  (Radak;  Metzudos 
David). 

Others  render:  Do  not  be  like  the 
trader  with  scales  of  deceit  in  his  hand 
(Targum;  Mahari  Kara). 

Abarbanel  suggests  that  jyja  may  also 
mean  the  nation  of  Canaan,  whom  the 
prophet  accuses  Israel  of  having  come  to 
resemble  in  its  behavior.  He  suggests  as 
well  an  alternative  translation  to  the 
phrase  nrtK  ptyyb,  Due  to  [his] robbery  he 
loves  [him].  The  dishonest  trader  should 
be  shunned  and  despised  due  to  his 
deceitful  practices,  but  Ephraim  in  his 
corruption  chooses  to  love  [and  emulate] 
him  instead. 

9.  'b  ylK  TiKyo  Tntt'V  7|k  n’-jgit  -inK»i 
Kpn— iWk  jiy  ’b-iNyTp’  ’y’jybp  — 
And  Ephraim  said:  But  l  have  become 
rich;  I  have  found  power  for  myself,  [for ] 
all  my  toil  they  will  not  find  to  me  iniq¬ 
uity  which  [contains]  sin.  In  their  deca¬ 
dence,  the  people  of  Ephraim  do  not  turn 
to  Hashem  as  urged,  but  rather  seek  to 
attribute  their  prosperity  to  themselves, 
while  spuriously  claiming  innocence  of 
any  wrongdoing.  Thus,  they  declare,  T, 
with  my  efforts,  have  made  myself 
wealthy;  it  is  not  the  Almighty's  doing 
but  rather  my  own.  And  it  is  I,  as  well, 
who  has  found  the  means  to  increase  my 
power."111  Furthermore,  I  have  done  so 


1.  This  is  one  translation  of  ]1K  offered  by  Radak.  It  is  also  the  one  employed  by  Rashi  and 
Metzudos.  Another  possibility  is  that  it  means  wealth  (Radak;  Abarbanel).  Metzudos  sees  this 
first  half  of  the  verse  as  one  thought:  I  became  rich  through  the  power  and  energy  I  found  to 
amass  wealth. 
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without  indulging  in  any  wrongdoing 
whatsoever.  No  one  can  point  to  any 
iniquity  among  my  actions  —  at  least 
none  in  which  I  was  guilty  of  sin.  For  if 
perchance  there  was  theft  or  dishonesty 
involved,  I  was  totally  unaware  of  that 
fact  and  remain  innocent  and  blameless(l1 
0 Radak ). 

Others  interpret  the  second  half  of  this 
verse  as  the  prophet's  response  to  the  spuri¬ 
ous  claim  of  the  people:  All  of  your  wealth 
will  not  stand  up  for  you  on  the  day  of  the 
payment  of  your  debt  (Targum).  I.e.,  it  would 
be  to  your  benefit  to  recognize  and  proclaim: 
All  of  my  wealth  [for  which  I  toiled]  will  not 
suffice  to  achieve  atonement  for  my  iniqui¬ 
ties  that  I  have  sinned  (Rashi).121 

Rashi  cites  R'  Shimon  (father  of  Mahari 
Kara)  as  offering  a  metaphorical  interpreta¬ 
tion  to  this  verse,  that  it  refers  to  Jeroboam 
ben  Nebot,  the  first  king  of  the  ten  tribes, 
who  was  from  the  tribe  of  Ephraim.  In 
attempting  to  validate  his  reign  over  Israel, 
he  declares,  "I  have  found  a  bill  of  indebted¬ 
ness  —  pK  —  from  the  nation  of  Israel.  For 
[when  my  forefather  Joseph  ruled  over 
Egypt,]  his  brothers  said  to  him  ( Genesis 
50:18):  Behold,  we  are  to  you  like  slaves.  And 
[the  halachah  is  that]  whatever  is  acquired 
by  a  slave  belongs  to  his  master.  Thus,  all  of 
the  wealth  of  Israel  really  belongs  to  me. 


Therefore,  I  am  not  guilty  of  any  iniquity  or 
sin  if  I  confiscate  all  that  they  possess."  In 
response  to  this,  the  next  verse  begins:  And 
I  am  Hashem  your  Cod  from  the  land  of 
Egypt.  I.e.,  all  of  the  greatness  you  ascribe 
to  your  ancestors  in  Egypt  came  from  Me. 
[Furthermore,]  that  which  was  stated,  be¬ 
hold,  we  are  to  you  like  slaves,  you  recall, 
but  that  which  was  stated,  /  am  Hashem  your 
Cod,  you  do  not  recall.  Thus,  you  have 
erected  two  golden  calves  of  idolatry  in  Dan 
and  Beth-el. 

10.  Tp’irmt  tV  onyn  jnijn  :prjbN  'n  ■glN] 
“iyin  in,,3  n’bnho  —  And  I  ant  Hashem 
your  God  from  the  land  of  Egypt;  I  will 
yet  settle  you  in  tents  like  [early]  times. 
Why  do  you  persist  in  pursuing  your 
rebellious  ways,  refusing  to  take  note  of 
the  kindness  I  have  bestowed  upon  you 
and  the  wonders  I  have  shown  you  since 
the  dawn  of  your  existence,  as  well  as 
those  I  have  in  store  for  you  if  you  will 
only  heed  My  words  and  repent?  For  I 
am  the  very  God  Whom  your  ancestors 
came  to  recognize  in  the  land  of  Egypt. 
There  I  delivered  you  with  miracles  and 
overt  manifestations  of  My  power,  and 
there  I  dealt  with  you  directly  through 
My  Divine  Providence  rather  than 


1.  Radak  suggests  two  other  possible  translations  for  the  final  phrase,  py  ’b'ltorn’  tcb 
Kpn"itt/K:  One  is  that  ilttK  is  used  here  to  mean  and.  They  will  not  find  in  Me  iniquity,  or  even 
the  lesser  fault  of  sin  —  which  oftentimes  refers  to  inadvertent  wrongdoing.  Alternatively,  it 
is  rendered  they  will  not  find  in  me  iniquity  [or  that]  which  contains  sin. 

Ibn  Ezra  sees  this  as  a  response  to  the  prophet's  analogy  to  the  dishonest  trader:  Why  do  you 
compare  me  to  the  errant  trader  when  no  one  can  find  any  wrongdoing  among  my  efforts? 
Malbim,  too,  follows  this  approach,  but  specifies  the  response  as  being  the  age-old 
rationalization  for  corruption:  I  have  not  been  a  thief  or  a  criminal;  rather,  I  have  accumulated 
all  this  wealth  through  my  energy  and  efforts  in  my  business  dealings.  If  my  weights  and 
measures  have  been  dishonest,  that  is  not  robbery,  merely  smart  business  practices.  Indeed,  in 
all  of  my  actions  in  pursuit  of  my  fortune,  you  will  find  not  a  shred  of  robbery  or  crime. 

2.  Mahari  Kara,  too,  interprets  this  phrase  in  this  manner,  but  he  understands  it  as  part  of  the 
flow  of  the  entire  verse:  And  Ephraim  said  —  this  is  what  Ephraim  should  have  recognized 
and  expressed  when  they  sinned  against  Me:  Why  do  we  transgress  the  Will  of  the  Almighty, 
when  all  of  the  riches  we  have  acquired  and  all  of  our  possessions  for  which  we  have  toiled 
will  not  suffice  to  redeem  our  souls  on  the  day  of  Hashem  s  wrath  for  our  iniquities  and  sins? 


Vttnn  [122] 


1 2/10-12  which  [contains] sin. 10  And  I  am  Hashem  your  God  from 
the  land  of  Egypt;  I  will  yet  settle  you  in  tents  like  [ early  ] 
times. 11  And  I  spoke  with  the  prophets  and  l  increased 
visions,  and  through  the  prophets  I  used  imagery.  12  If 
Gilead  [suffered]  destruction  they  were  but  vanity; 


through  any  celestial  intermediary.  In 
this  manner  I  fed  you  and  housed  you  in 
tents  [in  the  wilderness],  and  I  have  dealt 
with  you  similarly  whenever  you  have 
hearkened  to  My  voice.  So,  too,  shall  I  yet 
deliver  you  from  the  lands  of  the  gentiles 
in  which  you  will  be  dispersed.  At  that 
time  I  will  house  you  in  tents  in  the 
wilderness  and  show  you  My  miracles, 
just  as  I  did  when  I  delivered  you  from 
Egypt,  until  I  eventually  return  you  to 
the  land  of  your  fathers  (Radak;  Metzu- 
dos  David;  see  2:16;  Radak,  comm,  ibid.; 
cf.  I  bn  Ezra;  Mahari  Kara). 

Rashi  interprets  the  two  halves  of  this 
verse  as  being  independent  of  each  other. 
And  I  am  Hashem  your  God  from  the  land  of 
Egypt  —  You  say  tha  t  you  have  found  power 
through  your  false  weights  and  measures, 
but  I  am  the  Almighty  God  from  the  land  of 
Egypt.  There  I  discerned  between  the  drop 
[of  sperm  from  which  was  conceived]  a 
firstborn  and  that  of  those  not  firstborn 
[when  I  passed  over  Egypt  and  killed  all  their 
firstborn].  So,  too,  do  I  take  note  of  those  who 
rob  My  people  with  false  weights  and 
measures  and  I  (eventually)  exact  retribution 
from  them  (cf.  Bava  Metzia  6lb). 

I  will  yet  settle  you  in  tents  like  [early] 
times  —  I  will  eventually  excise  from  your 
midst  all  corrupt  merchants,  and  I  will  set  up 
among  you  tent  dwellers  —  students  in¬ 
volved  in  the  study  of  Torah  —  just  as  in 
ancient  times,  when  your  forefather  Jacob 
was  a  dweller  in  tents. 

11.  ptn  -oiKi  n’Kr^rrby  Trial) 

malt?  D’N’3)n  -rrn  —  And  I  spoke  with 
the  prophets  and  /  increased  visions,  and 
through  the  prophets  I  used  imagery. 
What  have  I  not  done;  what  course  have 
I  not  pursued  —  in  an  attempt  to  inspire 
you  to  remember  Me  and  return  to  My 
ways?  I  spoke  consistently  with  your 
prophets,  instructing  them  to  rebuke  you 
for  your  misdeeds  and  to  exhort  you  to 


repent,  and  I  increased  their  prophetic 
visions  [to  intensify  My  efforts].  Indeed,  I 
have  even  employed  imagery,  in  the 
form  of  parables  and  metaphors  —  con¬ 
veying  it  to  the  prophets  in  order  to  en¬ 
hance  your  receptivity  to  My  words 
[Rashi;  Ibn  Ezra;  Radak;  Malbim;  Me- 
tzudos  David).  [And  yet,  with  all  this, 
you  persist  in  ignoring  My  warnings  and 
spurning  My  rebuke.] 

Another  rendition  is:  I  have  assumed 
likenesses  (Rashi).  I  appeared  to  My 
prophets  in  many  different  images  and 
forms.  At  times  I  appeared  before  them 
like  a  mighty  warrior  and  at  times  like  an 
elderly  sage  (Pesikta  Rabbasi  33). 

Abarbanel  offers  a  unique  interpretation  to 
these  two  verses,  which  he  sees  as  the 
Almighty's  response  to  the  statement  of 
Ephraim  in  verse  9:  You,  Ephraim,  persist  in 
taking  credit  for  the  accumulation  of  your 
wealth.  Know,  however,  that  I  am  the  God 
from  the  land  of  Egypt  Who  first  made  you 
wealthy  with  the  plunder  of  Egypt  [and  it  is 
I  Who  am  responsible  for  any  prosperity  you 
attained  since  that  time].  However,  since  you 
persist  in  denying  My  benevolence  to  you  I 
will  strip  you  of  your  wealth  and  banish  you 
from  your  land,  leaving  you  to  wander 
barefoot  and  naked  into  exile  and  to  settle  in 
the  tents  of  the  hostile  forces  of  Edom  and 
Ishmael.  This  will  take  place  in  the  time  that 
I  have  designated  for  its  occurrence  ('n'3 
lym).  I  have  instructed  My  prophets  to 
inform  you  time  and  time  again  of  this  fate 
that  is  in  store  for  you  and  I  shall  continue  to 
do  so  in  the  future  through  the  prophets 
whom  I  will  yet  send  to  you. 

12.  T>n  KlttTlK  DK  -tybrctK  —  if  Gilead 
[suffered]  destruction  they  were  but 
vanity.  If  the  province  of  Gilead,  in  the 
kingdom  of  Israel,  has  suffered  destruc¬ 
tion  and  oppression,  they  brought  it  up¬ 
on  themselves,  for  they  have  filled  their 
lives  with  deeds  containing  nothing  but 
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vanity  and  emptiness  ( Rashi ;  Metzudos; 
cf.  R'  Eliezer  of  Beaugency). 

Radak  renders:  If  Gilead  [practices] 
iniquity  —  Although  Gilead  began  the 
practice  of  evil  deeds,  and  thus  they  were 
the  first  to  be  exiled,  Gilgal  has  managed 
to  increase  their  iniquity,  as  described  in 
the  remainder  of  the  verse.1'1 

mar  nnittf  babaa  —  In  Gilgal  they 
slaughtered  oxen.  On  the  hallowed 
ground  of  Gilgal,  where  the  Tabernacle 
stood  when  the  Jewish  nation  first 
crossed  into  the  Land  of  Israel  (Radak; 
Metzudos  David),  the  people  have 
slaughtered  oxen  to  their  idols  (Rashi). 
They  learned  this  practice  from  their 
brothers  in  Gilead,  from  whom  they 
were  separated  by  only  the  narrow 
waters  of  the  Jordan  River  (Radak). 

■nttf  ’nbri  by  crba?  onln^n  m  —  Indeed, 
their  altars  are  like  heaps  upon  the 
furrows  of  the  field.  They  have  not 
limited  their  idolatry  to  the  altars  within 
the  town  of  Gilgal  itself.  Rather,  they 
have  expanded  their  idolatry  throughout 
the  land  (M ahari  Kara)  until  they  have 
become  as  numerous  and  noticeable  as 
the  heaps  of  earth  along  the  furrows 
which  are  plowed  in  the  fields  (Rashi; 
Ibn  Ezra).  Alternatively:  They  have  ex¬ 
tended  their  idolatry  to  every  field  and 
every  furrow,  where  they  stand  like  piles 
of  stones  along  the  furrows  of  the  field 
(Mahari  Kara;  Radak ).  Indeed,  the  Sages 
comment:  There  is  no  furrow  throughout 
the  Land  of  Israel  upon  which  King 


Ahab  did  not  erect  false  gods  and  bow  to 
them  ( Sanhedrin  102b). 

R'  Eliezer  of  Beaugency  sees  this 
phrase  as  a  prophecy  of  the  destruction 
of  Gilgal:  In  Gilgal  they  slaughtered  oxen 
[to  idolatry];  their  altars  upon  which  they 
thus  slaughtered  will  yet  be  laid  waste 
and  rendered  like  heaps  of  stones  and 
rubble. 

13.  Having  recalled  earlier  (vs.  4,  5)  the 
kindness  He  performed  with  Jacob,  the 
Almighty  —  speaking  through  His 
prophet  —  reverts  to  that  theme,  and 
continues  with  further  aspects  of  His 
kindness  with  Jacob  and  with  his  descen¬ 
dants  after  him  (Rashi). 

nu/K?  bioto1  -tajni  d-ik  rnto  njyjr  rnan 
-mitt  ntitKin  —  And  Jacob  fled  to  the  field 
of  Aram,  and  Israel  worked  for  a  wife, 
and  for  a  wife  he  guarded.  My  kindness 
with  Jacob  continued  when  he  fled  from 
his  brother  Esau  to  the  fields  of  his  uncle 
Laban  in  Aram,  where  I  continued  to 
protect  him  and  hold  him  close  to  Me. 
There  he  worked  for  Laban  [for  seven 
years]  for  the  sake  of  a  wife,  and  he 
continued  to  guard  Laban's  sheep  for 
another  seven  for  the  second  wife  he 
took  there.  Throughout  this  time,  I  con¬ 
tinued  to  guard  him  and  —  indeed  —  I 
raised  him  from  poverty  to  prosperity 
even  while  in  these  trying  straits  (Rashi; 
Radak). 

Mahari  Kara  interprets:  Why  do  you 
not  heed  the  lesson  of  your  forefather 
Jacob,  who  kept  the  command  of  his 


1.  Radak  is  uncertain  as  to  the  correct  interpretation  of  the  phrase  It  may  be  a  mere 

repetition  of  the  first  phrase,  or  it  might  be  part  of  the  next  thought:  they  were  but  vanity  in 
Gilgal;  they  slaughtered  oxen  etc. 


yicnn  [i24] 


1^13-15  m  Nilgai  they  slaughtered  oxen;  indeed,  their  altars  are 
like  heaps  upon  the  furrows  of  the  field.  13  And  Jacob 
fled  to  the  field  of  Aram,  and  Israel  worked  for  a  wife, 
and  for  a  wife  he  guarded.  14  And  through  a  prophet 
Hashem  brought  Israel  up  from  Egypt,  and  through  a 
prophet  he  was  guarded.  15  Ephraim  angered  bitterly, 
and  He  shall  spread  his  blood  upon  him,  and  his  Lord 
shall  requit  upon  him  his  disparagement. 


mother  ( Genesis  27:45)  and  remained  in 
the  house  of  Laban  for  twenty  years  after 
having  gone  with  the  intention  of 
dwelling  there  for  a  short  time  and 
taking  for  himself  a  wife? 

14.  nnyao  btatp’-nt?  ti  nbyn  K-qigi 
iatft3  K’3331  —  And  through  a  prophet 
Hashem  brought  Israel  up  from  Egypt, 
and  through  a  prophet  he  was  guarded. 
The  Almighty's  kindness  with  the  Chil¬ 
dren  of  Israel  continued  in  the  land  of 
Egypt,  where  He  sent  His  prophet 
Moses  to  take  them  out  of  slavery  and 
emerge  as  a  mighty  nation  with  great 
wealth.  This  benevolence  continued 
through  forty  years  in  the  wilderness, 
where  the  nation  was  guarded  through 
Hashem's  prophet  and  did  not  lack 
anything  that  they  required.  Thus  — 
declares  the  Almighty  —  time  and  time 
again,  I  have  bestowed  upon  you  My 
blessing.  Yet  you  refuse  to  remember 
these  events  and  appreciate  them,  and 
you  turn  instead  to  the  alien  gods  with 
which  you  arouse  My  wrath  (Ibn  Ezra; 
Radak).  Metzudos  adds:  All  this  came 
about  through  My  Divine  Providence. 
How,  then,  do  you  continue  to  deny  the 
existence  of  that  providence  and  claim 
that  I  neither  see  nor  respond  to  the  deeds 
of  mankind? 

Others  underscore  the  verse's  empha¬ 
sis  that  they  were  redeemed  and  guarded 
through  a  prophet:  Nevertheless  you 
continue  to  humiliate  My  prophets  and 
disregard  their  words,  ignoring  the  fact 
that  signs  and  miracles  come  through 
them,  and  it  is  thus  incumbent  upon  you 


to  hearken  to  their  words  ( Rashi ;  Mahari 
Kara). 

Malbim  interprets  these  two  verses  as  the 
response  of  the  Jewish  nation  to  the 
Almighty's  criticism  of  their  heresy  and 
corruption.  Concerning  the  latter,  they  retort: 
Our  dishonesty  is  the  heritage  of  our  father 
Jacob,  who  fled  the  wrath  of  his  brother  Esau 
after  having  deceived  their  father  Isaac  and 
thereby  received  the  blessings  that  were 
rightfully  the  birthright  of  the  firstborn.  He, 
in  turn,  was  subject  to  similar  treatment  in 
the  house  of  Laban,  where  he  worked  for  two 
seven-year  periods  in  order  to  receive  the 
wife  he  desired  because  Laban  deceived  him 
and  first  gave  him  Leah  instead  of  Rachel. 
Thus,  this  approach  to  life  is  the  heritage  we 
have  received  from  our  ancestors. 

In  regard  to  our  heresy,  it  is  not  that  at  all, 
but  merely  our  recognition  of  the  fact  that 
we  require  an  intermediary  in  our  relation¬ 
ship  with  the  Almighty  in  order  to  receive 
His  blessing.  When  He  redeemed  us  from  the 
land  of  Egypt  He  did  so  through  an  interme¬ 
diary  —  His  prophet  Moses  —  and  He 
continued  this  policy  when  He  sustained  us 
for  forty  years  in  the  wilderness  by  means  of 
Moses'  leadership  (see  comm,  to  13:4  for  the 
response  to  this  argument). 

15.  ttmj’  vby  vtpii  nnntpn  ongpc  cyan 
lb  a1#’  ingim  —  Ephraim  angered 
bitterly,  and  He  shall  spread  his  blood 
upon  him,  and  his  Lord  shall  requit  upon 
him  his  disparagement.  The  people  of 
Ephraim  have  provoked  their  Creator  to 
bitter  anger  through  their  incessant  idol¬ 
atry  and  their  wicked  ways  (Radak; 
Abarbanel;  Metzudos ).  [They  have  even 
gone  so  far  as  to  become  steeped  in 
murder,]  and  the  blood  they  have  spilled 
shall  be  spread  out  over  them  by  their 


[125]  Hosea 


Kin  Kfcg  nrn  bn?#  n-na  k  n-N/:p 
Kun^  iDpl1’  I  nny)  :nf?*i  byii  nu/joi  a 
minip:?  D5p3)p  npott  bo1?  ifc/jm 


Lord,  who  shall  requit  them  as  well  for 
the  scorn  and  disgrace  they  have  heaped 
upon  Him  ( Ibn  Ezra;  Radak;  Abarbanel; 
Metzudos).  For  although  they  refuse  to 
recognize  and  accept  the  Almighty's 
authority,  He  is  nevertheless  their  Lord 
and  master,  and  He  shall  exact  retribution 
for  all  their  evil  deeds  (Radak;  Metzudos 
David ). 

Ibn  Ezra  Iranslates  Dnrinrt  to  mean 
openly.  Radak  suggests  that  it  may  mean 
signpost s,  referring  to  the  altars  of  idolatry 
which  were  like  signposts  [pointing  out  the 
availability  of  idol  worship].  Others  interpret 
this  word  as  describing  the  result  of  the  anger 
with  which  Ephraim  angered  the  Almighty 
—  i.e.,  therefore  they  shall  suffer  bitterness 
(Rashi;  Abarbanel). 

Rashi  interprets  this  verse  as  referring 
specifically  to  Jeroboam  ben  Nebot,  the 
first  monarch  of  the  northern  kingdom  of 
Israel,  who  was  from  the  tribe  of  Ephraim. 
He  angered  Hashem  by  scorning  His  pro¬ 


phets  and  by  rebelling  against  His  word; 
therefore  he  shall  reap  the  bitter  results  of 
the  wickedness  he  has  sown.  He  is  deemed 
as  having  spilled  the  blood  of  the  Jewish 
nation,  and  so  shall  he  be  judged,  for  one 
who  causes  another  to  sin  harms  him 
worse  than  one  who  kills  him/11  In  addi¬ 
tion,  he  shall  suffer  requital  for  scorning 
King  Solomon,  the  anointed  of  Hashem, 
with  his  brazen  rebuke/21  as  his  own  guilt 
of  much  greater  misdeeds  leaves  him  in  no 
position  to  offer  admonition. 

Mahari  Kara  follows  a  similar  ap¬ 
proach,  but  understands  the  prophet's 
words  to  be  directed  to  the  general 
populace:  You  do  not  learn  the  lessons  of 
Jacob  your  father,  but  rather  follow  in  the 
sinful  ways  of  Jeroboam  and  his  cohorts 
from  Ephraim,  who  have  angered  the 
Almighty  with  the  calves  they  erected. 
Therefore,  you  have  been  visited  with 
harsh  decrees  (onmipn). 


XIII 


1.  Dtt/K’i  btnlpra  Kin  Ktrn  nrn  onpK  naia 
nton  byaa  —  When  Ephraim  spoke  there 
was  trembling;  he  was  exalted  in  Israel, 
but  he  became  guilty  through  Baal  and  he 
died.  In  the  days  before  the  people  of 
Ephraim  began  to  sin,  their  words  evoked 
trembling  throughout  the  region,  due  to 


the  fear  they  inspired  in  the  neighboring 
nations.  At  that  time,  they  were  exalted 
and  respected  as  well  within  the  kingdom 
of  Israel,  among  whose  tribes  they  occu¬ 
pied  the  predominant  position.  However, 
once  they  succumbed  to  the  temptations 
of  the  idol  Baal  their  stature  plummeted 


1.  This  is  derived  by  Sifri  (cited  by  Rashi)  from  the  law  that  Egyptians  may  marry  into  the 
Jewish  nation  after  two  generations  have  passed  subsequent  to  conversion,  whereas  members 
of  the  tribes  of  Ammon  and  Moab  are  never  allowed  to  enter  into  the  congregation  of  Israel 
through  marriage  with  them  (Deuteronomy  23:4,  23:8).  Although  Egyptians  were  guilty  of 
physical  mistreatment  and  even  murder  they  are  treated  more  leniently  than  the  descendants 
of  Ammon  and  Moab,  who  led  Israel  to  sin  with  the  idol  Baal  Peor.  This  is  because  one  who 
murders  another  harms  him  only  in  this  world,  but  one  who  causes  him  to  sin  detracts  from 
his  share  in  the  World  to  Come. 

2.  The  Sages  relate  that  King  David  made  breaches  in  the  walls  of  Jerusalem  in  order  to 
facilitate  access  to  the  city  for  the  bj1]  ’biy  —  the  pilgrims  who  came  to  celebrate  the  three 
Festivals  there.  King  Solomon  closed  off  one  of  those  walls  and  built  a  palace  for  the  daughter 
of  Pharaoh  —  who  was  his  wife  —  called  the  Millo.  For  this,  he  was  rebuked  publicly  by 
Jeroboam.  For  his  rebuke,  Jeroboam  was  rewarded  with  monarchy,  but  for  doing  so  publicly 
he  was  punished  ( Sanhedrin  101b,  based  upon  I  Kings  11:27). 


yunn  [126] 


13/1-2  1  When  Ephraim  spoke  there  was  trembling;  he  was 

exalted  in  Israel,  but  he  became  guilty  through 
Baal  and  he  died.  2  And  now  they  have  continued 
to  sin  and  they  have  made  for  themselves  a  molten 
image  from  their  silver  according  to  their  form, 


so  low  that  it  resembled  that  of  a  dead 
man.  Their  power  and  prosperity  were 
lost  and  they  were  decimated  before  their 
enemies  ( Targum ;  Ibn  Ezra;  Radak; 
Abarbanel). 

Others  interpret  this  as  referring  to  Jer¬ 
oboam:  When  Jeroboam  was  zealous  on 
behalf  of  the  honor  of  the  Almighty  he 
rebuked  King  Solomon  [see  comm,  above] 
with  great  trembling,  as  Solomon  was  a 
powerful  monarch.  For  this  he  was  elevated 
to  become  a  king  of  the  ten  tribes  of  Israel. 
However,  once  he  turned  to  the  idolatry  of 
[Baal  and  other  false  gods],  it  was  decreed 
upon  him  that  his  entire  house  would  be 
wiped  out  (Rashi;  Mahari  Kara). 

The  Sages  offer  a  slightly  different  inter¬ 
pretation  to  the  phrase  nttn  byaa  □tt/IV.l:  The 
Almighty  said  to  him:  Why  do  you  rebuke 
him?  He  is  a  Nasi  [a  term  of  leadership, 
referring  here  to  his  monarchy]  in  Israel.  [I 
swear  by]  your  life  that  I  will  give  you  a  taste 
of  his  position  and  you  will  be  unable  to 
withstand  the  test.  As  soon  as  he  became 
king,  "he  became  guilty  with  Baal"  (Yalkut 
Shimoni  to  Jeremiah  32:31). 

2.  KUnb  lapi1’  njajn  —  And  now  they  have 
continued  to  sin.  Despite  having  wit¬ 
nessed  the  destruction  of  the  sinful  houses 
of  Jeroboam  and  Ahab,  the  house  of  Jehu 
has  continued  to  pursue  its  wicked  ways 
(Rashi),  and  has  even  increased  iniquity 
beyond  that  of  its  predecessors  ( Mahari 
Kara).  Others  understand  the  subject  of 
this  verse  to  be  the  entire  generation  of 
Hosea  —  the  populace  at  large  along  with 
their  rulers  (Ibn  Ezra;  Abarbanel;  Metzu- 
dos  David). 

Radak  interprets  this  as  a  flashback  to  the 
days  of  Jeroboam:  Now  that  Jeroboam  has 
taken  power,  they  have  increased  the  scope 
of  their  sins.  For  in  the  days  of  the  judges, 


even  if  they  strayed  after  idolatry,  they 
would  return  to  the  service  of  the  Almighty 
with  the  rebuke  of  their  judges.  Now,  how¬ 
ever,  they  have  abandoned  the  worship  of 
Hashem  entirely.  For  the  monarchy  has 
prohibited  the  ascent  to  Jerusalem  on  the 
Festivals  and  replaced  His  service  with  the 
golden  calves  in  Dan  and  Beth-el. 

D1UJ33  oapan  nppp  on1?  ilvy?]  —  And 
they  have  made  for  themselves  a  molten 
image  from  their  silver  according  to  their 
form.  Following  in  the  footsteps  of  their 
wicked  leaders,  the  people  have  made 
their  own  silver  copies  of  the  golden 
images  erected  by  Jeroboam,  according  to 
the  form  of  those  idols  (Abarbanel; 
Metzudos  David). 

The  Sages  interpret:  Every  one  of  them 
had  his  own  private  idol  which  he  carried 
in  his  breast.  Whenever  he  would  remem¬ 
ber,  he  would  take  it  out  and  hug  it  and 
kiss  it  (Sanhedrin  63b). 

Others  render  Djiap?  to  be  derived  from 
nyon  —  i.e.,  their  understanding  (Ibn  Ezra; 
Radak)-.  They  contemplated  the  question  of 
the  proper  form  for  their  idols  and  concluded 
that  they  should  follow  in  the  footsteps  of 
their  forefathers  in  the  wilderness  and  make 
golden  calves  ( Radak).11 1  This  was  based  on 
the  following  argument  presented  by  Jero¬ 
boam.  Since  I  have  been  anointed  by  Ahiyah 
Hashiloni  to  become  king,  it  is  obvious  that 
the  Almighty  no  longer  desires  the  kingdom 
of  David  nor  the  capital  of  Jerusalem.  It  is 
thus  incumbent  upon  us  to  establish  a  new 
capital  in  which  to  center  our  service  to  Him. 
Just  as  Aaron  erected  a  golden  calf  in  the 
desert  to  replace  Moses  as  an  intermediary, 
when  he  thought  that  Moses  had  died,  so 
must  we  erect  golden  calves  in  our  religious 
centers  to  replace  the  Divine  Presence  in 
Jerusalem  (Radak  to  I  Kings  12:28). 


1.  According  to  this  approach,  the  idols  they  erected  were  of  gold,  not  silver.  Thus,  the  phrase 
they  made  for  themselves  molten  images  from  their  silver  must  be  understood  to  refer  to  the 
silver  which  they  donated  in  order  to  purchase  the  gold  for  the  idols  (Radak). 


[127]  Hosea 


□np'K  on  hr\b  D^nn  nte/ifp  n-i/» 

-pif3  Viv  p1?  ifif?#1  dik  ,,n;rt  i 
ytm  ny'o?  V>33  ^urn  -0 

y—iKio  ^n'^K  mm  ■ojn}  ingntfp  itf/yrn  n 
■pK  y>u/im  yin  '■>n^T  □■’H'^kj  anra 
:npKtpn  jnxa  :pnyT  ’’JK  t’n^a  n 


n'ba  D’ttnn  ntyyn  D’ayy  —  Idols,  wholly 
the  work  of  craftsmen.  All  of  these 
duplicate  idols  were  made  by  expert 
craftsmen,  in  order  to  resemble  as  much  as 
possible  the  primary  idols  of  Dan  and 
Beth-el  ( Abarbanel ;  Metzudos  David). 
Radak  notes:  They  were  all  the  work  of 
mere  craftsmen,  with  no  spiritual  essence 
whatsoever. 

■pptt>i  ti’bjj?  d"ik  1na't  nnnK  on  niib  —  To 
them  they  say,  " Those  who  slaughter 
mart  shall  kiss  the  calves.”  The  priests  of 
the  idols  proclaim  to  the  people,  “Who¬ 
ever  slaughters  his  children  to  our  god 
shall  be  privileged  to  kiss  the  golden  calf, 
for  he  has  thereby  offered  a  sacrifice  of 
great  substance"  ( Kashi  from  Sanhedrin 
63b). 

Others  interpret  the  kissing  of  the  calf 
to  be  part  of  its  worship.  The  priests  of  the 
idols  would  declare,  "Whoever  seeks  to 
offer  the  sacrifice  of  human  beings  —  i.e., 
those  offered  by  human  beings  —  to  our 
god  must  kiss  the  calves  on  their  lips,  for 
their  worship  is  not  complete  without  that 
act"  (Radak).  Alternatively:  "Whoever 
kisses  the  calf  in  his  worship  will  receive 
great  reward  for  his  service,  as  if  he  had 
made  the  supreme  sacrifice  of  offering  his 
children  to  the  idol"  ( Abarbanel ;  Metzu¬ 
dos  David). 

Ibn  Ezra  sees  this  phrase  as  the  prophet's 
depiction  of  the  ridicule  incurred  by  these 
idolaters:  People  mock  them  for  kissing  the 
idols  and  stooping  to  human  sacrifice.  These 
observers  exclaim,  "They  slaughter  people 
and  kiss  calves,  in  place  of  the  normal  human 
behavior  of  kissing  other  people  and  slaugh¬ 
tering  calves  for  food.” 

Mahari  Kara  interprets  this  verse  as  de¬ 
picting  the  clever  fraud  that  the  priests  of 


idolatry  would  perpetrate  in  order  to  authen¬ 
ticate  their  worship:  They  would  make  a 
form  of  one  of  the  officers  of  the  town,  and 
then  choose  a  calf  and  feed  it  consistently 
before  that  form,  thus  causing  it  to  view  that 
form  as  the  source  of  its  benefits.  When  the 
time  would  come  for  human  sacrifice,  they 
would  gather  all  the  people  and  proclaim  that 
whomever  the  calf  shall  kiss  will  be  chosen 
for  that  sacrifice.  They  would  then  release 
the  calf,  who  would  immediately  go  to  that 
person  whose  form  he  had  seen  and  begin  to 
nuzzle  him.  Thus,  declares  the  prophet:  They 
slaughtered  the  man  whom  the  calf  kisses. 

Malbim  explains  it  to  be  portraying  the 
hypocrisy  of  the  people,  who  would  remove 
their  wicked  rulers  and  execute  them  because 
of  their  corruption  and  then  go  on  to  indulge 
in  the  very  decadence  against  which  they 
had  rebelled.  Thus:  Now,  after  having  mur¬ 
dered  their  king  for  his  wicked  deeds,  they 
increase  their  sin  —  they  indulge  in  behavior 
worse  than  that  of  their  deposed  monarchs. 
For  they  have  made  [their  own]  idols  from 
their  own  silver  —  rather  than  sufficing  with 
those  of  gold  erected  by  the  rulers.  Indeed, 
[they  have  made  them]  with  understanding, 
in  accordance  with  their  own  contemplation 
into  the  proper  form  for  such  deities.  There¬ 
fore,  the  prophet  depicts  the  molten  images 
they  have  made  as  if  they  were  the  work  of 
such  great  craftsmen  that  they  were  able  to 
open  their  mouths  and  speak.  And  these 
deities  say  to  the  people,  "Those  who  slaugh¬ 
ter  man  shall  kiss  the  calves?”  I.e.,  is  it  not 
ludicrous  that  the  same  people  who  executed 
their  monarchs  for  their  idolatry  shall  then 
turn  around  and  kiss  the  images  of  those 
very  idols? 

3.  ytaa  ^bn  D’D^K)  byai  -tpa-iaya  rrP  pb 

nanKIp  TUE  -iytP  —  therefore,  they 

shall  be  like  the  morning  cloud  and  like 
the  dew  that  rises  early  and  departs;  like 
chaff  that  is  blown  from  the  threshing 


V  ttnn  [128] 


13/3-5  id°\s>  wholly  the  work  of  craftsmen;  to  them  they  say, 
"Those  who  slaughter  man  shall  kiss  the  calves." 
3  Therefore,  they  shall  be  like  the  morning  cloud  and 
like  the  dew  that  rises  early  and  departs;  like  chaff 
that  is  blown  from  the  threshing  floor,  and  like 
smoke  from  a  skylight.  4  And  I  am  Hashem  your 
God  from  the  land  of  Egypt,  and  you  shall  not  know 
any  god  besides  Me,  and  there  is  no  savior  but  Me. 
5 1  knew  you  in  the  wilderness  in  a  parched  land. 


floor,  and  like  smoke  from  a  skylight. 
Because  of  their  decadence,  the  people 
shall  quickly  be  destroyed.  [So  quickly, 
in  fact,  that]  they  will  be  compared  to  a 
morning  cloud  that  dissipates  rapidly 
(Metzudos  David),  and  to  the  dew  that 
rises  early  and  departs  from  the  ground 
upon  which  it  lies,  as  it  melts  into  the  air 
with  the  emergence  of  the  morning  sun. 
And  just  as  the  chaff  is  blown  by  the  wind 
from  the  threshing  floor,  so  shall  they  be 
speedily  banished  from  their  land  — 
indeed,  like  the  smoke  that  rises  quickly 
through  the  skylight  and  is  seen  no  more 
(Radak). 

Malbim  explains  the  verse  to  be  de¬ 
scribing  increasing  levels  of  misfortune: 
You  will  be  bereft  of  all  blessing  and  be¬ 
neficence,  as  symbolized  by  the  morning 
cloud,  which  first  seems  to  be  bringing 
rain  but  soon  dissipates  and  disappears. 
Even  on  the  rare  occasion  that  you  do  re¬ 
ceive  some  measure  of  blessing,  it  will  be 
like  the  transient  dew,  for  it  will  shortly 
thereafter  be  taken  from  you.  In  addition 
to  your  lack  of  blessing,  you  will  also  un¬ 
dergo  catastrophe  and  misfortune  in  ret¬ 
ribution  for  your  misdeeds.  Thus,  a  for¬ 
eign  nation  will  ascend  upon  your  land 
and  carry  you  away  into  exile.  At  first  he 
will  carry  off  only  the  wicked  among  you, 
leaving  the  righteous  to  dwell  in  the  land 
—  just  as  the  wind  sweeps  away  the  chaff 
from  the  threshing  floor.  Eventually, 
however,  your  entire  population  shall  be 
exiled,  like  smoke  that  departs  in  its 
entirety  through  the  skylight  of  the 
building  in  which  it  appeared. 


4.  Indeed,  the  people  have  sinned  and 
shall  therefore  be  punished,  but  their  guilt 
is  compounded  by  its  contrast  to  the 
loving  care  and  kindness  they  have 
received  from  the  Almighty  throughout 
their  history. 

’nbii  D’nbKi  Dnyn  rpnb*  -n 
’nba  pjx  ytfim  inn  Kb  —  And  l  am 
Hashem  your  God  from  the  land  of  Egypt, 
and  you  shall  not  know  any  god  besides 
Me,  and  there  is  no  savior  but  Me.  You 
should  not  have  rebelled  against  Me 
(Rashi)  and  sought  out  other  gods  ( Ibn 
Ezra).  For  I  am  the  Almighty  God  Whom 
you  came  to  know  in  Egypt  through  My 
miracles  that  I  performed  on  your  behalf 
(Radak;  see  comm,  to  12:10)  and  Whose 
authority  you  accepted  upon  yourselves 
there  (R'  Eliezer  of  Beaugency).  Indeed, 
there  can  be  no  excuse  for  your  acknowl¬ 
edgment  and  service  of  your  false  gods. 
Only  I  am  your  savior,  and  none  of  the 
deities  that  you  have  chosen  are  capable  of 
offering  you  any  support  or  protection 
(Radak). 

Alshich  offers  the  following  interpreta¬ 
tion:  I  am  Hashem  your  God  with  Whom 
you  are  already  familiar  from  My  miracles 
that  I  performed  in  the  past  in  the  land  of 
Egypt.  In  the  future,  too,  you  shall  not  know 
any  other  gods  besides  Me,  and  in  the 
present,  as  well,  there  is  no  savior  but  Me. 

5.  nuKbn  yiK?  -13703  spnyr  ’itt  —  / 
knew  you  in  the  wilderness  in  a  parched 
land.  Indeed,  it  is  incumbent  upon  you  to 
recognize  and  acknowledge  Me  as  your 
God  (Radak),  for  I  am  also  the  God  Who 


[129]  Hosea 


m/ai 
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paid  attention  to  your  plight  and  your 
needs  in  the  wilderness  (Rashi),  in  a 
parched  and  arid  land  [where,  without 
My  Divine  Providence,  you  could  not 
possibly  have  survived]  ( l  bn  Ezra; 
Radak;  Abarbanel). 

Others  render  nl3Kbn  to  mean  bn 
13  yaiKltt,  a  heap  in  which  one  longs  for 
all  good  but  does  not  find  it  ( Targum ; 
Rashi;  Mahari  Kara).  Ibn  Ezra  cites  this 
interpretation  but  contends  that  it  is 
homiletic  in  nature  and  not  the  literal 
meaning  of  the  verse.  R'  Eliezer  of 
Beaugency  states  that  the  "lamed"  is 
extra  and  the  word  is  the  same  as  nlniKfl 
—  which  means  longing. 

Abarbanel  interprets  these  two  verses  as 
explaining  why  the  Almighty's  wrath  is  so 
aroused  by  the  idolatry  of  the  Jewish  nation: 
I  am  the  God  Who  took  you  out  of  slavery  in 
Egypt  on  condition  that  you  accept  My 
authority  as  your  God.  No  one  else  could 
have  redeemed  you;  only  I  am  your  savior. 
[Thus,  it  is  incumbent  upon  you  to  fulfill 
your  side  of  the  covenant  between  us.] 
Furthermore,  I  provided  for  you  for  forty 
years  in  the  wilderness  and  saw  to  your  every 
need  there.  Thus,  I  have  acquired  you  eter¬ 
nally  as  My  servants,  and  there  can  be  no 
exchanging  Me  for  another  deity. 

According  to  Malbim,  these  verses  are  the 
Almighty's  response  to  the  contention  of  the 
people  that  He  can  be  served  only  through  a 
medium  (see  comm,  to  12:14):  I  Myself  took 
you  out  of  the  land  of  Egypt  without  any 


intermediary;  I  Myself  was  your  only  savior 
there.  And  I,  too,  personally  saw  to  all  of 
your  needs  in  the  wilderness,  in  a  parched 
land  where,  without  My  Divine  Providence, 
you  could  not  possibly  have  survived.111 

6.  p-by  D3b  ami  lyiittr  W3tp’i  nrpyin? 
’linaicf  —  With  their  grazing  they  were 
sated;  they  were  sated  and  their  hearts 
grew  haughty;  therefore  they  forgot  Me. 
When  they  arrived  [at  last]  to  the  land  of 
their  grazing,  they  were  sated  (Rashi). 
I.e.,  when  I  brought  them  into  the  Land 
of  Israel  they  were  well  provided  for  by 
the  abundant  fruits  of  the  land  ( Mahari 
Kara).  But  with  their  satiation  they 
became  haughty  and  soon  forgot  Me, 
just  as  I  foretold  in  the  Torah  ( Deuteron¬ 
omy  8:14),  and  your  heart  [shall]  grow 
haughty  and  you  will  forget  Hashem 
your  God  (Radak). 

Alshich  emphasizes  the  word  their 
grazing  —  they  perceived  it  as  being 
their  own  rather  than  the  result  of  My 
blessing;  therefore  it  led  them  to  become 
haughty  and  forget  Me. 

7.  Because  they  have  forsaken  Me  and 
forgotten  all  My  kindness  to  them,  I  too 
shall  abandon  them  to  their  fate  at  the 
hands  of  the  gentile  nations.  [But  My 
retribution  shall  not  be  merely  passive. 
Rather,  I  will  actively  pursue  their  down¬ 
fall,  as  do  wild  beasts  on  a  rampage 
destroying  all  that  is  in  their  path.]  Thus, 


1.  [This  approach  requires  elaboration,  for  as  specified  by  the  nation  in  their  contention,  the 
Almighty's  dealings  with  Israel  in  Egypt  and  the  wilderness  came  through  Moses.  However, 
although  Moses  was  Hashem's  spokesman  in  Egypt  he  was  not  empowered  to  bring  about  the 
plagues  or  the  Exodus  itself,  merely  to  invoke  the  Divine  intervention  of  the  Almighty. 
Similarly,  it  was  the  Almighty  who  provided  manna,  water,  and  protective  clouds  in  the 
wilderness;  none  of  these  were  within  the  capabilities  of  Moses  himself.  Thus,  Moses' 
leadership  consisted  only  of  relaying  the  word  of  Hashem  to  the  nation,  instructing  and 
exhorting  them  in  its  fulfillment,  and  invoking  His  aid  and  mercy  on  their  behalf.  This  is  in 
stark  contrast  to  the  idolatry  of  the  people,  in  which  they  viewed  their  deities  as  having  been 
granted  the  power  and  authority  to  provide  for  their  needs  and  respond  to  their  worship,  with 
the  Almighty  relegating  Himself  to  the  background.] 


yunn  [130] 


13/6-8  *  With  their  grazing  they  were  sated;  they  were 
sated  and  their  hearts  grew  haughty;  therefore  they 
forgot  Me.  7  And  I  shall  be  to  them  like  a  lion;  like 
a  leopard  I  will  lurk  on  the  way.  8  I  will  encounter 
them  as  a  bereaving  bear,  and  l  will  rend  the  enclo¬ 
sure  of  their  heart,  and  I  will  devour  them  there  like 
a  lion;  the  beast  of  the  field  shall  split  them  open. 


I  will  enable  their  enemie9  to  subdue  and 
conquer  them,  and  only  through  their 
repentance  will  they  be  able  to  prevail 
(Radak). 

-nty*  Tjn-by  inj?  brnina?  or*  tiki 
And  I  shall  be  to  them  like  a  lion;  like 
a  leopard  I  will  lurk  on  the  way.  I  will  be 
to  them  like  a  lion,  who  slashes  and 
mangles  his  prey  (Metzudos  David),  and 
I  will  lurk  in  waiting,  watching  for  their 
arrival,  like  a  leopard  lying  in  ambush  for 
its  victim  (Rashi;  Mahari  Kara;  Abar- 
banel)!l]  Others  translate  lltoK  to  mean  / 
will  tread  —  I  will  be  to  them  like  a 
leopard  who  mangles  all  upon  which  it 
treads  while  walking  on  its  way. 

8.  bisto  315  Dto?9K  —  I  will  encounter 
them  as  a  bereaving  bear.  I  will  deal  with 
them  as  if  I  were  a  bear  whose  entire 
being  is  bent  upon  bereaving  those 
whom  it  encounters  (Rashi;  Mahari 
Kara;  R'  Eliezer  of  Beaugency).  Others 
render:  like  a  bereaved  bear  —  like  a  bear 
whose  young  have  been  slain,  and  it  is 
thus  bereaved  and  bitter.  In  such  a  state, 
it  destroys  any  person  or  animal  that  it 
encounters  ( Ibn  Ezra;  Radak;  Abar- 
banel).  The  prophet  specifies  a  bear, 
rather  than  a  lion  or  leopard,  because 
when  a  bear  gives  birth  the  cub  comes 
out  encased  in  a  thick  placenta  which  the 


mother  removes  slowly  in  order  to  avoid 
harming  the  cub.  Having  thus  toiled  to 
give  life  to  its  young,  it  is  that  much  more 
embittered  if  the  cub  is  then  killed 
(Radak). 

oab  “Ilap  jnptjl  —  And  1  will  rend  the 
enclosure  of  their  heart.  I  will  thereby 
tear  through  the  enclosure  in  which  they 
have  hidden  their  hearts  and  shielded 
them  from  any  feelings  of  repentance 
(Targum;  Rashi;  Radak;  Abarbanel)  — 
like  the  bear,  who  pierces  its  victim's 
chest  with  its  claws  and  rips  through  to 
the  heart  (Rashi)!* I  Mahari  Kara  adds 
that  this  refers  back  to  verse  6,  in  which 
the  prophet  described  how  the  people 
had  become  sated  and  thereby  come  to 
forget  Hashem.  This  is  the  covering  that 
they  have  placed  over  their  hearts, 
oypaip  niton  n?n  K’ab?  nto 
Am!  I  will  devour  them  there  like  a  lion; 
the  beast  of  the  field  shall  split  them 
open.  Like  a  lion  who  hunts  its  prey 
without  mercy,  I  will  devour  them  in 
their  cities  through  plague  and  the  sword 
of  the  enemy.  Outside  the  towns,  as 
well,  the  beasts  of  the  field  shall  attack 
them  and  split  them  open  (Radak;  Abar¬ 
banel). 

Malbim  interprets  the  beasts  portrayed 
here  as  representing  the  various  nations  that 
conquered  the  Jewish  people.  He  explains 


1.  Whenever  the  word  iibk  is  written  it  has  a  dagesh  —  a  dot  —  in  the  shin  [and  a  patach 
under  the  aleph].  In  this  instance,  however,  [the  aleph  is  punctuated  with  a  kametz]  and  there 
is  no  dagesh  in  the  shin.  It  is  thus  evident  that  it  does  not  refer  here  to  the  nation  of  Assyria 
[but  is  rather  a  verb  in  the  first  person  and  the  future  tense)  (Rashi). 

2.  Radak  states  that  this  is  a  metaphor  for  the  actions  of  the  lion,  who,  when  killing  its  prey, 
rips  open  the  body  until  the  heart  and  then  devours  the  flesh  and  drinks  the  blood. 
[Apparently,  he  sees  this  phrase  as  connected  to  the  following  one,  and  I  will  devour  them 
there  like  a  lion.] 
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these  two  verses  to  be  the  Almighty's  por¬ 
trayal  of  how  the  Jewish  nation  has  come  to 
view  Him,  in  their  mistaken  notion  that  He  is 
responsible  for  the  evil  that  has  befallen 
them  —  rather  than  they  themselves  with 
their  misdeeds.  He  is  thus  symbolized  in  their 
eyes  by  these  beasts  of  prey  through  whom 
He  carried  out  His  —  to  their  minds  — 
malicious  intentions. 

The  lion  represents  the  kingdoms  of  As¬ 
syria  and  Babylonia,  who  are  thus  depicted 
by  Daniel  (7:4).  The  leopard  (mentioned  in 
Daniel  7:6)  is  the  Hellenist  kingdom  of 
Greece,  who  tread  upon  them  in  their  land 
but  did  not  send  them  into  exile.  Persia  is 
depicted  by  the  bear  —  also  as  by  Daniel  (7:5) 
—  under  whose  domain  the  Almighty  will 
rend  through  to  the  Jewish  people's  hearts 
and  arouse  them  to  repentance  by  means  of 
the  evil  decree  of  Haman.  Finally  comes  the 
second  lion,  that  of  Rome,  who  will  devour 
them  without  mercy.  Regarding  all  of  these, 
the  Almighty  proclaims:  the  beast  of  the 
field  shall  split  them  open  —  it  is  not  I 
who  brings  misfortune  upon  you  but  rather 
the  gentile  nations  themselves.  Because  of 
your  misdeeds  and  your  heresy  I  have 
withdrawn  My  Divine  Providence  from  over 
you  and  left  you  to  your  natural  fate  (cf. 
Alshich). 

9.  tniya  ’a-’?  bhntp’  ^ninric/  —  (You J 
have  destroyed  yourself,  Israel,  for  (you 
rebelled]  against  Me,  your  help.  You 
have  wrought  your  own  destruction, 
Israel,  by  means  of  your  iniquities,  for 
you  have  rebelled  against  Me.  This  is  a 
very  grievous  offense,  since  it  is  I  who 
am  your  help  [and  protection]  ( Rashi ; 
Mahari  Kara).  Alternatively:  For  your 
help  has  always  lain  with  Me  [and  your 
rebellion  against  Me  is  thus  the  cause  of 
your  misfortune]  (Abarbanel). 


Radak  renders:  [The  calves  cited 
above]  have  destroyed  you,  for  [were  it 
not  for  them]  your  help  would  lie  with 
Me.  According  to  R’  Eliezer  of  Beau- 
gency:  For  you  should  have  placed  your 
faith  in  Me  for  your  help. 

Abarbanel  (to  v.  10)  cites  Rabbeinu 
Nissimhl  as  offering  a  somewhat  differ¬ 
ent  interpretation:  Your  destruction  has 
been  brought  about  because  you  pre¬ 
sumed  I  would  always  be  your  help,  no 
matter  how  far  you  strayed,  just  as  I  was 
with  you  when  I  delivered  you  from 

Egypt- 

io.  The  prophet  now  refers  back  to  the 
time  when  the  Jewish  people  came  to 
Samuel  with  the  contention  that  they 
required  a  king  to  lead  them,  just  as 
enjoyed  by  all  other  nations.  Samuel 
rebuked  them  severely  for  this  request. 
Since  they  were  hitherto  led  by  the  word 
of  Hashem  through  His  prophets,  their 
request  for  a  king  at  that  time  was  seen  as 
a  degree  of  rejection  of  God's  sover¬ 
eignty.  Nevertheless,  the  Almighty  com¬ 
manded  him  to  accede  to  their  request, 
and  Saul  was  anointed  king  (see  I  Samuel 
chap.  7).  Now,  hundreds  of  years  later, 
the  Almighty  challenges  them  to  produce 
evidence  of  having  improved  their  lot 
through  their  demand. 

;pP9W]  TiybD?  kIdn  rpbn  ’rift 

n’nty)  ’b-njin  rnmt  ntc/ft  —  J  shall  be; 
where  is  your  king  that  he  may  save  you 
in  all  your  cities,  and  your  judges  about 
whom  [lit.  that]  you  said,  "Give  me  a 
king  and  officers"?  I  Myself  shall  be  —  I 
shall  exist  forever.  But  where  is  the  king 


1.  Abarbanel' s  source  is  unclear.  In  Derashos  HaRan,  Haderush  Hashishi,  Rabbeinu  Nissim 
presents  the  following  explanation:  I  am  your  help,  and  I  assist  you  generously  when  you  seek 
to  return  to  My  ways  —  that  in  itself  is  a  source  of  destruction  for  the  wicked,  as  they  are  left 
with  no  viable  excuse  for  their  sinful  ways. 


Vttnn  [132] 


13/9-12  9  iy°u]  have  destroyed  yourself,  Israel,  for  [you  re¬ 
belled]  against  Me,  your  help.  10  I  shall  be;  where  is 
your  king  that  he  may  save  you  in  all  your  cities, 
and  your  judges  about  whom  [lit.  that)  you  said,  "Give 
me  a  king  and  officers”?  11 1  give  you  a  king  in  My 
wrath  and  take  [him]  away  in  My  fury.  12  Ephraim's 
iniquity  is  bound  up;  his  sin  is  hidden  away. 


for  whom  you  spurned  My  sovereignty 
and  requested  a  monarch  so  that  he 
would  protect  and  save  you?  Where  is  he 
when  he  is  needed  to  save  you  in  your 
cities  when  the  enemy  attacks  them 
( Radak ;  Metzudos  David)?  If  he  cannot 
protect  you  in  the  fields,  let  him  at  least 
provide  security  within  the  walls  of  the 
cities  themselves  ( Alshich ).  And  where, 
indeed,  are  your  judges,  whom  you 
appointed  on  your  own  [without  consult¬ 
ing  Me],  at  the  time  that  you  demanded  a 
king  and  officers?  Do  you  not  see  that 
your  salvation  is  in  My  hands,  and  by 
My  hand  alone  can  security  be  found 
(Radak;  Metzudos)? 

Others  interpret:  l  will  be  —  i.e.,  I  will 
be  standing  by  and  watching  to  see  how 
you  fare  with  the  kings  you  have  de¬ 
manded  and  where  they  will  be  when 
you  need  them  to  save  you  (Rashi;  cf. 
Mahari  Kara).W  Others  render  ’Htt  to 
mean  where,  as  if  it  were  written  n’tjc. 
Where  is  your  king  now  (Kl3N)  that  he 
may  save  you  ( Targum ;  Abarbanel)? 

11.  nj?to  ’SK?  ^"in^  —  f 

give  you  a  king  in  My  wrath  and  take 
[him]  away  in  My  fury.  When  I  gave 
you  Saul  as  a  king  I  did  so  in  anger,  since 
your  demand  that  I  do  so  was  in  effect  a 
rejection  of  My  rule  over  you.  Accord¬ 
ingly,  when  I  took  him  away  from  you, 
that  too  was  done  in  fury,  as  I  killed  him 
at  the  hands  of  the  Philistines  after  only 
two  years  of  rule.  It  should  thus  be  clear 
that  your  true  monarchy  is  in  My  hands, 
and  the  kings  I  appoint  over  you  shall 


lead  and  protect  you  successfully  only  if 
they  are  loyal  to  Me  (Radak;  Metzudos 
David). 

Alternatively:  In  My  fury  I  shall  take 
away  your  last  monarch  —  referring  to 
Zedekiah,  who  was  led  away  into  captiv¬ 
ity  and  blinded  by  Nebuchadnezzar 
(Mahari  Kara). 

Others  see  this  verse  as  referring  specifi¬ 
cally  to  the  kingdom  of  the  ten  tribes:  In  My 
wrath  with  the  house  of  David  I  gave  you 
your  own  sovereignty  and  your  own  king. 
In  My  fury  I  shall  take  it  away  when  I 
send  Assyria  to  conquer  Hosea  ben  Elah 
(cited  by  Radak,  Abarbanel;  Malbim).  Mal- 
bim  adds  that  the  word  rvpy  denotes  an 
anger  that  is  all-encompassing,  including 
even  those  who  were  not  responsible  for 
inciting  it  but  were  nevertheless  caught  up  in 
its  wake.  This  is  particularly  appropriate  to 
the  conquest  of  Hosea  ben  Elah,  who  was 
himself  a  righteous  king  seeking  to  follow 
the  will  of  Hashem  [but  was  unable  to  effect 
a  degree  of  repentance  that  would  have 
annulled  the  decree  already  hanging  over  the 
nation], 

12.  inKun  n^iDy  Q’T??  PV  "iriy  — 
Ephraim's  iniquity  is  bound  up;  his  sin  is 
hidden  away.  Do  not  think  that  I  have 
pardoned  Ephraim  for  his  sins  (Rashi), 
for  his  iniquities  are  bound  up  and  kept 
in  My  possession  (Radak).  His  sins  are 
hidden  away,  waiting  for  the  day  when  I 
will  exact  retribution  for  them  (Mahari 
Kara). 

Mahari  Kara  interprets  this  as  refer¬ 
ring  to  all  the  sins  and  iniquities  of  the 
Jewish  nation.  Radak  contends  that  it 
refers  specifically  to  the  golden  calves 

where  will  your  king  be  in  order 


1.  R '  Eliezer  of  Beaugency  translates  ’ng  to  mean  he  will  be  — 
to  save  you?  (see  also  comm,  to  v.  14). 


[133]  Hosea 


nip?  Din  k*?  p_Kin  i b  ik':t  rn^i?  ^?n  *  id-p/a* 
□nDN  blK#  Tp  iD^n  “D^)?3  TD*P“K*7  t 
:pDj?T  ,,riis  nip  Ti#  d^k}^  nipp 
Kn?^  d^iik  t>d  Kin  ’a  ^vd  “idd1’  oni  iiK^  « 
hipp  u/irn  n^v  “iDnpp  rrirp  nn  nnp  Kin? 

:nnpn  “i^ik  npip1  Kin  iryp  rnrn 


that  they  worshiped.  [Apparently,  for 
some  the  guilt  was  greater  and  it  was 
deemed  an  iniquity;  for  others,  it  is 
viewed  merely  as  Kl?n  —  a  lesser  sin, 
bordering  on  the  inadvertent.]  R'  Eliezer 
of  Beaugency  maintains  that  the  prophet 
is  still  discussing  the  rebellion  against 
Hashem  that  was  inherent  in  their  de¬ 
mand  for  a  king. 

Malbim  interprets  this  verse  in  an  en¬ 
tirely  different  manner;  Ephraim  does  not 
abandon  his  sins;  rather,  he  binds  them  up 
and  hides  them  away,  holding  on  to  them 
tenaciously  and  refusing  to  repent. 

13.  D?n  Kb  ia‘Kin  lb  ik'3;  rnbi’  ’ban 
D’33  "laotna  itajn-Kb  nyo  —  The  pangs 
of  childbirth  shall  come  upon  him;  he  is 
an  unwise  son,  for  it  is  the  time  when  he 
shall  not  stand  at  the  children's  birth- 
stool.  Calamity  shall  come  upon  him  like 
the  pangs  of  childbirth,  for  he  is  an  un¬ 
wise  son  who  does  not  foresee  the  results 
of  his  deeds  ( Metzudos  David).  Thus,  he 
does  not  recognize  that  he  will  soon 
experience  misfortune  that  will  bring  him 
to  his  knees,  unable  to  stand  and  endure, 
just  as  a  woman  in  childbirth  sits  upon  the 
birthstool  because  she  is  no  longer  able  to 
stand  in  her  agony  (Rashi;  Metzudos). 

Radak  understands  the  unwise  son  to 
represent  the  subsequent  generations; 
Having  witnessed  the  downfall  of  their 
fathers,  and  having  noted  that  it  was 
caused  by  their  sins,  they  nevertheless  do 
not  have  sufficient  wisdom  to  abandon 
their  fathers'  wicked  ways  and  return  to 
Hashem,  For  if  the  son  were  wise,  he 


would  not  stand  for  [even]  one  moment 
on  the  children's  birthstool  —  i.e.,  the 
womb.  Rather,  he  would  extricate  himself 
from  his  predicament  by  repenting,  like  a 
zealous  child  who  emerges  quickly  from 
the  womb  (cf.  Abarbanel).  Ibn  Ezra 
interprets:  The  son  to  be  born  will  be 
foolish  like  his  fathers  and  not  wise; 
therefore  he  will  not  stand  long  on  the 
birthstool  for  he  shall  die  immediately. 

Alshich  interprets  this  verse  and  the  one 
preceding  it  as  referring  specifically  to  Jer¬ 
oboam  ben  Nebot,  who  was  appointed  by  the 
Almighty  to  rule  over  the  ten  tribes,  but  then 
led  them  to  idolatry.  The  prophet  addresses 
himself  to  the  obvious  question:  If  Jeroboam 
was  so  wicked  and  so  despised  by  Hashem, 
why  then  did  his  reign  endure  and  his  power 
prosper?  To  this  he  responds:  Fear  not.  His 
iniquities  and  sins  have  not  been  forgotten. 
Rather,  they  have  been  hidden  away  to 
compile  until  their  aggregate  weight  shall 
bring  total  destruction  down  upon  his  house. 

14.  objuis  nion  biKt^  —  From 
the  clutches  of  the  grave  l  would  ransom 
them;  from  death  l  would  redeem  them. 
[In  the  past,]  it  was  I  Who  would  ransom 
the  Children  of  Israel  from  the  clutches  of 
the  grave  and  it  was  I  Who  would  redeem 
them  from  death  ( Targum ;  Rashi;  Ibn 
Ezra).  For  when  they  fulfilled  My  will,  I 
ransomed  them  from  the  hands  of  hea¬ 
then  nations  —  who  are  comparable  to  the 
grave  —  and  1  redeemed  them  from  death 
[at  the  latter's  hands]  (Mahari  Kara). 

Others  render:  Had  they  but  been  wise, 
I  would  have  ransomed  them  from  the 
grave  and  redeemed  them  from  death 
(Radak).  Had  they  only  repented,  I  would 
have  saved  them  from111  exile  at  the  hands 

—  an  exile  from  which  there  is  no 


1.  Exile  is  depicted  as  the  grave  to  indicate  its  permanence 
return  [i.e.,  until  the  final  redemption]  (Malbim). 


JMPin  [134] 


13/13-15  13  The  pangs  of  childbirth  shall  come  upon  him;  he  is  an 
unwise  son,  for  it  is  the  time  when  he  shall  not  stand  at 
the  children's  birthstool.  14  From  the  clutches  of  the 
grave  I  would  ransom  them;  from  death  l  would  redeem 
them;  I  will  be  your  words  of  death;  I  will  be  the  One 
Who  decrees  upon  you  the  grave;  change  of  heart  shall 
be  hidden  from  My  eyes.  15  For  [though]  he  flourishes 
among  the  marshes,  an  east  wind  shall  come,  a  wind  of 
HASHEM  ascending  from  the  wilderness,  and  his  foun¬ 
tainhead  shall  be  parched  and  his  spring  shall  dry  up;  it 
shall  plunder  the  treasure  of  all  desirable  vessels. 


of  the  king  of  Assyria,  as  well  as  from  the 
slaughter  and  death  he  brought  upon 
them  ( Malbim ). 

Abarbanel  understands  this  phrase  to  be  a 
question:  Given  their  misdeeds,  should  I 
ransom  them  from  the  grave  and  redeem 
them  from  death? 

njtp  Sj'na'l  TIN  —  I  will  be  your  words  of 
death.  But  now  that  you  have  not  been 
wise  but  rather  foolish  and  despicable, 
spurning  all  My  benefits  (Radak),  your 
"measure  of  evil"  has  thus  been  filled 
(Metzudos  David).  Therefore,  I  will  ap¬ 
point  Myself  to  speak  of  you  words  of 
death  ( Rashi )  [i.e.,  I  will  cause  Myself  to 
be  the  one  whose  words  are  of  your 
death], 

Radak  renders:  Not  only  shall  I  not  re¬ 
deem  you  from  death,  but  I  will  actually 
bring  it  upon  you  through  pestilence  and 
the  sword;  thus  My  word  that  1  sent  to 
you  and  you  refused  to  heed  shall  be  the 
cause  of  your  slaughter.  Alternatively:  I 
will  be  your  plague  of  death  (ibid,). 

R'  Eliezer  of  Beaugency  understands  this  as 
still  referring  to  the  Jewish  nation's  demand 
for  a  king:  As  long  as  I  was  your  king,  I 
would  redeem  you  from  destruction,  but 
now  that  you  have  demanded  a  human 
monarch,  that  itself  will  be  the  cause  of  your 
death  and  downfall  (cf.  comm,  to  v.  10). 

biNty  Tpug  tin  —  l  will  be  the  One  Who 
decrees  upon  you  [lit.  cuts  for  you ]  the 


grave.  I  will  cut  [i.e.,  conclude]  My  decree, 
imposing  the  grave  upon  you  (Rashi). 
Alternatively:  I  will  bring  about  your 
being  cut  off  to  the  grave  (Radak). 
Abarbanel  interprets:  I  will  confine  you  to 
the  pit 1,1  of  purgatory. 

Others  interpret  Til*  to  mean  where,  as 
if  it  were  written  rt’N.  Where  are  your 
words  [concerning]  death  —  in  which 
you  claimed  to  have  made  a  treaty 
[enabling  you  to  avoid  it]?  And  where  is 
the  covenant  you  made  with  the  grave 
[guaranteeing  you  protection  from  its 
clutches]?  (cited  by  Ibn  Ezra;  Mahari 
Kara ). 

’ryn  -ino1  DltJ  —  Change  of  heart  shall  be 
hidden  from  My  eyes.  The  possibility 
that  I  might  change  My  mind  and  revoke 
this  decree  shall  be  hidden  from  My  eyes 
[as  if  it  did  not  exist],  for  I  shall  not  rescind 
My  judgment  from  upon  you  (Rashi; 
Radak). 

15.  ti  nn  D’-ij?  Nla’  Nnrp  dtin  pa  Nin  ’a 
nti  ipyn  aaop  nipt?  it/iap  aa-jan 
rnao  ’‘jyba  ayiN  npty  —  For  [though] 
he  flourishes  among  the  marshes,  an  east 
wind  shall  come,  a  wind  of  HaSHEM 
ascending  from  the  wilderness,  and  his 
fountainhead  shall  be  parched  and  his 
spring  shall  dry  up;  it  shall  plunder  the 
treasure  of  all  desirable  vessels.  Al- 


1.  [Although  blKty  is  generally  rendered  to  mean  the  grave,  its  literal  translation  is  a  hole  in  the 
ground.] 


[135]  Hosea 


3-K/Ti 


i'jep  nnnn  irn'^fo  nrnn  ■o  finnu/  btfKn  « 
raitf.  iivjpn?  r»ninm  nt^ibn?  an^Vv  a 
^iiyn  n1?^  ^  ^rt^x  mm  ij?  f?*nin 


though  he  flourishes  like  the  wildlife  that 
grows  among  the  marshes,  a  force  that  is 
harsh  and  powerful  like  the  east  wind 
shall  soon  come  from  Assyria  to  the  east. 
This,  force  shall  be  driven  by  the  power 
of  the  Almighty,  Who  shall  set  it  in 
motion  against  the  nation  of  Israel.  The 
wind  will  ascend  through  the  wilderness 
that  lies  between  Israel  and  Assyria  — 
and  it  shall  dry  up  the  spring  of  Ephraim 
and  plunder  all  of  his  desirable  posses¬ 
sions  (Radak). 

This  wind  represents  the  armies  of 
Assyria,  a  powerful  force  led  by  a  mighty 
king  and  driven  by  the  incitement  of  the 
Almighty  (see  I  Chronicles  5:26).  These 
armies  shall  ascend  upon  Ephraim,  who 
was  once  compared  to  a  tree  flourishing 
by  the  water  (see  Genesis  49:22),  and  they 
shall  cause  all  of  his  springs  and  sources  of 
water  to  dry  up  —  i.e.,  all  of  his  potency 
shall  wither.  In  addition,  they  will  plun¬ 
der  all  of  the  treasures  of  the  nation 
( Targum ;  Rashi;  Radak). 

n?!  dti ft  ya  Kin  g  —  For  [though]  he 
flourishes  among  the  marshes.  D’nK  is 
rendered  either  as  marshes  (Rashi,  Ma- 
hari  Kara,  cf.  Ramban,  Genesis  41:2)  or 
brothers  (Radak,  Abarbanel).  Thus,  ac¬ 
cording  to  the  latter  understanding,  the 
verse  is  understood  as  follows:  For  he 
flourishes  among  his  brothers  —  as 
foretold  by  Jacob  (Genesis  48:19):  But  his 
younger  brother  [i.e.,  Manasseh's  younger 
brother  Ephraim]  shall  become  greater 
than  he  and  his  seed  shall  become  the  fill 
of  the  nations  (Radak).  Alternatively: 


When  he  was  among  his  brothers  — 
joined  and  united  with  the  tribe  of  Judah 

—  he  flourished  in  his  righteousness 
(Abarbanel). 

Other  translate  ya  to  mean  son:  For 
they  were  called  sons,  but  they  abounded 
with  decadent  deeds  (Targum).  Alterna¬ 
tively:  Jeroboam  was  the  son  [of  the 
nation]  who  rent  the  brotherhood  of  the 
nation  (Rashi;  Abarbanel ). 

nby  -ta-ian  —  Ascending  from  the 
wilderness.  According  to  Radak,  the 
analogy  to  a  wilderness  is  based  on  the 
phenomenon  that  winds  generally  de¬ 
velop  in  the  wilderness.  He  suggests  as 
well  that  a  wilderness  lies  between  the 
lands  of  Israel  and  Assyria.  R'  Eliezer  of 
Beaugency  interprets:  Just  as  a  wind 
develops  in  all  its  fury  in  the  wilderness, 
where  there  is  nothing  to  break  its  flow 
and  limit  its  force. 

lyyn  ayny  mptp  tt/lay  —  And  his 
fountainhead  shall  be  parched  and  his 
spring  shall  dry  up.  Abarbanel  interprets: 
Ephraim,  who  is  compared  to  a  flowing 
fountain,  shall  be  parched,  and  the  spring 

—  i.e.,  the  remaining  tribes  of  the  nation 

—  shall  dry  up.  Alternatively:  The  land  of 
Israel,  which  is  the  primary  source  of 
Israel's  sustenance,  shall  become  parched, 
and  the  springs  which  flow  from  that 
source  —  i.e.,  the  springs  of  heavenly 
providence  that  provide  for  them  —  shall 
be  dried  up  as  well.  For  the  dispersal  of  the 
people  to  the  four  corners  of  the  earth 
shall  sever  their  link  as  a  nation  to  those 
springs  (Malbim). 


XIV 

Even  after  the  remainder  of  the  Northern  Kingdom  of  Israel  had  been  conquered,  the 
capital  city  of  Samaria  still  stood  (Radak).  However,  the  peace  they  enjoyed  was  to  be 
short-lived;  soon  the  sword  of  the  enemy  would  befall  them  and  bring  death  and 
destruction  to  the  city.  Thus,  the  prophet  directs  his  words  to  Samaria  to  foretell  its 
terrible  fate. 


yu/in  [136] 


lVl-2  1  §amarla  shaU  he  laid  waste  for  she  has  rebelled 
against  her  Cod;  they  shall  fall  by  the  sword; 
their  infants  shall  be  shattered  and  their  pregnant 
women  shall  be  split  open.  2  Return,  Israel,  to  Hashem 
your  Cod,  for  you  have  stumbled  in  your  iniquity. 


1.  n’n'bio  nnnn  ’3  innw  DitfKn 
iyj?3’  vninm  lu/yn?  ou’bby  iVs’  — 

Samaria  shall  be  laid  waste  for  she  has 
rebelled  against  her  God;  they  shall  fall 
by  the  sword;  their  infants  shall  be 
shattered  and  their  pregnant  women 
shall  be  split  open.  Samaria  shall  be 
laid  waste  and  rendered  desolate  (Ibn 
Ezra;  Radak;  Abarbanel;  Metzudos), 
for  she  has  been  the  primary  culprit  in 
the  decadence  and  idolatry  of  Israel  — 
as  the  leaders  residing  there  have  set 
the  tone  for  the  entire  nation  (Radak). 
Therefore,  her  inhabitants  shall  die  by 
the  sword  (Ibn  Ezra);  her  infants  will 
be  cruelly  dashed  against  the  rocks  to 
shatter  their  bodies;  and  her  pregnant 
women  will  be  split  open  [by  the  enemy] 
(Rashi;  Radak). 

Others  render  oWtcn  to  mean  shall  be 
rendered  guilty  (Tar gum)  —  i.e.,  her  guilt 
shall  be  revealed  (Rashi). 

2.  In  the  following  verses,  the  prophet 
Hosea  issues  the  clarion  call  to  the  Jewish 
nation  to  repent  their  evil  deeds  and  re¬ 
turn  to  the  Almighty  with  all  their  hearts. 
Appropriately,  these  words  are  read 
throughout  the  congregations  of  Israel  on 
the  Sabbath  between  Rosh  Hashanah  and 
Yom  Kippur,  when  awareness  of  one's 
obligations  to  God  and  his  deficiencies 
therein  —  as  well  as  sensitivity  to  the 
Divine  and  involvement  in  true  repen¬ 
tance  —  are  at  their  height. 

^l}/3  nbit/D  ’3  -n  brotfp  rratf  — 
Return,  Israel,  to  Hashem  your  God,  for 
you  have  stumbled  in  your  iniquity.  Take 
heed  of  my  words  of  rebuke  and  return  to 
the  Almighty  God,  for  you  have  stum¬ 
bled  in  misfortune  due  to  your  sins,  and 
only  Hashem  can  raise  you  up  again 
(Rashi;  Ibn  Ezra;  Radak). 


There  are  various  views  among  the 
commentators  as  to  whom  is  being  ad¬ 
dressed  with  these  words.  According  to 
some,  they  are  directed  to  the  citizens  of 
Samaria,  in  continuation  of  the  previous 
verse.  Since  it  has  been  decreed  upon  you 
that  you  will  be  destroyed,  it  is  an  absolute 
necessity  that  you  immediately  repent 
and  return  to  the  ways  of  Hashem,  so  that 
you  can  still  be  saved  (Mahari  Kara; 
Metzudos  David). 

The  Sages  offer  a  parable  of  a  wayward 
prince  who  was  sentenced  to  imprison¬ 
ment  by  his  father.  One  of  the  king's 
advisers  warned  the  prince  of  his  father's 
intention  and  advised  him  as  follows: 
Your  father  is  going  to  imprison  and 
punish  you  until  you  come  and  plead 
before  him,  at  which  time  he  will  have 
mercy  and  accept  you.  If  you  will  only 
listen  to  me,  you  will  reverse  the  proce¬ 
dure  and  go  plead  with  him  immediately, 
for  he  will  surely  accept  your  repentance 
and  you  will  thereby  avoid  your  punish¬ 
ment.  So  says  the  prophet  to  the  Jewish 
nation:  Know  that  the  Almighty  plans  to 
punish  you  and  oppress  you  [until  you 
finally  repent  and  return  to  Him].  Return 
to  Him  now  and  you  will  avoid  your 
bitter  fate  (Y alkut  Shimoni). 

Others  perceive  this  verse  as  being 
directed  to  the  nation  of  Judah,  who 
witnessed  the  downfall  of  neighboring 
Samaria.  The  prophet  exhorts  them  to 
repent  the  evil  in  their  own  lives  lest  they 
too  succumb  to  a  similar  fate.  This  is 
comparable  to  a  king  of  a  nation,  one  of 
whose  provinces  rebelled  against  him, 
who  sent  a  general  to  destroy  them.  Being 
wise  and  deliberate,  the  general  exhorted 
the  members  of  the  province  to  reassert 
their  fidelity  to  their  monarch.  "If  not,"  he 
declared,  "I  will  do  to  you  what  I  did  to 


[137]  Hosea 


■p^N  n»K  mm*1 7K  nnn^  bany  inj?  a  h/t 

:wnat?7  nna  ntt'putti  nib-niTi  'fiy 


such-and-such  a  province."  Thus,  hav¬ 
ing  foretold  the  destruction  of  Samaria, 
the  prophet  turns  to  Judea  and  warns 
them  to  repent  ( Rashi  from  Sifri  to  Num. 
25:11). 

In  yet  another  approach,  the  prophet  is 
speaking  to  the  kingdom  of  Israel  prior  to 
its  destruction  —  i.e.,  to  those  dwelling 
beyond  the  confines  of  the  capital  city  of 
Samaria,  who  were  led  into  idolatry  by 
the  ruling  class  dwelling  within:  If  Sa¬ 
maria  refuses  to  repent,  let  her  be  laid 
waste,  since  she  has  actually  rebelled 
against  the  Almighty.  But  you,  Israel, 
who  have  merely  stumbled  and  been 
misled  into  iniquity,  if  only  you  will 
return  to  Hashem  your  destruction  can 
still  be  avoided  ( Malbim ). 

*n  ~\v  —  To  Hashem  your  God. 
Said  R'  Levi:  Great  is  repentance  for  it 
reaches  until  the  Almighty's  throne  of 
glory,  as  it  is  stated.  Return,  Israel,  to 
Hashem  your  God.  Said  Reish  Lakish: 
Great  is  repentance,  for  [through  it] 
intentional  sins  are  turned  to  inadvertent 
sins,  as  it  is  stated:  for  you  have  stumbled 
in  your  iniquities,  lly,  iniquity,  indicates 
willful  transgression;  yet  the  prophet 
calls  it  stumbling  [indicating  inadver¬ 
tence],  Is  this  so?  Did  not  Reish  Lakish 
say:  Great  is  repentance,  for  iniquities 
become  like  merits,  etc.?  There  is  no 
contradiction;  this  [refers  to  repentance 
performed]  from  love  [of  Hashem]  and 
this  to  [repentance  from]  fear  (Y oma 
86b). 

R'  Meir  learned:  Return,  Israel,  while 
He  still  [deals  with  you  as]  mm  —  with 
the  attribute  of  mercy.  For  if  not.  He  will 
change  to  Tpn^K  —  the  attribute  of  strict 
justice  ( Rashi  from  Pesikta  D'Rav  Ka- 
hana). 


Ibn  Ezra  comments:  Return  little  by 
little  to  Hashem.  In  a  similar  vein,  the 
Sages  offer  a  parable  of  a  high  rock  on 
a  crossroads  upon  which  passersby 
would  stumble.  Said  the  king:  Shave  it 
little  by  little  until  the  day  will  come 
when  I  can  remove  it  from  the  world. 
So  said  the  Holy  One,  Blessed  is  He: 
My  children,  the  evil  inclination  is  a 
great  stumbling  block;  shave  it  little 
by  little1'1  and  eventually  I  will  remove 
it  from  the  world,  as  it  is  stated 
( Ezekiel  36:26):  And  I  will  remove  the 
heart  of  stone  from  your  midst  ( Yalkut 
Shimoni ). 

5.  tt1?#  nnyi  nriny  inp  —  Take 
with  you  words  and  return  to  Hashem.  I 
do  not  demand  of  you  gold  and  silver; 
nor  do  I  ask  for  burnt  offerings,  only  the 
words  of  your  lips  admitting  your  sins  to 
Me,  accompanied  by  your  full-hearted 
remorse  and  repentance  ( Ibn  Ezra; 
Radak;  Metzudos  David). 

Others  interpret:  Take  my  words  and 
place  upon  your  hearts  exhortations 
for  you  to  return  to  Hashem  ( Mahari 
Kara). 

The  Midrash  sees  implied  in  the 
word  inp  the  use  of  verbal  persuasion 
(Bereishis  Rabbah  16:5;  Bamidbar  Rab- 
bah  18:2).  Indeed,  it  characterizes  Hosea 
as  the  first  one  to  [verbally]  urge  others  to 
repentance  ( Bereishis  Rabbah  84:19). 

lly  KtiMrba  t6k  rnpK  —  Say  to  Him, 
" Forgive  all  iniquity.  This  follows  the 
rendition  of  most  commentators.  Ibn 
Ezra  renders:  All  iniquity  that  you  will 
bear  we  will  repent.  Alternatively:  For  all 
[i.e..  For  all  of  Israel]  bear  sin  (Radak). 

nlUTlpl  —  And  accept  good.  Accept 
the  few  good  deeds  in  our  hands 


1.  [A  person  cannot  eradicate  the  evil  inclination  from  his  heart  by  merely  willing  it  to 
disappear.  However,  every  time  he  resists  its  enticements  and  overcomes  his  instincts  and 
desires,  he  weakens  the  power  that  it  has  over  him  until  it  eventually  ceases  to  affect  him  (cf. 
Sefer  Hachinuch,  mitzvah  16).] 
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3  Take  with  you  words  and  return  to  Hashem; 
say  to  Him,  " Forgive  all  iniquity  and  accept  good, 
and  we  will  pay  [for]  bulls  [with]  our  lips." 


and  judge  us  in  accordance  with  them 
(Rashi).1'1  Alternatively:  Accept  a  good 
heart  [i.e.,  our  intention  to  improve] 
(Radak).  Another  interpretation  is:  Ac¬ 
cept  our  confession,  which  is  referred  to 
in  Scripture  as  good,  as  it  is  stated 
( Psalms  2:2):  It  is  good  to  confess  to 
HASHEM  (Rashi;  Ibn  Ezra). 

Another  translation  of  nj7  is  teach: 
Teach  us  the  good  ways  (Rashi;  cf. 
Tar  gum,  Rashi  to  1:2). 

irnDt?  DnD  nnStyji  —  And  we  will  pay 
[for]  bulls  [with]  our  lips.”  Those  sacri¬ 
fices  which  we  should  be  offering  to  You 
we  will  replace  with  the  appeasing  words 
of  our  lips  (Rashi).  Indeed,  our  words  of 
repentance  are  preferable  to  You  over  our 
sacrifices,  as  evidenced  by  the  fact  that 
even  sacrifices  are  of  no  value  if  they  are 
not  accompanied  by  words  of  confession 
(Radak). 

In  the  Siddur,  these  words  are  under¬ 
stood  to  serve  as  the  basis  for  the 
substitution  of  prayer  in  place  of  sacri¬ 
fices  as  the  focal  point  of  the  Jew's  service 
to  Hashem:  Master  of  the  Universe!  You 
commanded  us  to  sacrifice  the  daily 
offering  . . .  Now,  the  daily  offering  is 
abolished,  and  we  have  neither  Kohen 
serving,  Levite  performing,  nor  Israel  in 
attendance.  However,  You  have  declared: 
and  we  will  pay  [for]  bulls  [with]  our 
lips.  [Although  we  long  for  the  day 
when  the  Temple  will  be  rebuilt  and  we 
can  once  more  serve  You  with  our 
prayers  and  our  sacrifices,  we  know  that 


the  utterance  of  our  lips  alone  can  be 
as  pleasing  to  You  as  even  the  Yom 
Kippur  service  (cf.  Shir  Hashirim  Rab- 
bah  4:9). 

Israel  had  said:  "Master  of  the  Uni¬ 
verse!  When  the  princes  sin  they  bring  a 
sacrifice  and  are  forgiven;  when  the 
anointed  ones  sin  they  bring  sacrifices 
and  are  forgiven.  But  we  have  no  sacri¬ 
fice!"  Hashem  replied:  "And  if  the  whole 
congregation  of  Israel  shall  make  a 
mistake . . .  then  the  assembly  shall  offer 
a  young  bullock  for  a  sin  offering" 
(Leviticus  4:13, 14).  They  replied:  "But  we 
are  poor  and  do  not  have  the  resources  to 
bring  sacrifices."  Hashem  said:  "I  desire 
words,  as  it  says.  Take  with  you  words 
and  return  to  HASHEM,  and  I  will  pardon 
your  sins."  The  "words"  here  refer  to 
words  of  Torah  . . .  They  then  replied  to 
God:  "We  know  no  Torah."  "Then  weep 
and  pray  to  Me  and  I  will  accept  [you] . . . 
I  do  not  seek  at  your  hands  either 
sacrifices  or  offerings,  only  'words' 
(Shemos  Rabbah  38:4). 

Malbim  interprets  these  two  verses  as 
describing  the  process  of  total  repentance: 
First,  perform  the  basic  fundamentals  of 
repentance  by  regretting  your  past  misdeeds 
and  committing  yourselves  to  improvement. 
This  will  bridge  the  vast  chasm  that  sepa¬ 
rates  you  from  the  Almighty  due  to  your 
sins.  Afterward,  carry  the  process  further 
by  bearing  forth  those  things  (□na'l)  that 
will  stand  in  your  merit  —  i.e.,  mitzvos  and 
good  deeds  —  and  then  repent  once  more 
—  this  time  out  of  love  for  Hashem.  At  that 
point,  it  will  no  longer  be  necessary  to  view 


1.  [This  request  is  somewhat  puzzling,  as  a  person  is  judged  and  requited  for  all  his  deeds,  both 
good  and  bad.  However,  the  Sages  state  that  whoever  judges  his  friend  to  the  side  of  merit  — 
i.e.,  he  gives  him  the  benefit  of  the  doubt  in  assessing  his  deeds  —  is  judged  in  that  manner  by 
the  Almighty.  Although  Hashem  knows  the  true  nature  of  one's  deed,  the  fact  is  that  a  person 
is  multifaceted,  and  most  —  if  not  all  —  of  his  actions  contain  many  aspects  of  intent  and 
motivation.  One  who  views  others  from  the  perspective  of  the  good  that  is  within  them  is 
dealt  with  accordingly  by  Hashem,  and  his  deeds  are  viewed  in  Heaven  from  the  perspective 
of  the  loftier  aspects  included  in  them.  Similarly,  we  ask  of  the  Almighty  that  He  view  our 
more  meritorious  deeds  as  those  that  personify  our  being  and  that  He  judge  us  in  that  light 
with  regard  to  all  of  our  acts.] 
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your  sins  as  inadvertent  transgressions,  for 
they  will  be  transformed  to  merit  by  virtue 
of  your  repentance  from  love.  Thus,  you  will 
be  able  to  request  of  the  Almighty  that  He 
bear  all  your  sins,  and  take  the  merit  into 
which  they  have  been  transformed  in  their 
stead. 

4.  33-15  Kb  DID  “by  uy’K/l’  Kb  TiutK 
!3~tutK  is1!’  ntyynb  u’n'bK  ny  ipKs'Kbi 
nirn  an!’  —  Assyria  shall  not  save  us; 
upon  horses  we  will  not  ride,  and  we  will 
no  longer  say  to  our  handiwork,  "our 
gods,"  for  with  You  an  orphan  finds 
pity.  They  will  further  confess  to  Him 
and  proclaim:  The  Assyrians  in  whom 
we  have  placed  our  trust  cannot  save  us 
from  our  plight,  for  no  one  but  You  has 
the  ability  to  help  us  ( Radak ).  Nor  will 
we  turn  to  Egypt  to  supply  us  with 
horses  as  we  have  done  in  the  past 
(Rashi).  And  we  [certainly]  shall  no 
longer  attribute  Godliness  to  the  idols 
that  we  made  with  our  own  hands 
( Metzudos  David).  For  it  has  become 
clear  to  us  that  only  You  have  mercy 
upon  an  orphan  and  You  alone  can  aid 
one  who  is  weak  and  broken  and  supply 
him  with  the  strength  he  needs  (Radak; 
Malbim ). 

Radak  interprets  33!5  Kb  DiD'by  to 
mean:  We  will  no  longer  ride  on  horse¬ 
back  to  Egypt  to  seek  their  aid.  Accord¬ 
ing  to  Metzudos  David:  We  will  no 
longer  place  our  faith  in  the  might  of 
warrior  steeds. 

Tar  gum  renders:  You  took  pity  on  our 
forefathers  in  Egypt  where  they  were 
like  orphans. 


5.  Having  exhorted  the  people  to  repent 
and  return  wholeheartedly  to  Hashem, 
the  prophet  now  goes  on  to  depict  the 
reaction  such  a  course  will  evoke  from 
the  Almighty  (Rashi;  Radak). 

i5)?n  ’3K  3ict  ’3  ri3!5  ognK  angwtp  ks-w 
—  I  will  remedy  their  deviance;  I  will 
love  them  gratuitously;  for  My  anger 
has  turned  away  from  them.  I  will 
provide  a  remedy  for  their  deviance  and 
rebellion,  which  is  a  sickness  to  the  soul 
as  illness  is  to  the  body  (Ibn  Ezra; 
Radak).  And  despite  the  fact  that  they 
had  made  themselves  My  enemies  —  and 
even  an  enemy  who  makes  peace  does 
not  immediately  establish  a  relationship 
of  love  (Abarbanel)  —  I  will  nevertheless 
love  them  graciously  from  the  generosity 
of  My  heart  (Rashi).  For  My  anger  has 
totally  subsided  and  turned  away  from 
them  (Abarbanel),  and  all  that  is  left  is 
the  basic  love  I  feel  for  them  (Metzudos 
David). 

Metzudos  understands  His  gratuitous 
love  to  mean  that  even  a  repentance  that 
is  not  complete  will  be  accepted. 

Others  interpret:  I  will  heal  the  misfor¬ 
tune  brought  upon  them  by  their  devi¬ 
ance,  and  I  will  love  them  for  the 
graciousness  of  their  hearts  in  their 
repentance  before  Me  (Mahari  Kara;  R' 
Eliezer  of  Beaugency)!l] 

6.  T|:i  rt5tiW3  rn<5’  btoU/’b  b\?3  n’HK 
Il53b3  fic/ntit  —  /  will  be  to  Israel  like 
the  dew;  he  shall  blossom  like  the  rose, 
and  his  roots  shall  strike  out  like  the 


1.  The  Talmud  (Yoma)  teaches  that  Hashem  not  only  views  heartfelt  repentance  as  better  than 
obligatory  sacrifices  but  actually  deems  repentance  as  a  voluntary  offering.  ng!5  D3n«  is  thus 
interpreted:  I  will  love  them  as  [if  they  had  brought]  a  voluntary  offering. 
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14/4-7  4  Assyria  shatt  not  save  us;  upon  horses  we  will  not 
ride,  and  we  will  no  longer  say  to  our  handiwork, 
"our  gods,"  for  with  You  an  orphan  finds  pity.  5  /  will 
remedy  their  deviance;  I  will  love  them  gratuitously; 
for  My  anger  has  turned  away  from  them. 6 1  will  be  to 
Israel  like  the  dew;  he  shall  blossom  like  the  rose,  and 
his  roots  shall  strike  out  like  the  Lebanon. 7  His  branches 
shall  go  forth,  and  his  beauty  shall  be  like  [that  of] 


Lebanon.  Their  fountainhead  shall  not 
be  parched,  nor  shall  their  spring  dry  up 
(see  13:15),  for  I  will  be  to  them  like 
the  dew  [that  provides  moisture]  con¬ 
sistently,  never  neglecting  to  appear 
(Radak;  Abarbanel).  And  they  will 
thereby  blossom  quickly  like  the  rose 
(Ibn  Ezra)  and  bloom  into  other  similarly 
beautiful  flowers  (Metzudos  David) J'> 
However,  although  the  roots  of  a  rose  are 
very  fine  and  fragile,  Israel's  will  be 
strong  and  thick,  and  they  will  spread 
outward  like  those  of  the  trees  of 
Lebanon  ( Ibn  Ezra;  Radak;  Abarbanel; 
Metzudos  David).  Alternatively:  The 
dew  l  send  will  strike  the  roots  [and 
render  them ]  like  the  roots  of  the  trees  of 
Lebanon  (Rashi). 

The  Sages  explain  the  metaphor  of  the 
rose  to  be  expressing  Hashem's  exhorta¬ 
tion  to  the  Jewish  nation:  Just  as  the  rose 
looks  upward,  so  must  you  repent  with 
your  hearts  turned  heavenward.  When 
this  will  take  place,  I  will  redeem  you 
(Y  alkut). 

Unlike  rain  which  is  a  gift  of  suste¬ 
nance,  dew  functions  to  elicit  minerals 
etc.  which  lie  under  the  surface  of  the 
earth.  Similiarly,  Hashem  will  act  as  dew 
awakening  the  dormant  spiritual  inher¬ 
ent  in  man  that  awaits  release  and 
actualization  ( Avnei  Nezer). 

7.  run  n’t?  rni  vnipr  naS?  —  His 
branches  shall  go  forth,  and  his  beauty 
shall  be  like  [that  of]  the  olive.  Their 


children  shall  multiply  and  emerge  in 
abundance  ( Targum ;  Rashi;  Mahari 
Kara;  Abarbanel),  and  they  will  shine 
with  a  beauty  like  that  of  the  olive, 
whose  oil  gives  light  when  kindled 
( Malbim ).  Indeed,  they  will  glow  like  the 
very  light  of  the  menorah  in  the  Temple 
( Targum ;  Rashi).  Alternatively:  The 
name  of  Israel  shall  shine  in  glory  and 
beauty,  acclaimed  and  appreciated  by  the 
entire  world  ( Mahari  Kara). 

Radak  interprets:  Their  branches  — 
i.e.,  the  benefits  which  will  emerge  anew 
on  a  daily  basis  —  will  spread  out  and 
expand  in  all  directions.  Alternatively: 
Knowledge  and  fulfillment  of  Torah 
will  be  firm  and  steadfast  in  their 
midst,  and  its  branches  —  i.e.,  the  ever- 
increasing  knowledge  of  God  —  will 
expand  continuously.  Indeed,  their 
freshness  and  vitality  will  be  constant 
—  like  the  leaves  of  the  olive  tree  that 
remain  throughout  the  year  —  for  their 
benefits  will  be  showered  upon  them 
ceaselessly. 

Alshich  perceives  this  verse  as  describ¬ 
ing  the  situation  of  the  Jewish  nation 
while  still  in  exile,  once  they  have 
returned  to  Hashem  with  all  their  hearts: 
Although  the  branches  are  spread  out 
over  the  world  and  far  from  the  home 
of  their  father,  they  will  nevertheless 
glow  with  the  light  of  their  righteousness 
and  Torah,  reflecting  the  light  of  the 
Almighty  Himself. 


1.  Radak  notes  that  Israel  is  compared  elsewhere  in  Scripture  to  the  rose  (Song  of  Songs  2:1)  and 
is  therefore  depicted  so  by  the  prophet  here  as  well. 
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jianba  lb  nni  —  And  his  fragrance  like 
[that  of]  Lebanon.  Their  good  name  will 
spread  out  across  the  globe,  acclaimed 
and  appreciated  like  the  fragrance  of  the 
diverse  trees  and  flowers  of  Lebanon 
(Radak).  Alternatively:  Their  lives  will 
be  filled  with  benefits  and  pleasures,  like 
the  sweet  aroma  of  those  fragrant  trees 
(Metzudos  David). 

Others  interpret  the  reference  to 
Lebanon  to  mean  the  Temple,  which  is 
referred  to  in  the  Torah  as  Lebanon  (see 
Deuteronomy  3:25,  Sifri,  Rashi  ad  loc.).(l1 
The  Jewish  people  will  be  fragrant  with 
the  flavor  of  sanctity  and  holiness,  like 
the  holiness  of  the  Temple  (Targum; 
Rashi;  Malbim). 

8.  lby:i  'qtp'’  laid]  —  Those  who  dwell  in 
his  shade  shall  return.  Those  who  dwell 
in  the  shade  of  that  tree  —  i.e.,  of  the 
nation  of  Israel  —  will  return  to  that 
shade,  unable  to  part  from  it  due  to  its 
lovely  fragrance  and  fruits  (Ibn  Ezra; 
Mahari  Kara;  R'  Eliezer  of  Beaugency). 
This  refers  to  the  slaves,  who  will  attach 
themselves  to  the  Jewish  nation  and  be 
the  farmers  and  vinedressers  ( Ibn  Ezra). 

Many  commentators  interpret  the 
shade  as  being  that  of  the  Almighty:  The 
Jewish  nation  will  return  to  their  land 
and  dwell  under  the  protection  of 
Hashem  (Radak).  Alternatively,  this 
refers  to  the  proselytes,  who  will  come  to 
place  themselves  under  the  shade  of  the 
Almighty  ( Yalkut ), 

Others  translate  latit;  to  mean 
serenity:  Those  who  return  to  dwell  in 
the  shade  of  the  Almighty  will  enjoy 
peace  and  serenity  in  their  lives  (Abar- 
banel;  Metzudos  David). 

Yet  another  approach  understands  the 
shade  to  be  that  of  the  aforementioned 


Lebanon  (Rashi;  Yafes,  cited  by  Ibn 
Ezra;  Malbim).  Those  who  previously 
dwelled  in  the  shade  of  Lebanon  —  to 
which  the  prophet  compared  both  Israel 
and  the  Temple  —  will  return  once  more 
to  that  shade  (Rashi). 

in-)9’i  JIT  pip  —  They  shall  revive 
like  the  grain  and  sprout  like  the  vine. 
The  Jewish  people  will  revive  themselves 
and  renew  their  energy,  like  the  grain 
that  gives  strength  to  its  consumers. 
They  will  sprout  in  great  abundance  as 
well,  like  the  vine  that  grows  masses  of 
flowers  with  its  grapes  (Abarbanel;  Me¬ 
tzudos  David).  Radak  interprets:  They 
will  revive  themselves  constantly  with 
the  mitzvos  of  Hashem  which  they  will 
fulfill,  and  which,  in  turn,  will  sustain 
them  as  grain  sustains  man.  In  addition, 
they  will  sprout  like  the  vine,  for  their 
benefits  will  continue  without  stop  like 
the  vine  that  renews  itself  annually  and 
requires  no  new  planting. 

Others  render:  The  grain  shall  revive 
and  shall  sprout  like  the  vine.  Whereas 
the  land  was  previously  cursed  with  the 
destructions  of  its  crops  of  grain  (9:2), 
when  the  Almighty's  favor  shines  once 
more  upon  Israel,  the  land  shall  revive 
and  be  restored  to  its  vitality  and  it  shall 
once  again  give  forth  its  grain  ( Mahari 
Kara;  Ibn  Ezra).  Indeed,  the  fields  of 
grain  will  not  require  sowing  from  year 
to  year.  Rather,  the  roots  will  miracu¬ 
lously  be  revitalized  and  produce  their 
yield  with  no  further  planting,  just  as  the 
vineyard  need  not  be  resown  from  year 
to  year  (Commentators  cited  by  Radak; 
R'  Eliezer  of  Beaugency). 

Targum  renders  this  first  half  of  the 
verse  as  follows:  They  will  gather  from 
their  exile  and  dwell  in  the  shade  of  their 


X.  Why  is  it  called  Lebanon? Based  on  [the  words]  ( Deuteronomy  loc.  cit.):  This  good  mountain 
and  Lebanon.  Said  R'  Shimon  bar  Yochai:  Because  it  whitened  —  pabn  —  the  sins  of  Israel  like 
snow.  R'  Tavyumi  said:  Because  all  hearts  —  nlaab  —  rejoiced  with  it  (Yalkut). 
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14/8-9  °^ve  am 1  ^ s  fragrance  like  [that  of]  the  Lebanon. 

8  Those  who  dwell  in  his  shade  shall  return;  they  shall 
revive  like  the  grain  and  sprout  like  the  vine;  its  men¬ 
tion  [shall  be]  like  the  wine  of  Lebanon. 9  Ephraim  [says]: 
" What  further  [use]  are  the  idols  to  me?"  I  will  respond 
and  I  will  gaze  upon  him;  I  am  like  the  fresh  cypress; 


Messiah,  and  their  dead  will  be  resur¬ 
rected  and  they  will  enjoy  an  abundance 
of  good. 

jm1?  p’3  Tt3l  —  Its  mention  [shall  be] 
like  the  wine  of  Lebanon.  The  mention  of 
their  name  shall  be  like  that  of  the  highly 
lauded  wines  of  Lebanon,  for  it  shall  be 
acclaimed  throughout  the  land  ( Abar - 
banel;  Metzudos  David).  Others  inter¬ 
pret  this  as  referring  to  the  vines  that  the 
land  will  produce:  The  mention  and  fame 
of  their  vines  will  spread  far  and  wide,  as 
does  the  fame  of  the  wines  of  Lebanon 
(Yafes,  cited  by  Ibn  Ezra). 

According  to  Targum  and  Rashi, 
Lebanon  refers  again  to  the  Temple:  The 
remembrance  of  their  good  shall  ascend 
[to  the  Heavens]  without  stop,  like  the 
remembrance  of  the  blasts  of  the  trum¬ 
pets  over  the  old  wine  that  was  poured 
for  libations  in  the  Temple  —  for  they 
would  blow  trumpets  as  they  poured 
libations  and  the  Levites  recited  their 
song. 

R'  Eliezer  of  Beaugency  interprets:  The 
remembrance  of  Ephraim  —  i.e.,  that 
which  they  will  remember  Me  constantly 
[and  take  pleasure  in  Me]  as  they  do  in 
the  wines  of  Lebanon  [will  be  expressed 
in  the  manner  described  in  the  following 
verse]. 

Others  render  113]  to  mean  its  fra¬ 
grance.  The  fragrance  of  the  vine  to 
which  Israel  will  be  compared  will  be  like 
that  of  the  wines  of  Lebanon,  which  are 
renowned  for  their  sweet  aroma.  Indeed, 
it  is  written  in  the  works  of  Assaf  the 
Healer  that  the  wines  of  Lebanon  are 
most  outstanding  in  their  taste  and 


fragrance  —  along  with  those  of  Her- 
mon,  Carmel,  the  hills  of  Israel  and 
Jerusalem,  Samaria  and  the  Caphtarian 
mountains  in  Egypt  (Radak)}' 1 

9.  Tiv  •6-nn  an?*  —  Ephraim 

[says]:  " What  further  [use]  are  the 
idols  to  me  f  [At  that  time]  Ephraim 
will  declare,  "What  purpose  is  there 
to  my  continued  pursuit  of  idolatry? 
When  I  worshiped  them,  I  was  plagued 
with  misfortune,  whereas  when  I  serve 
Hashem  all  conceivable  good  is  be¬ 
stowed  upon  me."  He  will  thus  abandon 
his  idols  and  return  to  Hashem  (Rashi; 
Ibn  Ezra;  Radak;  cf.  Abarbanel,  cited 
below). 

way  —  I  will  respond  and  I 
will  gaze  upon  him.  [To  this  the 
Almighty  responds:]  I  will  respond  gen¬ 
erously  to  all  of  his  prayers  and  requests, 
and  I  will  place  My  eyes  —  i.e..  My 
Divine  Providence  —  upon  him,  bestow¬ 
ing  upon  him  all  of  My  blessing  (Tar¬ 
gum;  Ibn  Ezra;  Metzudos  David).  Alter¬ 
natively:  I  will  respond  with  the  answer 
that  is  stated  in  the  following  words 
(Radak;  Malbim). 

Rashi  interprets  this  phrase  as  refer¬ 
ring  still  to  the  time  of  Israel's  suffering:  I 
will  answer  him  in  his  suffering  and  I 
will  gaze  upon  his  sorry  plight  [i.e.,  to 
focus  My  Divine  Providence  upon  re¬ 
deeming  him  from  his  misfortune], 

J3jn  tttVtaa  ’JK  —  l  am  like  the  fresh 
cypress.  I  will  be  to  him  like  the  fresh 
cypress,  whose  branches  are  easily  bent 
down  to  be  grasped.  So  shall  I  be  readily 
available  to  him  (Rashi)  —  particularly 


1.  [According  to  this  interpretation  as  well,]  the  fragrance  is  a  metaphor  for  the  good  name 
Israel  will  enjoy  throughout  the  world  (ibid.). 
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to  those  who  are  bent  in  their  humility  or 
their  broken  spirit  ( Radak ).  Mahari  Kara 
adds:  Just  like  a  cypress,  which  one  can 
bend  down  and  thus  climb  upon  its 
branches,  so  shall  I  be  there  to  support 
them. 

Others  see  the  reference  to  the  cypress 
as  alluding  to  its  vast  shade:  So  shall  I 
provide  succor  and  shelter  to  them  in  all 
circumstances  (Abarbanel;  Malbim). 

Kirtpj  ’ign  —  Your  fruit  is  provided 
[lit.  found]  from  Me.  Lest  you  note  that  a 
cypress  gives  shade  and  support  but 
provides  no  fruit,  know  that  I  will  be  the 
source  of  your  fruit  as  well,  for  all  good 
which  you  enjoy  shall  come  directly 
from  Me  ( Rashi ;  I  bn  Ezra;  Radak). 

R'  Eliezer  of  Beaugency  sees  the  entire 
verse,  with  the  exception  of  this  final  phrase, 
as  being  part  of  the  words  of  Ephraim: 
Ephraim  shall  say,  "What  further  use  do  1 
have  with  my  idols?  While  1  served  them  1 
suffered  —  ’troy  —  constantly;  indeed  I  have 
looked  carefully  —  umic/N]  —  and  noted  that 
I  was  bent  like  the  cypress  due  to  my  false 
gods.  Therefore,  I  will  return  to  my  first 
Master,  for  my  plight  was  far  better  under 
Him."  This  you  shall  recall  —  declares  the 
Almighty  —  for  all  of  your  fruits  are 
provided  from  Me. 

Abarbanel,  on  the  other  hand,  under¬ 
stands  the  entire  verse  as  being  the  words  of 
the  Almighty:  Ephraim,  why  should  I  con¬ 
tinue  to  castigate  you  for  your  idols  and  to 
show  you  their  uselessness?  For  I  have 
spoken  to  you  and  told  you  about  them  — 
’troy  —  and  I  have  looked  —  i.e.,  I  have 
focused  My  Divine  Providence  —  to  see  if 
you  will  abandon  them  or  merely  continue  to 
return  to  them  and  worship  them.  Know  that 


I  Myself  am  constant  and  unchanging  like 
the  mighty  cypress,  but  My  ways  of  dealing 
with  you  are  the  fruits  of  your  deeds  and  the 
results  of  your  actions.  If  you  will  improve  I 
will  bestow  blessing  upon  you,  but  if  you  sin 
I  shall  punish  you. 

10.  [Having  reproved  the  Jewish  nation 
for  its  misdeeds,  as  well  as  depicting  the 
ultimate  fate  which  is  theirs  as  soon  as 
they  repent,]  Hosea  closes  his  words  of 
prophecy  by  issuing  this  final  challenge 
(Radak). 

nyr)  ilaj  nbK  ign  nan ’t?  —  Who  is  wise 
and  will  understand  these;  understand¬ 
ing  and  will  know  them ?  Who  will  be 
wise  enough  to  contemplate  my  words 
and  to  thereby  be  moved  to  return  to 
Hashem  (Rashi)? 

Malbim  explains  that  the  term  rnpgn 
refers  to  the  wisdom  one  receives  from 
outside  sources,  whereas  nj1?  applies  to 
that  which  one  deduces  from  his  own 
wisdom.  Knowledge  —  nyi  —  means 
the  clarity  of  knowledge  which  one  has 
attained  through  his  understanding.  A 
person  is  capable  of  achieving  a  great 
deal  of  understanding  in  many  areas 
through  his  own  intelligence.  However, 
when  dealing  with  matters  beyond  hu¬ 
man  comprehension,  he  must  first  ac¬ 
quire  the  necessary  wisdom  and  only 
then  can  he  deepen  his  understanding 
through  his  logical  prowess.  This  applies 
particularly  to  the  knowledge  of  the 
ways  of  Hashem,  along  with  all  matters 
of  Godliness.  Thus:  Who  is  wise,  having 
acquired  the  wisdom  of  Hashem's  ways, 
and  can  thereby  build  upon  that  wisdom 
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14/10  y°ur  fruit  *s  Prov'ded  from  Me. 10  Who  is  wise  and  will 
understand  these;  understanding  and  will  know  them? 
For  the  ways  of  Hashem  are  straight,  and  the  righteous 
shall  walk  with  them  and  the  wayward  shall  stumble 
over  them. 


to  achieve  understanding?  Furthermore, 
all  matters  of  wisdom  require  contempla¬ 
tion  and  evaluation  to  achieve  full  under¬ 
standing;  they  cannot  be  attained 
through  superficial  glimpses.  Therefore, 
the  one  who  has  applied  himself  to  these 
matters  sagaciously  will  come  to  a  full 
knowledge  of  them. 

cyifai  D3  ub’  n’piy)  *n  ’311  D’-ittt’-q 

□3  —  For  the  ways  of  Hashem  are 

straight,  and  the  righteous  shall  walk 
with  them  and  the  wayward  shall  stum¬ 
ble  over  them.  I  have  placed  before  you  a 
choice  between  two  ways  of  life:  good 
and  evil  (Mahari  Kara).  The  righteous 
choose  good  and  thereby  prosper;  those 
who  deviate  from  the  proper  path  stum¬ 
ble  and  fall  in  their  deviance  ( Targum ; 
Rashi;  Ibn  Ezra;  Mahari  Kara). 

Alternatively:  Because  the  ways  of 
Hashem  are  straight  and  upright,  those 
who  lean  to  good  and  righteousness 
rejoice  over  these  ways  and  follow  them 
faithfully.  Those,  however,  who  are  cor¬ 
rupt  and  deviant  see  only  difficulties  and 
obstructions  in  Hashem's  dictates  and 
they  therefore  end  up  distorting  them 
and  stumbling  over  them  ( Abarbanel ; 
Metzudos  David).  R'  Eliezer  of  Beau- 
gency  interprets:  The  wayward  see  the 
ways  of  Hashem  as  being  the  source  of 
their  downfall,  for  their  sole  interest  in 
life  is  fulfilling  their  whims  and  desires, 
and  the  ways  of  the  Torah  stand  in  their 
way. 

Radak  cites  his  father  as  explaining 
that  when  the  wayward  seek  to  return  to 
Hashem's  ways  they  stumble  often,  since 


they  are  not  accustomed  to  them.  This  is 
in  contrast  to  the  righteous,  who  follow 
the  Torah  smoothly.  However,  this  ap¬ 
plies  only  to  those  who  are  Still  deviant  in 
their  hearts  even  as  they  seek  to  repent; 
those  who  return  with  a  full  heart  will 
be  aided  generously  by  the  Almighty 
and  will  therefore  not  stumble  in  their 
path. 

Radak  himself  understands  this  verse 
as  referring  to  the  ways  of  Hashem's 
Divine  Providence  and  his  dealing  with 
humanity  —  specifically  the  age-old 
puzzle  that  the  righteous  are  often 
plagued  with  misfortune  whereas  the 
wayward  are  many  times  blessed  with 
prosperity.  The  righteous  are  unfazed  by 
this  phenomena,  for  they  trust  implicitly 
in  the  Almighty  and  recognize  that  His 
plans  and  policies  are  beyond  human 
comprehension.  Thus,  when  they  see  a 
righteous  man  suffer,  they  assume  that 
either  he  is  not  as  righteous  as  he  seems 
or  Hashem  is  punishing  him  for  his  sins 
on  this  world  so  as  to  enhance  his  reward 
in  the  world  to  come.  Similarly,  when 
they  observe  the  wicked  enjoying  pros¬ 
perity,  they  recognize  that  the  latter  may 
be  receiving  their  reward  for  their  good 
deeds  in  this  world.  The  wayward,  how¬ 
ever,  [presumptuously  assume  to  truly 
understand  what  is  right  and  what  is 
wrong  and  therefore  set  themselves  up  as 
the  judges  of  Hashem's  ways].  Thus, 
when  they  see  these  phenomena,  they 
declare  that  there  is  no  judge  and  no 
justice,  and  there  is  no  Supreme  Being 
who  oversees  events  in  this  world. 
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1.  'yKWS-ia  biO’-bK  rpn  -iujk  mai  — 
The  word  of  HaSHEM  that  came  to  Joel 
the  son  of  Pethuel. 

Scripture  offers  no  information  con¬ 
cerning  the  identity  of  this  prophet  nor 
the  period  of  time  in  which  he  lived. 
There  are  various  theories  among  the 
Sages  concerning  this  question. 

The  Gemara  ( Taanis  5a)  places  him  in 
the  times  of  Yehoram,  the  son  of  Ahab, 
king  of  Israel  (c.  3043-3055).  During  his 
reign,  Elisha  prophesied  that  there  would 
be  a  famine  in  the  Land  of  Israel  that 
would  last  for  seven  years  (II  Kings  8:1). 
This  is  the  famine  described  at  length  by 
Joel  (Rashi).  Each  of  the  four  species  of 
locust  mentioned  below  (v.  4)  decimated 
one  year's  crops,  and  the  land  was 
stricken  by  drought  for  three  years 
thereafter  ( Radak ;  cf.  comm,  to  v.  4). 

Another  view  identifies  him  as  the 
eldest  son  of  the  prophet  Samuel  (2830- 
2883),  who  was  named  Joel  (I  Samuel 
8:2).  Samuel  is  referred  to  here  as  Pethuel 
because  he  placated  the  Almighty  —  nn3 
b«  —  with  his  prayers  (Rashi  from 
Midrash  Shmuel  1:6;  see  I  Samuel  7:6). 
Although  the  sons  of  Samuel  are  de¬ 
scribed  in  Scripture  as  evildoers  (I  Samuel 
8:3),  they  eventually  repented,  and  the 
eldest  of  them  achieved  the  level  of 
prophecy  ( Yalkut  Shimoni  11:77). 

A  third  opinion  places  him  in  the  times 
of  Manasseh,  king  of  Judah  (c.  3228- 
3283),  along  with  the  prophets  Nahum 
and  Habakkuk  ( Seder  Olam  20).  Ac¬ 
cording  to  this  view,  the  reigning  king 
is  not  noted  here  [unlike  the  general 


practice  of  Scripture  when  introducing  a 
prophet]  because  his  wicked  ways  ren¬ 
dered  him  unworthy  of  such  an  honor 
(Radak). 

bKins'ia  —  The  son  of  Pethuel. 

Scripture's  identification  of  the 
prophet's  father  indicates  that  he,  too, 
was  a  prophet  (Abarbanel),  or  at  least  an 
honored  individual  (Ibn  Ezra). 

2.  Starting  here  until  the  end  of  chapter 
2,  the  prophet  foretells  of  a  great  plague 
of  locusts  which  was  to  sweep  the  Land 
of  Israel  and  destroy  all  vegetation, 
causing  a  devastating  famine  throughout 
the  land.  This  was  decreed  by  the 
Almighty  in  retribution  for  the  sins  of 
the  Jewish  nation,  and  the  prophet  urges 
the  people  to  repent  from  their  evil  ways 
and  thereby  bring  about  the  annulment 
of  the  decree.  He  begins  his  prophecy  by 
emphasizing  the  unique  scale  of  the 
impending  plague. 

Abarbanel  contends  that  the  entire 
prophecy  concerning  the  swarms  of  locusts  is 
actually  a  parable  for  the  invading  armies 
which  are  destined  to  conquer  the  Holy 
Land.  The  prophet  exhorts  his  listeners  to 
remember  this  prophecy  and  relate  it  to 
future  generations,  because  it  accurately  de¬ 
scribes  the  future  fate  of  the  Jewish  nation.  R' 
Eliezer  of  Beaugency  follows  a  similar  ap¬ 
proach. 

y-ijjn  ’□km’  b'3  u’ujm  D’Jpjn  nKriynu/  — 
Hear  this,  you  elders,  and  hearken,  all 
you  inhabitants  of  the  land. 

You,  elders,  who  keep  your  distance, 
hear  [from  a  distance]  what  I  am  about 
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1  "J’/ie  word  o/  Hashem  that  came  to  Joel  the  son  of 
Pethuel.  2  Hear  this,  you  elders,  and  hearken,  all 
you  inhabitants  of  the  land:  Was  there  such  a  thing 
in  your  days  or  in  the  days  of  your  fathers?  3  Tell 
your  children  about  it,  and  your  children  to  their 
children,  and  their  children  to  another  generation. 
4  The  remnant  from  the  gazam-locust  the  arbeh-locust 
has  devoured;  and  the  remnant  from  the  arbeh-locust 
the  yelek-locust  has  devoured;  and  the  remnant 
from  the  yelek-locust  the  chasil-locust  has  devoured. 


to  say.  Because  you  have  witnessed  and 
experienced  so  much  in  your  lifetimes, 
you  are  unmoved  by  the  news  of  im¬ 
pending  events  and  thus  do  not  approach 
to  listen  to  my  words.  [However,  the 
disaster  I  am  about  to  describe  will  be  of 
unparalleled  dimensions,  beyond  any¬ 
thing  you  or  your  ancestors  have  en¬ 
dured.]  Those  inhabitants  of  the  land 
who  are  younger,  come  close  and  heark¬ 
en  [from  nearby]  to  my  words  [and  you 
will  hear  of  a  catastrophe  of  unimagin¬ 
able  scope  and  magnitude]  ( Alshich ). 

D3’n'3K  nrs  dki  nut  njvnn  — 

Was  there  such  a  thing  in  your  days  or  in 
the  days  of  your  fathers ? 

Has  a  plague  of  locusts  such  as  de¬ 
scribed  below  ever  occurred  in  the  past 
(Rashi)? 

This  would  seem  to  contradict  the  state¬ 
ment  of  the  Torah  (Exodus  10:14)  that  there 
will  never  be  a  plague  of  locusts  like  that 
which  was  inflicted  upon  the  Egyptians. 
However,  that  swarm  consisted  of  one  spe¬ 
cies,  arbeh, w  the  scope  of  which  was  never 
equaled  by  a  single  swarm.  The  plague 
described  here  included  four  different  waves, 
each  of  a  different  species,  which  followed 
one  after  the  other  (R adak;  Rashi  to  Exodus 
ad  loc.).  [The  total  scale  of  these  swarms 
exceeded  even  that  of  the  plague  in  Egypt  (cf. 
Ramban  to  Exodus  loc.  cit.).] 


3.  Dn’331  DTi’iub  D3’33i  nsp  D3,33l?  irby 
■triK  ntb  —  Tell  your  children  about  it, 
and  your  children  to  their  children,  and 
their  children  to  another  generation. 

This  plague  will  be  so  awesome  that  it 
will  be  discussed  for  generations  to  come 
(Radak). 

4.  b3«  nsiKn  -ijt}  nriKn  bpjj  onn  np’ 
b’pnn  b3N  "iivi  pb’n  —  The  rem¬ 
nant  from  the  gazam-locust  the  arbeh- 
locust  has  devoured;  and  the  remnant 
from  the  arbeh-locust  the  yelek-locust 
has  devoured;  and  the  remnant  from  the 
yelek-locust  the  chasil-locust  has  de¬ 
voured. 

Four  different  species  of  locusts  shall 
overrun  the  land  of  Israel,  consuming 
between  them  every  last  vestige  of  vege¬ 
tation  (Rashi).  Contrary  to  their  natural 
tendencies,  the  gazam,  arbeh,  and  yelek 
will  each  leave  over  substantial  quantities 
of  growth  to  allow  for  the  next  wave  of 
invading  locusts.  It  will  thus  be  clearly 
evident  that  the  destruction  is  the  result 
of  a  Divine  decree  and  not  merely  a 
natural  disaster  (Alshich). 

Alternatively,  this  plague  will  have  a 
duration  of  four  years  [unlike  the  above 
explanation  which  understands  the 
plague  to  have  occurred  all  in  one  year]. 
Each  year,  one  of  these  species  will 


1.  Although  Scripture  ( Psalms  78:46, 105:34)  describes  the  locust  plague  in  Egypt  as  including 
the  species  of  chasil  and  yalek  as  well,  these  were  merely  supplementary  swarms  which 
accompanied  those  of  arbeh,  but  they  were  not  sufficiently  noteworthy  even  to  be  mentioned 
in  the  Torah  (Radak). 
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descend  upon  the  land  and  devour  all  of 
its  crops  (Radak;  see  comm,  to  v.  1). 

According  to  some,  the  names  signed 
to  these  different  species  are  actually  de¬ 
scriptions  of  their  characteristics.  Gazam 
derives  its  name  from  the  word  tlU,  to 
cut,  because  it  cuts  the  produce.  Arbeh 
comes  from  the  word  3'1,  many,  because 
it  is  the  most  numerous  species.  Y elek  is 
derived  from  pplb,  lick,  because  it  nibbles 
and  licks  up  vegetation  from  the  ground. 
The  chasil  finishes  off  the  final  vestiges 
of  any  remaining  produce.  A  similar 
usage  of  the  word  is  found  in  the  phrase 
( Deuteronomy  28:38):  ngiKn  labpn;;,  the 
arbeh  shall  totally  destroy  it  (Radak). 

As  interpreted  by  Abarbanel,  the  four 
species  of  locusts  symbolize  the  four  king¬ 
doms  which  subsequently  conquered  the 
Land  of  Israel.  Gazam  refers  to  Babylonia, 
whose  king,  Nebuchadnezzar,  was  so  note¬ 
worthy  in  both  power  and  wickedness  that 
[his  description  sounds  like]  an  exaggeration 
(nip]U).  Alternatively,  it  relates  to  the  word 
nil,  as  he  cut  away  all  of  the  nations  in 
existence.  Arbeh  —  meaning  many  —  repre¬ 
sents  the  kingdom  of  Persia,  which  consisted 
of  a  great  multitude  of  people  since  it 
included  the  nations  of  both  Persia  and 
Media.  Y elek  are  the  people  of  Greece,  who 
lapped  with  their  tongues  like  dogs."1  Chasil, 
the  finishing  locusts,  symbolize  the  Roman 
Empire,  which  wreaked  the  final  destruction 
upon  the  Jewish  nation,  destroying  the  Tem¬ 
ple  and  exiling  the  inhabitants  of  the  land. 

The  prophet  now  proceeds  to  depict 
in  vivid  detail  the  extent  of  the  destruc¬ 
tion  which  the  plague  will  cause  and  the 
sadness  and  mourning  among  the  people 
which  will  follow  in  its  wake.  He  em¬ 


ploys  the  past  tense  rather  than  the 
future  [a  common  device  in  Scriptural 
prophecy].  Alternatively,  this  is  done  in 
order  to  vividly  portray  the  grief  which 
will  be  expressed  by  the  land's  inhabi¬ 
tants  after  the  calamity  has  actually 
occurred  (Radak  to  v.  7). 

5.  1351  Dni3U/  wpn  —  Awaken,  you 
drunkards,  and  weep. 

Those  of  you  who  are  accustomed  to 
indulging  in  drink  —  awaken  from  your 
drunken  stupor  (Malbim)  —  and  weep 
for  your  vineyards  that  the  locusts  shall 
destroy  (Radak). 

1”  TiWSd  ibSvil  —  And  wail  all  you 
wine-drinkers. 

Those  who  drink  in  moderation  for 
pleasure  —  you,  too,  may  wail  over  the 
fact  that  no  more  wine  will  be  forthcom¬ 
ing  (Malbim). 

The  Sages  state  ( Eruvin  65a)  that  wine  was 
primarily  created  for  two  purposes:  (a)  to 
allow  the  wicked  a  source  of  pleasure  in  order 
to  repay  them  in  this  world  for  their  few 
good  deeds,  and  (b)  to  help  mourners  drown 
out  the  sorrow  of  their  loss.  Thus  the  prophet 
addresses  these  two  categories  of  people  and 
proclaims:  Those  wicked  people  who  were 
previously  repaid  for  their  good  with  wine 
should  cry  over  this  loss,  since  they  no  longer 
have  access  to  their  reward.  Those  who  par¬ 
take  in  it  to  drown  their  sorrows  will  now 
have  to  wail  in  mourning,  as  there  shall  be  no 
wine  available  to  distract  them  (Alshich). 

D’Uy-by  —  For  wine. 

The  root  ooy,  to  crush,  is  used  in  refer¬ 
ence  to  wine,  which  is  produced  by  the 
crushing  of  grapes  (Radak,  Malbim;  cf. 


1.  [Abarbanel  offers  no  further  elaboration  on  this  point.  Perhaps  it  refers  to  the  total 
involvement  of  the  Greeks  in  hedonistic  self-indulgence  —  like  a  dog  thirstily  lapping  water.] 
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5  Awaken,  you  drunkards,  and  weep,  and  wail  all  you 
wine-drinkers  —  for  wine  has  been  cut  off  from  your 
mouths.  6  For  a  nation  has  ascended  upon  my  land, 
mighty  and  without  number;  its  teeth  are  the  teeth  of 
a  lion,  and  it  has  the  molars  of  a  young  lion.  7  He  has 
rendered  my  vine  desolate  and  my  fig  tree  a  source 
of  despair;  he  has  stripped  its  bark  and  discarded  [it]; 
its  branches  have  turned  white.  8  Lament  like  a  virgin 
girt  with  sackcloth  for  the  husband  of  her  youth. 


Ibn  Ezra).  Rashi  renders:  superior  wine. 

6.  vm  -tptpn  myy  ’y-iK-by  nby  ’ij-q 
l1?  topb  niybntpi  rp'jN  ’atp  —  For  a  nation 
has  ascended  upon  my  land,  mighty  and 
without  number;  its  teeth  are  the  teeth 
of  a  lion,  and  it  has  the  molars  of  a  young 
lion. 

A  gathering  of  living  creatures  — 
described  as  a  "nation"1’1  —  has  invaded 
the  Land  of  Israel.  So  destructive  are 
these  creatures  that  it  is  as  if  they  had  the 
fangs  of  mighty  lions  (Radak). 

The  translation  for  K’pb  ("young  lion") 
follows  the  view  of  Targum  Yonasan.  Radak 
contends  that  it  refers  to  a  larger  species  of 
lion. 

7.  nawb  ’Jpl  oto  —  He  has  rendered  my 
vine  desolate. 

The  invading  swarms  have  totally 
consumed  the  fruit  of  my  vine  ( Targum 
Yonasan).  Alternatively,  the  locusts  have 
destroyed  not  only  the  grapes  but  even 
the  vines  themselves.  Thus,  there  will  be 
no  more  wine  until  new  vines  are  planted 
and  left  uneaten  for  three  years,  in 
accordance  with  the  laws  of  orlah  ( Al - 
shich). 

npypb  ’njNipi  —  And  my  fig  tree  a 
source  of  despair. 

[Rather  than  providing  pleasure  and 
sustenance,  the  fig  trees  have  been  ren¬ 
dered  a  source  of  despair  due  to  their 
desolation.] 

This  follows  the  translation  of  Targum 


and  Rashi.  According  to  Ibn  Ezra,  rtDYpb 
refers  to  the  froth  on  waves,  something 
which  has  no  substance.  Radak  translates  it 
as  a  curse  or,  alternatively,  as  a  peeling  off 
(see  below). 

nuntp  irabn  Tj-ibwrn  nptyn  qton  —  He 
has  stripped  its  bark  and  discarded  [it]; 
its  branches  have  turned  white. 

He  has  peeled  the  bark  of  the  tree  and 
thrown  it  away  and  consumed  the  sap 
which  lies  between  the  bark  and  the 
wood  (Radak),  thus  leaving  over  only 
the  naked  white  branches  (Rashi; 
Radak).  Alternatively:  He  has  discarded 
the  budding  plants  themselves,  thereby 
destroying  them  (Radak). 

Abarbanel  understands  the  previous  verse 
(v.  6)  literally,  referring  to  the  nation  of 
Babylon  which  will  ascend  and  conquer  the 
Land  of  Israel.  The  vines  and  fig  trees 
discussed  in  this  verse  are  symbolic  of  the 
Jewish  people  —  portrayed  as  the  vineyard 
of  the  Almighty  —  who  will  suffer  the  wrath 
of  the  oppressor.  Thus,  the  words  of  this 
verse  are  those  of  the  Almighty,  Who  is 
depicted  as  lamenting  the  loss  of  His  nation 
at  the  hand  of  the  enemy. 

8.  nniyj  bya-by  pttrrnan  n^inaa  ’by  — 
Lament  like  a  virgin  girt  with  sackcloth 
for  the  husband  of  her  youth. 

Lament  in  sorrow  over  this  tragedy, 
like  a  young  maiden  who  dons  sackcloth 
in  place  of  her  ornaments  when  her 
husband  dies  while  they  are  still  in  their 
youth  at  the  height  of  their  enjoyment  of 
each  other  (Radak). 


1.  Scripture  elsewhere  (Proverbs  30:25,26)  refers  to  a  gathering  of  living  creatures  as  an  oy,  a 
people  or  nation  (Radak). 
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Alternatively:  Lament  like  a  young 
maiden  whose  intended  groom  dies  sud¬ 
denly  when  all  is  prepared  and  the 
wedding  is  about  to  take  place.  Similarly, 
just  as  the  crops  are  ready  for  harvest 
they  will  be  eradicated  from  your  midst 
(R'  Eliezer  of  Beaugency). 

Others  interpret  this  exhortation  to  be 
directed  to  the  land,  which  will  lose  its 
crops  and  be  left  desolate  like  a  young 
wife  who  loses  her  husband  (Ibn  Ezra). 
In  a  similar  vein,  Malbim  explains  it  to 
refer  to  the  vines  and  fig  trees  whose 
fruits  will  be  destroyed.  A  tree  which  has 
never  been  picked  is  referred  to  in  Tal¬ 
mud  as  a  virgin  tree;  the  branches  which 
cover  it  can  thus  be  depicted  as  its  hus¬ 
band.  Accordingly,  the  vines  and  fruit 
trees  which  have  been  stripped  of  their 
branches  and  left  naked  — thereby  neces¬ 
sitating  that  they  be  covered  with  sacks 
to  protect  them  from  the  elements  —  are 
depicted  as  wailing  over  their  tragic  fate. 

According  to  Abarbanel,  the  prophet  ad¬ 
dresses  the  virgin  nation  of  Israel,  which  had 
hitherto  never  been  conquered:  Lament  the 
loss  of  the  Divine  Presence  which  ceased  to 
dwell  among  you  after  you  were  exiled,  just 
as  a  young  maiden  bemoans  the  premature 
death  of  her  husband. 

9.  cron'an  ti  man  nrun  rnan 
71  ’rnttfJ?  —  Meal-offering  and  libation 
have  been  cut  off  from  the  House  of 
HaSHEM;  the  Kohanim,  the  ministers  of 
HASHEM,  mourn. 


So  extensive  is  the  destruction  caused 
by  the  invading  locusts  that  no  wine  or 
grain  is  available  for  the  offerings  in  the 
Temple.  Thus,  the  Kohanim,  who  rely  on 
their  share  of  the  Temple  offerings  for 
sustenance,  are  left  to  mourn  their  desti¬ 
tution  ( Radak ). 

This  also  reemphasizes  the  exhortation 
to  the  drunkards  stated  earlier.  If  there  is 
not  even  wine  available  for  necessities 
such  as  the  Temple  offerings,  there  cer¬ 
tainly  are  no  supplies  for  the  indulgence 
of  drunkards.  They  are  therefore  urged 
to  mourn  this  great  calamity  (Ibn  Ezra). 

In  another  interpretation  of  these  two 
verses,  the  prophet  instructs  the  nation  of 
Israel  in  the  proper  reaction  to  this  great 
tragedy:  Be  like  a  newly  married  maiden, 
whose  husband  dies  before  they  can  consum¬ 
mate  their  marriage.  Although  it  would  be 
understandable  for  her  to  bemoan  the  denial 
of  her  awaited  pleasure,  she  cries  instead  over 
the  loss  of  her  intended  mate  and  partner  for 
life.  You,  too,  must  focus  your  grief  not  on 
the  negation  of  your  personal  enjoyment,  but 
rather  on  the  more  momentous  calamity  of 
the  cessation  of  the  offerings  in  the  Temple 
(Alshich). 

10.  wain  jit  Tit:/  ’3  nip-iK  nbaty  rnly  tiW 
-insn  t?IZPK  u/Vrn  —  The  field  has  been 
robbed,  the  land  destroyed;  for  the  grain 
has  been  robbed,  the  wine  had  dried  up, 
and  the  oil  has  been  cut  off. 

The  fields  have  been  robbed  of  their 
grain,  and  the  land  has  been  rendered 
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1/9-13  9  Meal-°ffer'mg  and  libation  have  been  cut  off  from  the 

House  of  Hashem;  the  Kohanim,  the  ministers  of 
Hashem,  mourn. 10  The  field  has  been  robbed,  the  land  de¬ 
stroyed;  for  the  grain  has  been  robbed,  the  wine  has  dried 
up,  and  the  oil  has  been  cut  off. 11  Be  ashamed,  farmers; 
wail,  vinedressers  —  over  wheat  and  over  barley,  for  the 
harvest  of  the  field  has  been  lost. 12  The  vine  has  dried  up 
and  the  fig  tree  has  been  cut  off;  the  pomegranate  tree  as 
well  as  the  date  tree  and  the  apple  tree  —  all  the  trees  of 
the  field  —  have  dried  up,  because  rejoicing  has  dried  up 
from  among  the  sons  of  man.  13  Gird  yourselves  and 
lament,  Kohanim;  wail,  ministers  of  the  altar;  come 
spend  the  night  in  sackcloth,  ministers  of  my  God  — 


desolate  from  its  wine  and  oil  ( Mahari 
Kara;  Malbim ),  thereby  denying  the 
people  the  staples  of  their  diet  (Radak ). 

The  translation  of  the  word  rib}#  follows 
Targum  and  Radak.  Ibn  Ezra  interprets  it  as 
"mourning,"  referring  to  the  inhabitants  of 
the  land  who  mourn  the  loss  of  their  crops. 
The  phrase  Wll’n  Wain  may  also  be  trans¬ 
lated  the  wine  is  ashamed;  the  wine  is 
portrayed  figuratively  as  being  shamed  by 
its  negation  (Radak). 

11.  niprrby  D’n-ia  ib’b’rr  nnaN  iwqn 
rnttr  -pyp  latt  a  rn'ylfrbyi  —  Be 
ashamed,  farmers;  wail,  vinedressers  — 
over  wheat  and  over  barley,  for  the 
harvest  of  the  field  has  been  lost. 

Be  ashamed,  you  farmers,  over  the  loss 
of  your  wheat  and  barley  (Rashi),  for  all 
of  your  efforts  in  cultivating  them  have 
come  to  naught  (Radak).  Wail,  you 
vinedressers,  for  the  loss  of  your  vine¬ 
yards,  as  depicted  in  the  following  verse 
(Rashi). 

The  translation  of  Dn3K  as  farmers  fol¬ 
lows  the  majority  of  the  commentators; 
others  render  it  those  who  guide  the  plow 
(Rashi;  Mahari  Kara). 

12.  lion  nbbipK  njKjpm  nwain  igan 
ttfgVr’a  iwa’  rnwn  rsrjrba  niani  -ten-oa 
Di|<  ’aa'in  pWW  —  The  vine  has  dried  up 
and  the  fig  tree  has  been  cut  off;  the 


pomegranate  tree  as  well  as  the  date  tree 
and  the  apple  tree  —  all  the  trees  of  the 
field  —  have  dried  up,  because  rejoicing 
has  dried  up  from  among  the  sons  of 
man. 

In  addition  to  the  staples  of  life  which 
have  been  eradicated  from  your  midst, 
the  various  trees  of  the  field  have  lost 
their  fruit  as  well.  True,  these  are  not 
necessities,  and  their  loss  does  not  war¬ 
rant  sorrow  and  mourning.  Nevertheless, 
they  are  basic  sources  of  pleasure  (Al- 
shich),  which  have  been  destroyed  by 
the  Almighty  to  abolish  rejoicing  from 
among  the  people  in  retribution  for  their 
misdeeds  ( Metzudos  David). 

Others  translate  this  verse  figuratively;  Be 
ashamed,  all  you  different  types  of  trees,  for 
the  fact  that  your  productivity  has  ceased 
due  to  the  plague  of  locusts.  The  spirit  of 
rejoicing  is  nowhere  to  be  found,  for  it,  too,  is 
embarrassed  to  appear  among  the  populace 
in  such  circumstances  (Ibn  Ezra;  Radak). 

13.  nmn  ’n-iutn  ib’b’ii  n’anan  nsoi  nan 
’nb#  ■'rriwn  nppwa  u’b  itOi  —  Gird 
yourselves  and  lament,  Kohanim;  wail, 
ministers  of  the  altar;  come  spend  the 
night  in  sackcloth,  ministers  of  my  God. 

Gird  yourselves  in  sackcloth,  Kohanim 
(Ibn  Ezra),  and  wail  in  sorrow.  Even  by 
night  do  not  remove  your  garments  of 
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mourning;  perhaps  the  Almighty  will  be 
moved  to  have  mercy  upon  you  ( Radak ). 

Alternatively;  All  of  the  Kohanim 
should  don  sackcloth  and  mourn.  How¬ 
ever,  those  whose  turn  it  is  to  minister  to 
the  altar  at  the  time  this  calamity  takes 
place  must  wail  even  more  intensely  over 
the  disaster.  You  Levites,  who  administer 
the  Temple,  should  also  don  sackcloth  in 
mourning,  and  try  to  placate  the  Al¬ 
mighty  by  singing  His  praises  through¬ 
out  the  night  ( Alshich ;  cf.  Malbim). 

1031  nmn  cq’nb*  man  vm  —  For 
meal-offering  and  libation  have  been 
withheld  from  the  House  of  your  God. 

You  must  undertake  these  actions  in 
order  to  appeal  to  the  Almighty,  since 
your  normal  method  of  approaching  him 
—  by  means  of  Temple  offerings  —  has 
been  rendered  impossible  due  to  the 
destruction  of  the  crops  (Ibn  Ezra). 

Alternatively:  Focus  your  prayers  on 
the  negation  of  the  means  to  serve 
Hashem  rather  than  on  your  own  per¬ 
sonal  losses.  By  doing  so,  you  increase  the 
likelihood  of  your  pleas  being  answered 
(Alshich). 

Abarbanel  cites  this  verse  in  support  of  his 
approach  that  the  prophet  refers  to  the 
conquest  of  Israel  and  its  destruction,  as  the 
offerings  in  the  Temple  were  never  inter¬ 
rupted  prior  to  that  time. 

14.  b'3  D’3j7T  i3<?k  rnyi?  wip  Dly-wip 
Trbij  ipjm  orvribK  ti  ms  yiijn  — 


Decree  a  fast;  call  an  assembly;  gather 
the  elders  [and]  all  the  inhabitants  of  the 
land  to  the  House  of  Hashem,  your  God, 
and  cry  out  to  Hashem. 

Gather  all  of  the  people  together  in  fast 
and  prayer  to  beg  the  Almighty  to  repeal 
the  decree  of  the  locust  plague.  This 
course  of  action  will  certainly  be  neces¬ 
sary  once  the  invading  swarms  have 
descended  upon  the  land.  If  you  follow  it 
immediately,  you  may  even  be  able  to 
prevent  their  arrival  (Radak ). 

The  translation  of  rmy  ("assembly")  fol¬ 
lows  the  view  of  Tar  gum,  Rashi,  and  Mal¬ 
bim.  Others  interpret  it  to  refer  to  a  prohibi¬ 
tion  against  labor  ( Ibn  Ezra;  Radak;  Alshich; 
cf.  Taanis  12b). 

15.  Kim  •Hif/n  tV/m  TI  uv  m-ip  q  Di’b  nnrt 
—  I Noe  is  to  the  day,  for  the  day  of 
Hashem  is  near  and  like  robbery  it  shall 
come  from  the  Almighty. 

Children  of  Israel,  express  your  an¬ 
guish  over  this  impending  day  of  disaster, 
for  the  plague  of  the  Almighty  shall  come 
upon  you  suddenly  —  like  a  robbery 
which  befalls  its  victim  without  warning 
(Radak)  —  and  there  shall  thus  be  no 
escape  (Ibn  Ezra). 

Malbim  renders:  like  robbery  from  the 
Almighty  it  shall  come  —  even  if  the 
laws  of  nature  do  not  allow  for  this 
destruction  it  shall  be  triggered  by  nip  — 
the  Name  of  God  which  indicates  the 
negation  of  the  laws  of  nature  —  and 
there  will  thus  be  no  way  to  escape  it. 
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1/14-18  for  me al~°fferin&  an d  libation  have  been  withheld 
from  the  House  of  your  God.  14  Decree  a  fast;  call  an 
assembly;  gather  the  elders  [and]  all  the  inhabitants 
of  the  land  to  the  House  of  Hashem,  your  God,  and 
cry  out  to  Hashem.  15  INoe  is  to  the  day,  for  the  day 
of  Hashem  is  near  and  like  robbery  it  shall  come 
from  the  Almighty.  16  Is  not  food  cut  off  before  our 
eyes;  from  the  House  of  our  God,  happiness  and 
exultation?  17  Casks  of  wine  have  become  moldy  under 
their  lids;  storehouses  are  laid  desolate  [and]  silos 
destroyed,  for  the  grain  has  dried  up. 18  How  the  beasts 
groan;  herds  of  cattle  are  bewildered,  for  there  is  not 
pasture  for  them;  also  flocks  of  sheep  are  desolated. 


Abarbanel  interprets  these  two  verses  to 
refer  to  the  ninth  of  Av  —  the  day  of  the 
destruction  of  both  Temples  —  which  would 
be  ordained  as  a  day  for  the  Jewish  people  to 
gather  together  in  fast  and  mourning  over 
their  destruction.  It  is  referred  to  as  the  day  of 
Hashem  because  it  was  already  designated 
by  the  Almighty  as  a  day  of  mourning  when 
He  decreed  that  they  wander  forty  years  in 
the  desert.  Woe  is  to  that  day,  declares  the 
prophet,  because  the  calamity  which  is  draw¬ 
ing  near  will  arrive  on  that  same  day. 

16.  rvqn  rnqi  bq'K  irj’y  to  bn 
brnrintpip  —  Is  not  food  cut  off  before  our 
eyes;  from  the  House  of  our  God ,  happi¬ 
ness  and  exultation ? 

The  locusts  have  appeared  before  our 
very  eyes  and  consumed  all  of  our 
produce  until  there  is  no  food.  Thus,  as 
the  Festival  of  Succos  arrives,  there  is  no 
harvest  over  which  to  rejoice  and  for 
which  to  offer  thanksgiving  to  the 
Almighty  (Rad ale). 

Alternatively:  The  prophet  describes 
the  vision  of  prophecy  as  being  so  clear 
that  even  now,  before  it  takes  place,  it  is  as 
if  it  is  occurring  before  his  eyes  (Malbim). 

17.  Dfl’rfejnjn  nnn  nnig  May  —  Casks 
of  wine  have  become  moldy  under  their 
lids. 

Wine  casks  sit  empty  for  lack  of  wine 
with  which  to  fill  them;  they  have  begun 


to  rot  and  turn  moldy  from  disuse. 

This  follows  the  translation  of  T argum 
and  Rashi.  Others  render:  The  seeds  have 
shriveled  beneath  their  clods  ( Ibn  Ezra; 
Radak).  Even  the  seeds  which  lie  beneath 
the  ground  and  are  thus  untouched  by 
the  swarms  of  locusts  will  be  smitten  by  a 
plague  that  will  arrest  their  growth  (Ra¬ 
dak).  Thus,  not  only  will  this  year's  crops 
be  decimated,  but  there  will  be  no  poten¬ 
tial  for  future  growth  either  (Alshich). 

Ijn  ti/’afi  ’a  nruan  aonna  nm*  taii/a 
Storehouses  are  laid  desolate  [and]  silos 
destroyed,  for  the  grain  has  dried  up. 

Storehouses  of  oil  and  wine  (Rashi)  lay 
desolate  for  lack  of  anything  with  which 
to  fill  them.  Silos,  too,  are  empty  of  any 
grain.  Alternatively:  The  silos  themselves 
have  been  in  disuse  for  years  until  they 
have  decayed  from  neglect  (Radak). 

Abarbanel  renders  nnapn,  " from  terror" 
—  because  of  terror  from  the  invading 
enemy  no  one  will  harvest  the  crops,  and  the 
storehouses  will  thus  be  left  desolate. 

18.  i’K  •>?  -ijJ3  nny  oSj  nipnq  nn^cj  na 
intytss  iN*n  nqy-m  diiS  nyia  —  How 
the  beasts  groan;  herds  of  cattle  are 
bewildered,  for  there  is  not  pasture  for 
them;  also  flocks  of  sheep  are  desolated. 

How  the  beasts  of  the  field  groan  in 
anguish  over  their  sorry  plight  (Radak)\ 
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The  cattle  are  lost  and  confused,  for  they 
are  trapped  in  the  forests  and  deserts  into 
which  they  have  strayed  (Rashi).  Even 
the  sheep,  who  have  access  to  pasture 
high  upon  the  mountains  [have  been 
devastated  by  the  plague]  (Radak). 

Others  interpret  this  verse  as  a  question. 
Even  if  people  were  wicked,  what  sins  did 
the  beasts  do  that  the  herds  of  cattle  and 
sheep  suffer  so  ( Malbim )? 

19.  -1:37a  niN?  nb?K  toK 's  toptjt  *n 
niton  ’yjrba  nyqb  nanb]  —  To  You, 
Hashem,  i  call,  for  fire  has  consumed  the 
dwellings  of  the  desert,  and  flame  has 
scorched  the  trees  of  the  field. 

So  great  is  the  destruction,  so  all-en¬ 
compassing  —  like  a  land  consumed  by  a 
raging  fire  —  that  there  are  no  avenues  of 
endeavor  available  whatsoever.  Thus  I 
turn  to  You,  Hashem  —  to  the  God  of  my 
fathers  —  as  the  only  recourse  of  salva¬ 
tion  ( Abarbanel ). 

There  are  several  different  interpretations 
of  the  nature  of  the  fire  described  in  this 
verse.  Targum  explains  it  to  mean  an  eastern 
wind,  powerful  like  a  fire,  which  destroyed 
all  growth.  Others  maintain  that  along  with 


the  swarms  of  grasshoppers  the  fields  were 
plagued  with  drought  as  well  ( lbn  Ezra).  A 
third  view  is  that  it  refers  to  the  locusts 
themselves,  who  wreaked  such  total  destruc¬ 
tion  that  it  appeared  as  if  the  earth  had  been 
scorched  by  fire  (Radak).  Abarbanel  follows 
his  general  approach  and  interprets  this  to 
refer  to  the  flames  of  destruction  brought  by 
the  enemy. 

20.  ito?;  '3  anyn  rqto  nlona-m 
-taian  nlKj  nbaK  toio  D’tt  ’j7’DN  —  Also 
the  beasts  of  the  field  cry  out  to  you,  for 
the  springs  of  water  have  dried  up  and 
fire  has  consumed  the  dwellings  of  the 
desert. 

Even  the  wild  animals  who  find  their 
sustenance  far  from  civilization  cry  out  to 
You  in  their  thirst  (Radak)  [for  the  effects 
of  the  destruction  have  spread  to  the 
fields  and  deserts  far  beyond  human 
habitation]. 

According  to  the  allegorical  approach,  the 
prophet  describes  how  after  destroying  the 
land  of  Judah,  Nebuchadnezzar  will  con¬ 
tinue  to  conquer  other  nations  as  well, 
symbolized  in  this  verse  by  the  beasts  of  the 
field  ( Abarbanel ). 


II 

According  to  some  commentators,  this  chapter  begins  a  new  phase  of  the  prophet's 
exhortations.  In  the  previous  chapter,  the  people  were  urged  to  fast  and  assemble  prior 
to  the  advent  of  the  plague;  now  the  locusts  have  actually  begun  to  descend  upon  the 
land,  and  there  is  one  last  chance  to  inspire  the  people  to  repentance  ( lbn  Ezra;  Malbim; 
cf.  Abarbanel).  Others  see  in  it  nothing  more  than  an  intensification  of  the  prophet's 
previous  urgings  for  repentance  as  a  means  of  avoiding  the  plague  of  locusts  (Rashi; 
Alshich). 

b'3  iin’  ’toll?  irp  lynm  jl’ya  "inlto  lypjn  holy  mountain;  let  all  the  inhabitants  of 
21-Ij7  ’3  Tt-DV  K3-’3  \nKn  ’Sto’  —  Sound  a  the  land  tremble.  For  the  day  of  Hashem 
shofar  in  Zion  and  trumpet  upon  My  has  come;  it  is  near. 
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1/19-20  ^ow,  HASHEM,  l  call,  for  fire  has  consumed  the 
dwellings  of  the  desert,  and  flame  has  scorched  the  trees 
of  the  field. 20  Also  the  beasts  of  the  field  cry  out  to  you, 
for  the  springs  of  water  have  dried  up  and  fire  has 
consumed  the  dwellings  of  the  desert. 

2/1-2  1  ^ ound  a  shofar  in  Zion  and  trumpet  upon  My  holy 

mountain;  let  all  the  inhabitants  of  the  land  tremble. 
For  the  day  of  Hashem  has  come;  it  is  near  —  2  a  day  of 
darkness  and  pitch-darkness,  a  day  of  cloud  and  fog, 


Sound  a  shofar  to  alert  the  people  of 
Israel  to  repent,  before  it  is  too  late  and  the 
evil  decree  befalls  them  (Rashi).  They 
have  already  been  exhorted  to  declare  a 
fast  and  gather  in  prayer  in  the  hope  that 
they  would  thereby  repent  (1:14).  Now 
that  this  has  proven  ineffective,  the  situa¬ 
tion  calls  for  further  measures.  It  is  there¬ 
fore  time  for  the  sounding  of  the  shofar, 
which  has  the  capacity  to  instill  fear  in  all 
those  who  hear  it.  Hopefully  this  will 
arouse  the  populace  to  recognize  their 
faults  and  improve  their  deeds  (Alshich). 
iynm . . .  iypn  —  Sound  a  shofar . . . 
and  trumpet. 

These  phrases  are  synonymous;  the 
prophet  repeats  himself  to  enhance  the 
effect  of  his  words  (Radak).  Alterna¬ 
tively,  he  is  outlining  two  distinct  steps 
which  must  be  taken  to  avoid  catastro¬ 
phe:  First  sound  a  shofar  in  Zion  — 
throughout  the  city  of  Jerusalem  —  to  call 
the  populace  to  gather  together  in  the 
Temple  area.  Once  they  are  assembled 
there,  trumpet  upon  My  holy  mountain 
[with  shofar  blasts]  to  arouse  them  to 
repentance  (Malbim). 

3Vlj7  ’3  TTDV  to-’?  —  For  the  day  of 
Hash  Em  has  come;  it  is  near. 

The  day  of  the  Almighty's  vengeance 
( Metzudos )  mentioned  earlier  (1:15)  has 
arrived  [and  the  plague  of  locusts  which 
has  been  foretold  is  imminent]  (Rashi). 

The  impending  decree  of  a  mortal 
being  cannot  yet  be  described  as  having 
been  fulfilled,  since  there  is  always  the 


possibility  that  it  will  somehow  be 
averted.  However,  a  decree  issued  by  the 
Almighty  cannot  be  repulsed;  therefore, 
now  that  it  is  imminent  the  prophet 
rightly  proclaims  that  its  time  has  come 
(Malbim). 

Abarbanel,  continuing  his  metaphorical 
interpretation  of  the  prophecy  of  the  locust 
swarm,  explains  that  this  chapter  deals 
specifically  with  the  destruction  of  the  two 
Temples.  In  this  verse,  the  prophet  focuses  on 
that  of  the  first.  He  directs  his  words  to  the 
kingdom  of  Judah  and  declares:  Sound  a 
shofar  throughout  Jerusalem  to  proclaim  its 
fall,  trumpet  in  the  Temple  itself  to  declare 
its  destruction;  all  the  inhabitants  of  the 
entire  kingdom  shall  tremble,  for  the  sound 
of  the  shofar  will  alert  them  that  the  day  of 
Hashem  is  near.  Just  as  the  shofar  in  the  year 
of  Jubilee  heralds  the  return  of  the  inhabi¬ 
tants  to  their  land  (see  Leviticus  25:9),  so  will 
it  be  employed  to  announce  the  reverse  —  the 
exile  of  the  Jewish  nation  from  the  Land  of 
Israel. 

2.  bp-ijn  13V  Dl1  n^gtc]  'HlVn  Di’  —  A  day 
of  darkness  and  pitch-darkness,  a  day  of 
cloud  and  fog. 

[This  day  of  Hashem  will  be]  a  day  of 
great  tragedy  and  suffering  —  symbol¬ 
ized  by  darkness,  in  contrast  to  joy  which 
is  symbolized  by  light  (Radak).  [So  great 
will  be  the  suffering  that  it  cannot  be 
depicted  merely  as]  darkness  and  pitch- 
darkness,  referring  to  the  absence  of 
light.  Rather,  it  will  be  a  day  of  cloud  and 
fog  as  well,  consisting  of  a  tangible 
blackness  brought  about  by  dark  clouds 
(Malbim). 
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Alternatively,  the  verse  refers  to  actual 
darkness.  The  swarms  of  locusts  will  be 
so  massive  that  they  will  block  the  light 
of  the  sun  ( Radak ). 

DHnrrby  U/id  "intt/a  —  Like  the  dawn, 
spread  over  the  mountains. 

The  locusts  will  spread  over  the  moun¬ 
tains,  just  as  the  dawn  blankets  the  entire 
world  (Rashi).  Others  explain  the  phrase 
spread  over  the  mountains  to  refer  to  the 
dawn;  the  locusts  will  descend  upon  you 
rapidly,  just  as  the  dawn  appears  sudden¬ 
ly  over  the  mountaintops  where  it  is  first 
seen  ( Ibn  Ezra;  Radak).  Malbim  offers  a 
third  interpretation:  Just  as  the  dawn  first 
appears  above  the  mountaintops  as  a  dis¬ 
tant  light  amidst  the  darkness,  so  will  the 
locusts  be  viewed  as  a  glimmer  of  light  in 
the  distance  when  they  first  approach 
over  the  mountains  (cf.  Abarbanel). 

lnrtKi  Dbivn-jn  nvu  K'f?  truss  Dtyyt  an  dj; 
Uni  -in  ’Mf  ny  qpv  K1?  —  A  people 
numerous  and  mighty;  its  like  has  never 
been  and  after  it  there  shall  never  again 
be  [its  likej,  until  the  years  of  generation 
upon  generation. 

[The  swarm  will  be]  a  united  multitude 
( Ibn  Ezra)  worthy  of  note  due  both  to  its 
numbers  and  strength  ( Malbim ;  cf.  1:6). 
Indeed  the  different  species  will  combine 
to  form  a  multitude  so  great  that  it  will  be 
unique  in  history  (Rashi;  cf.  comm,  to 
1:2),  not  to  be  equaled  even  until  the  end 
of  all  generations  ( Metzudos  David). 

According  to  Abarbanel,  this  verse  contin¬ 
ues  the  description  of  the  events  surrounding 


the  destruction  of  the  First  Temple.  The  day 
of  HasHEM  —  the  ninth  day  of  the  month  of 
Av  —  was  a  day  of  darkness  for  the  Jews  in 
the  desert,  for  on  that  day  it  was  decreed  that 
they  would  not  enter  the  Land  of  Israel.  That 
same  day  will  now  be  a  day  of  clouds  and  fog 
as  well,  due  to  the  destruction  of  the  Temple 
which  will  take  place  then.  At  that  time,  a 
great  blackness  will  descend  upon  the  Jewish 
nation,  similar  to  the  blackness  that  covers 
the  earth  before  dawn.  This  will  be  the 
invading  forces  of  Nebuchadnezzar,  so  nu¬ 
merous  and  mighty  that  they  will  not  be 
equalled  until  generations  later*11  by  the 
Imperial  Legions  of  the  Roman  Empire. 

3.  -ja?  nsnb  urtbp  rnriNt  nbpK  vjd1? 
-dai  moot?/  na-jp  lnrmi  tad1?  fiNn  11V 
"h  nn’rrKb  np11??  —  Before  if  the  fire 
consumed  and  after  it  the  flame  shall 
scorch;  before  it  the  land  was  like  the 
Garden  of  Eden  and  after  it  a  desolate 
desert;  and  neither  was  there  any  rem¬ 
nant  of  it. 

So  great  will  be  the  destruction  caused 
by  the  locusts  that  it  will  far  exceed  the 
ravages  of  a  natural  locust  plague  (Me¬ 
tzudos  David).  Rather,  it  will  seem  as  if 
the  locusts  were  preceded  by  a  fire  which 
consumed  all  in  its  path  and  followed 
again  by  a  flame  (Rashi)  which  further 
extended  the  destruction  by  destroying 
even  the  roots  of  all  vegetation  (Malbim). 

Others  interpret  the  first  phrase  to  be 
describing  units  of  space  rather  than  of 
time:  The  locusts  will  amass  in  one  area 
and  spread  from  there  to  consume  the 
surrounding  vegetation,  causing  such  de¬ 
vastation  that  the  land  on  either  side  of 


1.  [Whereas  Metzudos  interprets  the  phrase  until  the  years  of  generation  upon  generation,  as 
the  end  of  all  generations,  Abarbanel  understands  it  to  mean  merely  until  many  generations 
afterward.) 
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like  the  dawn,  spread  over  the  mountains  —  a  people 
numerous  and  mighty ;  its  like  has  never  been  and 
after  it  there  shall  never  again  be  [its  like],  until  the 
years  of  generation  upon  generation.  3  Before  it  the 
fire  consumed  and  after  it  the  flame  shall  scorch; 
before  it  the  land  was  like  the  Garden  of  Eden  and 
after  it  a  desolate  desert;  and  neither  was  there  any 
remnant  of  it.  4  Their  appearance  is  like  the  appear¬ 
ance  of  horses,  and  like  horsemen  so  shall  they  run. 


them  will  appear  as  if  scorched  by  a  fire. 
The  actual  area  in  which  they  will  alight 
is  not  described  here,  because  it  will  be 
rendered  invisible  by  their  mass  presence 
(Radak  ). 

ib  nnVTN'b  nu’bs-Dji  —  And  neither 
was  there  any  remnant  of  it. 

There  will  be  no  vegetation  whatso¬ 
ever  left  over  by  the  locusts.  Targum  Y o- 
nasan  interprets:  There  will  be  no  rem¬ 
nant  of  the  wicked  [left  over  from  this 
hunger  caused  by  this  plague]1'1  (Radak). 

According  to  Abarbanel  this  refers  to  the 
remnant  of  the  Jewish  nation,  which  was  left 
in  the  Holy  Land  under  the  stewardship  of 
Cedaliah  ben  Ahikam  after  the  destruction 
of  the  First  Temple.  At  the  behest  of  the  king 
of  Ammon,  Yishmael  ben  Nethaniah  mur¬ 
dered  Cedaliah  and  thereby  caused  the  dis¬ 
persal  of  this  last  vestige  of  Jewish  society  in 
Judah  (see  Jeremiah  chs.  40,41). 

Alshich  interprets  these  last  two  verses,  as 
well  as  the  five  that  follow,  to  be  describing 
how  each  of  the  different  species  of  locusts 
will  consume  (hat  which  the  previous  one 
leaves  behind.  The  gazam,  symbolized  by 
darkness,  will  consume  like  fire  all  that  is 
in  their  path.  They  will  be  followed  by  the 
dark  clouds  of  the  arbeh  —  swarms  who 
will  render  the  land  like  the  scorched  earth 
caused  by  a  blazing  flame  (cf.  Malbim,  cited 
above).  However,  these  two  swarms  will  not 
descend  everywhere;  there  will  still  be  areas 
of  growth  left  untouched.  Those  regions  will 
be  destroyed  by  the  yelek,  which  will  spread 
over  the  entire  land  like  the  dawn,  and 


render  desolate  that  which  had  previously 
bloomed  like  the  Garden  of  Eden.  Finally, 
there  shall  come  a  horde  of  unprecedented 
number  and  might  —  the  chasil,  which  will 
enter  into  people's  homes  and  destroy  all 
vegetation  to  be  found  even  there,  as  will  be 
described. 

4"10.  [In  the  following  verses,  the 
prophet  describes  the  oncoming  plague 
of  locusts  in  terms  which  are  more  famil¬ 
iar  to  the  people  (in  order  that  his  words 
should  have  greater  effect).  He  employs 
the  metaphor  of  horses  and  chariots  to 
depict  the  mighty  force  of  the  locusts  and 
portrays  their  invasion  as  the  overpower¬ 
ing  onslaught  of  a  conquering  army.  Ac¬ 
cording  to  Abarbanel,  the  opposite  is 
true:  What  follows  is  the  true  description 
of  that  which  was  depicted  metaphorical¬ 
ly  by  the  prophecy  of  the  locust-swarms.] 

4.  psrrp  ]3  D’ttfiQpi  inton  d’did  ruona 
—  Their  appearance  is  like  the  appear¬ 
ance  of  horses,  and  like  horsemen  so  shall 
they  run. 

[The  swarms  of  locusts  will  resemble  in 
some  ways  the  gallop  of  racing  horses.] 
They  will  approach  rapidly,  like  horses 
running  swiftly  to  their  destination 
{ Rashi ;  Ibn  Ezra;  Radak),  and  the  noise 
they  generate  will  be  similar  to  the  din  of 
mighty  steeds  rushing  to  battle  (Malbim). 
Furthermore,  just  as  the  pace  of  the  horses 
is  accelerated  by  the  prodding  of  the 
horsemen  riding  them,  so  will  the  flight 


1.  [The  implication  here  is  that  only  the  wicked  will  be  destroyed  by  the  famine,  but  the 
righteous  will  somehow  survive.  However,  no  explanation  is  given  as  to  how  this  will  be  made 
to  happen.] 
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:nm;  lapx  onaiai  nap  r 

of  the  locusts  be  hastened  by  the  decree 
of  the  Almighty  urging  them  forward 
( Malbim ). 

Abarbanel  interprets  this  to  refer  to  the 
Babylonian  soldiers.  They  will  be  so  large 
and  mighty  as  to  resemble  horses,  and  [even] 
the  foot-soldiers  will  travel  as  fast  as  cavalry¬ 
men  on  their  steeds. 

5.  p-ijn?  Q’lnri  ’^ityby  niacin  bipg 
yiy  Dnyy  aya  tt/p  nbax  k/n  anb  bipa 
nnnbn  —  [With  a  noise]  like  the  noise  of 
chariots  they  shall  leap  upon  the  moun- 
taintops,  like  the  sound  of  a  flame  of  fire 
consuming  chaff;  like  a  mighty  people 
arrayed  for  battle. 

The  flight  of  the  locusts  will  raise  such 
a  clamor  as  to  rival  that  of  chariots  in  mo¬ 
tion.  But  their  range  will  extend  even  fur¬ 
ther,  for  they  will  leap  to  the  tops  of  the 
mountains  where  the  chariots  are  unable 
to  go  ( Ibn  Ezra;  Radak ).  The  noise  caused 
by  their  consumption  will  be  like  the 
crackling  of  a  flame  consuming  chaff 
(Malbim),  and  their  overall  din  will 
resemble  that  of  a  nation  poised  for  battle 
(Radak).  Alternatively,  they  shall  be 
poised  to  descend  from  the  mountaintops 
like  an  army  arrayed  for  battle  (Malbim). 

Abarbanel  explains  this  verse  as  depicting 
the  overwhelming  fearsomeness  of  the  Baby¬ 
lonian  armies.  They  will  generate  a  great  deal 
of  noise,  like  chariots  traveling  on  a  moun- 
taintop  where  the  sounds  are  highly  reso¬ 
nant.  In  addition,  they  will  not  be  unsea- 


-m  u/pu; 

soned  soldiers,  but  rather  an  army  of 
experienced  warriors  well  prepared  for  battle. 

6.  mND  nygp  D’js-ba  D’ny  ib’rp  roso  — 
From  before  it  peoples  shall  tremble;  all 
faces  have  gathered  blackness. 

[The  onslaught  of  locusts  will  inspire 
such  fear]  that  the  faces  of  the  people  will 
become  black,  like  the  bottom  of  (THD)  a 
pot  (Rashi). 

This  translation  follows  the  majority  of 
commentaries.  An  alternative  view  is  that 
iriKS  derives  from  the  word  IK^,  beauty;  all 
faces  will  withdraw  their  beauty  [due  to  the 
fear  of  these  invaders]  (Ibn  Ezra;  cf.  Radak). 

7.  nnin  ibjr  nnnbn  'pjtfj  pay  □nlaiQ 
□nirn'x  pcgy  Kbi  fiab1  vama  wki  — 
Like  mighty  men  they  shall  run;  like  men 
of  war  they  shall  ascend  the  wall,  and 
each  man  in  his  ways  shall  go,  and  they 
will  not  impede  their  paths. 

The  locusts  will  overwhelm  your 
towns  in  a  manner  reminiscent  of  a  con¬ 
quering  army.  They  will  rush  upon  the 
city  like  mighty  men,  breaking  through 
the  resistance  at  its  fortifications.  They 
will  then  scale  the  walls,  like  experienced 
warriors  who  are  well  versed  in  the  ways 
of  battle.  When  taking  the  town,  an  army 
divides  into  separate  battalions,  each  of 
which  maps  out  a  primary  route  of  inva¬ 
sion  as  well  as  a  secondary  path  to  be  em¬ 
ployed  if  necessary.  The  locusts,  too,  will 
attack  in  similar  waves,  none  of  which 
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2/5-10  5  With  a  noise]  like  the  noise  of  chariots  they  shall  leap 

upon  the  mountaintops,  like  the  sound  of  a  flame  of  fire 
consuming  chaff;  like  a  mighty  people  arrayed  for  bat¬ 
tle.  6  From  before  it  peoples  shall  tremble;  all  faces  have 
gathered  blackness.  7  Like  mighty  men  they  shall  run; 
like  men  of  war  they  shall  ascend  the  wall,  and  each 
man  in  his  ways  shall  go,  and  they  will  not  impede  their 
paths. 8  No  man  shall  press  his  fellow,  [each ]  man  in  his 
path  shall  go,  and  on  the  sword  they  shall  fall  [but] 
they  will  not  be  wounded. 9  They  stride  in  the  city;  they 
run  on  the  walls;  they  ascend  into  the  houses;  through 
the  windows  they  come  like  a  thief.  10  Before  it  the 
land  trembled,  the  heavens  quaked;  the  sun  and  moon 
have  blackened  and  stars  have  withdrawn  their  shine. 


will  be  impeded  by  defenders  ( Malbim ). 

The  translation  of  lUJjy’  follows  the  view 
of  Targum  Y onasan  and  Radak.  Others 
render  they  will  not  make  their  ways  crooked 
[i.e.,  they  will  not  be  forced  by  the  town's 
defenders  to  deviate  from  their  intended 
routes]  ( Rashi ;  Ibn  Ezra). 

8.  ■pa1?’  inbpna  ppnT  Kb  viik  u/’ki 
ivy?’  Kb  lbs’  nbtpn  lyrn  —  No  man  shall 
press  his  fellow,  [each]  man  in  his  path 
shall  go,  and  on  the  sword  they  shall  fall 
[but]  they  will  not  be  wounded. 

Like  the  mighty  warriors  of  a  conquer¬ 
ing  army  (Ibn  Ezra;  Radak),  the  invad¬ 
ing  locusts  will  have  no  need  to  crowd 
each  other  when  attacking,  as  each  one 
will  be  free  to  maintain  his  designated 
route  ( Metzudos  David).  Furthermore, 
being  locusts,  they  will  not  be  hampered 
by  the  normal  means  of  defense,  for  even 
if  they  fall  upon  the  sword  their  light 
weight  will  ensure  that  they  are  not 
harmed  (Radak). 

Targum  Y onasan  translates  the  latter 
half  of  the  verse  differently:  To  the  place 
where  they  are  sent  they  are  killed;  they 
do  not  accept  money.  They  lay  down 
their  lives  for  the  sake  of  the  mission 
given  to  them  by  the  Almighty  and  they 
cannot  be  bought  off  (Rashi). 

According  to  Abarbanel,  this  verse  de¬ 


scribes  the  valor  of  the  Babylonian  soldiers, 
who  were  not  deterred  by  the  enemy's 
sword,  and  therefore  often  fell  before  it. 
Alternatively,  when  they  were  unarmed  and 
accosted  by  an  enemy  soldier  wielding  a 
sword,  they  would  overwhelm  him  and  take 
away  his  weapon.  Such  an  approach,  how¬ 
ever,  is  very  dangerous,  and  oftentimes  they 
were  cut  down  for  the  sword,  i.e.,  when 
trying  to  take  the  sword. 

9.  -iy?  ibjv  D’rna  parr  naira  ipttf’  -via 
3333  1K3?  D’albnn  —  they  stride  in  the 
city;  they  run  on  the  walls;  they  ascend 
into  the  houses;  through  the  windows 
they  come  like  a  thief. 

The  locusts  stride  incessantly  with 
their  long  legs,  with  barely  a  break  to  rest. 
Even  houses  which  were  built  high  up  to 
resist  enemy  invasion  are  not  safe  from 
their  attack.  Nor  are  they  deterred  by 
doors  and  gates,  for  they  enter  like 
thieves  through  the  windows  of  the 
houses  (Radak ). 

This  translation  follows  Ibn  Ezra  and 
Radak.  Targum  Y onasan  explains  the  word 
ipW’  to  be  derived  from  the  word  pip:,  they 
are  armed.  Others  maintain  that  it  means 
noise  —  they  raise  a  clamor  in  the  streets  of 
the  city  (Rashi;  Malbim). 

10.  rnv  v/np  D’ntp  mtjn  p~iK  nun  vapb 
onaa  apn  naaai  rnp  —  Before  it  the 
land  trembled,  the  heavens  quaked;  the 
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sun  and  moon  have  blackened  and  stars 
have  withdrawn  their  shine. 

The  coming  plague  will  make  life  so 
bleak  that  it  will  seem  as  if  all  of  creation 
has  ceased  to  function  (Radak).  Alterna¬ 
tively,  the  inhabitants  of  the  land  will 
tremble  [in  fear]  ( Ibn  Ezra),  and  even  the 
heavens  will  quake  and  quiver  from  the 
punishment  brought  upon  the  Jewish 
nation  ( Rashi ).  In  addition,  the  massive 
swarms  will  block  the  light  of  the  stellar 
bodies,  causing  them  to  blacken  and 
withdraw  their  shine  (Mahari  Kara). 

Others  explain  this  verse  to  refer  to  the 
astrological  influence  of  the  celestial  bodies 
upon  events  in  this  world.  These  forces  will 
be  harnessed  to  bring  punishment  upon 
Israel  ( Abarbanel ).  Alternatively,  their  natu¬ 
ral  effect  will  be  negated  entirely,  as  the 
destruction  will  be  completely  the  work  of 
the  Almighty  ( Malbim ). 

11,  imnn  tk»?  3i  q  ib^n  ’jab  tbip  inj  rn 
Tun  kiiji  ttov  bnrq  rqi  nti/y  DOy  ’a 
wbq’  ->131  —  And  Hashem  emitted  His 
voice  before  His  army  that  His  camp  is 
very  numerous  [and]  he  who  performs 
His  word  is  mighty,  for  the  day  of 
HASHEM  is  great  and  very  fearsome,  and 
who  will  be  able  to  bear  it? 

[Having  once  again  vividly  depicted 
the  oncoming  onslaught  of  locusts  (vs. 
4-10),  the  prophet  reverts  to  words  of 
exhortation,  seeking  to  inspire  the  Jewish 
people  to  abandon  their  wicked  ways 
and  thereby  avert  —  or  at  least  minimize 
—  this  great  calamity.] 

The  Almighty  has  announced  through 
His  prophets  the  coming  of  His  army  [of 
locusts]  in  order  to  arouse  the  populace  to 


repent  (Rashi;  Mahari  Kara;  Radak).  He 
has  proclaimed  (M etzudos  David)  that 
the  hosts  He  has  employed  to  carry  out 
His  will  are  both  numerous  and  mighty, 
and  no  one  will  be  capable  of  withstand¬ 
ing  their  onslaught  ( Abarbanel ). 

Alternatively,  the  army  of  locusts  is  a  very 
formidable  force,  but  it  is  surpassed  by  the 
might  of  those  who  will  follow  the  will  of  the 
Almighty  and  repent.  Such  people  succeed  in 
driving  the  locusts  from  their  midst  ( Mai - 

According  to  Alshich,  this  verse  offers 
three  reasons  why  the  Almighty  sends  His 
prophets  to  forewarn  the  nation  of  the 
coming  calamity.  He  does  so  out  of  compas¬ 
sion  for  the  large  numbers  of  His  nation  who 
will  be  affected,  and  also  in  honor  of  the 
truly  righteous  of  His  people,  whose  merit 
provides  a  measure  of  protection  for  the 
entire  generation.  In  addition,  the  harshness 
of  the  punishment  would  be  impossible  for 
anyone  to  endure  without  previous  warning. 

12.  D333b-b33  ny  out  ttdnj  nnyaji 
199)331  0331  D12C31  —  And  even  now 
declares  HASHEM  —  return  to  Me  with  all 
your  heart  and  with  fasting  and  with 
weeping  and  with  lamentation. 

Even  now,  proclaims  the  Almighty, 
after  the  swarms  of  locusts  have  de¬ 
scended  upon  you  due  to  your  wicked 
ways,  catastrophe  can  still  be  averted  and 
the  locusts  banished  from  your  midst  if 
only  you  will  return  to  Me  with  all  your 
hearts  (Radak).  Therefore,  repent  within 
your  hearts  by  truly  regretting  your 
misdeeds,  engage  in  fasting  and  other 
acts  of  penitence;  lament  and  weep  as 
you  confess  your  sins  to  Me  and  plead 
for  forgiveness  (Ibn  Ezra). 
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2/11-13  1  And  Hashem  emitted  His  voice  before  His  army  that 
His  camp  is  very  numerous  [and]  he  who  performs 
His  word  is  mighty,  for  the  day  of  HaSHEM  is  great 
and  very  fearsome,  and  who  will  be  able  to  bear  it ? 
12  And  even  now  —  declares  HASHEM  —  return  to  Me 
with  all  your  heart  and  with  fasting  and  with  weep¬ 
ing  and  with  lamentation.  13  And  rend  your  hearts 
and  not  your  garments,  and  return  to  Hashem  your 
Cod,  for  He  is  gracious  and  merciful,  slow  to  anger 
and  of  great  kindness,  and  He  relents  of  the  evil. 


The  Sages  comment  to  the  previous 
verse  as  follows:  And  HASHEM  emitted 
His  voice  —  on  Rosh  Hashanah,  when 
the  clarion  call  of  the  Almighty  to 
repentance  is  sounded  by  the  shofar,  and 
on  the  great  day  of  Hashem  —  Yom 
Kippur,  when  the  final  judgment  is 
pronounced  ( Pesikta  d'Rav  Kahana 
157b).  Nevertheless  —  declares  the 
prophet  —  even  if  you  have  not  repented 
by  that  time,  all  is  not  lost.  As  long  as  you 
return  to  the  Almighty  with  all  your 
heart  your  repentance  will  be  accepted 
even  now,  after  Yom  Kippur  ( Alshich ). 

13.  'H-Sk  mt£/i  ny-m-bNi  D3331?  lypi?) 
-;n)  d’bn  ran  mrn)  ■parr’?  Q3’nf?N 
runrrby  oni)  "tpn  —  And  rend  your 
hearts  and  not  your  garments,  and 
return  to  Hashem  your  God,  for  He  is 
gracious  and  merciful,  slow  to  anger  and 
of  great  kindness,  and  He  relents  of  the 
evil. 

Do  not  attempt  to  appease  Me  with 
superficial  acts  of  righteousness  such  as 
the  rending  of  your  garments  to  manifest 
your  remorse  ( Rashi ).  Rather,  you  must 
rend  your  very  hearts  and  totally  eradi¬ 
cate  the  evil  which  has  taken  root  within 
them  ( Radak ).  Tear  away  the  coverings 
which  have  grown  around  them  that 
prevent  My  admonition  from  having 
any  effect  ( Ibn  Ezra).  Rebuke  and  shame 
yourselves  within  your  hearts  over  your 
failure  to  properly  fulfill  your  responsi¬ 
bilities  to  your  Creator  ( Chovos  HaLe- 
vavos,  Shaar  HaTeshuvah,  ch.  5).  And 


commit  yourselves  irrevocably  to  im¬ 
prove  your  deeds,  girding  yourselves 
with  strength  to  bear  the  anguish  you 
may  endure  when  you  abandon  the  evil 
ways  to  which  you  have  become  accus¬ 
tomed  (ibid.  ch.  3). 

Alternatively,  rend  your  hearts  and 
repent  so  that  you  will  not  need  to  rend 
your  garments  in  mourning  for  your 
children  [who  will  die  in  the  plague] 
(Pesikta  d’Rav  Kahana  16lb;  Rashi).  If 
you  seek  inspiration  to  overcome  the 
resistance  which  prevents  you  from 
changing  your  ways,  contemplate  the 
fact  that  if  you  do  not  do  so,  the  wrath  of 
the  Almighty  will  bring  death  to  your 
children.  This  will  certainly  motivate  you 
to  subdue  your  evil  inclination  (Alshich). 

onp  -tpn-37}  d’sk  t|-jn  mn  Dint)  lurrrp 
—  For  He  is  gracious  and 
merciful,  slow  to  anger  and  of  great 
kindness,  and  He  relents  of  the  evil. 

The  Almighty  is  merciful  and  kindly 
and  He  will  surely  forgive  you  and 
retract  His  evil  decree  if  only  you  will 
return  to  Him  (Radak).  If  you  suspect 
that  you  have  faults  which  will  prevent 
Hashem  from  accepting  your  repentance, 
know  that  He  is  gracious  and  merciful 
and  will  forgive  even  those  who  are  not 
truly  worthy.  Although  your  actions  are 
a  cause  not  only  for  loss  of  blessing  but 
for  punishment  as  well,  the  Almighty  is 
slow  to  anger,  and  will  allow  you  time  to 
change  your  ways.  If  the  scales  of  justice 
remain  equally  balanced  [even  after  your 
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repentance],  do  not  despair;  God  is  of 
great  kindness,  and  in  such  circum¬ 
stances,  he  tips  the  scales  to  the  side  of 
merit.  Even  if  you  have  not  yet  re¬ 
sponded  to  His  call  before  the  decree  is 
rendered,  the  Almighty  relents  of  evil 
even  after  it  has  been  decreed,  as  long  as 
there  is  sincere  repentance  ( Alshich ). 

In  the  phrase  D’gN  slow  to  anger, 
the  word  D’5K  is  written  in  the  plural 
form.  The  Sages  explain  that  there  are 
two  distinct  facets  to  the  Almighty's 
patience.  Firstly,  He  is  forbearing  of  the 
righteous  in  that  He  exacts  retribution 
for  their  misdeeds  little  by  little  in  this 
world  so  as  to  enhance  their  reward  in 
the  World  to  Come.  In  addition,  He 
bestows  peace  on  evildoers  in  this  world, 
in  order  to  exact  total  retribution  for  their 
evil  in  the  next  ( Pesikta  loc.  cit.). 

14.  nyg  -i  v^nK  n’KUtm  01141  oiw;  yjv  ’» 
D3’nbK  t6  ■qgj)  nnp  —  Whoever  knows 
should  repent  and  regret,  and  it  will 
leave  after  it  a  blessing,  [for]  meal-offer¬ 
ing  and  libation  to  HaSHEM  your  Cod. 

Whoever  among  you  knows  that  he 
has  sinned,  repent  your  evil  ways  and 
express  remorse  for  your  misdeeds.  If  you 
would  only  do  so,  the  locusts  would  leave 
blessing  in  their  wake  —  the  blessing 
which  the  Almighty  will  bestow  upon 
your  crops  due  to  your  repentance 
( Rashi ;  cf.  Radak).  Even  if  only  individ¬ 
uals  among  you  repent,  it  will  still  evoke 
some  measure  of  God's  mercy  and  allow 
some  crops  to  be  left  untouched  ( Alshich ; 
Malbim ).  Thus,  you  will  still  be  left  with 
sufficient  produce  to  bring  meal-offer¬ 
ings  and  libations  to  the  Almighty 
(Radak). 

Ibn  Ezra  renders:  Who  knows ?  Per¬ 
haps  Hashem  will  rescind  [His  decree]. 


Who  knows  to  what  extent  your  repen¬ 
tance  can  have  effect?  True,  your  mis¬ 
deeds  were  great,  and  it  is  therefore 
impossible  to  predict  the  degree  to  which 
His  mercy  can  be  evoked  (Radak).  [Nev¬ 
ertheless,  the  possibility  exists  that  your 
repentance  will  cause  Him  to  actually 
rescind  the  decree.] 

Abarbanel  understands  these  last  three 
verses  as  foretelling  the  reestablishment  of 
the  Jewish  commonwealth  after  the  destruc¬ 
tion  of  the  First  Temple  and  the  exile  to 
Babylonia.  Even  now,  declares  Hashem  — 
even  after  having  been  exiled  into  Babylonia 
—  return  to  Me  with  all  your  heart  etc. 
Although  your  return  to  Jerusalem  seems 
an  impossible  dream,  who  knows  the  ways 
of  the  Almighty?  There  are  many  ways  open 
to  Him,  and  even  what  seems  to  be  impossi¬ 
ble  can  be  brought  about,  if  only  you  will 

Since  the  second  Commonwealth  included 
only  a  portion  of  the  Jewish  nation,  it  is 
described  by  the  prophet  with  the  phrase 
and  He  will  leave  after  Him  blessing,  i.e., 
the  blessing  foretold  will  affect  only  a 
remnant  of  the  people.  In  addition,  the 
Second  Temple  did  not  contain  the  Holy 
Ark  nor  the  Urim  VeTumim;  the  Shechinah, 
the  Divine  Presence,  did  not  reside  there; 
and  there  was  no  prophecy  among  the 
Jewish  people  during  its  existence.  There¬ 
fore,  the  blessing  of  its  establishment  was 
limited  to  the  fact  that  offerings  and  liba¬ 
tions  were  once  again  brought  before  the 
Almighty. 

15.  As  explained  by  the  commentators,  a 
major  shift  of  focus  takes  place  at  this 
point  in  the  chapter.  Until  now,  5cripture 
has  recorded  the  prophecies  which  pre¬ 
ceded  the  plague  of  locusts  and  those 
which  were  uttered  during  their  inva¬ 
sion.  None  of  these  succeeded  in  arousing 
the  populace  to  repent,  and  the  locusts 
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2/14-16  U  Whoever  knows  should  repent  and  regret,  and  it 
will  leave  after  it  a  blessing,  [for]  meal-offering  and 
libation  to  HASHEM  your  God.  13  Sound  a  shofar  in  Zion; 
decree  a  fast;  call  an  assembly.  16  Gather  the  people; 
prepare  the  congregation;  assemble  the  elders,  gather 
the  children  and  sucklings;  let  the  bridegroom  go  out 
from  his  chamber  and  the  bride  from  her  canopy. 


ravaged  the  land  and  consumed  its  crops. 
Now  the  destruction  is  finished  and  the 
land  is  barren,  but  the  prophet's  words 
of  exhortation  are  not  finished.  Rather, 
he  once  again  urges  the  people  to  repent, 
promising  that  if  they  do  so  the 
Almighty  will  banish  the  locusts  which 
still  sit  upon  the  land  ( Malbim )  and  allow 
new  crops  to  grow  (Alshich). 

rnyy  nop  niyiunp  yi’*?  -iDlut  lypn 
Sound  a  shofar  in  Zion;  decree  a  fast; 
call  an  assembly. 

Sound  a  shofar  in  Zion  to  arouse  the 
populace  to  repentance;  declare  a  fast  and 
call  an  assembly  (see  1:4,  comm,  ibid.)  so 
that  they  will  reflect  upon  their  deeds 
and  cleanse  themselves  of  all  evil  (Al¬ 
shich). 

According  to  Abarbanel  this  verse  begins 
Joel's  prophecy  concerning  the  destruction  of 
the  Second  Temple  and  Commonwealth. 
There  will  yet  be  another  enemy  who  will 
come  upon  you  at  a  future  date.  At  that  time, 
you  will  sound  a  shofar  to  alert  the  populace 
to  his  presence  and  you  will  decree  a  fast  and 
call  an  assembly  for  the  purpose  described  in 
the  following  verse. 

16.  i3t?N  trip]  w?p  bnp  wyp  oy-iDtpN 
Winn  jnn  anti?  ’piV)  cbbly 
nnsnn  —  Gather  the  people;  prepare 
the  congregation;  assemble  the  elders, 
gather  the  children  and  sucklings;  let 
the  bridegroom  go  out  from  his  chamber 
and  the  bride  from  her  canopy. 

[Let  every  individual  from  every  seg¬ 
ment  of  society  come  join  in  this  fast  and 
assembly:  old  and  young;  men  and 
women;  even  the  innocent  children  and 
infants.]  Although  these  have  no  sins  for 
which  to  atone,  they  are  nevertheless 


required  to  participate,  for  when  they 
will  cry  out  in  hunger  it  will  move  the 
adults  to  humble  their  hearts  before  the 
Almighty  and  repent.  In  addition,  the 
weeping  of  the  children  will  itself  evoke 
a  merciful  response  from  Hashem  and 
He  will  hopefully  eradicate  the  plague 
from  your  midst.  Not  even  a  bride  and 
bridegroom,  who  should  rightfully  be 
involved  in  rejoicing  with  each  other,  are 
exempt  from  this  gathering.  Rather,  they 
must  come  out  from  their  wedding 
chamber  and  take  part  in  the  assembly 
(Radak). 

The  chamber  of  the  groom  and  the  canopy 
(nsn)  of  the  bride  both  refer  to  the  same 
wedding  chamber.  Alternatively:  The  n?n  is 
not  a  canopy  but  the  jewelry  that  adorns  the 
bride's  head  on  the  day  of  her  wedding, 
which  she  must  leave  behind  when  she  goes 
to  join  the  mourning  (ibid.). 

The  Mishnah  ( Taanis  2:1)  states  that  dur¬ 
ing  a  communal  fast  which  is  declared  due 
to  drought,  the  ark  containing  the  Torah 
scroll  is  to  be  brought  out  in  the  town 
square  for  the  prayers  and  that  both  the 
N asst  —  the  prince  of  the  Jewish  nation  — 
and  the  chief  justice  of  the  court  must 
participate,  as  described  there.  The  Sages 
cite  this  verse  as  a  source  for  that  ruling. 
"Let  the  bridegroom  go  out  from  his  cham¬ 
ber  —  this  is  the  Ark  [which  is  concealed 
in  its  chamber  like  a  bridegroom  ( Korban 
HaEdah )]  —  and  the  bride  from  her  can¬ 
opy  —  this  is  the  Torah  [which  is  compared 
to  a  bride  (ibid.)].  Alternatively:  Let  the 
bridegroom  go  out  from  his  chamber  —  this 
is  the  Nassi  [who  resides  in  his  house  in 
splendor  like  a  groom  (ibid.)]  —  and  the 
bride  from  her  canopy  —  the  chief  of  the 
court  [for  the  Torah  which  he  judges  by  is 
compared  to  a  bride  (ibid.)]"  ( Yerushalmi , 
Taanis  ad  loc.). 


[165]  Joel 


■>rn#n  □brton  ia:p  b^ixn  pa  r  zrr/n 

-^xi  ^Ejr^y  mm  riDin  npK'1’]  nin1 
he1?  mia  na-^E1?  'nannb  inn 

mm  Kap^i  rDmnb#  mx  mEya  hex?  m 
-iex^i  nin1  ]y»]  :lEy_l7y  ^pmi  lynx1?  m 
tfimnrn  ]nn-nx  ha1?  ’bn  iEj/1? 

Tiy  nanx  inK-K^i  inx  nnyatpi  an^ni 
oa^yE  pmnx  iiDyn-nxi  :miaa  nsnn  a 
TE3~nx  hee^i  my  v,nx_t7K  vnnim 
r6yi  lianxn  mm^x  iatn  EEipn  mm^x 
:nitpyi?  ‘rmn  *>a  imny  byn)  itz/xa 


17.  ti  ’nittfip  Dorian  1351  naiobi  Dbn<n  ya 
—  Between  the  antechamber  and  the 
altar  let  the  Kohanim,  the  ministers  of 
Hashem,  weep. 

Let  the  Kohanim  leave  the  Temple 
proper  —  where  involvement  in  weeping 
would  not  be  suitable  ( Ibn  Ezra)  —  and 
enter  the  area  of  the  courtyard  which  lies 
between  the  antechamber  to  the  Temple 
and  the  altar  upon  which  the  sacrifices  are 
offered.  There,  where  they  used  to  per¬ 
form  the  Temple  service  before  supplies 
ran  out,  let  them  weep  and  plead  with  the 
Almighty  to  have  mercy  on  His  nation 
C Radak ). 

^lnbru  inn  bio  ^isyby  ti  noin  nipioi 
D’oya  mnio  nnb  D’la  aa*bty>pb  rmob 
Dn’nbK  itk  —  And  let  them  say,  "Have 
mercy,  HASHEM,  upon  Your  nation,  and 
do  not  place  Your  heritage  in  disgrace  for 
peoples  to  rule  over  them.  Why  should 
they  say  among  the  nations,  'Where  is 
their  God?’  " 

[Take  pity,  O  God,  upon  the  Children 
of  Israel  and  relieve  them  of  the  suffering 
brought  upon  them  by  the  plague.]  Have 
mercy  upon  those  who  are  Your  heritage, 
who  dwell  in  disgrace  in  other  lands 
where  they  have  been  forced  to  wander 


in  order  to  seek  sustenance  (Radak;  cf. 
Ibn  Ezra).  Above  all,  defend  the  honor  of 
Your  Holy  Name,  which  lies  in  desecra¬ 
tion  before  all  who  witness  Your  people 
in  misery  and  disgrace,  and  who  thereby 
conclude  that  You  are  unable  to  see  to 
their  needs  (Alshich). 

This  follows  the  translation  of  Targum 
Yonasan.  Rashi  translates  03  btUipb,  to  make 
them  an  example,  rather  than  to  rule  over 
them.  [Do  not  allow  Your  nation  to  be 
disgraced  and  humiliated  by  the  fact  that 
other  nations  use  them  as  a  symbol  of  misery 
and  tragedy.] 

18.  ioy-by  bfcO!i  i^nijb  ti  nap’]  —  And 
Hashem  defended  His  land  and  He  took 
pity  on  His  people. 

If  you  will  only  repent,  the  Almighty 
will  take  action  immediately111  to  serve  the 
needs  of  His  land  and  His  nation  ( Mahari 
Kara).  The  cause  of  His  land  He  will 
champion  zealously  and  unstintingly, 
since  it  has  done  no  wrong  to  warrant  the 
devastation  brought  upon  it  by  the  in¬ 
vading  swarms.  To  save  His  nation,  how¬ 
ever,  He  will  have  to  employ  the  attribute 
of  mercy,  since  their  misfortune  is  the 
result  of  their  own  misdeeds  (Alshich). 

Rashi,  quoting  Sotah  3a,  mentions  an 
interpretation  which  translates  K3j?’]  as 


1.  [The  verse  is  written  in  the  past  tense  to  convey  this  immediacy]  (cf.  Ibn  Ezra). 


bltl’  [166] 


2/17-20  17  Between  antechamber  and  the  altar  let  the 
Kohanim,  the  ministers  of  Hashem,  weep,  and  let 
them  say,  "Have  mercy,  Hashem,  upon  Your  nation, 
and  do  not  place  Your  heritage  in  disgrace  for  peoples 
to  rule  over  them.  Why  should  they  say  among  the 
nations,  'Where  is  their  God 7  "  16  And  Hashem  de¬ 
fended  His  land  and  He  took  pity  on  His  people. 19  And 
HASHEM  replied  and  He  said  to  His  people:  "Behold  l 
am  sending  to  you  the  grain,  the  wine,  and  the  oil  and 
you  shall  be  sated  from  it,  and  I  will  no  longer  place 
you  in  disgrace  among  the  nations. 20  And  the  northern 
one  I  will  distance  from  you  and  I  will  banish  it  to  a 
land  arid  and  desolate;  its  face  to  the  eastern  sea  and 
its  end  to  the  western  sea,  and  its  stink  will  ascend 
and  its  stench  will  go  out,  for  it  has  achieved  greatly. 


"He  warned."  The  Almighty  acted  on 
behalf  of  His  land  and  nation,  and  He 
warned  the  locusts  against  causing  fur¬ 
ther  destruction. 

19.  a?h  nbti;  my1?  iptO]  'n  iy?i 
inx  nnyntpi  irtyni  u/wnni  in**™* 
D’ua  nsio  Tiy  ogni*  inx-tchi  —  And 
Hashem  replied  and  He  said  to  His 
people:  " Behold  I  am  sending  to  you  the 
grain,  the  wine,  and  the  oil,  and  you  shall 
be  sated  from  it,  and  l  will  no  longer  place 
you  in  disgrace  among  the  nations. 

[From  this  verse  onward,  the  remainder 
of  this  chapter  describes]  God's  positive 
response  as  communicated  through  His 
prophets  to  the  supplications  of  His 
people  (Radak ). 

[If  the  Jewish  people  will  repent,]  I  will 
heed  their  plea  and  act  —  not  only  to 
uphold  My  honor,  but  for  their  sake 
and  in  their  merit  as  well.  Thus,  I  shall 
provide  them  miraculously  with  wine, 
grain,  and  oil  despite  the  fact  that  the 
vines  and  olive  trees  have  been  destroyed 


(see  1:10,12).  Furthermore,  the  blessing 
will  come  in  great  abundance  rather  than 
merely  sufficing  to  save  them  from  star¬ 
vation.  In  addition,  since  I  shall  champion 
their  honor,  they  will  no  longer  be  subject 
to  humiliation  at  the  hands  of  the  gentiles 
(Malbim). 

20.  r>nnirn  Dipbyn  p’rriK  •>3iDyn-ni<i 
■ofa-jpn  n’rr  btt  ■pja-n#  nnntpi  rvy  y-tK-btt 
injq¥  ^yni  itt/tp  nbyi  inntta  ovvbK  iat)j 

nitPyb  bnin  ’3  —  And  the  northern  one 
I  will  distance  from  you  and  l  will  banish 
it  to  a  land  arid  and  desolate;  its  face  to 
the  eastern  sea  and  its  end  to  the  western 
sea,  and  its  stink  will  ascend  and  its 
stench  will  go  out,  for  it  has  achieved 
greatly. 

I  will  distance  from  you  the  locusts 
( Rashi ;  Radak),  which  come  from  the 
north,[1]  and  I  will  drive  them  to  an  arid 
and  desolate  land.  These  great  swarms, 
which  extended  from  the  Sea  of  Galilee 
and  the  Dead  Sea  on  the  eastern  side 
of  the  Land  of  Israel  all  the  way  to  the 


1.  According  to  Daas  Mikra,  it  is  known  from  experience  that  the  locusts  which  invade  the 
Land  of  Israel  do  not  come  from  the  north.  However,  he  quotes  an  eyewitness  to  the  locust 
swarm  of  1915  as  stating  that  the  locusts  constantly  turned  their  faces  northward.  He  thus 
suggests  that  perhaps  for  this  reason  they  are  referred  to  by  the  prophet  as  northern  ones. 


[167]  Joel 


mm  Vnin-rp  ’nnte/i  ng™  'Kyn-bK  N3  »-io/a 
iK\^n  15  •ntp  ninna  iKTrr^K  :niU7y|7  33 
■[dai  niNi^  in?  Kto  'yy-n  “rain  niio 
nima  impteo  I'?1*  *>ani  :D^n  um  » 
ngnyf?  rnlBmnis  na^  inrr?  nmn'5?# 

:|i\i7Knn  rnm  outo  dd1?  1*315 


Mediterranean  to  the  west,  shall  all  die  of 
thirst,  and  their  stench  will  invade  the 
nostrils  of  all  passers-by  ( Radak ). 

injrjv  byni  wnj  n^yi  —  And  its  stink 
will  ascend  and  its  stench  will  go  out. 

The  prophet  repeats  the  description  of 
the  smell  caused  by  the  dead  locusts  [for 
emphasis]  (Radak).  Alternatively,  the 
term  IWK3  applies  to  the  smell  caused  by 
something  which  decays  —  in  this  case 
the  bodies  of  the  locusts.  rarjV  is  the 
stench  of  something  which  has  a  foul 
odor  from  its  inception.  In  addition  to  the 
stink  of  the  locusts  themselves,  the  air  will 
be  fouled  from  the  stench  of  their  seed, 
which  they  will  leave  in  their  wake 
(Malbim). 

nltyyb  bnin  g  —  For  it  has  achieved 
greatly. 

The  invader  has  fulfilled  its  function  of 
sowing  great  destruction  throughout  the 
land  (Radak)  and  it  has  also  achieved  its 
ultimate  purpose  of  arousing  the  people 
to  repent  (Malbim).  [It  is  therefore  time 
that  it  be  banished  from  the  midst  of  the 
Jewish  nation  and  destroyed.] 

The  Sages  (Succah  52a)  interpret  this  verse 
to  refer  to  the  times  of  the  Messiah:  /  will  dis¬ 
tance  the  hidden  one  (’jID^rn)  from  you  —  this 
is  the  yefzer  hara,  the  evil  inclination,  which 
is  hidden  within  the  heart  of  a  person,  f  will 
banish  him  etc.  —  when  the  Messiah  comes, 
he  will  be  banished  to  a  place  void  of  inha¬ 
bitants  and  people  will  no  longer  be  subject 
to  his  influence.  Hi s  face  to  the  eastern 
(’jtt-jp)  sea  and  his  end  to  the  western  (p-iqx) 
sea  —  he  set  his  eyes  upon  the  First  (’WJp) 
Temple  and  caused  its  destruction  as  well  as 
the  death  of  the  Torah  scholars,  and  then  did 
likewise  to  the  Second  (lVHJtJ)  Temple  and  its 
scholars.  [The  Temples  are  depicted  as  seas 


because  all  of  the  people  would  gather  there 
(to  celebrate  the  festivals)  just  as  all  the  rivers 
stream  to  the  sea  ( Rashi  ad  loc.).]  His  stench 
has  ascended  —  [he  has  caused  great  cala¬ 
mity]  by  attaching  himself  to  the  Jewish 
people  and  ignoring  the  other  nations.  For  he 
has  achieved  greatly  —  [i.e„  great  evil,  for  he 
reached  out  his  arm  to  great  people  (Rflshi)]. 
Said  Abaye:  And  to  the  Torah  scholars  more 
than  to  anyone  [i.e.,  when  seeking  to  seduce 
Torah  scholars  the  evil  inclination  intensifies 
his  efforts  and  temptations  more  than  in  any 
other  of  his  endeavors], 

Targum  Yonasan  interprets  this  verse  as 
referring  to  the  invasion  of  the  Holy  Land  by 
the  Assyrian  empire,  which  lay  to  the  north 
of  Eretz  Yisrael.  They  divided  their  troops 
for  the  invasion,  with  some  approaching 
from  the  east  and  some  from  the  west  (Rashi; 
cf.  Abarbanel). 

21.  71  bnjrrg  ’nntin  ■’bg  nip-jK  •>KT>n-l7N 
nityjjb  —  Fear  not,  O  land;  exult  and  be 
happy,  for  HASHEM  has  achieved  greatly. 

You  inhabitants  of  the  Land  of  Israel 
(Radak),  who  previously  quaked  from 
the  fearsome  day  of  the  Almighty's 
wrath  (Ibn  Ezra  from  v.  11)  —  once  you 
have  repented  you  will  no  longer  have 
anything  to  fear  (Rashi).  In  place  of 
assembling  for  prayer  and  mourning,  you 
will  now  indulge  in  celebration  and 
exultation.  For  the  great  achievements  of 
the  locusts  in  destroying  the  crops  will  be 
replaced  by  the  great  achievements  of  the 
Almighty  Who  will  restore  them 
(Radak). 

The  word  b’j  applies  to  the  exultation 
evoked  by  an  unexpected  source  of  rejoicing; 
nntplp  refers  to  happiness  for  a  continuous 
situation  (Malbim). 

22.  niN}  g  gtp  nlnqs  wvrrb# 
o^n  unj  iw  njKn  ins  Ktpg  rv"g 
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2/21-23  U  f ear  not'  O  land;  exult  and  be  happy,  for  Hashem 
has  achieved  greatly. 22  Fear  not,  beasts  of  the  field,  for 
the  dwelling  places  of  the  desert  have  become  covered 
with  grass,  for  the  tree  has  borne  its  fruit;  the  fig 
tree  and  the  vine  have  given  forth  their  potency. 23  And 
children  of  Zion,  exult  and  be  happy  with  Hashem 
your  Cod,  for  He  has  given  you  a  teacher  for  righteous¬ 
ness,  and  He  has  brought  down  for  you  the  rain  — 
the  early  rain  and  the  late  rain  in  the  first  [month]. 


—  Fear  not,  beasts  of  the  field,  for  the 
dwelling  places  of  the  desert  have  be¬ 
come  covered  with  grass,  for  the  tree  has 
borne  its  fruit;  the  fig  tree  and  the  vine 
have  given  forth  their  potency. 

The  beasts  of  the  field,  who  previously 
cried  out  in  hunger  (1:20),  will  now  have 
nothing  to  fear,  for  the  dwelling  places  of 
the  wilderness  will  abound  with  vegeta¬ 
tion  instead  of  their  being  consumed  by 
fire  (1:19),  and  the  trees  will  produce  their 
fruits  instead  of  their  being  scorched  by 
flame  ( Ibn  Ezra;  Radak). 

According  to  Abarbanel,  this  verse  is 
directed  to  the  nations  of  the  world  — 
depicted  as  beasts  of  the  field  —  who  were 
also  subjugated  by  the  four  kingdoms  that 
conquered  the  Jewish  nation.  After  having 
foretold  how  the  Land  of  Israel  will  flourish 
in  the  care  of  the  Almighty  during  the  times 
of  the  Messiah,  the  prophet  goes  on  to 
reassure  the  rest  of  the  nations  that  peace  will 
prevail  throughout  the  world  as  well,  and  no 
nation  will  need  fear  the  invasion  of  another. 

23.  inps  os’o'bs  to  inntpi  ib’i  ’331 
n-)in  03b  -nvn  rtpiyb  rninrrnK  03b 
IIW103  Wlpbpi  —  And  children  of  Zion, 
exult  and  be  happy  with  Hashem  your 
God,  for  He  has  given  you  a  teacher  for 
righteousness,  and  He  has  brought  down 
for  you  the  rain  —  the  early  rain  and  the 
late  rain  in  the  first  [month], 

[Rejoice,  children  of  Zion,  in  your 
closeness  with  the  Almighty,  a  closeness 
engendered  by]  the  prophets  He  has  sent 
you,  who  teach  you  the  ways  of  righ¬ 
teousness  ( Ibn  Ezra;  cf.  Rashi). 

Others  explain:  Rejoice  over  the  fact 


that  the  Almighty  sent  swarms  of  locusts 
which  served  as  your  teachers  by  com¬ 
pelling  you  to  reexamine  your  deeds  and 
repent.  Focus  your  joy  upon  the  closeness 
to  God  which  you  thereby  achieved 
(Alshich;  Malbim ). 

Another  rendition  is:  for  He  has  given 
you  the  early  rain  in  charity  —  i.e.,  he 
forgave  your  iniquities  and  provided  you 
with  rain  in  its  proper  time  (Radak). 

pwioa  wipbni  rrjm  ntp|  nab  Tjl'i  —  And 
He  has  brought  down  for  you  the  rain  — 
the  early  rain  and  the  late  rain  in  the  first 
[month] 

[Rejoice  in  the  miraculous  salvation 
wrought  by  the  Almighty,  Who  sent 
down  two  showers  of  rain  in  the  month 
of  Nissan  —  rather  than  one  in  Cheshvan 
and  one  in  Nissan  as  usual  —  and  they 
nevertheless  bore  fruit.] 

Normally,  if  no  rain  has  fallen  in  Israel 
by  the  month  of  Nissan,  all  supplication 
for  rain  ceases,  because  from  that  point  on 
it  is  too  late  for  the  water  to  be  of  any 
benefit  ( Taanis  1:7).  In  the  time  of  Joel, 
however,  the  first  rain  of  the  year  did  not 
arrive  until  the  first  of  Nissan,  after 
which  the  prophet  instructed  the  people 
to  go  out  and  plant  their  crops.  They 
planted  on  the  second,  third,  and  fourth 
of  the  month,  and  a  second  shower  fell  on 
the  fifth.  Miraculously,  the  land  bore  fruit 
in  this  short  time,  and  the  Omer  sacrifice 
—  which  is  usually  the  product  of  six 
months  of  growth  —  was  brought  in  the 
Temple  on  the  fifteenth  of  Nissan 
(Radak  citing  Taanis  5a). 


[169]  Joel 


u/i-pri  vu/n)  nn  ninan  n3  td-id/s 

bix  H\i7K  □,’j^n"nN  nib  in t?b\ij)  nnrn  n3 
^inan  '^n  mam  ^onm  pWr  ninxr! 

Vinte/i  '^13N  nn^D^S.l  :n33  **nn^U7  “i \ii#  ™ 

-n#*  orpn'^K  mm  nu;-nt<.  on^ni 
■>kjv  lu/m-K'5?!  K^^pn1?  nDKjy  rwv 
ijKi  ijk  banten  ii#i  15  nny-rn  nbwb  « 

•>73V  lu/nr^'?)  “rt?  tamn'^K  mm 


24.  u/i-pn  D'3^n  ip’Wni  is  ninin  iKbni 
iny’l  —  And  the  granaries  shall  be  filled 
with  grain,  and  the  pits  shall  overflow 
with  wine  and  oil. 

Due  to  My  blessings,  says  the  Al¬ 
mighty,  the  silos  will  miraculously 
abound  with  grain  (Malbim)  and  the  pits 
containing  wine  and  oil  will  be  so  full  that 
their  produce  will  flow  over  the  top 
( Radak ).  Even  if  there  is  insufficient  pro¬ 
duce  to  fill  the  silos  and  pits  to  capacity,  it 
will  continue  to  increase  while  in  storage 
until  all  the  granaries  are  full  and  the  wine 
and  oil  pits  are  overflowing  (see  Bava 
Metzia  42a).  Furthermore,  only  "la,  pure 
grain,  will  develop  this  way,  with  none  of 
the  usual  chaff  found  within  it  (Alshich; 
Malbim). 

Rashi  renders  ip’tdni,  they  will  roar:  So 
much  wine  and  oil  will  flow  from  the  presses 
into  the  pits  that  it  will  cause  great  clamor. 

25.  ban  “ititK  tratttn-riN  nab  ■’nabui] 
bv-un  ■>b'>n  ann)  b’pnm  pbvt  ntnNn 

D33  Ttnbty  —  And  I  will  repay  you  for 
the  years  that  the  arbeh,  yelek,  chasil, 
and  gazam  consumed  —  My  great  army 
that  I  sent  among  you. 

Once  you  have  earned  My  mercy  by 
repenting  your  sins,  not  only  shall  I  pre¬ 
vent  the  locusts  from  causing  further  de¬ 
struction,  but  I  will  repay  you  as  well  for 
all  their  previous  damage.  Because  the 
gazam  came  first,  before  there  were  any 
stirrings  of  repentance  whatsoever,  their 
consumption  was  the  most  fully  deserved 
of  the  four.  Therefore  that  will  be  the  last 
to  be  repaid  —  only  after  your  penitence 


is  completed  (Malbim). 

The  Sages  cite  this  verse  as  an  example  of 
the  practice  of  the  prophets  —  learned  from 
Moses  —  to  follow  harsh  words  of  rebuke 
with  reassurances  of  comfort  and  God's 
mercy  ( Sifri  to  Vzos  Habrachah  33:1). 

26.  -n  out-riK  oflbbrn  yiafcn  blaij  Qjpbato 
luia’-Nbi  K’bpn1?  opjjy  ntoy^N  aynS* 
□biyb  ’py  —  And  you  shall  eat  —  eating 
and  being  satisfied  —  and  you  shall  praise 
the  Name  of  Hashem  your  Cod  Who  has 
acted  with  you  wondrously,and  My  peo¬ 
ple  shall  not  be  ashamed  evermore. 

You  will  eat  to  satiation,  with  no  fear  of 
hunger  whatsoever.  Not  only  will  there 
be  an  abundance  of  provisions,  but  the 
crops  will  also  be  blessed  within  your 
bodies,  and  you  will  thus  be  satiated  by 
small  quantities  of  food  ( Alshich ;  Mal¬ 
bim). 

D3n  v  ntyy— iwn  oa’rrbK  -n  DurriK  onbbni 
N’bpnb  —  And  you  shall  praise  the  Name 
of  Hashem  your  God  Who  has  acted  with 
you  wondrously. 

You  will  praise  the  Almighty  for  the 
wondrous  nature  of  His  beneficence,  for 
He  will  replace  the  product  of  four  years 
of  famine  in  one  year,  and  provide  the 
entire  crop  miraculously  in  the  month  of 
Nissan  (Radak).  You  will  exalt  Him,  as 
well,  for  the  plague  of  locusts  itself,  for  it 
brought  you  to  repent  and  to  thereby 
achieve  the  level  of  sanctity  which  earned 
you  these  miraculous  benefits  (Alshich). 
□biyb  ’ay  iWarKbl  —  And  My  people 
shall  not  be  ashamed  evermore. 

Never  again  shall  the  Jewish  people 
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2/24-27  24  And  the  granaries  shall  be  filled  with  grain,  and  the 
pits  shall  overflow  with  wine  and  oil. 25  And  I  will  repay 
you  for  the  years  that  the  arbeh,  yelek,  chasil,  and  gazam 
consumed  —  My  great  army  that  l  sent  among  you. 
26  And  you  shall  eat  —  eating  and  being  satisfied  —  and 
you  shall  praise  the  Name  of  Hashem  your  God  Who  has 
acted  with  you  wondrously;  and  My  people  shall  not  be 
ashamed  evermore.  27  And  you  shall  know  that  l  am  in 
the  midst  of  Israel,  and  I  am  Hashem  and  there  is  no 
other;  and  My  people  shall  not  be  ashamed  evermore. 


suffer  humiliation  among  the  family  of 
nations  due  to  famine  ( Radak ;  see  v.  17). 
No  longer  will  you  need  be  ashamed  of 
the  misdeeds  which  caused  this  catastro¬ 
phe,  for  your  repentance  out  of  love  of 
God  will  completely  eradicate  them  ( Mai - 
bim)!'] 

27.  TI  ’IKl  ’IK  btotio  3-}j7?  ’3  npy-H 
nbiyb  •’tay  -ny  ng’nbtc  — 

And  you  shall  know  that  I  am  in  the 
midst  of  Israel,  and  I  am  Hashem  and 
there  is  no  other;  and  My  nation  shall  not 
be  ashamed  evermore. 

You  will  recognize  clearly  that  I  alone 
am  your  God,  and  I  reside  in  your  midst 
hearkening  to  your  cries  (Kodak),  for 
without  My  glory  in  your  midst  none  of 
the  wonders  described  above  would  have 
been  possible  ( Ibn  Ezra).  Accordingly,  as 
stated  in  the  previous  verse,  you  will 
never  again  be  ashamed,  since  you  will 
now  be  certain  of  My  presence  among 
you  (Abarbanel). 

Alternatively:  You  will  know  that  My 
presence  is  actually  in  your  midst,  i.e.,  that 
the  body  of  a  Jew  is  not  a  barrier  to  the 


Divine  Presence  as  long  as  he  achieves  his 
potential  for  sanctity.  Thus,  your  bodies 
will  be  satiated  miraculously  from  minute 
amounts  of  food,  due  to  My  presence 
within  them.  [You  will  also  comprehend 
in  retrospect  that  the  punishment  you 
endured  was  in  reality  a  source  of  great 
benefit,]  and  you  will  thereby  recognize 
that  I  am  both  Hashem  —  the  dispenser  of 
mercy  —  and  Elokim  —  the  dispenser  of 
justice,  and  there  is  no  other  source  for 
either  of  these  Divine  attributes.  Finally, 
the  quality  of  life  you  will  enjoy  at  this 
time  will  allow  you  a  glimpse  of  the  lofty 
level  of  existence  which  will  be  attained 
with  the  ultimate  redemption,  and  you 
will  thereby  perceive  with  great  clarity 
that  once  the  Messianic  era  arrives  you 
will  never  again  be  ashamed  (Alshich). 

Others  contend  that  this  final  phrase  is 
more  than  merely  a  reiteration  of  the  parallel 
statement  in  the  previous  verse:  [Before,  the 
prophet  was  discussing  the  immediate  fu¬ 
ture,]  and  promised  the  people  that  they 
would  no  longer  be  ashamed  of  their  evil 
deeds  (Malbim).  Now  he  is  depicting  the  situ¬ 
ation  in  the  Messianic  era  ( Mahari  Kara).  He 


1.  [Malbim' s  explanation  avoids  a  serious  question  that  Radak's  approach  raises:  Since  these 
events  took  place  during  the  era  of  the  First  Temple,  and  were  thus  followed  by  both  exiles 
and  all  of  the  suffering  and  degradation  that  they  wrought,  how  can  the  prophet  proclaim 
that  they  will  never  again  undergo  similar  humiliation?  According  to  Malbim,  however,  he  is 
discussing  the  specific  humiliation  caused  by  those  particular  sins.  Concerning  Radak's 
interpretation,  we  can  only  theorize.  Perhaps  the  humiliation  of  a  nation  in  exile  is  not 
comparable  to  one  that  suffers  famine  while  in  its  own  land.  In  the  former  case,  the  situation 
is  viewed  as  temporary,  for  ultimately,  the  Jewish  people  will  be  redeemed  and  restored  to 
their  previous  status.  While  in  its  homeland,  however,  a  nation's  situation  defines  its  status, 
and  destitution  and  hunger  in  these  circumstances  are  degrading  to  the  entire  nation.] 
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guarantees  that  in  the  end  of  days  they  will  things  which  were  missing  in  the  Second 

enjoy  the  full  measure  of  Divine  Presence  in  Temple  due  to  the  absence  of  His  presence 

their  midst  and  will  thus  not  be  disgraced  by  will  be  replaced  with  the  coming  of  the  Mes- 

even  its  partial  absence.  Accordingly,  those  siah  ( Malbim ). 

Ill 

This  chapter  begins  an  entirely  new  phase  of  the  prophecy  of  Joel,  in  which  he 
foretells  of  the  Messianic  era  that  will  take  place  in  the  end  of  days  (Rashi).  In  the  final 
verse  of  the  previous  chapter,  he  described  how  the  Jewish  people  will  recognize  the 
presence  of  the  Almighty  in  their  midst.  He  now  goes  on  to  depict  how  that  recognition 
will  increase  in  the  end  of  days  to  a  level  which  will  preclude  further  sin  ( Radak ;  see 
below).  [In  the  first  three  verses  he  speaks  in  the  name  of  Hashem,  referring  to  the 
Almighty  in  the  first  person.] 


1. 15*nnK  rpm  —  And  it  will  be  after  this. 

The  following  shall  occur  in  the  end  of 
days  [in  the  times  of  the  Messiah]  (Rashi; 
Radak;  et  al.). 

Others  contend  that  the  Messianic  era  is 
always  alluded  to  in  prophecy  specifically  as 
the  "end  of  days."  The  phrase  it  will  be  after 
this  denotes  a  period  of  time  significantly 
prior  to  the  final  redemption.  In  this  case,  it 
seems  to  refer  to  the  times  of  Jehoshafat,  dur¬ 
ing  which  prophets  and  prophecy  abounded 
among  the  Jewish  people  (Ibn  Ezra,  citing  R' 
Moshe  HaKohen). 

-itya-ba-by  ’nrvriK  ’hiej^k  —  I  will  pour 
out  My  spirit  upon  all  flesh. 

I  will  bestow  upon  all  flesh  a  spirit  of 
wisdom  and  understanding  as  well  as 
fear  of  God  (Radak)  along  with  all  of  the 
spiritual  qualities  which  rightfully  ac¬ 
company  these  attributes  (Malbim). 

According  to  some,  this  refers  only  to 
members  of  the  Jewish  nation  (Radak). 
Others  contend  that  all  of  mankind  will 


achieve  this  clear  recognition  of  the  Al¬ 
mighty,  but  only  the  Children  of  Israel 
will  reach  the  level  of  prophecy,  as  des¬ 
cribed  below  (Abarbanel).  Rashi  presents 
a  third  view:  All  flesh  denotes  all  who 
have  within  them  hearts  of  flesh  that  are 
receptive  to  the  presence  of  the  Almighty, 
lin'bq:  nmbn  D3^j7i  Drprmrn  o^a  wap 
1KT  nlPm  Danina  —  And  your  sons  and 
daughters  shall  prophesy;  your  elders 
shall  dream  dreams,  your  young  men 
shall  see  visions. 

When  My  spirit  shall  pervade  the  con¬ 
sciousness  of  mankind,  the  gift  of  pro¬ 
phecy  will  descend  upon  all  who  are  qual¬ 
ified  to  receive  it,  each  according  to  his 
level  (Radak).1'1  Your  sons  and  daughters 
who  will  be  born  in  that  era  will  be  so 
infused  with  the  glory  of  My  presence 
that  they  will  attain  the  highest  levels  of 
prophecy  —  called  HKiai  Your  elders,  on 
the  other  hand,  who  will  have  reached 


1.  As  explained  by  Rambam  (Moreh  Nevuchim  2:36),  not  every  person  is  capable  of 
experiencing  prophecy.  Even  with  the  proper  training  and  preparation,  it  is  only  attainable  by 
those  who  were  granted  the  natural  propensity  for  its  achievement  (Radak). 
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it  will  be  after  this,  l  will  pour  out  My  spirit 
upon  all  flesh,  and  your  sons  and  daughters 
shall  prophesy;  your  elders  shall  dreams,  your  young 
men  shall  see  visions.  2  Also  upon  the  slaves  and  upon 
the  maidservants  in  those  days  l  will  pour  out  My 
spirit.  3  And  I  shall  set  portents  in  the  heavens  and  on 
earth;  blood,  fire,  and  pillars  of  smoke.  4  The  sun  shall 
turn  to  darkness  and  the  moon  to  blood  before  the 
coming  of  the  day  of  Hashem  Who  is  great  and  awesome. 


maturity  prior  to  the  redemption,  will  be 
limited  to  the  experience  of  prophetic 
dreams.  Above  the  level  of  such  dreams 
but  still  below  full  prophecy  is  the  inter¬ 
mediate  degree  of  prophetic  visions. 
These  will  be  achieved  by  your  youth, 
who  will  be  bom  before  the  redemption 
but  will  reach  adulthood  during  the  Mes¬ 
sianic  era  ( Malbim ). 

2.  D’nja  ninDtttrrbYi  anajtn-bj  m] 
'nn-nN  Tiedk/k  nnnn  —  Also  upon  the 
slaves  and  upon  the  maidservants  in 
those  days  I  will  pour  out  My  spirit. 

Even  those  gentile  servants  and  maid¬ 
servants  who  will  serve  the  Jewish  people 
in  the  Land  of  Israel  will  be  elevated  by 
the  spirit  of  holiness  which  I  will  bestow 
upon  the  land.  However,  only  the  Jewish 
people  themselves  will  achieve  the  level  of 
prophecy  ( Radak ;  Malbim). 

3.  The  prophet  now  goes  on  to  describe 
the  signs  that  the  Almighty  will  place  in 
heaven  and  earth  to  herald  the  destruction 
of  the  enemies  of  Israel.  This  will  oc¬ 
cur  during  the  wars  of  Cog  and  Magog,  a 
series  of  cataclysmic  battles  that  will  be 
fought  prior  to  the  final  redemption  (see 
Ezekiel  chs.  38,  39,  Zechariah  ch.  14). 

(Since  these  battles  will  precede  the  re¬ 
demption,  it  seems  that  the  verse  is  some¬ 
what  of  a  flashback,  i.e.,  the  full  relation¬ 
ship  with  the  Almighty  described  above 
will  come  after  the  following  great  events. 
Alternatively,  the  lofty  levels  described  in 
the  previous  verses  will  be  attained  in  the 


beginning  of  the  Messianic  era,  with  the 
first  steps  of  redemption  —  even  before 
the  great  wars  of  Gog  and  Magog  and  the 
total  redemption  that  will  follow  them.] 
ynioi  D’nttt?  D’ngin  ’nrui  —  And  l  shall 
set  portents  in  the  heavens  and  on  earth. 

At  that  time,  I  will  produce  omens  in 
the  heaven  and  on  earth  to  foretell  of 
future  events  (Radak). 

Itt/y  nVllp’ni  tt/to  a-!  —  Blood,  fire,  and 
pillars  of  smoke. 

A  sign  of  blood  will  appear  on  earth  to 
symbolize  the  great  bloodshed  which  will 
occur,  and  lightning  from  heaven  will 
strike  the  land,  causing  fires,  and,  with 
them,  pillars  of  smoke.1'1  These  will  por¬ 
tend  the  impending  destruction  of  those 
nations  who  join  with  Gog  and  Magog  in 
attacking  Jerusalem  (Radak). 

Others  interpret  this  verse  as  describing 
how  the  Almighty  will  provide  a  clear 
sign  of  His  presence  through  the  wond¬ 
rous  manner  in  which  He  will  destroy  the 
enemies  of  Israel.  The  sword  which  smites 
them  here  on  earth  will  cause  their  blood 
to  flow,  while  fire  will  descend  upon  them 
from  heaven  and  consume  them  in  a  pillar 
of  smoke  (Abarbanel;  Malbim). 

4.  103  ’39b  tnb  rnvri  ■qtfnb  ^arn 
KTiani  bvran  rt  dv  —  The  sun  shall  turn  to 
darkness  and  the  moon  to  blood  before 
the  coming  of  the  day  of  HASHEM  Who  is 
great  and  awesome. 

Prior  to  the  advent  of  the  day  of  God's 
judgment  (Malbim),  the  sun  will  cease  to 


1.  The  word  nVflpvi  is  derived  from  lijn,  a  palm  tree,  as  the  smoke  will  rise  in  pillars  which  are 
high  and  straight  like  a  palm  tree  (ibid.). 
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give  forth  its  light  and  the  moon  will 
turn  blood-red,1'1  thereby  humiliating  all 
those  who  worship  these  celestial  bodies 
(Rashi;  Mahari  Kara).  Alternatively: 
These  afflictions  will  portend  the  cata¬ 
clysmic  events  which  shall  befall  the 
nations  of  Gog  and  Magog  and  their 
allies  when  they  attack  the  Jewish  nation 
in  the  end  of  days  (Ibn  Ezra;  Radak). 

Others  interpret  this  verse  allegori¬ 
cally:  The  smiting  of  the  sun  and  moon 
described  will  not  actually  occur,  they 
merely  symbolize  impending  disasters. 
According  to  some,  they  represent  the 
punishment  which  will  befall  the  ene¬ 
mies  of  Israel  (Rambam,  Moreh 
Nevuchim  2:29  as  cited  by  Radak;  Al- 
shich)  —  alluding  specifically  either  to 
the  army  of  Sennacherib  or  to  the 
enemies  in  the  times  of  the  Messiah 
( Rambam  ad  loc.).  Others  understand 
them  to  depict  the  destruction  which  will 
occur  to  the  Jewish  people  themselves 
prior  to  their  final  redemption  (Radak). 

Alshich  interprets  this  to  be  a  continu¬ 
ation  of  the  previous  verse:  Blood,  fire, 
and  pillars  of  smoke  are  the  omens  which 
will  appear  on  earth,  whereas  the  black¬ 
ening  of  the  sun  and  the  reddening  of  the 
moon  are  those  which  will  be  seen  in  the 
heavens.  These  wonders  will  foretell  the 
destruction  of  the  historic  enemies  of  the 
Jewish  people.  Blood  is  the  sign  of  Edom, 
the  nation  that  lives  by  the  sword.  Fire 
symbolizes  the  Babylonians,  who  decreed 
upon  those  who  served  Hashem  that 
they  be  thrown  into  a  furnace  of  fire.  The 
Persians  and  the  Greeks,  who  oppressed 
the  Jews  to  a  lesser  degree  than  the  first 
two  —  as  they  did  not  destroy  the  Tem¬ 
ple  [nor  send  the  Jewish  people  into  exile] 
—  are  symbolized  as  one  unit.  Their  retri¬ 


bution  has  actually  already  begun  —  the 
Greeks  in  the  times  of  the  Maccabees, 
and  the  Persians  in  the  times  of  Mor- 
dechai  and  Esther.  Their  final  destruc¬ 
tion,  however,  as  depicted  by  a  pillar  of 
smoke,  will  take  place  in  the  end  of  days. 

Beyond  any  of  these  nations,  the 
ultimate  nemesis  of  the  Jewish  people  is 
Amalek.  Their  destruction  is  symbolized 
by  wonders  in  Heaven.  Yaakov,  as  repre¬ 
sented  by  the  sun,  will  cover  Amalek 
with  darkness;  Rachel,  as  depicted  by  the 
moon,  will  spill  their  blood  —  as  stated 
by  the  Sages  ( Pesikta  Rabbasi  ch.  13), 
that  Amalek  will  fall  into  the  hands  of 
the  descendants  of  Rachel. 

5.  ubtp’  -n  nv?3‘raj?’  tu/N  Sd  rrm  —  And 
it  shall  be  [that]  all  who  call  in  the  Name 
of  Hashem  shall  escape. 

All  those  who  turn  to  the  Almighty  in 
sincerity  will  be  saved  from  the  great 
destruction  described  above  (Radak). 
Some  maintain  that  this  will  include  the 
entire  Jewish  nation,  who  will  return  to 
God  and  thus  be  spared  (see  Abarbanel ). 
Others  contend  that  only  those  individu¬ 
als  who  will  be  outstanding  in  their 
sanctity  and  fear  of  God  will  escape  these 
cataclysmic  events  (Radak). 

The  Sages  interpret  this  phrase  homi- 
Ietically  to  mean  all  who  will  be  called  by 
the  Name  of  Hashem.  The  Midrash  ex¬ 
plains:  Is  it  possible  for  a  human  being 
to  be  called  by  God's  Name?  However, 
the  Omnipresent  is  called  merciful,  as  it 
is  stated:  Merciful  and  benevolent  is 
HASHEM  (Psalms  145:8);  you,  too,  must 
bestow  favors  even  if  undeserved.  The 
Omnipresent  is  called  righteous,  as  it  is 
stated:  Hashem  is  righteous;  He  loves 
righteousness  (ibid.  11:7);  you,  too,  must 


1.  When  the  moon  is  fully  eclipsed  it  is  blackened;  when  it  is  only  partially  covered  it  appears 
red  like  blood  (Radak). 
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5  And  it  shall  be  [that]  all  who  call  in  the  Name  of 
HaSHEM  shall  escape,  for  on  the  mountain  of  Zion  and  in 
Jerusalem  there  shall  be  refuge  as  HaSHEM  said,  and 
among  the  survivors  whom  HaSHEM  calls. 

4/l  1  "JTor  behold  in  those  days  and  at  that  time,  when 

1  will  bring  back  the  captivity  of  Judah  and 


be  righteous.  The  Omnipresent  is  called  a 
chassid  [one  who  is  righteous  beyond  the 
letter  of  the  law],  as  it  is  stated:  for  I  am  a 
chassid  ( Jeremiah  3:12);  you,  too,  must 
be  a  chassid.  Therefore,  it  says:  All  who 
are  called  in  the  Name  of  HaSHEM  will 
escape  (Y alkut). 

ny’bp  rpnn  ivy-in?  —  For 

on  the  mountain  of  Zion  and  in 
Jerusalem  there  shall  be  refuge. 

The  salvation  of  the  Jewish  people  will 
occur  only  if  they  return  to  the  Holy 
Land  and  to  Jerusalem,  for  there  alone 
refuge  will  be  granted  ( Abarbanel ;  see 
below). 

■n  HQK  —  As  HaSHEM  said. 

This  special  treatment  of  the  Jewish 
people  is  already  foretold  in  the  Torah 
(Deuteronomy  28:10),  where  it  is  stated: 
And  all  the  nations  of  the  land  will  see 
that  the  Name  of  HaSHEM  is  called  upon 
you  (Rashi;  cf.  Abarbanel). 


K-Ip  71  -|#N  n’lntfOl  —  And  among  the 
survivors  whom  HaSHEM  calls. 

Those  individuals  of  special  merit, 
whom  the  Almighty  will  invite  to  serve 
Him  and  reap  the  fruit  of  His  blessing 
(Rashi,  cf.  Ibn  Ezra,  Radalc )  [shall  be 
saved  from  this  great  destruction],  as 
stated  above  (Ibn  Ezra). 

Another  view  perceives  this  phrase  as 
elaborating  upon  the  terms  of  the  salva¬ 
tion  described  above.  According  to  some, 
it  states  that  even  in  Jerusalem  not 
everyone  will  be  spared,  only  those  who 
will  be  singled  out  by  the  Almighty  due 
to  their  unique  merit  (Abarbanel).  Others 
contend  that  Jerusalem  will  be  a  haven 
from  the  calamities  described  for  all  who 
dwell  there,  even  for  those  with  no 
singular  merit,  as  described  in  the  previ¬ 
ous  phrase.  In  addition,  the  truly  righ¬ 
teous  shall  be  saved  by  the  Almighty 
wherever  they  may  be  found,  even  if 
they  are  in  the  very  midst  of  the  destruc¬ 
tion  (Alshich;  Malbim). 


IV 

In  this  chapter,  the  prophet  describes  how  the  enemies  of  Israel  will  amass  to  attack 
Jerusalem,  in  the  end  of  days,  and  will  be  annihilated.  This  is  part  of  the  wars  of  Gog 
and  Magog,  which  are  also  foretold  by  the  prophets  Ezekiel  (chs.  32,38,39)  and 
Zechariah  (ch.  14). 

Ibn  Ezra,  however,  suggests  that  as  in  the  previous  chapter,  this  prophecy  is 
discussing  not  the  Messianic  era,  but  rather  an  occurrence  which  took  place  during  the 
reign  of  Jehoshafat,  king  of  Judah.  At  that  time  the  fear  of  the  Almighty  fell  upon  the 
nations  surrounding  Jerusalem  and  they  came  to  offer  tribute  to  Jehoshafat  (Ibn  Ezra, 
citing  R'  Moshe  HaKohen;  see  II  Chronicles  17:10ff;  cf.  comm,  to  3:1). 


1.  N’nn  nyai  n»nn  a’nja  nan  r? 

nbtth-m  njrr  nts  —  For  behold  in 
those  days  and  at  that  time,  when  I  will 
bring  back  the  captivity  of  Judah  and 
Jerusalem. 


(That  which  is  described  in  the  follow¬ 
ing  verses]  will  take  place  in  the  times  of 
the  Messiah,  when  I  will  redeem  the  cap¬ 
tives  of  the  Jewish  nation  and  allow  them 
to  live  in  peace  forever  after  ( Radak ). 
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nvmini  n?iarj“taTiK  a  m/i 

,’kjv“i7V  Du/  nay  uDunrr  pay1™ 

•>5f"iK_nKi  d^q  njB  n #k  ’^Kqty  ‘’n^q;1) 
niua  un*i  ‘nti  it  :ip£n  a 

-fr  anx-pta  uxf  ]«n  naa  pn^m  i 
o^tpa  bqx  ^laan  rnITt7a  Vrn  *i1jt‘»vi 


Although  all  of  the  twelve  tribes  of 
Israel  will  be  redeemed  at  that  time,  the 
prophet  singles  out  that  of  Judah,  the 
tribe  of  the  Messiah,  and  Jerusalem, 
which  will  be  the  site  of  the  restored 
monarchy  of  Israel  as  well  as  of  the 
battles  described  below  (Radak).  Alter¬ 
natively:  Since  all  of  his  other  prophecies 
concern  Judah  and  Jerusalem,  the 
prophet  specifies  them  even  when  dis¬ 
cussing  that  which  applies  to  the  entire 
Jewish  nation  (Abarbanel;  Metzudos 
David). 

The  word  aMffK  has  a  dual  connotation.  It 
is  written  with  a  "vav,"  which  translates  / 
will  make  rest.  However,  it  is  read  with  [a 
"chirik,”  as  if  it  were  spelled  with]  a  "yud," 
which  means  /  will  bring  back  (Radak). 

2.  D’lan-bp-nK  —  And  I  will 

gather  all  of  the  nations. 

At  that  time  I  will  incite  all  of  the 
nations  to  join  with  Gog  and  Magog  and 
ascend  against  Jerusalem,  as  described  by 
the  prophet  Ezekiel  (39:2)  (Radak). 

ugtinrp  pnybK  D’jrnim  —  And  l  will 
bring  them  down  to  the  Valley  of  Judg¬ 
ment. 

I  shall  bring  all  of  these  nations  to¬ 
gether  to  a  valley  in  Jerusalem  (Radak) 
where  they  will  stand  for  judgment  (Tar- 
gum;  Rashi).  ugijflrp  pipy  can  be  under¬ 
stood  as  the  Valley  of  Jehoshafat,  refer¬ 
ring  to  the  king  of  Judah  by  that  name, 
who  apparently  built  some  edifice  or  per¬ 
formed  some  deed  within  the  valley  for 
which  it  was  called  in  his  name  (Radak). 

Ibn  Ezra  [in  accordance  with  the  view  of  R' 
Moshe  HaKohen  cited  above]  explains  this  to 
refer  to  the  Valley  of  Berachah,  where  the 
armies  of  Jehoshafat  battled  the  combined 


might  of  Ammon,  Moab,  and  Seir.  [The 
Almighty  commanded  the  Jewish  army  to 
refrain  from  battle,  and  He  incited  the 
attacking  armies  against  each  other,  thereby 
causing  their  decimation  (II  Chronicles  20).] 

btntp’  Tibrjji  ’ipy-by  Dtp  Dijy  ’ntpgtpji  — 
And  I  will  indict  them  there  concerning 
Israel,  My  people  and  My  heritage. 

I  will  bring  them  to  judgment  and 
castigate  them  for  the  evil  they  perpe¬ 
trated  against  the  Jewish  people,  when 
they  were  exiled  among  them  (Radak). 
Alternatively:  I  will  punish  them  for  their 
evil  (Tar gum),  and  that  punishment  will 
serve  them  as  a  reprimand  for  their  deeds 
(Metzudos  David). 

ipbrt  nnK-nta  a’^3  njp  uptf  —  Which 
they  dispersed  among  the  peoples,  and 
My  land  they  divided  up. 

Particularly,  I  shall  exact  retribution 
from  the  nation  of  Rome,  who,  under  the 
leadership  of  Titus,  conquered  the  Land 
of  Israel  and  scattered  its  inhabitants 
among  the  nations  (Radak). 

Alternatively,  this  phrase  responds  to  the 
likely  defense  of  these  nations:  that  they 
were  merely  carrying  out  God's  will  in 
punishing  His  people  for  their  misdeeds.  To 
this  point  the  prophet  replies  that  they 
abused  that  mission  in  three  ways.  First, 
although  the  exile  was  Divinely  ordained, 
these  nations  allowed  the  Jews  no  rest  even  in 
exile,  causing  them  so  much  suffering  that 
they  continued  to  be  dispersed  to  all  ends  of 
the  world.  In  addition,  the  nations  assumed 
ownership  over  the  Land  of  Israel  as  if  it  were 
allocated  to  them.  Finally,  they  enslaved  the 
Jewish  people  themselves,  as  described  in  the 
following  verse  ( Malbim ). 

Some  commentators  interpret  the  war  of 
Gog  and  Magog  to  refer  to  a  war  which  will 
be  fought  between  the  armies  of  Edom  —  i.e.. 
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4/2-4  Jerusalem,  2  And  I  will  gather  all  of  the  nations  and  I 
will  bring  them  down  to  the  Valley  of  Judgment  and  I 
will  indict  them  there  concerning  Israel,  My  people 
and  My  heritage,  which  they  dispersed  among  the 
peoples,  and  My  land  they  divided  up.  3  And  upon  My 
people  they  cast  lots,  and  they  gave  a  boy  for  a  har¬ 
lot,  and  a  girl  they  sold  for  wine  and  they  drank. 
4  And  also,  what  are  you  to  Me,  Tyre  and  Sidon  and 
all  the  districts  of  Philistia;  are  you  paying  requital 


the  Christian  nations  —  and  Yishmael  —  the 
Arab  peoples.  The  Almighty  will  incite  them 
to  meet  in  battle  in  the  vicinity  of  Jerusalem, 
where  they  will  both  be  decimated  in  punish¬ 
ment  for  their  persecutions  of  the  Jewish 
people  (Abarbanel;  Malbim). 

3.  rn^n)  niua  ujyi  b-yo  rr  ’ny-bK) 

pa  l-qn  —  And  upon  My  people 
they  cast  lots,  and  they  gave  a  boy  for  a 
harlot,  and  a  girl  they  sold  for  wine  and 
they  drank. 

They  drew  lots  concerning  the  cap¬ 
tives  they  took  from  My  people  to  decide 
who  would  receive  whom  as  a  slave 
( Radak ).  The  degradation  of  the  Jewish 
prisoners  was  so  great  that  a  Jewish  boy 
would  serve  merely  as  payment  for  the 
services  of  a  prostitute,  and  a  girl  was 
offered  in  exchange  for  a  cask  of  wine 
(Malbim).  Ibn  Ezra  interprets:  for  the 
price  of  wine  to  drink  together  with  the 
prostitute. 

Others  render  nil!  to  mean  food  —  from 
the  word  |1T10  (R‘  Eliezer  of  Beaugency;  cf. 
Joshua  2:1,  Rashi  ad  loc.).  [Thus:  they  ex¬ 
changed  a  boy  for  food  and  a  girl  for  drink.  J1' 

4.  [The  prophet  now  addresses  himself  to 
those  who  have  allied  themselves  with 
the  armies  attacking  the  Jewish  nation, 


such  as  T yre  and  Sidon,  etc.]  Speaking  in 
the  name  of  the  Almighty,  he  first 
challenges  them  to  produce  evidence  of 
any  provocation  that  would  warrant 
such  behavior,  and  then  goes  on  to 
specify  the  acts  of  hostility  for  which 
they  are  being  taken  to  task.  Finally,  he 
describes  the  retribution  to  be  exacted 
from  them  for  their  wickedness. 

’b  DriK-nn  —  What  are  you  to  Me ? 

What  is  there  between  us  that  you 
have  entered  My  land  for  hostile  pur¬ 
poses,  rather  than  coming  to  My  aid  as 
would  befit  neighboring  countries  (Ra¬ 
dak)?  The  nations  in  whose  hands  I 
placed  My  people  were  sent  here  by  My 
word;  only  their  excesses  were  sinful  (see 
comm,  to  v.  2).  You,  however,  had  no 
business  entering  into  the  fray  whatso¬ 
ever  (Malbim). 

T argum  renders:  Of  what  importance 
are  you  to  Me  ? 

’by  D’nbttfi?  binan  —  Are  you 

paying  requital  to  Me  ? 

Are  you  coming  to  avenge  previous 
wrongs  that  I  have  done  to  you  (Ibn  Ezra, 
Radak,  Malbim)?  If  that  is  your  claim,  I 
challenge  you  to  cite  any  action  I  have 
taken  to  harm  you  (Radak). 


1.  The  Talmud  (Gif tin  6b)  interprets  this  as  a  castigation  of  the  practice  of  Torah  students  who 
left  their  wives  in  Babylonia  and  traveled  to  the  Land  of  Israel  for  extended  periods  of  study. 
In  this  fashion  they  demonstrated  a  lack  of  importance  for  their  marital  relationship  and 
towards  their  obligation  to  father  and  raise  children  (see  Rashi  ad  loc.). 

Tosafos  interprets  njH  as  sustenance,  since  the  children  left  in  Babylonia  had  to  financially 
fend  for  themselves.  Wine  is  a  commonly  used  metaphor  for  Torah  (see  Rashi,  Shir  Hashirim 
1:2). 

The  end  —  even  one  as  exalted  as  Torah  study  —  does  not  justify  the  means. 
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crn/n 


n^x  rhnn  bp_  'by  bnx  D^m-QKi  'by 
unnpb  ‘’nnfi  ■»3p3-n#x;  iDDitfx'n:?  D^Vm  n 
rnirr?  rni  jD^Vyrr1?  Dnxnn  □‘dun  ^nnni  i 
lynV  nrii’n  ^iV  nrnaip  D.Vwn?  ■»ni 
Dipwrrin  nyyn  ■unn  inVin*  Vyn  Dg’rnn  t 
□^Vm  ‘’nnipni  nnw  nnx  ornrin-nu/j* 
□rpnlJ-rntf')  dt^tix  dnrini  iDDU/xnn  n 
■»a  pinn  ■’irVj*  □I’xnu/V  onaipi  rrnrn  rnT-i 
nnnVn  iip'ip  D?iaa  nxrix^p  nn*n  mm  « 
rnnnVttn  ■’u/ix  Vs  iVy*  utfr  oniaan  rpyn 


Rashi  translates:  Is  this  the  payment 
you  render  Me,  i.e.,  is  this  how  you  repay 
the  kindness  shown  to  you  by  King 
Solomon,  who  gave  Hiram,  king  of  Tyre, 
a  gift  of  twenty  cities  (see  /  Kings  9:11)? 

ngbm  2'pK  rqnn  bp  ’by  dfik  D’btpiTOK'! 
Datt/iOia  —  And  if  you  are  initiating 
action  against  Me,  swiftly  and  soon  will 
l  return  your  action  upon  your  head. 

If  your  attack  is  not  due  to  any  past 
grievances  but  is  rather  an  unprovoked 
act  of  aggression  (R adak),  I  will  exact 
retribution  in  a  swift  manner  and  within 
a  short  period  of  time  (Abarbanel,  Mal- 
bim).  For  I  view  any  action  taken  against 
the  Jewish  people  as  if  the  hostilities  were 
directed  against  Myself  (Radak ). 

The  word  bini  applies  to  any  act  that 
benefits  or  harms  someone  else  which  is  done 
as  a  result  of  passion  —  whether  love  or 
hatred.  When  it  is  done  in  reaction  to  a 
previous  deed  of  the  other  party,  it  is  referred 
to  as  bina  Olbtyn,  payment  of  requital.  When 
it  is  an  initial  action,  it  is  referred  to  simply  as 
bw$  (Malbim). 

5.  The  prophet  now  specifies  the  acts  of 
hostility  performed  by  these  neighboring 
nations. 

nvjlsn  v}ipn)3i  onnpb  ■gnp  ’393— tip* 
D5’bynb  DntQrj  — ’  That  My  silver  and 
gold  you  have  taken  and  My  desirable 
and  good  possessions  you  have  brought 
to  your  palaces. 


You  looted  ( Abarbanel ,  Malbim)  the 
treasures  of  the  Jewish  people,  which  in 
reality  are  Mine,  since  I  gave  them  these 
possessions  (Radak).  Alternatively:  You 
exacted  payment  from  the  Jews  for 
tribute  and  for  the  redemption  of  captives 
(I bn  Ezra). 

6.  •’job  011-139  o.biyrv  ’ipi  rnirn  ’421 
obina  byn  Dp’rnn  iynb  —  And  the 
children  of  Judah  and  the  children  of 
Jerusalem  you  sold  to  the  children  of  the 
Jevanim  in  order  to  distance  them  from 
their  border. 

When  the  Jewish  people  were  still  in 
their  own  land,  you  would  kidnap  them 
from  their  homes  and  sell  them  to  far-off 
lands  in  order  to  make  sure  they  would 
not  return.  Alternatively,  this  refers  to  the 
time  of  exile:  You  came  with  the  enemies 
of  the  Jewish  people  and  took  their 
children  captive  and  sold  them  (Radak). 

Malbim  adds:  This  is  even  worse  than 
your  theft  of  their  gold  and  silver;  that 
was  done  for  the  sake  of  profit,  whereas 
you  sold  the  children  to  distant  lands 
purely  out  of  hatred  and  cruelty. 

7.  DrtK  Dirnn-npK  Dlpijn  p  uyyr?  •'wri 
njWiO}  tajbnj  Tiawrj)  ntpty  —  Behold  l 
will  rouse  them  [to  cornel  from  the  place 
to  where  you  sold  them,  and  I  will  visit 
your  action  upon  your  head. 

Although  you  have  sent  them  off  to 
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to  Me?  And  if  you  are  initiating  action  against  Me, 
swiftly  and  soon  I  will  return  your  action  upon  your 
head  —  5  that  My  silver  and  gold  you  have  taken  and 
My  desirable  and  good  possessions  you  have  brought  to 
your  palaces.  6  And  the  children  of  Judah  and  the  chil¬ 
dren  of  Jerusalem  you  sold  to  the  children  of  the  Jevanim 
in  order  to  distance  them  from  their  border.  7  Behold  l 
will  rouse  them  [to  come]  from  the  place  to  where  you 
sold  them,  and  I  will  visit  your  action  upon  your  head. 
8  And  I  will  sell  your  sons  and  daughters  into  the  hands 
of  the  children  of  Judah  and  they  shall  sell  them  to  She- 
baites,  to  a  distant  nation,  for  HASHEM  has  spoken. 9  An¬ 
nounce  this  among  the  nations;  prepare  for  war;  arouse 
the  mighty;  let  all  the  men  of  war  approach  and  ascend. 


distant  lands,  I  will  yet  arouse  them  or 
their  children  —  or  perhaps  both  them 
and  their  children;  them  after  resurrec¬ 
tion  and  their  descendants  at  the  time  of 
redemption  —  to  return  to  their  homes 
(Radak),  and  exact  retribution  from  you 
for  your  evil  ( Ibn  Ezra,  Metzudos  David). 

8.  V3  "P3  DZprmaTiN]  qd’J3tik  ’rniim 
pirn  ’ia-b^  D’foipb  oropi  rnirp  —  And 

I  will  sell  your  sons  and  daughters  into 
the  hands  of  the  children  of  Judah  and 
they  shall  sell  them  to  Shebaites,  to  a 
distant  nation. 

1  will  deliver  your  children  into  the 
hands  of  the  returning  children  of  Israel, 
who,  in  turn,  will  sell  them  to  the 
Shebaites,  a  nation  even  more  distant 
than  the  Jevanim  (Radak).  This  punish¬ 
ment  will  include  not  only  your  sons,  but 
your  daughters  as  well,  despite  the  fact 
that  women  do  not  wage  war  [and  they 
were  thus  not  actively  involved  in  your 
misdeeds]  (Ibn  Ezra). 

The  land  of  Sheba  lies  far  to  the 
southeast  of  Israel,  and  is  also  very 
distant  from  Tyre  and  Sidon  (Radak). 
"131  'n  ’3  —  For  Hashem  has  spoken. 

[This  is  the  promise  of  the  Almighty,] 
and  no  one  can  annul  or  prevent  it  (Me- 


tzudos  David).  Alternatively;  With  this,  I 
shall  fulfill  My  ancient  prophecy  con¬ 
cerning  their  ancestor  Ham  (Genesis 
9:25);  A  slave  of  slaves  he  shall  be  to  his 
brother  (Rashi,  from  Mechilta  to  Exodus 
12:25). 

9.  The  prophet  now  returns  to  the  topic 
of  the  great  gathering  of  armies  which 
will  take  place  in  the  Valley  of  Judgment 
[Jehoshafat]  (Malbim). 

rpyn  nnn*?n  Wjp  Dias  mrut-ip 
n»nb»n  ••mu.  bs  ibjr  onisan 
Announce  this  among  the  nations;  pre¬ 
pare  for  war;  arouse  the  mighty;  let  all 
the  men  of  war  approach  and  ascend. 

[All  of  you  hostile  nations,]  gather 
together  for  battle  and  let  us  see  whether 
you  are  capable  of  waging  war  against 
Me  (Rashi).  Unlike  a  mortal  monarch, 
who  seeks  to  limit  the  size  of  his  oppos¬ 
ing  forces,  the  Almighty  urges  them  to 
gather  in  force  so  that  He  can  punish 
all  of  them  together  for  their  sins  ( Al - 
shich). 

Alternatively:  The  prophet  depicts  the 
clarion  call  to  arms  which  will  be  issued 
among  these  nations  to  gather  them  for 
war  against  Jerusalem  (Radak).  [As  ex¬ 
plained  earlier,  there  are  various  opinions 
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□■>n?p-y?  Drrn'nnjni  ninnn^  bynK  ins  >  r-ion 
-I7D  in'si  itfiy  nisa  “infO  tt^nn  k’ 
mrr  nmn  iyni?ji  n^nDp  ojtin 
ug^in?  pny^K  n?ian  i^jpi  ruin  :^nina  * 

:n*»nDn  D^n'^TiK  ueji^  n#K  *>3 
-•>3  Vn  ik's  Typ  ’5  in1?!?  * 

jonyn  nnn  “»3  □•djrn  ipmfn  n* 


as  to  the  specifics  of  the  battle  under  dis¬ 
cussion  (see  comm,  to  v.  2).] 

Abarbanel  contends  that  this  alludes  to 
the  resurrection  of  [some  of]  the  dead, 
which  will  take  place  at  the  time  of  this 
war.  Among  these  will  be  individuals 
from  the  Jewish  people  who  will  be 
brought  to  life  to  witness  the  downfall  of 
the  nations  that  persecuted  them.  Addi¬ 
tionally,  it  will  include  the  leaders  of 
these  nations,  who  will  be  reawakened  to 
be  punished  along  with  their  descendants 
and  to  witness  their  destruction. 

10.  DTin-i1?  na’n'iiptm  niinn1?  dipon  ins 
—  Beat  your  plowshares  into  swords  and 
your  pruning  forks  into  spears. 

So  great  will  be  the  scope  of  this  battle 
that  you  will  need  to  change  your 
farming  tools  into  weapons  in  order  to 
supply  for  the  needs  of  this  great  army 
(Radak,  Abarbanel).  However,  once  this 
battle  is  over  the  process  will  be  reversed, 
as  foretold  by  Isaiah  (2:4):  And  they  will 
beat  their  swords  into  plowshares  and 
their  spears  into  pruning  forks  (Radak). 

•on  -ilaa  -ion''  wbnn  —  The  weak  one 
shall  say,  7  am  mighty.' 

The  inspiration  to  join  in  this  great 
battle  will  be  so  pervasive  that  even 
the  weak  will  gather  their  courage  and 
claim  to  be  fit  to  enter  the  fray  ( Abar¬ 
banel  ). 

Alshich  interprets  this  phrase  as  an 
extension  of  the  Almighty's  challenge: 
All  your  efforts  will  be  to  no  avail,  for 
although  you  can  change  your  tools  of 
peace  into  weapons  of  war,  can  the  weak 
one  say  I  am  mighty  —  i.e.,  can  mere 


mortals,  who  are  so  weak  compared  to 
the  Almighty,  change  that  fact  simply  by 
declaring  themselves  mighty? 

11.  aq^it?  EPlin-bD  itfai  TC/iy  —  Gather 
and  come,  all  the  nations  from  around. 

Having  foretold  the  fate  of  the  distant 
nations,  the  prophet  redirects  his  words 
to  the  neighboring  states  of  Tyre,  Sidon, 
and  Philistia  ( Alshich )  [and  challenges 
them  to  gather  together  for  battle]. 

12f3j?ai  —  And  they  shall  gather. 

Even  those  who  are  seemingly  unable 
to  come  to  the  Valley  of  Judgment  will  be 
brought  there  by  Divine  decree  ( Alshich ) 
[in  order  to  annihilate  them]. 

^niaa  ti  nnan  maw  —  There  Hashem 
shall  break  your  mighty  ones. 

There,  in  the  Valley  of  Judgment,  your 
might  shall  be  crushed  ( Rashi ). 

Others  translate  nnin  as  bringing 
down,  and  interpret  this  phrase  in  the 
imperative  mode:  Bring  down  your 
mighty  angels,  Hashem  [to  participate  in 
this  battle]  (Ibn  Ezra,  Radak). 

12.  oV  ’3  u$unrp  pnybK  n’lan  ibjni  nun 

aq^n  irian-ba-nN  aipK  —  The 

nations  shall  rouse  themselves  and  go 
up  to  the  Valley  of  Judgment,  for  there 
I  will  sit  to  judge  all  the  nations  from 
around. 

All  of  the  nations  shall  be  aroused  to 
come  to  the  Valley  of  Judgment  where 
this  great  battle  shall  take  place,  and  there 
they  will  be  judged  for  their  persecutions 
of  the  Jewish  people  (Metzudos  David). 

Alshich  cites  the  words  of  the  Sages 
(Avodah  Zarah  2b)  that  in  the  end  of  days. 
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4/10-13  10  ® eat  y°ur  plowshares  Into  swords  and  your  prun¬ 
ing  forks  into  spears;  the  weak  one  shall  say,  T  am 
mighty.'  11  Gather  and  come,  all  the  nations  from 
around;  and  they  shall  gather;  there  Hashem  shall 
break  your  mighty  ones.  12  The  nations  shall  rouse 
themselves  and  go  up  to  the  Valley  of  Judgment,  for 
there  I  will  sit  to  judge  all  the  nations  from  around. 
13  Extend  the  sickle  for  the  harvest  has  ripened; 
come  descend,  for  the  wine  press  has  been  filled; 
the  vats  have  overflowed;  for  their  evil  is  great. 


when  the  Almighty  will  judge  the  nations 
for  their  actions  against  the  Jewish  people, 
He  will  first  deal  with  Rome,  then  with 
Persia,  and  finally  with  the  others.  Although 
the  Persians  will  see  that  the  Romans  are 
judged  harshly,  they  will  nevertheless  ascend 
to  be  judged  and  to  argue  their  case,  for  the 
fact  that  they  rebuilt  the  Temple,  whereas 
the  Romans  destroyed  it,  will  lead  them  to 
believe  that  they  will  be  vindicated  in  judg¬ 
ment.  Even  after  they  too  are  sentenced,  the 
other  nations  will  present  their  cases,  for  the 
first  two  conquered  and  subjugated  the 
Jewish  nation  whereas  the  others  did  not. 

This  is  alluded  to  by  the  seemingly  contra¬ 
dictory  phrase:  shall  "go  up"  to  the  Valley  of 
Judgment.  They  will  present  their  case  with 
the  assumption  that  their  judgment  will  be  in 
their  favor  and  will  thus  be  an  ascension  for 
them.  In  reality,  however,  they  will  be 
descending  into  an  abyss,  for  the  Almighty 
will  find  them  all  guilty  of  persecuting  the 
Jewish  people. 

13.  The  Almighty  has  a  plan  for  history 
which  includes  a  final  date  for  His 
vengeance  against  His  enemies  and  the 
redemption  of  His  nation.  Verse  13 
depicts  that  time  as  the  harvesting  of  ripe 
grain  and  the  collection  of  pressed  wine, 
symbolizing  that  the  nations  will  be  ripe 
for  punishment  at  that  time  due  to  the 
magnitude  of  their  crimes  ( Abarbanel ). 

-P¥i7  btp?  ’a  bio  in'?#  —  Extend  the 
sickle  for  the  harvest  has  ripened. 

Stretch  out  your  swords,  those  who  go 
on  My  mission  to  destroy  the  enemies  of 
the  Almighty  (Rashi).  Just  as  one  extends 


a  sickle  to  his  crop  when  it  is  ripe  for 
harvest,  so  shall  your  sword  be  stretched 
out  against  the  nations  when  their  time 
has  arrived  ( Radak ). 

ni  njjbD-’a  rn  iw  —  Come  descend,  for 
the  wine  press  has  been  filled. 

Go  down  into  the  Valley  [of  Judg¬ 
ment]  and  destroy  the  nations  assembled 
there,  for  they  are  like  a  wine  press  filled 
with  grapes,  which  are  ready  to  be  trod¬ 
den  (Radak). 

Rashi  translates  1TJ  as  rule:  Come 
subjugate  these  nations,  for  their  measure 
[of  evil]  is  filled  like  a  wine  press  filled 
with  grapes  [and  ready  to  be  trodden]. 

nnyn  nan  '3  D-ap’n  ip’tpn  —  The  vats 
have  overflowed;  for  their  evil  is  great. 

Due  to  the  extent  of  the  evil  which  the 
nations  have  perpetrated  against  the 
Jewish  nation,  their  blood  is  ready  to  be 
spilled,  like  wine  which  fills  the  vat  to  the 
top  and  spills  out  all  around  it  (Radak;  cf. 
Rashi;  comm,  to  2:24). 

Tar  gum  renders  this  phrase  as  a  com¬ 
mand:  Spill  their  blood  for  their  evil  is 
great. 

Malbim  interprets  these  last  few  verses  to 
be  describing  a  series  of  battles  which  will 
take  place  between  the  forces  of  Edom  — 
the  Christian  nations  —  and  those  of  Yish- 
mael  —  the  Arab  world  (cf.  comm,  to  v.2). 
In  the  first  battle,  depicted  in  verse  9,  the 
mighty  warriors  who  are  experienced  in  the 
ways  of  war  will  meet  and  decimate  each 
other's  forces.  Afterwards,  when  there  are  no 
warriors  left  to  wage  war,  the  farmers  and 
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the  workers  of  the  fields  will  beat  their  tools 
into  weapons  and  engage  in  combat.  Once 
these  too  have  been  annihilated,  the  un¬ 
trained  masses  of  both  sides  will  gather  and 
fight  each  other. 

In  this  verse,  the  prophet  summarizes  the 
destruction  of  these  three  waves  of  forces.  At 
first,  the  armies  will  be  compared  to  standing 
grain  ready  to  be  reaped,  since  they  were  all 
hitherto  living  in  peace  in  their  lands.  The 
second  group,  coming  after  partial  destruc¬ 
tion,  is  compared  to  grapes  which  are  already 
harvested  and  are  sitting  in  the  press  waiting 
to  be  crushed  into  wine.  After  even  these  are 
destroyed,  the  remaining  forces  will  be  like 
grapes  which  have  already  been  crushed  into 
wine,  but  the  wine  has  not  yet  been  separated 
from  the  grapes  and  placed  into  vats.  Each  of 
these  levels  of  destruction  will  take  place 
because  of  the  great  magnitude  of  the  evil 
that  was  perpetrated  by  these  peoples. 

14.  nv  art;?  ’3  ynno  pny 3  n’jinq  n’linn 
ynijo  pipy?  TI  —  Groups  upon  groups  in 
the  Valley  of  the  Decision,  for  the  day  of 
HasHEm  is  near  in  the  Valley  of  the 
Decision. 

Many  groups  of  people  will  gather  in 
the  Valley  of  Judgment,  where  their  final 
judgment  will  be  decided  and  carried  out 
(Rashi;  Mahari  Kara).  Others  translate: 
the  Valley  of  the  Cutting  —  for  the 
nations  will  be  decimated  there  (Radak). 

Malbim  explains  that  when  referring  to 
the  time  in  which  the  nations  will  be 
judged  and  their  fate  pondered,  the  valley 
is  called  the  Valley  of  Judgment.  Once  the 


decision  has  been  made  and  their  fate 
sealed,  it  is  referred  to  as  the  Valley  of  the 
Decision. 

■n  DT>  31~ip  ’3  —  For  the  day  of  HASHEM  is 
near. 

[The  reason  they  will  all  gather  in  that 
valley  is  because111  the  day  of  Hashem  — 
in  which  He  will  take  vengeance  from 
these  nations  ( Ibn  Ezra)  —  is  near.] 

15.  onp:  ispK  D’33Ui  nip  rm  u/tpip  — 
The  sun  and  moon  have  blackened,  and 
the  stars  have  withdrawn  their  shine. 

The  misfortune  which  befalls  these  na¬ 
tions  will  be  so  overwhelming  that  it  will 
seem  as  if  the  stellar  bodies  have  ceased  to 
shed  light  upon  the  earth  ( Metzudos 
David).  Alternatively:  The  astrological 
influence  of  these  celestial  bodies  upon 
worldly  events  will  be  negated  in  order  to 
allow  for  the  colossal  scale  of  God's  pun¬ 
ishment  (Abarbanel;  Malbim;  cf.  2:10). 

16.  ibip  jn1  D.bipn’ni  iMp1  p’jrp  rn  —  And 
HaSHEM  shall  roar  from  Zion,  and  shall 
emit  His  voice  from  Jerusalem. 

From  Zion  and  Jerusalem,  the  dwelling 
place  of  the  Divine  Presence,  shall  come 
out  the  mighty  roar  of  the  Almighty, 
which  will  cause  the  nations  to  tremble 
violently  in  fear  (Radak).  According  to 
some,  this  is  the  roar  of  God's  judgment 
which  will  be  passed  upon  these  nations. 
[Since  this  judgment  will  manifest  His 
rulership  over  creation  it  is  depicted  as  a 


1  (Ihfi  Ezra,  followed  by  Metzudos  David,  interprets  groups  upon  groups  in  the  Valley  of  the 
Decision  to  refer  to  their  downfall  there.  Accordingly,  the  second  half  of  the  verse  seems 
redundant.  Perhaps  it  means  to  explain  the  term  ynn  —  that  the  valley  is  called  such  because 
of  the  decision  of  the  Almighty  which  will  take  place  there.] 
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4/14-18  H  Groups  upon  groups  in  the  Valley  of  the  Decision,  for 
the  day  of  Hashem  is  near  in  the  Valley  of  the  Decision. 
15  The  sun  and  moon  have  blackened,  and  the  stars 
have  withdrawn  their  shine.  16  And  HASHEM  shall  roar 
from  Zion,  and  shall  emit  His  voice  from  Jerusalem; 
and  the  heavens  and  earth  shall  tremble,  and  Hashem 
[ shall  be]  a  shelter  for  His  people  and  a  fortification 
for  the  Children  of  Israel  17  And  you  shall  know  that 
I  am  Hashem  your  Cod,  Who  dwells  in  Zion,  My  holy 
mountain;  and  Jerusalem  shall  be  holy,  and  stran¬ 
gers  shall  no  longer  pass  through  her.  16  And  it  will  be 


proclamation  of  that  rulership.]  In  Zion, 
where  His  Presence  is  more  intense,  that 
proclamation  will  be  like  a  mighty  roar;  in 
the  rest  of  Jerusalem  it  will  be  of  lesser 
intensity,  comparable  to  a  quieter  sound 
(Malbim). 

Others  translate:  because  of  Zion  —  the 
Almighty  will  let  out  a  roar  in  reaction  to 
that  which  the  nations  did  to  Zion  and 
Jerusalem  (Rashi;  Abarbanel).  Specifi¬ 
cally,  He  will  roar  mightily  in  response  to 
the  voice  of  Torah  that  goes  out  from 
Zion,  which  they  stilled,  and  He  will  emit 
His  voice  over  their  destruction  of  the 
Holy  Temple  in  Jerusalem  ( Alshich ). 

HU3  —  And  the  heavens  and 

earth  shall  tremble. 

All  of  creation  will  be  gripped  by  an 
overwhelming  fear  of  the  Almighty,  as  if 
the  heavens  and  earth  themselves  will  be 
trembling  (Ibn  Ezra;  Radak).  Alterna¬ 
tively,  a  great  trembling  shall  seize  the 
heavenly  princes  of  the  nations  —  i.e.,  the 
angels  ( Abarbanel ),  as  well  as  their 
leaders  here  on  earth  (Rashi). 

Radak  adds:  A  great  earthquake  will 
occur  at  that  time,  as  depicted  in  the 
prophecies  of  Ezekiel  (ch.  38)  and 
Zechariah  (ch.  14). 

btotp’  ’351?  nyni  my1?  npnn  -ni  —  And 
Hashem  [shall  be ]  a  shelter  for  His  people 
and  a  fortification  for  the  Children  of 
Israel. 

The  Almighty  will  protect  the  Jewish 


people  from  the  assembled  nations  as  well 
as  from  the  earthquake  (Radak).  In 
addition.  He  will  fortify  and  strengthen 
them  further,  beyond  their  natural  limits 
(Malbim). 

Alshich  interprets  his  phrase  as  refer¬ 
ring  to  the  lengthy  exile  of  the  Jewish 
nation.  During  this  time,  the  Almighty 
shall  be  a  shelter  for  the  Jews  in  their  exile, 
for  His  presence  among  them  will  prevent 
the  righteous  from  indulging  in  sin.  In 
addition.  He  will  be  a  source  of  strength 
for  the  entire  nation,  for  the  fact  that  the 
Divine  Presence  is  in  exile  along  with 
them  is  a  guarantee  that  they  will  eventu¬ 
ally  be  redeemed. 

17.  ivy?  np’n'bK  ti  ’jfc  ’3  Diiiyi’i 
’tt/TP'-in  —  And  you  shall  know  that  I  am 
Hashem  your  Cod,  Who  dwells  in  Zion, 
My  holy  mountain. 

When  you  will  witness  the  Divine 
retribution  exacted  from  your  enemies, 
you  will  finally  achieve  an  absolute  level 
of  faith  in  Me,  along  with  full  recognition 
of  the  fact  that  I  am  indeed  the  God  Who 
oversees  and  controls  all  that  happens 
here  on  earth.  In  addition,  with  the  return 
of  My  Divine  Presence  to  Jerusalem,  you 
will  become  fully  aware  of  the  concentra¬ 
tion  of  My  presence  there  (Abarbanel). 
ny  rn'rqjn-Kb  onn  unp  D.bwrv  nri’m 
—  And  Jerusalem  shall  be  holy,  and 
strangers  shall  no  longer  pass  through 
her. 
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Never  again  will  invading  nations  be 
able  to  enter  Jerusalem  to  harm  the  Jewish 
people.  Alternatively:  In  that  time  the 
sanctity  of  Jerusalem  will  reach  such  a 
high  level  that  it  will  be  off  limits  to  all 
but  the  Jewish  people  —  just  as  the 
sanctuary  of  the  Temple  is  prohibited  to 
all  but  Kohanim  ( Radak ). 

18.  nivaim  coy  onnn  id  p1  tonn  Din  cm 
abn  ruabn  —  And  it  wili  be  on  that  day 
[that] the  mountains  shall  drip  wine,  and 
the  hills  shall  flow  with  milk. 

After  the  defeat  of  the  enemies  of  Israel, 
the  Jewish  nation  will  be  further  blessed 
with  plenty.  This  will  come  to  them 
without  any  effort  on  their  part,  as  if  the 
mountains  and  hills  themselves  surge 
with  wine  and  milk  (Radak). 

D’n  lab’  min’  ’p’SK-bin  —  And  all  the 
springs  of  Judah  shall  flow  with  water. 

Until  now,  there  was  no  water  in  Judah 
except  for  that  which  flowed  from  the 
spring  of  Shiloah.  Far  from  Jerusalem, 
therefore,  water  was  very  expensive  to 
purchase.  However,  when  the  Jewish  na¬ 
tion  shall  finally  bask  in  the  full  blessing 
of  the  Almighty,  there  will  be  plenty  of 
water  available  for  all  ( Mahari  Kara). 

The  translation  of  ’p’Qtt  follows  Rashi. 
According  to  Ibn  Ezra,  it  means  the  strong 
places.  Radak  renders:  the  deep  valleys  where 
the  water  is  noticeable. 

own  bnj-jiK  npu/rn  k;t  -n  iron  — 
And  a  well  from  the  House  of  Hash em 
shall  go  out  and  water  the  Valley  of 
Shittim. 

The  waters  from  the  well  which  lies  in 
the  Temple  will  flow  all  the  way  to  the 


Valley  of  Shittim,  outside  the  Land  of 
Israel  (Mahari  Kara).  R'  Saadiah  Gaon 
maintains  that  this  refers  to  the  Jordan 
River,  which  flows  near  the  area  called 
Shittim  (Radak). 

The  Midrash  explains  that  different 
springs  of  water  have  the  tendency  to 
nurture  different  character  traits:  Some  de¬ 
velop  mighty  warriors  and  others  weaklings; 
some  produce  beautiful  people  and  others 
ugly  ones;  some  produce  modest  people  and 
others  promiscuous  ones.  The  waters  of 
Shittim  had  the  tendency  to  produce  promis¬ 
cuity.  In  fact,  these  are  the  waters  which  fed 
the  people  of  Sodom  [and  caused  their 
wanton  behavior].  Thus,  when  the  Jewish 
nation  camped  in  Shittim  they  too  [were 
affected  by  these  waters]  and  fell  prey  to 
promiscuity  (see  Numbers  25:1-3).  Therefore, 
in  future  times,  the  Almighty  promises  to  dry 
up  that  spring  forever  (T anchuma,  Balak  17). 

This  verse  is  also  interpreted  meta¬ 
phorically:  The  word  of  Torah,  which  is 
symbolized  by  water,  will  go  forth  from 
Jerusalem  to  the  entire  world  (Abarbanel; 
Malbim). 

19.  nnnut  tatnb  Ditto  rnnn  nnnu/b  nnyn 
toprnt  niDitt-ttpK  rnirp  conn  rmrt 
DytK?  —  Egypt  will  become  desolate, 
and  Edom  will  become  a  desert  waste 
because  of  the  robbery  of  the  children  of 
Judah  [and]  because  they  shed  [their] 
innocent  blood  in  their  land. 

At  that  time,  in  the  end  of  days,  the 
Almighty  shall  wreak  the  final  destruc¬ 
tion  upon  the  Arab  world  —  represented 
by  Egypt,  the  homeland  of  the  wife  of 
Ishmael,  who  was  the  mother  of  the  Arab 
peoples  —  and  the  Roman  nation,  who 
descended  primarily  from  Edom  (cf. 
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4/19-21  on  day  [that] the  mountains  shall  drip  wine,  and  the 

hills  shall  flow  with  milk,  and  all  the  springs  of  Judah 
shall  flow  with  water,  and  a  well  from  the  House  of 
Hashem  shall  go  out  and  water  the  Valley  of  Shittim. 
19  Egypt  will  become  desolate,  and  Edom  will  become  a 
desert  waste  because  of  the  robbery  of  the  children  of  Ju¬ 
dah  [and  Jbecause  they  shed  [their] innocent  blood  in  their 
land.  20  And  Judah  shall  exist  forever,  and  Jerusalem 
from  generation  to  generation. 21  And  I  will  cleanse,  [but ] 
their  blood  I  will  not  cleanse,  and  Hashem  dwells  in  Zion. 


ArtScroll  Daniel  2:40).  These  two  nations 
were  most  prominent  in  their  mistreat¬ 
ment  of  the  Jewish  people  [and  will 
therefore  be  singled  out  for  punishment] 
(Radak). 

Others  contend  that  the  prophet  singles 
out  Egypt  specifically  because  they  were  the 
first  people  to  enslave  the  Jewish  nation. 
Therefore,  they  and  the  Romans,  who 
brought  the  final  destruction  on  the  Holy 
Land,  will  be  utterly  destroyed.  The  Chris¬ 
tian  nations  will  initiate  this  action  by 
attacking  Egypt  on  their  way  to  invading  the 
Land  of  Israel.  This  will  provoke  a  massive 
retaliation  by  the  Arab  people,  who  will 
annihilate  the  Roman  kingdom  ( Abarbanel ; 
cf.  Malbim). 

Rashi  explains  that  the  prophet  mentions 
Egypt  together  with  Edom  because  only 
through  Egypt  was  the  Edomite  nation 
maintained.  This  occurred  in  the  time  of 
King  David,  when  the  armies  of  the  Jewish 
nation  conquered  Edom  and  wiped  out  their 
entire  male  population.  A  few  individuals 
escaped  and  fled  to  Egypt  where  they  were 
granted  sanctuary  by  the  pharaoh.  From 
these  individuals  arose  the  Edomite  nation 
which  eventually  became  the  nemesis  of  the 
Jewish  people  (see  I  Kings  11:16-25). 

[According  to  R'  Moshe  HaKohen,  that 
this  prophecy  refers  to  events  which  oc¬ 
curred  in  Biblical  times,]  the  Egyptian  nation 
existing  today  is  not  that  of  ancient  Egypt, 
which  —  as  described  in  this  verse  —  was 
destroyed  ( Ibn  Ezra). 

20.  niii  "mb  D.biyrm  atf/n  abiyb  rnirpi 
—  And  Judah  shall  exist  forever,  and 
Jerusalem  from  generation  to  generation. 

In  contrast  to  Edom  and  Egypt,  which 


will  be  destroyed,  Judah  will  remain  in 
existence  forever  ( Radak ). 

21.  ■’JvprK'b  qbt  —  And  l  will 

cleanse,  [but] their  blood  I  will  not  cleanse. 

Even  if  I  will  forgive  them  for  the  other 
sins  they  committed  —  such  as  the  gold 
and  silver  they  looted  and  robbed 
(Radak)  —  I  will  not  exonerate  them 
from  the  crime  of  spilling  the  blood  of  the 
children  of  Judah  (Rashi).  Rather,  I  shall 
exact  retribution,  a  soul  for  a  soul,  from 
them  or  from  their  descendants  (Radak). 

Targum  interprets  ’IVpl  to  mean  retribu¬ 
tion  [i.e.,  one  is  cleansed  of  Iiis  sins  when  he 
has  paid  for  them].  Although  the  war  of  Gog 
and  Magog  will  include  primarily  the 
Edomites,  Ishmaelites,  and  those  who  are 
allied  with  them,  all  other  nations  who  have 
mistreated  the  Jews  will  also  be  punished  at 
that  time  (Malbim).  The  verse  would  thus  be 
translated:  I  will  then  exact  retribution  from 
those  nations  from  whom  I  have  not  yet 
exacted  retribution. 

Another  translation  is:  Have  l  cleansed 
their  blood  ?  I  have  not  cleansed.  The  punish¬ 
ment  described  above  will  be  meted  out 
because  there  can  be  no  forgiveness  for  the 
Jewish  blood  which  these  nations  have  shed 
as  if  it  were  water  ( Abarbanel ). 

■p'y?  pw  tii  —  And  Hashem  dwells  in 
Zion. 

When  will  this  take  place?  When  the 
Almighty  will  dwell  in  Zion  (Rashi). 
Alternatively,  this  refers  back  to  the 
previous  verse.  Just  as  Judah  shall  exist 
forever,  so  shall  the  Divine  Presence  dwell 
in  Zion  forever  once  it  returns  there  with 
the  coming  of  the  Messiah  (Radak). 
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1.  [This  verse  introduces  the  prophecies  of 
Amos,  who  lived  in  the  end  of  the  era  of 
the  kingdom  of  the  ten  tribes  of  Israel.] 
The  introductory  phrase.  The  words  of 
. . .,  is  an  uncommon  one,  which  is  used 
only  for  three  prophets:  Koheles,  Jeremi¬ 
ah,  and  Amos.  It  is  meant  to  indicate  that 
the  prophet  discusses  within  his  prophe¬ 
cies  events  which  occurred  to  him  himself 
[as  TPl  means  things  of  as  well  as  words 
of  —  the  things  which  involve  Amos] 
(see  7:10-17).  Indeed,  the  Sages  state  that 
these  three  prophets  rebuked  the  people 
of  Israel  very  sharply  and  therefore 
included  themselves  in  their  prophecies 
—  i.e.,  they  related  events  in  which  they 
themselves  were  involved  (Radak).  [Ap¬ 
parently,  they  could  not  bear  to  castigate 
Israel  so  harshly  in  a  manner  which  im¬ 


plied  that  they  stood  outside  the  people.] 

□np'aa  —  Who  was  among  the 

herders.  He  was  the  owner  of  herds 
(Targum;  Rashi )  of  sheep  (Mahari 
Kara).  Alternatively,  he  was  a  shepherd 
(/bn  Ezra;  Radak).  The  word  "rtpa  is  used 
to  refer  to  sheep  because  they  are  by  and 
large  spotted  (Tip})  (Radak). 

The  prophet's  use  of  the  phrase  who  was 
among  the  herders  —  rather  than  simply 
stating  that  he  was  a  herder  —  indicates  that 
Amos  was  the  most  prominent  shepherd  in 
his  town  (Radak).  Others  assume  the  oppo¬ 
site:  He  was  merely  a  shepherd  hired  to  care 
for  the  herds  of  others  but  he  did  not  own 
any  sheep  of  his  own  (Abarbanel;  Malbim). 

ylpi^n  —  OfT ekoa.  This  was  a  large  city 
within  the  province  of  the  tribe  of 
Asher111  (Radak). 


1.  Abarbanel  maintains  that  Tekoa  was  a  town  of  simple  people,  among  whom  the  pursuit  of 
wisdom  was  not  a  prevalent  trait.  Thus,  in  his  view.  Scripture  emphasizes  the  simple  roots  and 
station  of  this  prophet  in  order  to  indicate  his  apparent  unworthiness  of  being  granted  the  gift 
of  prophecy.  Amos  himself  remarks  in  a  similar  vein  (7:14),  I  am  not  a  prophet  nor  am  I  the  son 
of  a  prophet  [  the  latter  term  referring  to  one  who  involves  himself  in  preparation  for  prophetic 
vision  (see  Rambam,  Hil.  Y esodei  HaTorah  7:4,5)].  Accordingly,  contends  Abarbanel,  this 
contradicts  the  opinion  of  Rambam  (ibid.  7:1;  Moreh  Nevuchim  2:32)  that  only  one  who  is 
outstanding  in  all  of  the  spiritual,  intellectual,  and  physical  attributes  is  capable  of  attaining 
the  lofty  level  of  prophecy.  Here  we  see  that  this  is  not  the  case:  As  long  as  one  is  imbued  with 
fear  of  Hashem,  the  spirit  of  prophecy  may  descend  upon  him.  This  is  because  prophecy  is  in 
any  case  not  a  natural  phenomenon  but  rather  an  act  of  miraculous  Divine  providence,  and  is 
thus  not  bound  by  the  limits  of  human  endeavor. 

Malbim,  however,  defends  Rambam' s  position.  He  explains  that  although  prophecy  is 
indeed  a  miraculous  occurrence,  the  Almighty,  as  a  general  rule,  bestows  it  only  upon  someone 
who  has  developed  the  capacity  to  receive  it.  However,  in  instances  when  the  needs  of  the 
Jewish  nation  require  prophetic  communication,  the  Almighty  allows  for  exceptions  to  this 
rule.  In  such  cases,  if  there  is  no  one  available  who  is  worthy  of  prophecy,  He  chooses  the 
individual  who  is  closest  to  that  level  and  speaks  through  him. 

Alshich  interprets  this  verse  in  a  manner  that  precludes  the  entire  discussion.  According  to 
his  view.  Scripture  specifies  Amos's  means  of  livelihood  to  explain  that  the  reason  he  achieved 
the  level  of  prophecy  was  because  his  trade  allowed  him  plenty  of  time  for  solitude  and 
contemplation.  In  addition,  he  came  from  Tekoa,  a  town  that  was  known  for  its  wise 
inhabitants  (see  II  Samuel  14:2;  Menachos  85b).  Amos's  statement  that  he  was  not  a  k1?}  means 
merely  that  his  prophecy  achieved  only  the  lower  level  of  IPjn  and  not  the  higher  level  of 
nton}  (Alshich  ad  loo). 


omy  [188] 


l/l-2  1  ""P he  words  of  Amos,  who  was  among  the  herders  of 

Tekoa,  who  saw  visions  concerning  Israel  in  the 
days  of  Uzziah  king  of  Judah  and  in  the  days  of  Jero¬ 
boam  son  of  Joash  king  of  Israel,  two  years  before  the 
earthquake. 2  And  he  said:  Hashem  from  Zion  shall  roar 


rnirp-^o  rvjy  ’O’a  biotp’-bv  njn  -iWk 
‘rfotf  r\bn  WfO’-ia  oval?  ’O’ni  —  Who 
saw  visions  concerning  Israel  in  the  days 
of  Uzziah  king  of  Judah  and  in  the  days 
of  Jeroboam  son  of  Joash  king  of  Israel. 
The  majority  of  Amos's  prophecies  con¬ 
cerned  the  kingdom  of  Israel  and  not  that 
of  Judah.  They  were  uttered  during  the 
reign  of  these  two  kings,  whose  regimes 
coincided  with  each  other  ( Radak ). 

The  Sages  state  that  four  prophets 
prophesied  during  the  same  period  of 
time:  Hosea,  Isaiah,  Amos,  and  Michah 
( Pesachim  87a).  Of  these,  Hosea  and 
Amos  directed  the  majority  of  their 
words  to  the  kingdom  of  Israel,  whereas 
the  latter  two  focused  on  the  kingdom  of 
Judah  (Malbim). 

Alshich  contends  that  the  sole  subject  of 
the  prophecies  of  Amos  is  the  kingdom  of 
Israel.  Although  he  goes  on  to  describe  the 
punishment  wrought  upon  other  nations,  he 
does  so  only  for  the  sake  of  the  contrast  he 
draws  between  them  and  Israel.  The  others 
merited  the  devastation  of  only  some  of  their 
cities  but  not  the  total  destruction  of  the 
nations  [as  interpreted  in  the  following 
verses  by  Alshich],  Israel  alone  was  deserv¬ 
ing  of  such  great  retribution  that  they  were 
sent  into  exile  for  long  centuries.1*1 

WV10  "M?*?  D’CIJW  —  Tu>o  years  before  the 
earthquake.  During  his  reign,  Uzziah 


entered  the  Temple  illicitly  to  burn 
incense  on  the  altar  [a  task  reserved  for 
Kohanim],  and  was  therefore  smitten 
with  leprosy  (II  Chronicles  26:16ff).  The 
Sages  state  that  this  caused  the  great 
earthquake  mentioned  by  Zechariah 
(14:5):  as  you  fled  before  the  earthquake 
in  the  days  of  Uzziah  king  of  Judah,  and 
referred  to  as  well  by  Isaiah  (6:4).  Two 
years  before  this  occurrence,  the  prophe¬ 
cies  of  Amos  began  (Rashi).  The  event  is 
noted  here  because  Amos  foretold  it  at 
this  time,  as  alluded  to  in  the  verse  (3:15): 
And  I  will  smite  the  winter  house  along 
with  the  summer  house  (Radak;  cf. 
Malbim  to  v.  2).(2] 

2.  lblp  irp  nStt/rpni  itw’  ivyn  n  -into] 
—  And  he  said:  Hashem  from  Zion  shall 
roar  and  from  Jerusalem  shall  emit  His 
voice.  From  the  Holy  of  Holies  in  Jeru¬ 
salem  (Rashi),  the  Almighty  makes  His 
voice  heard  to  His  prophets  and  commu¬ 
nicates  to  them  His  prophecies  (Radak). 

This  is  part  of  the  introduction  to  the 
prophecies  of  Amos.  Although  he  lives 
amidst  a  nation  steeped  in  sin,  his  attain¬ 
ment  of  prophecy  is  nevertheless  possible 
because  it  is  transmitted  via  the  Holy  of 
Holies  which  contains  the  Holy  Ark  and 
houses  the  Shechinah  (Abarbanel). 

Others  interpret  the  roar  as  depicting 


1.  [This  comment  would  seem  to  indicate  that  the  Jewish  nation  descended  more  deeply  into 
depravity  than  did  the  heathen  nations  that  neighbored  them.  Indeed,  such  an  assumption  is 
apparently  borne  out  by  the  prophet's  words  below  (3:9),  as  interpreted  by  Abarbanel  (see 
comm.  ibid.).  However,  the  majority  of  the  commentators  do  not  indicate  so.  Furthermore,  the 
words  of  the  prophet  in  3:2  and  the  commentaries  thereon  would  appear  to  contradict  this 
theory.  Rather,  they  maintain  that  the  Jewish  people's  standard  of  behavior  far  exceeded  that 
of  the  other  nations.  However,  much  more  was  expected  of  them  due  to  their  lofty  heritage. 
Thus,  because  they  somewhat  emulated  the  heathen  nations  in  their  actions  they  were 
punished  very  severely.] 

2.  Others  contend  that  this  is  not  the  meaning  of  that  verse,  and,  as  such,  there  is  no  prophecy 
from  Amos  concerning  the  earthquake.  Rather,  due  to  the  magnitude  of  that  event  it  was  well 
remembered  and  was  therefore  used  as  a  frame  of  reference  with  which  to  date  the  prophecies 
of  Amos;  they  were  all  uttered  within  the  two  years  preceding  the  earthquake  ( Abarbanel ). 


[189]  Amos 
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the  great  punishment  which  the 
Almighty  shall  bring  down  upon  the 
nations  cited  below  (Ibn  Ezra). 

Alshich  notes  the  contrast  between  this 
verse  and  a  parallel  verse  in  Joel  (4:16).  There 
it  states:  Til,  And  HASHEM,  which,  as  taught  by 
the  Sages,  refers  to  the  Almighty  and  His 
celestial  court  which  dispenses  strict  and  total 
justice  (see  Rashi  to  Genesis  19:24).  In  our 
verse,  Hashem  is  written  without  the  preface 
and  indicating  that  HaSHEM  would  be  acting 
alone.  In  addition,  in  Joel  this  phrase  is  used  to 
portend  a  total  upheaval,  while  it  alludes  here 
merely  to  a  drought.  This  is  because  Joel  is 
depicting  the  final  day  of  judgment  at  the  end 
of  the  exile,  whereas  Amos  is  describing 
calamities  which  occurred  during  the  time  of 
the  Holy  Temple,  when  the  anger  of  the 
Almighty  was  not  yet  as  great. 

bnian  KiK'i  uori  D’y^in  nltq  ib^tji  —  And 
the  dwellings  of  the  shepherds  shall 
perish  and  the  summit  of  the  Carmel 
shall  wither.  [A  great  drought  shall  befall 
the  nation  of  Israel  in  punishment  for  its 
sins.]  This  drought  will  bring  about  the 
destruction  of  the  dwellings  of  the  shep¬ 
herds,  for  all  of  their  sheep  will  perish 
from  thirst  ( Ibn  Ezra).  In  its  wake,  as  well, 
the  trees  which  appear  at  the  top  of  Mt. 
Carmel  shall  wither  and  die.  Alternative¬ 
ly,  BriO  refers  here  to  the  best:  The  choice 
areas  of  the  Carmel,  which  is  a  prime 
location  for  planting  fields  and  orchards, 
will  dry  up  from  lack  of  rain  (Radak). 

This  phrase  can  also  be  understood 
metaphorically  to  refer  to  the  destructions 
foretold  in  the  following  verses  (Radak). 
Thus,  T argum  renders:  And  the  dwellings 
of  the  kings  shall  become  desolate  and 
the  might  of  their  walled  cities  shall  be 
destroyed. 

Abarbanel  translates  jvyrj  and  D.blprvp  to 
mean  because  of  Zion  and  Jerusalem.  Amos 
prefaces  his  words  foretelling  the  punish¬ 


ment  of  Israel  as  well  as  of  her  neighboring 
nations  by  explaining  that  the  punishment  of 
the  gentiles  will  be  due  to  their  oppression  of 
Zion,  whereas  that  of  Israel  is  because  of  their 
own  sins.  Thus  the  dwelling  places  of  the 
grazers  (D’yrifl)  —  those  who  came  to  Israel  to 
consume  it  —  shall  be  destroyed,  and  the  top 
of  the  Carmel  —  referring  to  Jerusalem  and 
the  entire  Holy  Land  —  will  be  made  to 
wither. 

According  to  Malbim,  this  verse  is  a 
continuation  of  the  previous  ones.  Having 
acknowledged  that  he  was  an  unusual  candi¬ 
date  for  prophecy  (see  comm,  to  v.  l),  Amos 
explains  the  reason  for  his  acceptance  by  the 
populace  as  a  legitimate  spokesman  of  the 
Almighty.  This  occurred  because  he  accurate¬ 
ly  foretold  the  great  earthquake  in  the  times 
of  Uzziah  as  well  as  the  drought  that  came 
with  it,  two  years  prior  to  their  occurrence. 

3.  This  verse  begins  the  actual  prophecy 
of  Amos  (Malbim).  He  first  directs  his 
words  to  six  countries  neighboring  Israel, 
and  foretells  the  punishment  that  is  des¬ 
tined  to  befall  them  for  their  persecution 
of  the  Jewish  people.  He  then  addresses 
the  Jewish  people  themselves  and  casti¬ 
gates  them  for  their  evil  deeds  (Radak). 
The  proximity  of  these  nations  to  the 
Land  of  Israel  guaranteed  that  the  Jewish 
people  would  witness  their  downfall.  As 
such,  it  was  incumbent  upon  them  to 
draw  the  following  conclusion:  If  all  of 
these  nations  were  punished  so  severely 
for  their  misdeeds,  surely  we  —  who  were 
chosen  by  Hashem  from  among  all  the 
nations  to  be  His  servants  —  will  suffer 
great  misfortune  if  we  do  not  repent 
(Alshich). 

The  first  nation  cited  by  the  prophet  is 
Aram  —  or  Syria  —  whose  capital  city 
was  Damascus.  As  stated  below,  the 
people  of  Syria  were  often  involved  in 
conflict  with  the  Jewish  nation.  Amos 
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and  from  Jerusalem  shall  emit  His  voice,  and  the 
dwellings  of  the  shepherds  shall  perish  and  the  sum¬ 
mit  of  the  Carmel  shall  wither.  3  So  said  HASHEM :  For 
three  transgressions  of  Damascus. . .  hut  for  four  I  will 
not  acquit  them:  for  their  threshing  the  Gilead  with 
rods  of  iron.  4  And  I  will  send  fire  into  the  house  of 
Hazael  and  it  shall  consume  the  palaces  of  Ben-hadad. 


castigates  them  here  for  this  and  foretells 
their  eventual  downfall  at  the  hands  of 
the  Assyrian  army. 

Kb  'W?  nv/bp-by 

laa’tttN  —  For  three  transgressions  of 
Damascus. . .  but  for  four  1  will  not  acquit 
them.  I  have  already  borne  three  sins  from 
the  people  of  Damascus  without  exacting 
retribution;  with  the  advent  of  the  fourth 
I  can  no  longer  allow  them  to  go 
unrequited  for  their  evil  deeds.  This  is  as 
stated  in  Scripture  (Job  33:29):  All  these 
the  Almighty  will  work  twice  [or]  thrice 
with  a  man,  but  with  the  fourth  [time]  He 
will  punish  him  (Rashi,  cf.  Yoma  86a). 

Others  translate  this  phrase  as  a  rhetor¬ 
ical  question:  For  three  transgressions  of 
Damascus  as  well  as  for  the  fourth, 
should  l  not  repay  them  (Abarbanel; 
Malbim)? 

Rashi  adds:  And  certainly  now  that  he  has 
many  sins  1  will  punish  him.  Abarbanel 
explains  Rashi's  words  as  follows:  Although 
it  is  implausible  that  all  of  these  nations  were 
guilty  of  exactly  four  transgressions,  the 
prophet  means  to  say  that  their  guilt  for  foiJr 
infractions  or  more  will  be  repaid. 

The  prophet  does  not  specify  the  three 
sins,  indicating  that  they  are  well-known 
transgressions.  It  is  therefore  apparent 
that  this  refers  to  the  three  cardinal 
transgressions  of  idolatry,  murder,  and 
promiscuity  ( Abarbanel ).  Others  insist 


that  the  Almighty  does  not  respond  to  the 
deeds  of  the  gentiles  if  they  do  not  affect 
the  Jewish  nation  unless  they  threaten  the 
viability  of  society  —  e.g.,  the  sins  of 
Sodom  or  those  of  the  generation  of  the 
flood.111  Thus,  the  three  transgressions 
cited  by  the  prophet,  they  explain,  are  the 
three  times  that  the  Jewish  nation  was 
oppressed  by  Damascus:  in  the  time  of 
Baasha  king  of  Israel  (I  Kings  15:18-20), 
during  the  reign  of  Ahab  (ibid,  ch.22),  and 
in  the  days  of  Jehoahaz,  son  of  Jehu  (II 
Kings  13:7).  With  the  advent  of  the  fourth 
persecution,  in  the  times  of  Ahaz  (II  Kings 
16:5),  Syria  was  punished  for  all  of  these 
and  was  conquered  by  Assyria  (Radak). 

lybinviK  bnan  msnna  nutn-by  —  For 
their  threshing  the  Gilead  with  rods  of 
iron.  They  have  tortured  the  settlers  of 
Gilead  with  the  serrated  iron  rods  which 
are  used  for  cutting  stalks  of  grain  in  order 
to  make  straw  (Rashi).  Others  explain 
that  they  would  run  over  their  bodies  with 
iron  plows,  just  as  was  done  earlier  by 
Hazael  (II  Kings  10:32ff)  (Radak).  [For 
their  great  cruelty  in  this  fourth  iniquity 
the  Syrians  will  finally  be  punished  for  all 
of  their  sins.] 

4.  nian-iiK  nSpxi  Stem  rvga  wn  ’rinbuti 
TIH‘13  —  And  /  will  send  fire  into  the 
house  of  Hazael  and  it  shall  consume  the 
palaces  of  Ben-hadad.  The  consuming 


1.  The  Sages  state  (Yevamos  63a)  that  punishment  comes  upon  the  world  only  because  of  the 
Jewish  people.  This  is  based  on  the  principle  that  the  Almighty  exacts  retribution  for  misdeeds 
on  an  ongoing  basis  only  from  the  Children  of  Israel.  In  dealing  with  the  gentile  nations,  he 
allows  them  to  follow  their  chosen  paths  until  they  (either  repent  or]  exceed  the  limits  of  His 
tolerance,  at  which  time  He  destroys  them  completely  (Avodah  Zarah  4a;  see  comm,  to  3:2). 
When  He  sometimes  deviates  from  this  policy  and  exacts  retribution  from  the  nations,  it  is 
solely  for  the  sake  of  the  Jews  (lyun  Y aakov  to  Yevamos  loc.  cit.;  Kovetz  Maamarim  p.  84)  (i.e., 
for  their  mistreatment  of  the  Jewish  people  (cf.  Rashi  to  Yevamos  ad  loc.)]. 
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fire  of  the  enemy  (or  of  Hash  Em's  wrath) 
shall  descend  upon  Syria  and  destroy  the 
houses  of  Hazael  and  Ben-hadad,  kings  of 
Aram  ( Radak ,  cf.  Abarbanel ).  This  event 
occurred  in  the  time  of  Rezin,  their 
descendant,  whose  kingdom  was  con¬ 
quered  by  Sennacherib  ( Abarbanel ;  cf. 
I  bn  Ezra).  Indeed,  all  of  the  prophecies 
concerning  the  downfall  of  heathen  na¬ 
tions  which  were  uttered  prior  to  the  times 
of  Sennacherib  refer  to  his  conquests; 
those  which  were  prophesied  afterward 
apply  to  the  conquests  of  Nebuchadnez¬ 
zar  ( Rashi  to  v.  5). 

5.  After  predicting  the  downfall  of  the 
kings  of  Aram  and  the  destruction  of  their 
palaces,  the  prophet  foretells  the  conquest 
of  their  land  ( Abarbanel ). 

ptpcn  m-15  ’rms?!  —  And  I  will  break  the 
bolt  of  Damascus.  I  will  render  the  doors 
and  bolts  to  the  city  of  Damascus  totally 
ineffectual  in  defending  it  (Radak),  as  if 
the  bolts  were  broken  and  the  gates  left 
open  (Metzudos  David). 

map  D3©  ^ntni  ijK-nypan  ntfri  ’rnprn 
DV  —  And  I  will  cut  off  any  inhabitant 
from  Bikath-aven  and  one  who  holds  the 
scepter  from  Beth-eden.  I  will  render 
desolate  the  prominent  Syrian  city  of 
Bikath-aven,  and  I  will  eradicate  from  the 
city  of  Beth-eden  any  vestige  of  the  royal 
family  —  who  hold  the  scepter  as  a  sign 
of  the  authority  —  residing  there  (Radalc). 

Daas  Mikra  suggests  that  Bikath-aven  is  in 
reality  the  valley  of  Lebanon,  mentioned 
elsewhere  (Joshua  11:17).  It  is  given  the 
degrading  name  Bikath-aven  —  Valley  of  Sin 
—  because  of  the  idol  Baal  Gad  which  was 


situated  there.  Beth-eden  he  identifies  as 
Bit-adini,  a  town  near  the  Euphrates  river. 
Thus,  the  prophet  specifies  cities  on  the  two 
ends  of  Aram  to  indicate  that  the  entire 
kingdom  will  be  destroyed. 

Abarbanel  differs  with  the  majority  of  the 
commentators  in  interpreting  Bikath-aven 
and  Beth-eden.  He  contends  that  the  former  is 
the  valley  around  Damascus,  which  is  out¬ 
standingly  fertile.  Due  to  its  fertility,  it  was 
home  to  multitudes  of  the  people  of  Damas¬ 
cus,  who  were  then  driven  from  there  by  the 
invading  enemy.  The  prophet  calls 
it  Valley  of  Sin  because  of  the  wickedness 
of  its  inhabitants.  Beth-eden  is  Damascus 
itself,  called  such  because  of  the  wealth  of 
pleasures  it  offered  its  inhabitants.  Indeed, 
he  writes,  Arab  legend  has  it  that  Mohammed 
refused  to  enter  there,  stating  that  one  who 
does  so  enjoys  the  Garden  of  Eden  in  this 
world  and  will  therefore  not  enter  there  after 
death. 

nyp  D-itc-Dy  ibli  —  And  the  nation  of 
Aram  will  be  exiled  to  Kir.  I  will  exile  the 
people  of  Aram  to  the  Assyrian  city  of  Kir. 
This  was  fulfilled  in  the  times  of  Ahaz, 
king  of  Judah  (c.  3183-3199),  as  described 
in  II  Kings  16:8  ( Ibn  Ezra,  Radak). 

According  to  another  approach  to  these 
two  verses,  the  prophet  foretells  how  the 
downfall  of  Damascus  will  not  follow  the 
natural  pattern  of  foreign  conquest.  Nor¬ 
mally,  an  invading  power  first  conquers  the 
outlying  suburbs  and  only  then  the  major 
cities.  In  this  case,  the  enemy  will  begin  his 
conquest  with  the  royal  palace  of  Hazael, 
followed  by  the  adjoining  palaces  built  by  his 
son,  Ben-hadad.  Next,  the  bolt  of  the  fortified 
city  of  Damascus  will  be  broken,  followed  by 
the  destruction  of  Bikath-aven,  which  sur¬ 
rounds  it.  Beth-eden  was  the  home  of  a 
semi-autonomous  tribe  within  the  kingdom 
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5  And  l  will  break  the  bolt  of  Damascus  and  I  will  cut 
off  any  inhabitant  from  Bikath-aven  and  one  who  holds 
the  scepter  from  Beth-eden,  and  the  nation  of  Aram  will 
be  exiled  to  Kir,  said  Hashem.  6  So  said  Hashem:  For 
three  transgressions  of  Azzah. . .  but  for  four  I  will  not 
acquit  them:  for  their  effecting  a  total  exile  by 
delivering  to  Edom.  7  And  I  will  send  fire  into  the  wall 
of  Azzah  and  it  shall  consume  its  palaces.  8  And  I  will 
cut  off  any  inhabitant  from  Ashdod  and  one  who  holds 
the  scepter  from  Ashkelon,  and  /  will  return  My  hand 


of  Aram.  It,  too,  will  be  exiled  to  Kir  along 
with  the  nation  of  Aram  ( Malbim ). 

6.  The  prophet  now  turns  to  the  people  of 
Philistia,and  foretells  the  retribution  to  be 
exacted  from  them  for  their  oppression  of 
the  Jewish  people.  According  to  the 
majority  of  commentators,  the  oppression 
cited,  as  well  as  the  retribution  thereof, 
occurred  centuries  after  the  times  of 
Amos,  during  the  Roman  invasion  of  the 
Land  of  Israel.  Nevertheless,  the  prophet 
alludes  to  these  events  in  the  past  tense,  in 
the  style  of  prophetic  writings. 

m’tuK  Kb  nya-iK-byi  njjr  nvJbp'by 
—  For  three  transgressions  of  Azzah. . . 
but  for  four  l  will  not  acquit  them.  I  have 
borne  the  three  cardinal  transgressions  of 
idolatry,  murder,  and  adultery  without 
responding;  the  fourth  —  their  persecu¬ 
tion  of  the  Jewish  nation  —  cannot  be  left 
unavenged  (Abarbanel;  Malbim;lii  see 
comm,  to  v.  3). 

DliNb  “pipnb  rtnbw  mba  nnib^rrby 
For  their  effecting  a  total  exile  by 
delivering  to  Edom.  They  cannot  be 
forgiven  for  having  assisted  the  Roman 
conqueror  (Rome  is  identified  with  Edom) 
in  exiling  the  Jewish  people  when  they 
destroyed  the  Second  Temple.  At  that 
time,  the  Philistines  from  Azzah  guarded 
the  roads  in  order  to  abduct  any  Jews  who 
escaped  and  return  them  to  their  captors. 


This  was  actually  done  by  enemies  from 
all  four  directions:  Azzah  to  the  south. 
Tyre  to  the  north,  Damascus  from  the 
east,  and  the  Arabs  from  the  west  (Rashi 
from  Sifri  to  Deuteronomy  32:27). 

Others  explain  that  there  were  Jews 
who  succeeded  in  escaping  the  Romans 
and  fled  to  the  neighboring  land  of 
Philistia,  seeking  refuge.  Rather  than 
protecting  them,  the  Philistines  delivered 
them  into  the  hands  of  the  enemy  ( Ibn 
Ezra;  Radak). 

A  third  view  ascribes  this  event  to  the 
times  of  the  First  Temple,  when  Edomites 
persecuted  the  Jews,  and  the  Philistines 
would  deliver  them  into  their  hands  (R' 
Eliezer  of  Beaugency). 

7.  irn'azntt  nbara  nty  nnina  \vk  ’nnbuti 
—  And  l  will  send  fire  into  the  wall  of 
Azzah  and  it  shall  consume  its  palaces.  I 
will  send  the  war-fires  of  the  invading 
enemy  to  conquer  Azzah  and  destroy  its 
palaces  (Ibn  Ezra;  see  comm,  to  v.  4). 

8.  uaty  -qnini  -irtumn  au/v  ’mani 
naio  ynpy-by  hj  ■’rvQ’Wni  pbptpKn 
D’n'btj  ti  -ion  DTiiyb?  nnttt^  —  And  I  will 
cut  off  any  inhabitant  from  Ashdod  and 
one  who  holds  the  scepter  from  Ashkelon, 
and  I  will  return  My  hand  upon  Ekron, 
and  the  remnant  of  Philistines  shall  be 
lost,  says  Hashem  ELOHIM.  I  will  destroy 
the  principal  cities  of  Philistia.  Ashdod 


1.  Rashi  and  Radak,  who  interpret  the  three  sins  of  Damascus  borne  by  the  Almighty  in  a 
different  vein,  offer  no  explanation  here.  Perhaps  they  agree  in  this  case  with  those  who 
interpret  it  to  mean  the  cardinal  sins. 
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will  be  left  void  of  inhabitants  and 
Ashkelon  shall  lose  its  seat  of  royalty 
(Malbim).  I  will  return  My  hand  upon 
Ekron  —  I  will  smite  it  once  and  again 
(Rashi)  —  i.e.,  it  shall  be  destroyed  twice 
(Malbim).  [Indeed,  My  wrath  shall  wreak 
destruction  throughout  Philistia,]  so  that 
no  remnant  of  that  nation  shall  remain 
extant  ( Metzudos  David). 

Gath,  the  fifth  major  Philistine  city,  is 
not  cited  here,  because  it  was  annexed  by 
the  kings  of  Judah  and  most  of  its  in¬ 
habitants  converted  to  Judaism.  Those 
who  did  not  are  included  in  the  phrase  the 
remnant  of  Philistines  (Radak  to  v.  6). 

Radak  interprets  the  phrase  return  My 
hand  somewhat  differently:  After  Ashdod 
and  Ashkelon  shall  be  destroyed,  I  will  yet 
return  My  Hand  upon  Ekron  to  destroy  it, 
and,  with  it,  those  remaining  Philistines 
[from  after  the  first  wave  of  destruction], 

Abarbanel  maintains  that  the  prophecies  of 
Amos  were  rendered  after  those  of  Joel,  and 
were  sometimes  said  with  Joel's  prophecies  in 
mind.  Thus,  having  heard  Joel's  prophecies 
concerning  the  downfall  of  Tyre  and  Sidon, 
which  were  Philistine  cities,  Amos  foretold 
the  destruction  of  the  remainder  of  that 
nation. 

9.  The  city  of  Tyre  in  Phoenicia  enjoyed 
harmonious  relations  with  the  Jewish 
people  during  the  era  of  the  First  Temple. 
However,  they  too  were  destined  to 
persecute  the  Jewish  people  during  the 
time  of  the  destruction  of  the  Second 
Temple,  and  would  in  turn  be  punished 


for  their  treachery. 

nnbty  mbi  DyaorrSy  . . .  trim  inty  n'3 
□11*6  —  So  said  HaSHEm:  ...for  their 
delivering  a  total  exile  to  Edom.  The 
people  of  Tyre  will  not  be  forgiven  for  the 
sin,  at  the  time  of  the  destruction  of  the 
Second  T emple  (Radak ;  cf.  comm,  to  v.  6), 
of  capturing  Jewish  refugees  who  escaped 
the  Romans  and  delivering  them  into 
their  hands  (Rashi  to  v.  6).  Alternatively, 
this  refers  to  those  Jews  who  escaped  to 
Tyre,  assuming  they  would  find  refuge 
there,  only  to  be  handed  over  to  the 
Romans  (Malbim). 

D’rw  nn3  npj  Kb)  —  And  they  did 
not  remember  the  covenant  of  brothers. 
Their  treachery  was  particularly  heinous 
in  light  of  the  fact  that  it  violated  the 
treaty  drawn  between  Solomon  and  Hi¬ 
ram,  King  of  Tyre  (J  Kings  5:26),  concern¬ 
ing  which  Hiram  said  (ibid.  9:13):  What 
are  these  cities  that  you  have  given  me, 
my  brother?  (Rashi;  Mahari  Kara). 

Alternatively,  the  brothers  cited  are 
Jacob  and  Esau,  the  propagators  of  the 
Jewish  and  Roman  nations  respectively. 
The  Tyrians  delivered  Jewish  exiles  into 
the  hands  of  the  Romans,  despite  the  fact 
that  the  Romans  violated  basic  humanis¬ 
tic  principles  by  persecuting  their  Jewish 
brothers  (Ibn  Ezra;  Radak). 

10.  rnnuniN  isr  nnirp  urn  ’nnSwi 
—  And  I  will  send  fire  in  the  wall  of  tyre 
and  it  shall  consume  its  palaces.  I  will 
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1/9-11  uPon  Ekron,  and  the  remnant  of  Philistines  shall  be 
lost,  says  Hashem  Elohim.  9  So  said  Hashem:  For  three 
transgressions  of  Tyre. . .  but  for  four  1  will  not  acquit 
them:  for  their  delivering  a  total  exile  to  Edom. . . 
and  they  did  not  remember  the  covenant  of  brothers. 
10  And  /  will  send  fire  in  the  wall  of  Tyre  and  it  shall 
consume  its  palaces.  11  So  said  Hashem:  For  three 
transgressions  of  Edom  but  for  four  I  will  not  acquit 
them:  for  pursuing  his  brother  with  the  sword  and 
destroying  his  mercy;  and  his  anger  has  slaughtered 
incessantly  and  he  has  guarded  his  fury  forever. 


destroy  Tyre  by  the  hand  of  Nebuchad¬ 
nezzar  and  once  again  through  Alexander 
the  Great  ( Malbim ). 

11.  Next  to  be  castigated  is  the  nation  of 
Edom,  the  historical  nemesis  of  the  Jewish 
people.  Time  and  again  they  have  been 
involved  in  the  persecution  of  the  Chil¬ 
dren  of  Israel,  and  they  too  will  receive 
their  just  punishment.  Some  commenta¬ 
tors  understand  the  retribution  described 
to  refer  to  the  ultimate  annihilation  of 
Edom  in  the  times  of  the  Messiah.  Alshich 
contends  that  only  partial  destruction  is 
discussed  by  the  prophet  (see  below). 

Kb  nya-jK-by)  antj  ■’Vps  nttfby-by 
—  For  three  transgressions  of 
Edom. . .  but  for  four  /  will  not  acquit 
them.  Despite  Edom's  indulgence  in  the 
three  cardinal  sins,  I  have  restrained  My 
anger,  but  for  the  fourth  transgression  of 
persecuting  the  Jewish  nation  I  will  not 
return  him  empty-handed  (Abarbanel; 
Malbim;  cf.  comm,  to  v.  6). 

von-]  noun  v»n<<  ann?  iDTvby  —  For 
pursuing  his  brother  with  the  sword  and 
destroying  his  mercy.  These  descendants 
of  Esau  have  totally  destroyed  the  feelings 
of  mercy  they  should  naturally  feel 
towards  their  brothers,  the  Children  of 
Israel,  and  have  responded  to  them  in¬ 
stead  with  hatred  and  cruelty  (Radak). 
Thus,  when  the  Jewish  nation  sought  to 
pass  through  the  land  of  Edom  on  the 


way  to  the  Land  of  Israel,  the  Edomites 
met  them  at  the  border,  refusing  them 
entry,  and  threatening  them  with  war 
(Rashi  from  Numbers  20:18). 

Others  explain  this  to  refer  to  the  original 
hatred  of  Esau  for  his  brother  Jacob  (Mahari 
Kara).  In  this  vein,  Ibn  Ezra  notes  that  the 
word  vann  is  related  to  Dn-),  the  womb; 
although  they  shared  the  same  womb,  he 
nevertheless  sought  to  kill  him. 

A  third  view  relates  Esau's  lack  of  mercy  to 
the  destruction  of  the  Jewish  Commonwealth 
and  the  Second  Temple  by  Rome  (Radak). 
Idk  nyb  rpp’i  —  And  his  anger  has 
slaughtered  incessantly.  Throughout  the 
generations  he  has  slaughtered  the  Jewish 
people  in  his  anger  at  every  opportunity 
(Radak). 

Rashi  renders:  he  has  grasped  his  anger 
always  —  and  never  let  go. 
nyj  rnni?/  irnpyi  —  And  he  has  guarded 
his  fury  forever.  So  intense  is  his  fury  that 
it  extends  to  every  member  of  the  nation, 
even  those  who  have  done  him  no  harm 
whatsoever.  Thus,  throughout  history, 
Edom  has  seized  every  opportunity  to 
oppress  the  Jewish  people  (Malbim). 

According  to  Radak ,  this  phrase  is 
merely  a  reiteration  of  the  previous  one. 

Abarbanel  offers  an  alternative  interpreta¬ 
tion  to  this  verse,  that  the  four  descriptions  of 
Esau's  hatred  for  Jacob  refer  to  the  three  trans¬ 
gressions  for  which  the  Almighty  withheld 
punishment  and  the  fourth,  which  sealed 
their  fate.  He  pursued  his  brother  with  the 
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sword  when  Esau  himself  sought  to  murder 
his  brother  Jacob.  He  destroyed  his  mercy  by 
his  refusal  to  allow  the  Jewish  people  to 
pass  through  his  land.  He  grasped  his  anger 
always  when,  in  the  times  of  the  First  T emple, 
the  people  of  Edom  encouraged  its  destruc¬ 
tion,  as  described  in  Psalms  (137:7;  cf.  Ova- 
diah  1:11-14).  He  has  guarded  his  fury  forever 
until  he  finally  destroyed  the  Second  Temple, 
for  which  there  can  be  no  forgiveness. 

As  noted  earlier  (comm,  to  v.  1;  preface), 
Alshich  contends  that  the  prophecies  of  Amos 
concerning  all  of  these  nations  refer  not  to 
their  ultimate  downfall  but  only  to  the  partial 
destruction  which  occurred  to  them  in  Biblical 
times.  Accordingly,  the  sins  of  Edom  cited 
here  do  not  include  their  destruction  of  the 
second  Temple,  since  that  will  only  be 
avenged  by  their  final  annihilation. 

In  line  with  this  approach,  he  interprets  the 
four  phrases  of  this  verse  as  follows:  The  first 
sin  was  Esau's  plan  to  murder  Jacob  when  the 
latter  was  returning  from  the  house  of  Laban. 
In  so  doing  he  also  negated  his  mercy  for  his 
father  Isaac,  which  had  prevented  him  from 
pursuing  his  brother  before  he  fled.  A  third 
transgression  was  the  attack  of  Amalek,  the 
descendant  of  Esau,  against  the  Jewish  nation 
immediately  following  the  exodus  from 
Egypt.  That  hatred  remained  in  his  heart 
forever,  as  evidenced  by  the  fact  that  he  tried 
once  again  to  annihilate  the  Jews  after  the 
death  of  Aaron,  and  he  subsequently  refused 
the  Jews  entry  into  his  land.  For  these  four 
transgressions,  the  Almighty  promises  to 
punish  the  nation  of  Edom. 

12.  n-)¥3  nljjp™  vJk  ’nn1?^ 

—  And  I  will  send  fire  into  Taiman  and  it 
shall  consume  the  palaces  of  Bozrah. 
Taiman  was  the  son  of  Elifaz,  son  of  Esau 


(see  Genesis  36),  and  his  name  was  appar¬ 
ently  given  to  a  major  city  in  Edom.  This 
should  not  be  confused  with  present-day 
Taiman  —  Yemen  —  on  the  Arabian 
Peninsula  ( Daas  Mikra).  Bozrah  was  a 
city  situated  between  Moab  and  Edom, 
which  originally  belonged  to  Moab  but 
became  aligned  with  Edom  and,  in  fact, 
provided  them  with  their  second  king 
(Rashi;  see  Genesis  36:33).  It  is  mentioned 
in  Scripture  as  a  major  city  of  Edom  ( Daas 
Mikra;  see  Isaiah  63:1). 

Abarbanel  contends  that  Taiman  was  a 
city  in  Biblical  Edom,  but  Bozrah  refers  to 
Rome,  which  was  settled  by  the  Edomites. 
It  is  called  Bozrah  —  fortified  city  — 
because  it  was  the  outstanding  stronghold 
of  the  nation.  Thus,  the  Almighty  de¬ 
clares:  I  will  punish  contemporary  Edom 
with  the  destruction  of  the  city  of 
Taiman.  But  the  fires  of  My  vengeance 
will  smolder  for  centuries  to  come  until 
they  will  ultimately  consume  the  city  of 
Rome  in  the  times  of  the  Messiah  —  just 
as  the  Edomites  have  guarded  their  hatred 
for  Israel  and  maintained  it  throughout 
the  generations. 

13.  Ammon  and  Moab  were  the  two 
nations  that  descended  from  Lot,  the 
nephew  of  Abraham  (see  Genesis  19:30- 
38).  Despite  this  relationship,  Ammon 
eventually  pursued  policies  of  aggression 
against  the  Jewish  nation,  and  retribution 
is  therefore  forthcoming. 

-byi  •’yurs  nt^borby  -n  -ion  ns 

nyban  rvnn  Dyps-by  uyu/N  Kb  ny^iK 
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1/12-15  12  l  will  send  fire  into  Taiman  and  it  shall  consume 
the  palaces  of  Bozrah.  13  So  said  Hashem:  For  three 
transgressions  of  the  Ammonites. . .  but  for  four  I  will 
not  acquit  them:  for  their  splitting  open  the  pregnant 
women  of  the  Gilead  in  order  to  extend  their  border. 

14  And  I  will  kindle  a  fire  in  the  wall  of  Rabbah  and  it 
shall  consume  its  palaces,  amidst  trumpeting  on  the  day 
of  battle,  with  a  hurricane  on  the  day  of  the  tempest. 

15  And  their  king  shall  go  into  exile,  he  and  his  officers 
together,  said  Hashem. 

2/l  1  go  said  Hashem:  For  three  transgressions  of  Moab. . . 


Dbiaj-nx  avnn  iynb  —  So  said  Hashem: 
For  three  transgressions  of  the  Ammon¬ 
ites.  . .  but  for  four  I  will  not  acquit  them: 
for  their  splitting  open  the  pregnant 
women  of  the  Gilead  in  order  to  extend 
their  border.  I  have  borne  the  indulgence 
of  the  children  of  Ammon  in  the  three 
cardinal  sins  (see  comm,  to  vs.  3,  6). 
However,  I  will  not  tolerate  their  sin  upon 
conquering  the  cities  of  Gilead.  They  split 
open  the  pregnant  women  living  there  so 
that  they  should  not  produce  heirs  to  the 
land  who  would  contest  the  legitimacy  of 
the  Ammonite  occupation  (Rashi). 

Others  translate:  they  split  the  moun¬ 
tains  of  Gilead  —  i.e.,  they  leveled 
mountains  which  were  in  Gilead  and 
illegally  extended  their  borders  to  include 
those  areas.  This  type  of  theft,  bia*  ruton 
—  the  extension  of  one's  boundaries  to 
steal  someone  else’s  land  —  is  a  grave 
transgression,  as  evidenced  by  the  fact 
that  it  is  included  in  the  curses  of  the 
Torah  [Deuteronomy  27:17]  ( Radak ). 


Alternatively,  nl“in  refers  to  the  fortified 
cities  —  depicted  as  mountains  to  symbol¬ 
ize  their  strength  —  which  were  con¬ 
quered  and  razed  by  the  people  of 
Ammon  (ibid.). 

14 —  nan  nnin?  wk  ’nyni  —  And  I  will 
kindle  a  fire  in  the  wall  of  Rabbah  ...  I 
will  send  the  invading  enemy  against  the 
nation  of  Ammon.  He  shall  descend  upon 
them  suddenly  and  conquer  them  swiftly 

—  like  the  sudden  destruction  wrought 
by  a  powerful  storm  (Radak;  Abarbanel) 

—  and  he  will  set  fire  to  the  capital  city  of 
Rabbah  ( Abarbanel ). 

15.  7i  -inK  nn:  tun  nblaa  Dabn  -qbm 

—  And  their  king  shall  go  into  exile,  he 
and  his  officers  together,  said  HASHEM. 

Not  only  will  the  land  be  conquered, 
but  the  king  and  his  officers  will  also  be 
sent  into  exile  ( Abarbanel ).  Malbim  adds 
that  the  word  Dabn  can  also  refer  to  their 
idol  —  which  is  pronounced  Milkam 
( Daas  Mikra  from  /  Kings  11:5). 


II 

In  this  chapter,  Amos  continues  his  list  of  nations  to  be  punished  for  their 
wrongdoings.  The  final  gentile  nation  cited  is  Moab,  which,  unlike  the  others,  was  not 
involved  in  the  persecution  of  the  Jewish  people  but  is  nonetheless  culpable  for  the  act 
of  iniquity  described  below. 


1.  atjln  'yuta  ntybt£/-by  'n  -inij  ns 
rnnyy  toiurby  ud’Wk  Kb  nyantj-byi 
-pU/b  DUfj-^bo  —  So  said  Hashem:  For 
three  transgressions  of  Moab. . .  but  for 


four  l  will  not  acquit  him:  for  his  burning 
the  bones  of  the  king  of  Edom  for  lime. 
Although  I  have  ignored  the  evil  deeds  of 
the  nation  of  Moab,  I  will  not  tolerate  the 
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umu/x  x'f7  njEnx'^yi  Woty? 


fact  that  their  king  murdered  the  king  of 
Edom,  burned  his  bones,  and  used  the 
ashes  to  color  the  walls  of  his  house.  This 
degradation  of  royalty  cannot  go  unpun¬ 
ished  (Rashi;  Tar  gum),  and  the  grave 
affront  to  the  honor  of  Isaac,  Edom's 
ancestor,  must  be  avenged  ( Ibn  Ezra). 

Others  explain  this  as  alluding  to  the  verse 
in  II  Kings  3:2 7:  And  he  look  his  first-born  son 
who  would  reign  after  him  and  he  brought 
him  up  for  a  burnt-offering  and  there  was  a 
great  anger  against  Israel.  This  took  place 
during  a  war  in  which  the  kings  of  Judah, 
Israel,  and  Edom  were  allied  against  the 
forces  of  Moab.  At  that  time,  the  king  of 
Moab,  who  had  taken  captive  the  crown 
prince  of  Edom  —  referred  to  here  by  the 
position  of  king  for  which  he  was  designated 
—  brought  him  up  for  a  burnt-offering  to  his 
god  on  the  wall  of  the  city.  Because  this  loss 
was  brought  about  through  the  nations  of 
Israel  and  Judah,  it  incited  the  king  of  Edom 
in  hatred  against  them,  eventually  causing 
them  much  suffering.  For  this  iniquitous 
deed,  and  the  Edomite  anger  against  Israel 
that  it  precipitated,  the  nation  of  Moab  is 
taken  to  task  by  the  Almighty  ( Radak ; 
Abarbanel;  see  Radak  to  II  Kings  ad  loc.). 

2.  ..2100  fiKt^a  mji  -  And  Moab  shall  die 
in  tumult. . .  Moab  will  be  annihilated  in 
the  tumult  of  battle  while  the  enemy 
trumpets  and  sounds  the  shofar  (Mefzw- 
dos  David).  Maibim  interprets:  Moab  will 


die  of  fright  from  the  din  of  battle, 
without  even  entering  into  the  fray. 

3.  lay  in™  nnt^-bpi  nanpo  dqw  ’p-jam 
ti  -ton  —  And  I  will  cut  off  the  ruler  from 
its  midst,  and  all  its  officers  l  will  kill 
along  with  him,  said  HASHEM.  I  will  kill 
the  king  of  Moab  as  well  as  his  officers 
( Ibn  Ezra),  cutting  them  off  from  amidst 
the  city  of  Kerioth,  the  seat  of  the  Moabite 
royalty  (Radak). 

4.  At  this  point,  the  prophet  shifts  his 
focus  from  the  gentile  nations  to  the 
Children  of  Israel,  castigating  them  for 
their  misdeeds  and  describing  the  im¬ 
pending  catastrophes  they  have  brought 
upon  themselves.  He  begins  with  the 
southern  kingdom  of  Judah,  to  which  he 
addresses  himself  briefly,  and  then  con¬ 
tinues  on  to  the  primary  subject  of  his 
prophecies,  the  northern  kingdom  of  the 
ten  tribes  of  Israel. 

. . .  -n  ION  H3  —  So  s aid  HASHEM ...  I  ha  ve 
remained  patient  with  the  people  of  Judah 
even  as  they  indulged  in  the  three  cardinal 
sins  ( Abarbanel ;  Alshich;  Maibim). 
[However,  their  behavior  can  no  longer  be 
tolerated]  for  they  despise  the  Torah  and 
its  statutes,  and  do  not  even  bother  to 
include  Me  in  their  worship  along  with 
their  other  gods.  Rather,  they  are  steeped 
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2/2-6  but  for  four  I  will  not  acquit  him:  for  his  burning  the 
bones  of  the  king  of  Edom  for  lime. 2  And  /  will  send  fire 
into  Moab  and  it  shall  consume  the  palaces  of  Kerioth, 
and  Moab  shall  die  in  tumult ,  amidst  trumpeting  and 
the  sound  of  the  shofar.  3  And  I  will  cut  off  the  ruler 
from  its  midst,  and  all  its  officers  I  will  kill  along  with 
him,  said  Hashem.  4  So  said  Hashem:  For  three  trans¬ 
gressions  of  Judah. . .  but  for  four  I  will  not  acquit  them: 
for  their  despising  the  Torah  of  Hashem  and  His 
statutes  they  did  not  heed,  and  their  falsehoods  that 
their  fathers  followed  have  corrupted  them. 5  And  l  will 
send  fire  into  Judah  and  it  shall  consume  the  palaces 
of  Jerusalem.  6  So  said  Hashem:  For  three  transgres¬ 
sions  of  Israel. . .  but  for  four  I  will  not  acquit  them: 


entirely  in  the  deceptive  teachings  of  their 
false  prophets  and  the  service  of  their  idols 
f Abarbanel ). 

Alternatively,  their  transgressions  are 
not  the  result  of  powerful  urges  to  which 
they  succumb  but  are  rather  due  to  their 
denial  of  the  legitimacy  of  the  Torah  and 
its  precepts,  brought  about  by  the  dis¬ 
torted  beliefs  and  ideas  transmitted  to 
them  by  their  fathers  ( Malbim ). 

Alshich  understands  the  emphasis  of 
this  verse  differently:  For  their  indulgence 
in  idolatry,  bloodshed,  and  promiscuity  I 
would  withhold  punishment.  However, 
they  have  rejected  the  study  of  the  Torah 
and  [their  commitment]  to  the  fulfillment 
of  its  precepts  and  thus  My  hand  can  no 
longer  be  stayed/11 

According  to  Radak,  this  verse  describes 
the  regimes  of  the  four  wicked  kings  of 
Judah  who  reigned  after  the  death  of 
Hezekiah.  Prior  to  that  time,  although  there 
were  periods  of  sinful  behavior,  the 
Almighty  exacted  retribution  little  by  little, 
rather  than  castigating  the  people  for  all  of 
their  sins  with  one  major  punishment.  How¬ 
ever,  this  approach  ended  with  the  reign  of 


Manasseh,  who  exceeded  all  previous  mon- 
archs  in  the  scope  of  his  evil  deeds.  Still, 
Hashem  stayed  His  hand  from  destruction,  as 
He  continued  to  do  through  the  iniquitous 
reign  of  Ammon  and  that  of  Jehoachaz. 
However,  when  Zedekiah,  too,  followed  in 
their  wicked  ways  (II  Kings  24:19;  cf.  Malbim 
ad  loc.),  the  attribute  of  justice  could  no 
longer  be  restrained,  and  the  wrath  of  the 
Almighty  was  poured  over  Jerusalem.  Thus: 
Through  the  iniquitous  reigns  of  three  mon- 
archs  I  have  stayed  My  hand  from  punish¬ 
ment,  but  with  the  advent  of  the  fourth  I  can 
no  longer  acquit  them. 

5.  niJtpnK  nbtpto  rnmra  wt<  ’nnWj 
D.bwri’  —  And  I  will  send  fire  into  Judah 
and  it  shall  consume  the  palaces  of 
Jerusalem.  The  roaring  "flames"  of  the 
armies  of  Nebuchadnezzar  will  descend 
upon  the  people  of  Judah  ( Ibn  Ezra; 
Radak),  along  with  actual  fires  which 
shall  consume  the  Temple  and  the  royal 
palaces  of  Jerusalem  ( Abarbanel ). 

6.  . . .  'n  ttjK  n'3  —  So  said  Hashem:  For 
three  transgressions  of  Israel. . .  but  for 
four  l  will  not  acquit  them:  for  their 


1.  This  follows  the  statements  of  the  Sages  ( Midrash  Eichah,  Pesichta  2):  If  only  they  would 
abandon  Me  and  yet  keep  My  Torah,  the  light  within  it  would  guide  them  back  to 
righteousness. 
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selling  a  righteous  man  for  silver,  and  a 
poor  man  for  shoes.  I  can  tolerate  the  guilt 
of  the  nation  of  Israel  even  for  their  trans¬ 
gression  of  the  three  cardinal  sins.  How¬ 
ever,  their  involvement  in  a  fourth  sin  as 
well  has  sealed  their  fate  that  they  be  con¬ 
quered  and  exiled  by  the  Assyrians  (Ra- 
dak).  This  sin  is  that  of  corruption,  which 
is  so  rampant  in  their  society  that  even  the 
judges  are  totally  steeped  in  graft,  and 
they  sell  their  verdict  to  the  highest  bid¬ 
der.  A  decision  against  a  man  of  means, 
who  has  the  capacity  to  retaliate,  can  be 
acquired  with  silver.  To  rule  against  a  poor 
man,  who  is  helpless  against  the  judges,  all 
they  demand  is  a  pair  of  shoes  ( Alshich ). 

This  is  considered  to  be  the  height  of 
iniquity,  as  evidenced  by  the  fact  that  the 
fate  of  Sodom  and  Gemorrah  was  sealed 
because  of  their  involvement  in  the  sin  of 
robbery  ( Sanhedrin  108a).  Certainly 
when  the  culprits  are  the  judges  them¬ 
selves,  who  are  responsible  for  maintain¬ 
ing  law-and-order,  such  practices  cannot 
be  tolerated  (Radak). 

Targum  interprets:  and  a  poor  man  in 
order  to  inherit.  A  judge  would  bend  the 
law  against  a  poor  man  who  owned 
property  between  his  own  fields  so  that  he 
would  need  to  sell  his  field  in  order  to  pay. 
Thus,  the  judge  effectively  locked  in 
[from  the  word  bvib,  to  lock  ]  all  the  fields 
within  his  property  lines  ( Rashi ;  cf. 
Radak). 

7.  D’bn  U/JC13  yiK-“iQj?-by  npsicu/n  - 
Who  aspire  upon  the  dust  of  the  earth  for 
the  head  of  the  poor.  As  they  tread  upon 


the  dust  of  the  earth,  all  their  thoughts  and 
aspirations  concern  the  poor  man  and 
how  they  will  rob  him  of  his  possessions 
(Rashi;  Mahari  Kara). 

Others  render:  Who  aspire  to  [crush  to ] 
the  dust  of  the  earth  the  heads  of  the  poor 
—  by  appointing  officers  who  beat  them 
to  the  ground  if  they  resist  the  false 
judgments  rendered  against  them  (Ibn 
Ezra;  Radak). 

ID]  D’ljy  )  —  And  the  way  of  the  hum¬ 
ble  they  divert.  They  cause  the  weak  and 
humble  to  veer  from  their  path  in  order  to 
avoid  encountering  these  judges,  whom 
they  so  rightly  fear  (Rashi;  Mahari  Ka¬ 
ra).  Alternatively:  They  pervert  the  judg¬ 
ment  of  the  humble  for  the  sake  of  the 
bribery  they  receive  ( Targum ;  Radak). 

nnyan'bij  la1??  Tata  —  And  a  man 
and  his  father  go  to  a  maiden.  [A  father 
and  son  go  together  to  have  promiscuous 
relations  with]  a  betrothed  maiden1" 
(Rashi),  with  no  shame  from  each  other 
for  their  wicked  deed  (Radak). 

Ibn  Ezra  explains  this  as  connected  to 
the  previous  phrase:  they  diverged  from 
the  path  of  humility  to  such  a  degree  that 
a  father  and  son  go  together  to  visit  a 
prostitute. 

’ttHj?  Dttf-nij  bbn  \ynb  —  In  order  to 
desecrate  My  Holy  Name.  This  behavior 
is  a  grave  desecration  of  My  Holy  Name, 
for  the  Jewish  people  have  been  called  in 
My  Name  and  are  obligated  to  act  in 
accordance  with  the  sanctity  it  confers 
upon  them  (Radak ).  Such  brazen  wicked- 


1.  Having  relations  with  a  betrothed  girl  who  has  only  recently  attained  her  legal  majority 
(nyjiKip  rrjifj)  is  singled  out  by  the  Torah  (Devarim  22:23)  as  a  particularly  heinous  form  of 
adultery. 
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2/7- 9  for  eir  se^‘nS  a  righteous  man  for  silver,  and  a  poor 

man  for  shoes.  7  Who  aspire  upon  the  dust  of  the  earth 
for  the  head  of  the  poor,  and  the  way  of  the  humble  they 
divert,  and  a  man  and  his  father  go  to  a  maiden  in  order 
to  desecrate  My  Holy  Name.  8  And  on  pledged  gar¬ 
ments  they  recline  beside  every  altar,  and  the  wine  of 
the  penalized  they  drink  in  the  house  of  their  gods. 
9  And  I  destroyed  the  Emorite  from  before  them  — 


ness  indicates  so  great  a  disrespect  for  My 
Honor  that  it  is  tantamount  to  acting  for 
the  express  purpose  of  desecrating  My 
Name  (Abarbanei;  Metzudos  David). 

8.  nim-bs  byte  to:  D’bnq  D’*7j?-bjn  — 
And  on  pledged  garments  they  recline 
beside  every  altar.  They  confiscate  the 
clothing  of  the  poor  as  security  for  the 
payments  they  impose  upon  them  [in 
their  false  judgments],  and  they  recline 
upon  those  garments  as  they  feast  ( Rashi ; 
Mahari  Kara;  Radak)  by  the  altars  of 
their  idols  ( Mahari  Kara). 

Ibn  Ezra  translates:  Not  only  do  they 
pervert  justice  in  order  to  confiscate  the 
clothing  of  the  poor  as  securities,  but  they 
are  brazen  enough  to  do  this  publicly,  in 
the  places  where  they  gather  together  by 
the  altars  of  Baal. 

Dnin'bK  ira  >irnf!  DTO/uy  pq  —  And  the 
wine  of  the  penalized  they  drink  in  the 
house  of  their  gods.  With  the  money  from 
the  fines  which  they  impose  upon  the 
people  [unjustly  ( Ibn  Ezra)],  they  go  and 
buy  wine,  which  they  drink  in  their 
temples  of  idolatry  (Rashi). 

Abarbanei  interprets  these  three  verses  to 
be  describing  how  the  fourth  sin  of  the 
people  of  Israel  duplicates  all  of  the  iniquities 
of  the  nations  cited  above,  and  they  therefore 
merit  special  punishment.  Just  as  the  people 
of  Tyre  and  Gaza  betrayed  the  trust  of  the 
Jewish  refugees  who  turned  to  them  for  help, 
so  did  the  judges  of  Israel  betray  the  trust 
placed  in  them  by  perverting  the  judgment  of 
the  innocent  for  the  sake  of  bribery.  Just  as 
the  people  of  Damascus  were  taken  to  task 
for  their  cruel  treatment  of  the  inhabitants  of 
Gilead,  so  were  the  judges  of  Israel  cited  for 
their  cruelty  to  the  poor,  whom  they  ground 


into  degrading  submission.  Just  as  Edom 
betrayed  the  bonds  of  brotherhood  by  their 
treatment  of  their  Jewish  cousins,  so  did  the 
Israelites  profane  their  family  ties  and  the 
constraints  they  impose  by  father  and  son 
going  together  to  commit  adultery.  Just  as  the 
Ammonites  manifested  their  corruption  by 
extending  their  borders  into  the  hills  of 
Gilead,  so  did  the  people  of  Israel  indulge  in 
robbery  by  taking  for  security  the  garments 
of  the  poor  and  using  them  for  their  own  pur¬ 
poses.  And  just  as  the  king  of  Moab  brought 
the  son  of  the  king  of  Edom,  whom  he  had 
abducted,  as  a  sacrifice  to  his  idol,  so  did  the 
people  of  Israel  drink  wine  bought  with  sto¬ 
len  money  in  the  worship  of  their  false  gods. 

Malbim  contends  that  all  of  the  transgres¬ 
sions  cited  are  extensions  of  the  three  cardinal 
sins.  In  addition  to  murder,  they  would 
accept  graft  to  judge  or  testify  falsely  and 
thereby  cause  innocent  people  to  be  executed. 
In  the  realm  of  adultery,  they  became  so  im¬ 
moral  that  a  father  and  son  were  not  embar¬ 
rassed  to  go  together  to  sin  with  a  betrothed 
maiden.  In  addition  to  worshiping  false  gods, 
they  also  stole  the  money  and  possessions  of 
others  to  use  in  their  worship.  Thus,  all  of 
these  are  included  in  the  statement:  and  for 
four  I  will  not  acquit  them  —  the  fourth  sin 
being  their  extension  of  the  other  three. 

9.  Prior  to  describing  the  retribution  to  be 
exacted  for  the  wickedness  cited  above, 
the  Almighty  first  elaborates  upon  His 
unique  relationship  with  the  Jewish  na¬ 
tion  and  the  lessons  He  has  provided  them 
to  encourage  righteousness.  In  the  light  of 
this  unique  bond  with  Hashem,  their 
decadent  ways  are  particularly  reprehen¬ 
sible  and  they  are  thus  deserving  of 
extremely  harsh  punishment. 

. . .  ntaKn-nt*  ’3'Jio  —  And  I 

destroyed  the  Emorite  ...  I  destroyed  the 
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Emorites  —  the  most  powerful  of  the 
seven  Canaanite  nations  —  from  before 
the  Jewish  nation  when  the  latter  entered 
the  Land  of  Israel  ( Radak ).  The  double 
metaphor  of  the  mighty  trees  is  explained 
by  Malbim  as  follows:  The  Emorites' 
heavenly  benefactor,  the  angel  appointed 
to  guide  their  destiny,  was  lofty  like  the 
cedar  trees  (due  to  his  prominent  position 
among  the  Heavenly  hosts).  Their  rulers, 
too,  enjoyed  a  very  high  stature  [among 
the  nations],  their  military  strength  as 
formidable  as  the  mighty  oak  (Malbim). 
Nevertheless,  I  annihilated  them  com¬ 
pletely  due  to  their  wicked  ways  (Mahari 
Kara;  Radak )  and  due  to  the  desecration 
of  My  Holy  Land  caused  by  their  mis¬ 
deeds  ( lbn  Ezra).  This  should  have  served 
as  a  warning  to  you,  Israel,  who,  as 
My  Holy  nation,  are  expected  to  adhere 
to  a  higher  standard  of  behavior  ( Metzu - 
dos  David).  Nevertheless,  you  did  not 
take  heed  of  this  lesson,  but  rather 
emulated  the  deeds  of  the  Emorites  and 
followed  in  their  evil  ways  ( Mahari 
Kara;  Radak). 

nnnn  bynn  vng  towki  —  And  I 
destroyed  his  fruit  from  above  and  his 
roots  from  below.  They  were  not  de¬ 
stroyed  by  your  might,  but  rather  by 
Mine  (Radak),  as  evidenced  by  the 
miraculous  manner  in  which  they  were 
defeated  (Malbim).  Both  their  heavenly 
protectors  (Rashi)  (who  had  provided 
them  with  sustenance  and  are  thus  sym¬ 
bolized  by  fruit  —  Abarbanel)  and  their 
human  princes  (Rashi)  —  along  with  all 
other  aspects  of  natural  power  which 


they  enjoyed  (Abarbanel)  —  were  de¬ 
stroyed. 

Alternatively,  this  phrase  refers  to  the 
riyiy,  tzirah,  an  insect  employed  by  the 
Almighty  in  defeating  the  Canaanite  nations 
(see  Devarim  7:20),  This  creature  would  emit 
a  poison  at  them  which  blinded  their  eyes 
[destroyed  his  fruit ]  and  rendered  them 
sterile  [destroyed  . . .  his  roots  below ]  (Rashi). 

Mahari  Kara  interprets:  The  son  is  the 
fruit  of  the  father  and  the  father  the  root  of 
the  son  —  i.e.,  he  destroyed  father  and  son 
together. 

The  Sages  comment:  Sichon  (the  mighty 
king  of  the  Emorites)  was  mighty  like  a 
tower  and  no  human  being  could  conquer 
him.  What  did  the  Almighty  do?  He  tied  up 
his  heavenly  benefactor  and  threw  him  from 
his  place  [in  Heaven]  and  handed  him  over  to 
the  Jewish  people  (Tanchuma,  Yalkut  Shi- 

10.  ^blto  D’-jyn  y-iKip  Dan#  ’irb^n  ’5'3ki 
y-uj-riK  ruy-jb  ruty  D’yanN  "ia“jn3 
’IbKil  —  And  /  brought  you  up  from  the 
land  of  Egypt  and  /  led  you  through  the 
wilderness  forty  years  to  inherit  the  land 
of  the  Emorites.  [You  have  followed  in 
your  evil  ways  despite  the  fact  that]  I 
secluded  you  in  the  desert  for  forty  years 
in  order  to  accustom  you  to  My  statutes 
so  that  you  would  not  emulate  the 
depravities  of  the  Canaanites  when  you 
came  to  the  Land  of  Israel. 

Alternatively,  the  final  phrase,  to  in¬ 
herit  the  land  of  the  Emorites,  refers  back 
to  the  beginning  of  the  verse  (Radak):  I 
took  you  out  of  Egypt  to  become  My 
sanctified  nation  and  rise  above  the 
Canaanite  level  of  behavior  so  that  you 
would  be  worthy  of  inheriting  their  land. 
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2/10-12  w^ose  height  was  like  the  height  of  cedar  trees  and 
who  was  mighty  like  oaks  —  and  I  destroyed  his 
fruit  from  above  and  his  roots  from  below.  10  And  I 
brought  you  up  from  the  land  of  Egypt  and  I  led 
you  through  the  wilderness  forty  years  to  inherit  the 
land  of  the  Emorites.  11  And  I  raised  up  some  of  your 
sons  as  prophets  and  some  of  your  young  men  as 
nazirites;  is  this  also  not  so,  Children  of  Israel?  says 
HASHEM.  12  And  you  gave  the  nazirites  wine  to  drink 
and  to  the  prophets  you  commanded,  saying,  'Do  not 


However,  you  did  not  live  up  to  My 
expectations  but  rather  steeped  yourself 
in  the  depravities  of  the  heathen  nations 
( Mahari  Kara). 

11.  nnt}b  Dpninani  ovfzi?1?  d3\J5h  D’pto 
TTOKJ  btoty’  ’ill  nKl'l’K  qKn  —  And  I 
raised  up  some  of  your  sons  as  prophets 
and  some  of  your  young  men  as  nazir- 
ite s;[l1  is  this  also  not  so,  Children  of 
Israel?  says  HASHEM. 

1  made  you  unique  among  all  the 
nations  of  the  world  by  bestowing  upon 
you  alone  the  spirit  of  My  prophecy 
( Radak )  in  order  to  teach  you  My 
statutes  (Ibn  Ezra)  and  infuse  you  with 
My  holiness  (Radak).  So  great  was  My 
beneficence  that  even  your  young  sons 
were  blessed  with  the  gift  of  prophecy 
( Ibn  Ezra;  Radak)  [without  the  years  of 
self-development  which  would  seem  to 
be  necessary  for  so  great  an  achieve¬ 
ment].  Furthermore,  even  the  youth 
among  you,  whose  nature  it  is  to  follow 
their  every  whim  and  seek  to  satisfy  all 
their  desires,  were  moved  to  elevate 
themselves  above  these  pursuits  and  un¬ 
dertake  nazirite  vows  (Ibn  Ezra;  Radak). 

Targum  renders  onii  to  mean  teachers  — 
referring  to  those  who  turn  away  from  all 
mundane  endeavors  and  devote  themselves 


solely  to  the  study  [and  teaching]  of  Torah 
(Rashi;  cf.  Mahari  Kara). 

nKVpK  qtcn  —  Is  this  also  not  so.  Would 
you  deny  the  truth  of  this  claim  (Rashi)? 

Others  explain  this  as  linked  to  the 
following  verse:  Is  it  not  sufficient  that 
you  do  not  heed  My  statutes?  Must 
you  also  deter  others  from  pursuing  the 
levels  of  prophecy  and  nezirus  ( Abar - 
banel)? 

12.  Dn’iy  n’fs’a^n-byi  p’  o’-tt$rrnj<  iptprn 
ilQjn  Kb  Thk1?  —  And  you  gave  the 
nazirites  wine  to  drink  and  to  the 
prophets  you  commanded,  saying,  'Do 
not  prophesy.’  Your  wickedness  did  not 
end  with  ignoring  My  commandments 
and  refusing  to  appreciate  My  benevo¬ 
lence.  Rather,  you  even  deterred  those 
who  sought  to  achieve  the  levels  of 
prophecy  and  nezirus,  which  were  the 
marks  of  the  sanctity  of  the  Jewish 
nation  (Radak).  You  coerced  (Ibn  Ezra) 
or  persuaded  (Radak)  the  nazirites  to 
drink  wine  [in  violation  of  their  nazirite 
vows],  and  you  forcefully  prevented  the 
prophets  among  you  from  prophesying 
and  admonishing  you  in  My  name 
(Radak). 

Amos  himself  was  a  victim  of  this 
behavior,  when  Amaziah,  the  priest  of 


1.  A  nazirite  is  someone  who  vows  to  abstain  from  wine,  avoid  tumah  (spiritual 
contamination),  and  refrain  from  cutting  his  hair  for  a  specified  period  of  time.  The  Torah 
(Numbers  ch.  6)  grants  such  a  person  the  status  of  a  nazirite  and  dictates  a  series  of  laws  which 
are  unique  to  him  alone.  Such  a  person  is  considered  to  be  crowned  with  a  lofty  level  of 
sanctity  comparable  to  that  of  a  prophet  (Ramban,  ad  loc.  v.  14). 
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Beth-el,  enjoined  him  from  prophesying 
(Rash i;  see  7:12). 

As  cited  above  (comm,  to  v.  11),  Tar  gum 
interprets  the  mention  of  nazirites  to  refer  to 
the  Torah  scholars.  The  people  would  force 
these  scholars  to  drink  wine  and  thereby 
prevent  them  from  issuing  decisions  in 
Torah  law,  since  this  is  prohibited  to  one 
who  is  inebriated  ( Rashi ). 

13.  The  prophet  now  foretells  the  pun¬ 
ishment  which  will  befall  the  nation  of 
Israel  because  of  the  sins  cited  above. 
Since  the  primary  focus  of  his  prophecies 
is  the  kingdom  of  Israel,  he  goes  into 
much  greater  detail  in  describing  their 
punishment  than  he  did  with  the  other 
nations  (Abarbanel). 

nbiyn  p^yn  upta  o^rinn  p’yn  ’rcm  nan 
Tny  nS  ntcSjpn  —  Behold  I  will  oppress 
[you I  in  your  place  just  as  the  wagon  full 
of  sheaves  is  oppressed.  I  will  oppress 
you  in  your  dwelling  places  until  you 
will  be  like  a  wagon  filled  with  bundles 
of  grain,  which  —  figuratively  speaking 
—  is  oppressed  by  its  heavy  load  and  by 
the  foul  air  of  the  sheaves  (Radak). 
[Furthermore,]  I  will  enclose  you  in  your 
place  allowing  you  no  escape,  just  as  a 
wagon  filled  with  sheaves  is  encircled 
with  a  fence  to  prevent  the  grain  from 
spilling  out  ( Malbim ). 

14.  Tiaii  ins  y-BN’-Kb  pim  bpn  Dian  -ok] 
Waa  obn’-Kb  -  And  escape  shall  be  lost 
to  the  swift;  the  strong  shall  not 


:mrp  «  k/a 
nin*1  -qt  “it p 
nip;  nnaipn 

strengthen  himself;  and  the  mighty  one 
shall  not  save  his  soul.  The  enemy's 
presence  will  be  so  pervasive  that  even 
the  swift  of  foot  will  be  unable  to  flee 
him  ( Metzudos  David).  Even  those  with 
great  natural  strength  will  be  unable  to 
stand  up  to  the  enemy  forces,  for  the 
overwhelming  fear  that  he  inspires  will 
weaken  their  might  ( Malbim )  and  render 
them  unable  to  concentrate  enough  to 
gather  their  strength  (Radak).  Not  only 
will  the  mighty  be  unable  to  turn  the 
tide  of  battle,  but  their  strength  will  not 
even  suffice  to  save  their  own  lives 
(Malbim). 

Abarbanel  approaches  these  two  verses 
in  a  different  manner:  Just  as  a  wagon  filled 
with  sheaves  squeaks  and  groans  from 
the  weight  of  its  burden  as  it  travels  along, 
so  shall  you  be  unable  to  contain  your 
cries  of  anguish  from  the  oppression  of  the 

Generally,  when  the  tide  of  battle  turns 
against  an  army,  they  seek  the  appropriate 
means  to  escape  death  or  captivity.  The  swift 
of  foot  simply  flee.  The  strong  warriors, 
laden  with  armor,  harness  their  superior 
energy  and  find  the  means  to  escape  their 
pursuers.  Those  who  are  mighty  —  but  less 
so  than  the  former  group  —  are  left  with  no 
alternative  but  to  fight  for  their  lives.  In  any 
event,  all  three  of  these  groups  are  totally 
involved  in  seeking  the  means  to  escape  with 
their  lives.  In  your  case,  however,  none  of 
these  courses  of  action  will  be  open  to  you, 
and  you  will  be  left  with  no  recourse  save  to 
cry  out  in  anguish. 
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2/13-16  Pr°phesy.'  13  Behold  I  will  oppress  [you]  in  your  place 
just  as  the  wagon  full  of  sheaves  is  oppressed.  14  And 
escape  shall  be  lost  to  the  swift;  the  strong  shall  not 
strengthen  himself;  and  the  mighty  one  shall  not  save 
his  soul.  15  And  he  who  holds  the  bow  shall  not  stand; 
the  swift  of  foot  shall  not  escape;  the  rider  of  the  horse 
shall  not  save  his  soul.  16  And  the  bold-hearted  among 
the  mighty  shall  flee  naked  on  that  day,  says  HASHEM. 

3/i  1  this  word  which  Hashem  has  spoken  to  you, 

Children  of  Israel,  concerning  the  entire  family 
which  I  brought  up  from  the  land  of  Egypt,  saying: 


15.  n*7  ntay:  Kb  ntypn  u/?ni 

itpaj  ubn’  Kb  Dion  33'ri  —  And  he 

who  holds  the  bow  shall  not  stand;  the 
swift  of  foot  shall  not  escape;  the  rider  of 
the  horse  shall  not  save  his  soul.  The 
archer  will  be  unable  to  exercise  his  skill, 
for  he  will  not  have  the  strength  to  draw 
his  bow  (Radak).  He  will  therefore 
abandon  his  position  and  flee  in  fear 
from  the  enemy  (Ibn  Ezra).  Nor  shall  the 
swift  make  use  of  their  speed,  for  they 
will  not  have  the  energy  to  take  flight. 
Even  the  cavalry  will  be  unable  to  escape, 
for  the  horse  offers  no  salvation  when 
the  Almighty  does  not  will  it  (Radak). 

Malbim  interprets  this  verse  as  describing 
a  pattern  of  cause  and  effect.  The  archer,  who 
usually  holds  off  the  enemy  long  enough  for 
others  to  escape,  will  not  maintain  his  posi¬ 
tion  but  will  rather  flee  immediately.  There¬ 


fore,  even  those  who  are  swift  of  foot  or 
riding  on  horses  will  not  have  the  opportu¬ 
nity  to  flee. 

16.  tonrroi’3  du;  Diny  Dniaia  lab  yarn 
'n*DN3  —  And  the  bold-hearted  among 
the  might y  shall  flee  naked  on  that  day, 
says  Hashem.  Even  the  brave  and 
mighty  warriors  will  flee  empty-handed 
("naked")  without  their  weapons  of  war 
( Targum ;  Rashi;  Mahari  Kara).  Alterna¬ 
tively,  they  will  shed  even  their  clothing 
in  order  to  speed  their  flight  ( Ibn  Ezra; 
Radak;  Abarbanel). 

Malbim  comments:  If  there  will  be  one 
warrior  who  is  mightier  and  more  coura¬ 
geous  than  the  rest,  his  superior  prowess 
may  enable  him  to  flee  with  his  life. 
However,  he  will  not  manage  to  salvage 
his  money  or  clothing,  and  he  will 
[certainly]  not  be  victorious  in  battle. 


Ill 


1.  The  prophet  relates  to  the  ten  tribes  of 
the  kingdom  of  Israel  ( Children  of  Israel) 
the  word  of  the  Almighty  which  was 
actually  intended  for  the  entire  Jewish 
people  (the  entire  family...)  (Alshich). 
[In  this  verse,  he  touches  again  upon  the 
theme  of  Israel's  unique  relationship  with 
tjie  Almighty  and  the  high  level  of 
morality  in  which  it  obligates  them.] 

nnDttton’ba  —  The  entire  family.  The 


entire  nation  is  referred  to  as  one  great 
family  (Radak). 

Dnyo  yiKt?  ’rnbyn  —  Which  I 
brought  up  from  the  land  of  Egypt.  I 
took  you  out  of  Egypt  and  established 
you  as  My  'portion'  in  creation,  to  be 
dealt  with  directly  and  solely  by  Divine 
Providence  without  any  medium  of 
heavenly  benefactors  and  astrological 
forces  between  us  (Malbim ). 
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2,  nn-iijn  nin?t?fn  ban  ’ny-r  D3n«  pn 
□p’n'iljrb:?  riK  DD’by  ipaK  ja-by  —  You 
alone  did  I  know  from  among  all  of  the 
families  of  the  earth;  therefore  l  will  visit 
upon  you  all  of  your  sins.  I  have  made 
your  suffering  known  to  Me  more  than 
that  of  any  other  people  and  I  have 
manifested  that  knowledge  by  saving 
you  from  your  persecutors.  Because  of 
this,  your  sins  against  Me  are  of  greater 
magnitude  than  the  iniquities  of  other 
nations  and  are  thus  more  cause  for 
retribution  ( Mahari  Kara;  Ibn  Ezra). 
Targum  and  Rashi  translate  ’nyr  to 
mean  /  loved  —  in  return  for  the  love  1 
showed  you,  you  have  rebelled  against 
Me. 

Alternatively:  It  is  common  practice  for 
kings  to  be  more  strict  in  dealing  with 
those  who  are  close  to  them  than  with 
those  who  are  distant,  as  more  is  expected 
from  the  former  (Ibn  Ezra;  Radak). 
Similarly,  because  I  have  blessed  you  with 
Divine  providence  in  every  aspect  of  your 
lives  —  and  I  am  thereby  intimately 
involved  in  all  that  you  do  —  you  are 
obliged  to  adhere  to  a  higher  standard 
of  behavior.  Your  failure  to  do  so  can¬ 
not  go  unrequited  and  I  will  therefore 
visit  upon  you  all  of  your  sins  ( Abar - 
banel). 

The  Sages  interpret  this  verse  in  a  different 
light.  They  offer  a  parable  of  a  person  who 
lends  money  to  two  people,  one  whom  he 
loves  and  one  whom  he  despises.  From  his 
friend  he  exacts  payment  little  by  little  so 
that  it  should  not  have  too  great  an  effect 
upon  his  finances.  From  his  enemy  he  de¬ 
mands  the  entire  payment  at  one  time;  and 
when  time  for  payment  arrives,  he  collects  it 
mercilessly.  So,  too,  the  Almighty  grants  the 


other  nations  the  freedom  to  act  as  they 
choose  until  they  reach  the  ‘limits  of  His 
endurance,'  at  which  time  He  exacts  retribu¬ 
tion  mercilessly.  From  the  Jews,  however.  He 
exacts  partial  payment  on  an  ongoing  basis 
so  that  the  scope  of  their  punishment  should 
be  limited  ( Avodah  Zarah  4a;  Atshich). 
[Thus,  whereas  other  nations  have  achieved 
great  prosperity  and  prestige  and  then  passed 
from  this  stage  of  history,  the  Jewish  people 
have  undergone  one  cataclysm  after  the 
other  but  remain  extant  after  so  many 
centuries  (cf.  fn  to  1:1).] 

3.  The  prophet  now  goes  on  to  pose  seven 
rhetorical  questions  to  preface  his  subse¬ 
quent  prophecy.  All  of  these  questions  are 
meant  to  emphasize  how  every  event  that 
takes  place  can  be  properly  understood 
only  in  the  light  of  its  true  cause. 
Similarly,  the  calamities  that  have  be¬ 
fallen  the  Jewish  nation  must  be  viewed 
as  their  punishment  from  the  Almighty 
for  their  sins. 

Along  with  the  basic  flow  of  these 
verses,  these  questions  convey  additional 
points  metaphorically.  These  messages 
have  been  added  to  the  interpretation  in 
smaller  print. 

nyvrDK  ’nba  vim  D'lttf  lab’n  —  Do  two 
walk  together  unless  they  [so]  arranged? 
If  two  people  arrive  in  the  same  place  at 
the  same  time  for  the  same  purpose,  is  it 
not  evident  that  their  meeting  was  pre-ar¬ 
ranged  ( Ibn  Ezra;  cf.  Rashi)? 

Similarly,  the  fact  that  the  words  of  the 
prophets  all  come  true  is  ample  evidence  that 
the  events  they  predict  are  predestined  and 
they  themselves  are  My  emissaries.  Accord¬ 
ingly,  your  protestations  to  them  that  they 
should  cease  to  prophesy  [about  coming 
calamities]  are  senseless  (ibid.). 
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3/2-5  2  Yow  alone  did  I  know  from  among  all  of  the  families 

of  the  earth;  therefore  I  will  visit  upon  you  all  of  your 
sins.  3  Do  two  walk  together  unless  they  [so]  arranged? 
4  Does  the  lion  roar  in  the  forest  if  it  has  no  kill? 
Does  the  young  lion  send  forth  its  voice  from  its 
lair  unless  it  has  captured?  5  Does  a  bird  fall  on  the 
net  on  the  ground  if  it  does  not  have  a  snare?  Does 
the  net  rise  from  the  ground  without  entrapping? 


Another  interpretation  is  as  follows:  The 
fact  that  the  separate  nations  of  Judah  and 
Israel  both  transgressed  the  word  of  Hashem 
and  turned  to  idolatry  simultaneously  is 
evidence  that  they  support  each  other's 
wickedness,  much  as  if  they  had  planned 
their  deviation  together.  Similarly,  the  gen¬ 
tile  nations  will  seem  to  have  plotted  together 
to  bring  about  their  destruction  —  an  allu¬ 
sion  to  the  invasion  of  Israel  by  Sennacherib 
and  that  of  Judah  by  Nebuchadnezzar 
(Abarbanel). 

4.  ib  j’K  rppj  ny’3  rp-)K  iKlfrin  —  Does  the 
lion  roar  in  the  forest  if  it  has  no  kill?  Does 
the  lion  let  out  its  mighty  roar  of  victory 
if  it  has  not  yet  killed  its  prey  (Rashi)? 

Similarly,  Nebuchadnezzar's  cry  of  tri¬ 
umph  will  be  evidence  of  his  success  in 
conquering  the  Jewish  nation  (ibid,  to  v.  6). 

Ibn  Ezra  understands  it  to  refer  to  the 
Almighty:  [Do  you  think]  that  My  roar  is 
any  less  significant  than  the  lion’s?  [I.e., 
are  My  words  of  warning  through  My 
prophets  to  be  taken  so  lightly?]  Even  as  the 
lion's  roar  betokens  conquest,  would  I  roar 
for  nothing? 

-d^-dn  ’n'pa  injytpn  ibip  -P33  ]rprr 
Dot’s  the  young  lion  send  forth  its  voice 
from  its  lair  unless  it  has  captured? Does 
the  young  lion  emit  a  jubilant  roar  from 
its  lair  if  it  has  not  succeeded  in  capturing 
its  prey  (Metzudos  David)? 

Alternatively:  Does  the  young  lion  come 
out  from  its  lair  and  raise  its  voice  without 
capturing ?  Just  as  one  who  is  attacked  by  a 
lion  is  unable  to  flee  because  its  mighty  roar 


paralyzes  him  with  terror,  so,  too,  will  it  be 
impossible  for  you  to  escape  the  judgment 
that  I  shall  wreak  upon  you  (Ibn  Ezra). 

Rashi  offers  a  second  interpretation  to  this 
verse,  that  it  refers  to  the  spirit  of  prophecy 
which  descends  upon  a  prophet.  Thus,  the 
prophet  poses  the  questions:  Does  the 
Almighty  send  His  prophets  to  prophesy  evil 
unless  he  has  prey  —  i.e.,  unless  there  is  a 
decree  of  evil  in  Heaven?  Does  He  emit  His 
voice  to  speak  harshly  unless  He  has  caught 
you  with  iniquity? 

5.  nb  1’N  typim  yiKn  rt3-by  -iidy  bsnn  — 
Does  a  bird  fall  on  the  net  on  the  ground 
if  it  does  not  have  a  snare?  Does  a  bird 
alight  upon  the  net  if  there  is  no  snare 
inside  to  lure  it  ( Metzudos  David)? 

Alternatively:  Does  a  bird  fall  upon  the  net 
without  being  trapped  by  the  snare?  Simi¬ 
larly,  do  you  think  you  can  commit  trans¬ 
gressions  without  being  trapped  in  the  web 
of  punishment  caused  by  your  misdeeds 
(Rashi)? 

YD1?1  Kb  -rtabi  nnnhtn-jn  ns-nby’q  — 
Does  the  net  rise  from  the  ground  without 
entrapping?  Does  a  net  lying  on  the 
ground  suddenly  rise  from  its  place  unless 
there  is  a  bird  caught  within  struggling  to 
escape  (Rashi)? 

Similarly,  will  your  sins  rise  to  the  Heav¬ 
ens  without  ensnaring  you  in  their  grasp 
(ibid.)?111 

Ibn  Ezra  interprets  this  verse  in  the  follow¬ 
ing  manner:  A  bird  which  flies  above  in  the 
sky  would  seem  to  be  impervious  to  human 
attack.  Nevertheless,  the  human  being  is 


1.  [This  metaphor  is  best  understood  in  the  light  of  the  words  of  Nefesh  HaChaim.  He  explains 
that  the  system  of  creation  is  so  designed  that  every  mitzvah  performed  sets  in  motion 
dynamics  that  bring  reward  to  the  one  who  performed  it,  and  every  transgression  works  in  the 
opposite  manner.  Thus,  the  sin  itself  is  the  net  which  ensnares  the  sinner  in  his  punishment.] 
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capable  of  devising  means  whereby  the  bird 
is  lured  from  the  heavens  and  trapped. 
Certainly  then,  says  the  Almighty,  I,  Who 
am  above  you,  am  capable  of  defeating  you, 
and  you  will  not  be  able  to  defend  yourselves 
against  Me.  Accordingly,  I  will  send  the 
enemy  to  conquer  the  Jewish  people  and  he 
will  not  rise  to  depart  until  My  vengeance 
has  been  taken  (Does  the  net  rise  from  the 
ground  until  it  has  entrapped ?). 

Radak  interprets  these  three  verses  to  be 
discussing  the  perils  of  a  nation  under  siege: 
Do  two  go  together  unless  they  arranged? See 
what  your  rebellion  against  Me  has  wrought, 
that  it  is  not  safe  to  go  out  alone  without 
accompaniment  due  to  fear  of  the  enemy. 
Does  the  lion  roar,  etc?  Just  as  the  lion  does 
not  return  from  the  hunt  empty-handed, 
because  the  other  animals  are  paralyzed  by 
fear,  so  too  shall  you  be  paralyzed  from  fear 
of  the  enemy,  and  he  will  plunder  you  at  will. 
Finally,  just  as  the  bird  is  trapped  by  the 
snare,  so  shall  you  be  trapped  by  your 
enemy,  who  will  not  depart  from  you  empty- 
handed. 

6.  rnq’  Kb  ayi  -py?  -idhp  ygjn’-nK  —  Can 
the  shofar  be  blown  in  a  city  and  the 
people  not  tremble ?  Will  the  sentries 
sound  the  shofar  to  announce  that  the 
enemy  is  approaching  without  the  popu¬ 
lace  trembling  in  fear  (Metzudos  David)? 
[Here,  too,  the  sound  of  the  shofar  clearly 


indicates  its  cause,  the  approach  of  the 
enemy.] 

Similarly,  when  the  prophets  —  who  keep 
watch  to  alert  you  of  oncoming  catastrophe 
—  warn  you  of  impending  disaster,  you 
should  be  trembling  with  fear  (Rushi),  rather 
than  casually  ignoring  their  words. 

Targum  adds:  Does  the  shofar  sound  in 
the  city  not  in  its  time  and  the  people  not 
tremble? There  are  many  occasions  when  the 
shofar  is  a  signal  of  joy  or  a  call  to  congre¬ 
gate.  However,  if  its  sound  is  heard  when 
none  of  these  reasons  are  appropriate,  it 
causes  fear  and  trembling  (Radak). 

ntpy  Kb  rn  n’yy  nyn  rmn-tw  —  Can 
there  be  evil  in  a  city  that  HaSHEM  has  not 
caused ?[ Can  evil  come  upon  a  city  other 
than  at  the  behest  of  the  Almighty?  With 
this  phrase,  the  prophet  arrives  at  the 
point  of  all  of  the  previous  metaphors] 
Just  as  each  of  the  phenomena  cited  above 
could  occur  only  as  a  result  of  its 
appropriate  cause,  so,  too,  can  punish¬ 
ment  come  upon  you  only  if  decreed  so  by 
Hashem  ( Metzudos  David ).  Accordingly, 
you  must  cease  to  attribute  your  misfor¬ 
tune  to  coincidence.  Recognize  once  and 
for  all  that  the  evil  which  has  befallen  you 
is  by  design  of  the  Almighty,  as  evi¬ 
denced  [further]  by  the  fact  that  it  was 
foretold  by  His  prophets  (R adak).il] 


1.  It  is  a  positive  commandment  to  cry  out  and  to  blow  trumpets  for  every  misfortune  which 
comes  upon  the  community,  as  it  is  stated  ( Numbers  10:9):  For  the  oppressor  who  oppresses 
you  shall  blow  upon  the  trumpets  —  meaning  anything  which  oppresses  you.  This  procedure 
is  one  of  the  means  of  repentance,  for  when  misfortune  comes  and  they  cry  out  over  it  and 
blow  the  trumpet,  all  will  know  that  it  is  because  of  their  evil  deeds  that  evil  has  befallen  them 
. . .  ( Rambam ,  Hi/.  Taanis  1:12). 
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6  Can  the  shofar  be  blown  in  a  city  and  the  people 
not  tremble?  Can  there  be  evil  in  a  city  that  Hashem 
has  not  caused?  7  For  HaSHEiYElohim  will  not  do  a 
thing  unless  He  has  revealed  His  secret  to  His  ser¬ 
vants  the  prophets.  8  The  lion  has  roared;  who  will 
not  fear?  HASHEkYELOHIM  has  spoken;  who  will  not 
prophesy?  9  Announce  in  the  palaces  of  Ashdod  and 
in  the  palaces  in  the  land  of  Egypt;  and  say:  Gather 
on  the  mountains  of  Samaria  and  observe  the  great 
turmoil  within  it  and  the  oppressed  people  in  its  midst. 


Rashi  comments:  When  the  evil  comes 
upon  you,  know  that  the  Almighty  is 
doing  this  to  you  because  you  have  not 
hearkened  to  his  prophets. 

7.  niD  nba-QN  ’3  iin  tpnbN  n  Kb  ’a 
D’K’nan  viny-bK  -  For  Hashem  IElohim 
will  not  do  a  thing  unless  He  has  revealed 
His  secret  to  His  servants  the  prophets. 
[Prior  to  precipitating  any  major  event, 
the  Almighty  discloses  His  plans  to  His 
servants,  the  prophets.]  Accordingly,  now 
that  He  has  revealed  His  secrets  to  them 
and  commanded  them  to  warn  you  of  the 
oncoming  disaster,  why  do  you  not  take 
heed  and  repent  your  evil  ways  (R adak )? 

Others  understand  the  phrase  that  pre¬ 
cedes  this  verse  as  a  statement  rather  than  a 
question:  If  there  will  he  evil  in  a  city  it  is  not 
the  Almighty's  doing  but  rather  that  of  its 
sinful  inhabitants.  For  Hashem  does  not 
bring  punishment  suddenly  but  only  after 
He  has  issued  a  warning,  revealing  His  secret 
to  His  servants  the  prophets,  and  thereby 
offering  the  populace  an  opportunity  to 
repent  ( Mahari  Kara;  Abarbanel). 

8.  -Q3  D’nbts  Tl  NT"  Kb  ’B  JKUt  n’lK 
K331  Kb  —  The  lion  has  roared;  who 
will  not  fear?  Hashem /Elohim  has  spo¬ 
ken;  who  will  not  prophesy?  Just  as  there 
is  no  one  who  can  ignore  the  roar  of  the 
lion,  so  too  is  it  unreasonable  to  demand 
of  the  prophets  that  they  ignore  the 
Almighty's  call  to  them  to  prophesy 
(Rashi;  Radak). 

Alternatively:  Do  not  claim  that  the 
calamities  are  the  fault  of  the  prophets 


because  they  did  not  convey  the  warn¬ 
ings  of  the  Almighty,  as  it  is  clear  to 
everyone  that  a  prophet  is  unable  to 
ignore  the  prophetic  call  of  Hashem 
( Abarbanel ). 

9*10.  These  two  verses  are  directed  to  the 
peoples  of  Philistia  and  Egypt,  countries 
which  neighbored  the  kingdom  of  Israel. 
They  are  meant  to  convey  the  pervasive¬ 
ness  of  evil  within  the  Jewish  nation,  and 
are  thus  an  appropriate  preface  to  the 
description  of  their  impending  misfor¬ 
tune  that  follows. 

9.  ...  inu/Ka  rmnnK'by  lyntpn  — 
Announce  in  the  palaces  of  Ashdod  . . . 
Members  of  the  nobility  of  Ashdod  and 
Egypt,  spread  the  word  from  your  palaces 
to  the  general  populace  that  they  should 
gather  upon  the  mountains  of  Samaria  to 
witness  the  great  chaos  that  pervades  the 
kingdom  of  Israel.  Instruct  them  to  note, 
as  well,  that  this  has  come  upon  the 
Jewish  people  in  retribution  for  the  acts  of 
oppression  of  which  they  are  guilty 
(Radak;  cf.  Malbim).  Although  Ashdod 
itself  is  filled  with  robbery  and  oppression 
and  the  Egyptians  are  steeped  in  idolatry 
and  licentiousness,  even  they  will  be 
struck  by  the  extent  of  the  corruption  that 
exists  among  the  people  of  Israel  (Abar¬ 
banel;  cf.  fn  to  1:1). 

Others  explain  this  verse  to  refer  to  a 
declaration  of  war:  Call  the  people  to  assem¬ 
ble  together  in  order  to  invade  Samaria,  be¬ 
cause  the  Almighty  has  granted  permission 


[209]  Amos 


□nyiNn  mrp“Dio  nrfoynwy  ■-  a^-va 

]ib  iDrprri  j)p“iK3  Ttin  om  *’ 

y^Kn  n’opi  ny  ni'rn  rpN  '“inx  na 
-iek  n'3  t^ni^x  irrm  •qjv  tnim  * 

'ny  n*n  ny'nn  Wp  n^xa  mm 
bk~\\i;'  ■oa  i^yr  15  ii'k-^13  Ik  opna 
:U7n^7  p^p-jrn  nup  nxpn  iinpu/p  bp^n 


to  conquer  it  ( Ibn  Ezra).1*1  Do  not  be  afraid  of 
its  inhabitants,  for  they  are  undergoing  great 
turmoil  due  to  their  wickedness  and  they  will 
therefore  be  delivered  into  the  hand  of  the 
enemy  ( Metzudos  David). 

10,  nn'arnltyj/  ivp-kV)  —  And  they  do 
not  know  [how]  to  do  right.  So  immersed 
have  they  become  in  their  evil  ways  that 
they  are  no  longer  capable  of  righteous 
behavior  even  for  short  periods  of  time 
(Radak).  Therefore,  I  will  certainly  not 
assist  them  [if  they  are  invaded]  (Metzu¬ 
dos  David;  see  comm,  to  v.  9). 

DiTnlJD-jsg  TWl  Dion  DnyKn  —  Those 
who  store  rapine  and  plunder  in  their 
palaces.  They  rob  not  only  to  meet  their 
needs  but  even  to  store  the  stolen  goods  in 
their  palaces  —  thereby  compounding 
the  transgression  (Metzudos  David). 

Only  the  princes  and  officers  had  palaces 
in  which  to  store  their  plunder.  Thus,  the 
prophet  emphasizes  that  even  they,  whose 
responsibility  it  was  to  protect  the  populace 
from  robbery  and  oppression,  were  them¬ 
selves  involved  in  such  activities  (Alshich). 

11.  The  prophet  reverts  again  to  address¬ 
ing  the  nation  of  Israel  and  depicting  the 
great  calamities  to  come  upon  them. 

inirn  VIS1?  i3f  trnbtc  *n  tok  n'a  pb 

Wai)  ~|nn  —  Therefore,  so 
said  Hashem/Elohim:  The  oppressor 


[shall J  surround  the  land,  and  he  will 
take  down  from  you  your  might,  and 
your  palaces  shall  be  plundered.  The 
oppressor  shall  come  and  surround  the 
land  so  that  you  will  have  no  means  of 
escape  (Radak ;  Abarbanel ;  cf.  Rashi).  He 
will  raze  your  citadels  to  the  ground  and 
plunder  all  the  stolen  treasures  found 
within  them  (Ibn  Ezra). 

Alternatively,  your  might  refers  to 
the  strength  of  the  city  of  Samaria,  in 
which  the  people  placed  their  trust.  This 
might  will  be  felled  by  the  enemy,  who 
will  conquer  the  city  and  plunder  the 
palaces  within  it  (Abarbanel;  see  also 
Radak). 

12.  Q’yip  •'nit;  nttn  po  njnn  S’y? 
im-bin  in  —  Just  as  the  shepherd 
rescues  from  the  mouth  of  the  lion  two 
legs  or  the  cartilage  of  the  ear.  When 
the  lion  comes  and  steals  a  sheep  from 
the  herd,  it  is  unafraid  of  the  shepherd 
who  chases  him  with  only  his  staff,  and  it 
thus  continues  on  with  its  plunder. 
Therefore,  the  shepherd  is  able  to  save 
only  small  portions  of  the  sheep  —  such 
as  the  legs,  which  the  lion  eats  last,  and 
the  cartilage  of  the  ear,  which  he  does  not 
consume  at  all  (Radak).  These  he  brings 
as  evidence  of  the  disaster  that  occurred 
( Mahari  Kara)  [and  of  his  innocence  of 
any  negligence]. 


1.  Abarbanel  rejects  this  interpretation  because  it  was  Assyria  that  invaded  Israel  not  Philislia 
or  Egypt.  However  Malbim  (to  v.  11)  explains  that  not  every  attack  on  the  Jews  is  necessarily 
recorded  in  Scripture.  As  such,  it  is  likely  that  Philislia,  which  attacked  Israel  in  the  time  of 
Ahaz  (see  II  Chronicles  29),  continued  their  oppression  when  the  Jews  were  weakened  by  As¬ 
syria.  Similarly,  Egypt  had  a  measure  of  freedom  to  enter  the  cities  of  Israel  at  that  time,  as  in¬ 
dicated  by  the  prophecies  of  Hosea  (see  Hosea  7:11;  8:9;  9:6;  11:5  and  comm,  of  Malbim  ad  loc). 
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3/10-12  10  they  do  not  know  [how]  to  do  right,  says  Hashem, 
those  who  store  rapine  and  plunder  in  their  palaces. 
11  Therefore,  so  said  Hashem/Elohim:  The  oppressor 
[shall] surround  the  land,  and  he  will  take  down  from  you 
your  might,  and  your  palaces  shall  be  plundered.  12  So 
said  Hashem:  Just  as  the  shepherd  rescues  from  the 
mouth  of  the  lion  two  legs  or  the  cartilage  of  the  ear,  so 
shall  be  saved  from  the  Children  of  Israel  who  dwell  in 
Samaria  the  corner  of  a  bed  and  the  edge  of  a  bed. 


D’ZHt^n  btotp'  1?  —  So 

shall  be  saved  from  the  Children  of  Israel 
who  dwell  in  Samaria.  Similarly,  only  a 
small  portion  of  the  nation  of  Israel  will 
be  saved  from  the  conquering  invader 
(Rashi).  The  prophet  specifies  Samaria 
because  it  was  the  capital  city  of  the 
kingdom  and  was  not  conquered  until 
last  ( Radak ). 

iiriy  ptyn-pi  nun  ntsaa  —  The  corner  of 
a  bed  and  the  edge  of  a  bed.  Only  the 
bedridden,  who  will  cringe  in  fear  in 
the  corners  of  their  beds,  will  be  saved 
from  the  enemy  (AbarbaneT,  Ibn  Ezra ; 
Radak).  Since  they  are  not  capable  of 
doing  battle  (Abarbanel),  the  enemy 
will  not  concern  himself  with  them 
(Radak). 

Although  the  word  pipDf  is  not  found 
elsewhere  in  Scripture,  it  apparently  means 
the  edge  or  corner  ( Ibn  Ezra;  Radak).  Ac¬ 
cording  to  some,  the  'dalet'  in  the  word 
is  a  prefix;  the  root  is  pltf  —  thigh,  as 
the  leg  of  the  bed  is  on  its  edge  (Radak; 
cf.  Abarbanel).  Alshich  interprets  the  word 
as  deriving  from  nptpn  —  a  liquid  — 
referring  to  all  of  the  secretions  of  the  per¬ 
son  who  is  so  ill  that  he  is  confined  to  his 
bed. 

Targum  interprets:  With  the  might  of 
rulership  and  trusting  in  Damascus.111  He 
understands  the  corner  of  the  bed  to  allude 
to  its  strongest  part  —  symbolizing  some  of 
the  borders  of  Israel  which  were  reclaimed 
by  Jeroboam,  son  of  Joash  (see  II  Kings 


14:25,27).  tiny  ply ipi  refers  to  when  Pekach 
ben  Remaliahu,  king  of  Israel,  allied  him¬ 
self  with  Rezin,  king  of  Aram  [whose  cap¬ 
ital  was  Damascus],  thus  rendering  Damas¬ 
cus  the  primary  foundation  of  his  trust 
(Rashi). 

Seder  Olam  (ch.  22)  states:  So  shall  be 
saved  the  Children  of  Israel  who  dwell  in 
Shomron  —  these  are  the  ten  tribes  who 
relied  upon  Hezekiah,  king  of  Judah,  and 
upon  Judah  and  escaped  with  them.  The 
corner  of  the  bed  —  this  teaches  that  only  one 
out  of  eight  of  them  were  saved,  as  there  are 
four  corners  to  a  bed  and  a  portion  of  a 
corner,  as  intimated  by  the  word  DKQa,  of  a 
corner ,  is  thus  an  eighth  (Rashi).  tiny  ptirn"pi 

—  And  the  remainder  of  the  bed  was  where? 

—  in  Damascus.  [This  refers  to]  the  many 
Jews  who  found  refuge  in  Damascus  at  the 
beginning  of  the  Assyrian  conquest.  How¬ 
ever,  they,  too,  were  eventually  exiled  by  the 
King  of  Assyria  to  distant  lands  —  even 
those  who  were  sick  and  bedridden  ( Mai - 
bim). 

Rashi  cites  an  additional  interpretation 
of  this  verse,  quoting  R'  Meir,  who  comments 
as  follows:  With  the  corner  of  the  bed  — 
due  to  the  sin  of  Ahaziah  son  of  Ahab,  who 
sent  [from  his  sickbed]  to  inquire  of  Baal 
Zevuv,  the  god  of  Ekron,  whether  he 
would  recover  from  his  illness.  And  in 
Damascus  is  the  bed  —  Ben  Hadad,  king 
of  Aram,  sent  to  inquire  of  the  God  of 
Israel  [in  contrast  to  the  above  case].  [Due  to 
these  events,  only  a  small  portion  of  the 
Jewish  kingdom  will  be  saved  from  the 
enemy.] 


1.  This  follows  an  alternative  reading  which  has  ptpoi  with  a  “sin,"  rather  that  with  a  "shin." 
Apparently,  in  ancient  texts  both  versions  are  to  be  found,  although  most  texts  contain  a 
"shin"  ( Abarbanel ). 
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:mn  nimp3  lannriNi 

13.  D’rf^K  ttokj  3j?jn  n’33  vryrn  iyow 
nlNnyn  ’nbK  -  Hearken  and  testify  in 
the  house  of  Jacob,  says  Hashem/EloHIM, 
the  Lord  of  Hosts.  Hearken,  My  prophets 
—  says  the  Almighty  —  to  that  which  I 
have  decreed,  and  relate  it  to  the  Jewish 
nation  prior  to  its  occurrence  ( Kodak ) 
[thereby  attesting  that  the  tragedies  about 
to  befall  them  are  the  result  of  My  pun¬ 
ishment  rather  than  mere  coincidence]. 

14.  ’rnpai  rby  bKntp’-’ytyD  ’ips  dv»9  ’a 
bK-n’3  nlngtn-by  —  for  on  the  day  that 
l  visit  the  transgressions  of  Israel  upon 
him,  I  will  wreak  judgment  upon  the 
altars  of  Beth-el.  [When  the  day  of  My 
retribution  from  the  nation  of  Israel 
arrives,  not  only  shall  I  punish  the  people 
themselves,  but  I  will  also  destroy  their 
altars  of  idolatry.]  This  occurred  in  the 
times  of  Uzziah,  when  Israel  was  smitten 
by  a  major  earthquake  (Ibn  Ezra;  Kodak  ; 
see  1:1).  Alternatively,  it  alludes  to  the 
conquest  of  the  kingdom  of  Israel  by  the 
Assyrians  ( Ibn  Ezra;  Abarbanel). 

n3Tnn  nlllj?  1V11J)  —  And  the  corners  of 
the  altar  will  be  cut  off.  The  corners  of  the 
altar,  where  the  blood  from  your  offer¬ 
ings  is  placed,  will  shatter  and  fall  — 
thereby  causing  the  destruction  of  the 
entire  altar  which  is  supported  by  those 
corners  ( Radak ). 


nim  banN 

Alternatively:  When  the  corners  of  the 
altar  of  idolatry  in  Beth-el  will  miracu¬ 
lously  shatter  and  fall  off,  with  no 
apparent  cause,  this  will  be  a  sign  from 
Above  that  My  retribution  from  you  is 
imminent  ( Alshich ). 

15.  n?ij]  y’i?n  ms-by  mnn-rrg  ’rvsni 
TVDto  D’an  QTia  isgi  jiyn  ’na  —  And  i 
will  smite  the  winter  house  along  with 
the  summer  house,  and  the  houses  of 
ivory  shall  be  lost,  and  many  houses  shall 
be  destroyed,  says  HASHEM.  [I  will  eradi¬ 
cate  from  your  midst  the  comforts  and 
luxuries  in  which  you  indulge  your¬ 
selves.]  The  separate  homes  for  summer 
and  winter  which  the  wealthy  among 
you  —  particularly  the  kings  and  princes 
(Radak)  —  have  built  for  themselves  will 
be  destroyed.  The  houses  paneled  with 
ivory  (Targum;  Rashi)  —  first  initiated 
by  King  Ahab  (Ibn  Ezra;  Radak  from  II 
Kings  22:39)  and  subsequently  emulated 
by  many  others  (Ibn  Ezra)  —  I  will 
remove  from  your  midst. 

Malbint  interprets  these  last  three  verses  as 
describing  the  events  which  led  to  the 
conquest  of  Israel  by  Assyria.  As  he  explains 
in  his  commentary  to  Hosea  (7:11),  this  was 
precipitated  by  the  request  of  Hosea  the  son 
of  Elah,  king  of  Israel,  for  aid  from  Egypt 
against  Assyria.  Because  he  tried  to  eradicate 
idolatry  from  the  midst  of  Israel,  the  popu- 
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3/13-15  U  Hearken  and  testify  in  the  house  of  Jacob,  says 
Hashem/Elohim,  the  Lord  of  Hosts. 14  For  on  the  day  that 
I  visit  the  transgressions  of  Israel  upon  him,  I  will  wreak 
judgment  upon  the  altars  of  Beth-el,  and  the  corners  of 
the  altar  will  be  cut  off  and  they  shall  fall  to  the  ground. 
15  And  I  will  smite  the  winter  house  along  with  the 
summer  house,  and  the  houses  of  ivory  shall  be  lost,  and 
many  houses  shall  be  destroyed,  says  Hashem. 

4/1-2  1  Heflr  this  word, cows  ofBashan  that  are  on  Mt.  Samar¬ 

ia,  who  rob  the  poor,  who  crush  the  destitute,  who 
say  to  their  lords,  'Bring  and  we  will  drink.'  2  Hashem / 
Elohim  has  sworn  in  His  Holiness  that  behold  there  are 
days  coming  upon  you,  and  the  [nations]  will  carry  you 
off  upon  their  shields  and  your  posterity  in  fishing  boats. 


lace  rose  against  him  and  informed  the  king 
of  Assyria  of  his  plans,  thereby  inciting  his 
invasion.  Thus,  the  root  of  all  that  transpired 
was  the  involvement  of  the  Jewish  nation  in 
idolatry.  The  prophet  here  depicts  in  advance 
this  sequence  of  events:  When  the  time  for 
My  retribution  from  you  arrives.  King  Hosea 
shall  destroy  the  corners  of  your  altars  of 


idolatry  in  order  to  render  them  unfit  for 
blood-offerings.  In  response,  you  will  incite 
against  him  the  king  of  Assyria,  who  will 
come  and  destroy  the  summer  home  and 
winter  home  of  the  king,  and  the  ivory 
houses  belonging  to  him  and  his  officers.  In 
the  course  of  this  violence,  the  homes  of 
many  of  the  people  will  be  destroyed  as  well. 


IV 

After  having  castigated  the  men  of  the  kingdom  of  Israel  for  their  evil  ways,  the 
prophet  now  goes  on  to  describe  the  misdeeds  of  the  women  (Alshich). 

1.  nna  nyK  nrts  ntn  nann  lypttt 


□’ava#  nlyy'in  □’?!  nlpttfyn  ■ptipw 
nnit/ai  rtNfqn  on’yiijb  nnnfcn  —  Hear  this 
word,  cows  of  Bashan  that  are  on 
Mt.  Samaria,  who  rob  the  poor,  who 
crush  the  destitute,  who  say  to  their 
lords,  'Bring  and  we  will  drink.'  Hearken 
to  My  words,  O  wives  of  the  princes 
and  officers,  who  are  steeped  in  self-in¬ 
dulgence,  and  are  sleek  and  beautiful 
from  pampering  —  like  the  cows  who 
graze  in  the  bountiful  fields  of  Bashan 
( Radak ;  Abarbanel).  You  are  responsible 
for  the  oppression  of  the  poor  and  needy 
by  your  husbands,  for  they  pursue  those 
paths  in  order  to  satisfy  your  incessant 


demands  for  more  luxuries  and  pleasures 
(Radak). 

Targum  translates  the  cows  of  Bashan 
to  mean  those  who  are  wealthy  with 
possessions. 

2.  D’io  D’n;  nan  ■q  D’nbs  ti  yniy: 
ni-ppa  Win#!  may?  oan*  nIsm] 
njll  —  HaSHEI^VElOHIM  has  sworn  in 
His  Holiness  that  behold  there  are  days 
coming  upon  you,  and  the  [nations]  will 
carry  you  off  upon  their  shields  and  your 
posterity  in  fishing  boats.  The  Almighty 
has  sworn  from  His  holy  abode  in  the 
heavens  (Ibn  Ezra;  Radak )  —  i.e.,  He  has 
decreed  in  His  Divine  Wisdom  (Abar¬ 
banel)  —  that  the  day  of  your  destruction 
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is  drawing  near.  At  that  time,  the  enemy 
soldiers  shall  carry  you  away  upon  their 
shields,  in  the  manner  that  those  who  are 
victorious  carry  away  their  plunder 
(Daas  Mikra;  cf.  Abarbanel,  Metzudos 
David).  Furthermore,  your  daughters 
shall  be  led  away  in  small  fishing  boats 
(Tar gum;  Rashi )  —  a  means  of  trans¬ 
portation  usually  reserved  for  captive 
prostitutes,  and  totally  unbefitting  the 
daughters  of  princes  and  noblemen 
( Abarbanel ). 

Others  translate  nlay  and  nl"Pp  to 
mean  various  types  of  thorns  or  hooks. 
They  will  carry  you  away  on  thorns 
and  your  posterity  on  fishhooks,  in 
the  manner  which  one  carries  fish  that 
he  has  caught.  [This  is  a  figurative 
depiction  of  the  degrading  manner  with 
which  the  captive  Israelites  will  be  dealt] 
(Radak). 

Abarbanel  offers  a  third  interpreta¬ 
tion:  Instead  of  the  warm  and  comfort¬ 
able  homes  in  which  you  were  protected 
against  the  elements,  you  will  be  placed 
by  your  captors  in  the  cold  (niay)  of 
winter  without  any  shelter.  In  place  of 
the  delicious  foods  with  which  you 
indulged  yourselves,  your  end  will  be  a 
bitter  exile  in  which  you  will  be  forced  to 
subsist  on  pots  of  fish. 

3.  rrria  mc/tc  njNyn  D’ansi  -  And 
[through]  the  breaches  they  shall  go  out, 
each  woman  directly  before  her.  So 
many  breaches  will  be  made  by  the 
enemy  in  the  walls  of  the  city  that  a 
woman  will  not  need  to  seek  out  the  city 
gates  in  order  to  flee.  Rather,  she  will 
escape  through  the  opening  in  the  wall 
which  lies  directly  opposite  the  place 


where  she  is  standing  (Rashi;  Mahari 
Kara;  Radak). 

Alternatively:  The  women  will  be 
forced  to  flee  through  breaches  in  the 
wall  because  all  of  the  proper  openings 
will  be  closely  guarded  by  the  enemy 
( Abarbanel ). 

'n'DKa  naininri  nanabutm  —  And  you 
shall  be  expelled  beyond  the  mountains 
of  darkness.  [You  shall  be  exiled  to 
beyond  the  distant  mountains  known  as 
nn,  the  mountains  of  darkness.] 
This  follows  the  rendition  of  Tar  gum. 
Rashi  interprets:  You  will  cast  down  the 
haughtiness  and  dominion  which  you 
took  for  yourselves. 

Alternatively:  You  will  cast  yourselves 
into  the  royal  palaces  on  the  outskirts  of 
the  city  in  order  to  escape  the  clutches  of 
the  invader  ( Abarbanel ;  see  also  Ibn 
Ezra;  Radak;  Alshich). 

Others  interpret  this  verse  as  depicting 
the  plight  of  the  women  of  Israel  after 
they  are  taken  captive.  Wanton  women 
will  come  out  to  take  the  Jewish  women 
from  their  captors,  where  they  will  be 
thrown  degradingly  into  the  harem  to  be 
designated  for  service  or  prostitution 
( Malbim ). 

4.  ytyab  lain  ba^an  bK-rva  ina 
d’kp  ruybwb  Da’nat  -ij?ab  warn 
Da’ri-ityyK)  —  Come  to  Beth-el  and  rebel, 
in  Gilgal  increase  rebellion;  and  bring 
your  sacrifices  in  the  morning,  your 
tithes  for  three  days. 

Go  ahead  and  pursue  your  idolatrous 
ways,  until  your  measure  of  transgres¬ 
sions  is  filled  [and  My  wrath  is  poured 
out  upon  you]  (Rashi;  Kara).  Alterna¬ 
tively:  Now  that  you  have  been  warned 
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3  And  [through]  the  breaches  they  shall  go  out,  each 
woman  directly  before  her,  and  you  shall  be  expelled 
beyond  the  mountains  of  darkness,  says  HaSHEM.  4  Come 
to  Beth-el  and  rebel,  in  Gilgal  increase  rebellion;  and  bring 
your  sacrifices  in  the  morning,  your  tithes  for  three  days. 
5  And  burn  a  thanksgiving-offering  of  leavened  bread, 
and  announce  and  publicize  voluntary  offerings,  for  so 
you  have  loved  [to  do],  O  Children  of  Israel,  says 
Hashem/Elohim.  6  And  also  I  have  given  you  cleanness 


of  the  evil  which  is  to  befall  you,  go 
ahead  and  continue  to  serve  your  false 
gods;  let  us  see  if  they  will  be  of  any  help 
to  you  (Abarbanel). 

The  prophet  now  jeeringly  refers  to 
the  lenient  practices  allowed  by  the 
idolatrous  priests  in  their  rituals.  Bring 
your  sacrifices  for  the  morning  — 
whereas  the  Torah  stipulates  that  you 
may  not  leave  offerings  overnight,  our 
gods  are  more  lenient,  and  they  allow 
you  to  leave  them  overnight  and  con¬ 
sume  them  the  next  morning.  For  three 
days  your  tithes  —  the  Torah  demands 
that  you  consume  the  tithe-offerings  of 
your  livestock  within  two  days,  but  these 
idols  allow  you  three  days  in  which  to  eat 
them.  And  burn  a  thanksgiving-offering 
of  leavened  bread  —  the  Torah  prohibits 
the  offering  of  leavened  bread  upon  the 
altar,  but  our  altars  accept  thanksgiving- 
offerings  consisting  of  leaven.  And  an¬ 
nounce  and  publicize  voluntary  offer¬ 
ings  —  the  Torah  states  that  you  may  not 
delay  the  fulfillment  of  your  vows,  but 
we  allow  you  to  bring  your  pledged 
offerings  whenever  you  are  able  (Rashi 
from  Yerushalmi  Avodah  Zarah  1:1). 

Radak  interprets  the  verse  as  follows: 
Go  to  Beth-el  and  worship  the  idol  [set  up 
there  by  Jeroboam];  increase  your  rebel¬ 
lion  in  Gilgal,  where  you  serve  your 
chosen  deities  in  place  of  the  service  in 
the  Tabernacle  which  once  took  place 
there.  Bring  your  sacrifices  to  those  gods 
every  morning,  instead  of  the  daily 
sacrifice  you  should  be  offering  in  My 
Temple.  Take  all  your  tithes  which 


accrue  over  time  and  offer  them  there 
every  three  years  (taking  D’tD’  to  mean 
'years,'  as  in  Vayikra  25:29,  rather  than 
the  usual  meaning  of  'days'),  in  place  of 
fulfilling  your  obligation  to  empty  your 
homes  at  that  time  of  all  the  offerings 
and  tithes  which  are  due  to  be  brought  to 
the  Temple  in  Jerusalem. 

5.  nl3i)  unf?)  nT’n  ~it?i?) 

D’nbtf  'n  dn)  btntfp  ’?a  \3  ’3  — 

And  burn  a  thanksgiving-offering  of 
leavened  bread,  and  announce  and  pub¬ 
licize  voluntary  offerings,  for  so  you 
have  loved  [to  do],  O  Children  of  Israel, 
says  HASHEfVELOHIM.  Continue  to  bring 
your  thanksgiving-offerings,  accompa¬ 
nied  by  loaves  of  leavened  bread,  to  your 
idols  in  Beth-el  and  Gilgal  rather  than  to 
Me.  Declare  festivals  to  serve  these  false 
deities,  and  exhort  the  people  to  volun¬ 
teer  offerings  in  celebration  (Radak; 
Abarbanel).  For  this  is  the  path  you  have 
chosen  and  these  are  the  ways  you  love, 
but  you  will  yet  be  requited  for  your 
deeds  (Abarbanel). 

Targum  translates  ynn  as  oppression: 
Offer  thanksgiving-offerings  from  that 
which  you  have  extorted. 

6.  The  prophet  now  goes  on  to  describe 
five  different  calamities  which  the 
Almighty  brought  upon  the  Jewish  na¬ 
tion  in  order  to  alert  them  to  His 
displeasure  with  their  sinful  ways,  and  to 
thereby  warn  them  to  repent  before  they 
are  destroyed.  The  depiction  of  each  of 
the  five  ends  with  the  statement:  but  you 
have  not  returned  to  Me,  says  HaSHEM 
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—  for  their  purpose  was  to  evoke  a 
response  of  repentance  ( Abarbanel ).[l1 
□any-^ga  D’jtt/  ]Vj?j  ozb  ’nni  ’ik-dji 
ny  DCiaV'K'1?]  Dypiaipip  V35  on1?  -ipm 
ttdkj  —  And  also  I  have  given  you 
cleanness  of  teeth  in  all  your  cities  and 
lack  of  bread  in  all  your  places,  but  you 
have  not  returned  to  Me,  says  Hashem. 
Just  as  you  left  My  Temple  bereft  of  your 
sacrifices,  so  have  I  withheld  from  you 
the  provisions  that  you  require  ( Radak ; 
Abarbanel).  I  have  rendered  your  teeth 
clean  from  all  meat,  which  tends  to  get 
stuck  between  one's  teeth  (Rashi),  and 
your  dwelling  places  empty  of  all  bread, 
leaving  you  in  hunger  ( Abarbanel ).  This 
has  been  brought  about  by  the  invading 
enemy,  who  has  occupied  your  land  and 
confiscated  all  of  its  produce  (Abar¬ 
banel).  [Despite  this,  you  refuse  to  take 
heed  of  My  warning  and  return  to  Me.] 


Malbim  interprets:  I  have  emptied  your 
cities  of  any  food  whatsoever,  leaving  your 
teeth  completely  clean.  In  your  rural  areas, 
where  fruits  and  vegetables  can  be  found,  I 
have  nevertheless  destroyed  all  crops  of  grain 
so  that  there  can  be  no  bread. 

Tar  gum  renders  p’pj  to  mean  pungency.  I 
have  brought  a  pungent  sensation  to  your 
teeth  by  withholding  food  from  them 
(Radak). 

7.  ...  ’nyjp  -qiK  Dji  —  And  also  l  have 
withheld  ...  I  brought  the  rain  in  the 
early  months  of  the  year,  so  that  you 
could  take  your  seeds  from  storage  and 
plant  them  in  the  ground  (Abarbanel). 
However,  I  will  withhold  the  rains  dur¬ 
ing  the  three  months  prior  to  the  harvest, 
when  they  are  crucial  to  the  growth  of 
the  crops  (Radak),  thereby  destroying 
the  crops  and  causing  the  loss  of  your 
seeds  as  well  (Abarbanel).  In  order  to 
ensure  that  you  do  not  attribute  this 


X.  [The  continuous  alternation  in  these  verses  between  the  future  tense  and  the  past  leads  to 
confusion  as  to  whether  these  punishments  had  already  occurred  or  were  being  foretold  by  the 
prophet.  Based  on  the  prophecy  in  the  beginning  of  chapter  7,  as  interpreted  by  Abarbanel  and 
Malbim,  it  appears  that  the  following  verses  refer  to  disasters  which  had  not  yet  materialized. 
Nevertheless,  since  there  is  still  room  for  doubt,  the  translation  and  commentary  will  follow 
the  literal  tenses  of  the  verses  themselves.] 
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4/7-10  °f  tee*h  *n  a M  y°ur  Cl^es  and  lack  of  bread  in  all  your 
places,  but  you  have  not  returned  to  Me,  says  Hashem. 
7  And  also  I  have  withheld  from  you  the  rain  yet  three 
months  before  the  harvest,  and  I  will  bring  down  rain  up¬ 
on  one  city,  and  upon  another  city  l  will  not;  one  portion 
will  receive  rain  and  the  portion  which  will  not  receive 
rain  will  wither. 8  And  two  or  three  cities  will  travel  to  a 
single  city  to  drink  water  but  they  will  not  be  sated,  and 
you  have  not  returned  to  Me,  says  Hashem.  9  I  have  smit¬ 
ten  you  with  blight  and  mildew;  the  increased  produce 
of  your  gardens,  your  vineyards,  your  fig  trees,  and  your 
olive  trees  the  locusts  shall  consume,  and  you  have  not 
returned  to  Me,  says  Hashem.  10 1  have  sent  against  you 
pestilence  on  the  way  to  Egypt;  I  have  killed  your  youth 
with  the  sword  along  with  the  capture  of  your  horses,  and 
1  have  raised  the  stench  of  your  camps  even  into  your 
nostrils,  and  you  have  not  returned  to  Me,  says  Hashem. 


drought  to  natural  causes,  I  will  bring 
rain  upon  one  city  but  not  upon  its 
neighbor,  indicating  clearly  that  the  lack 
of  rain  is  Divinely  ordained  as  a  punish¬ 
ment  which  I  have  brought  upon  you 
(Radak;  Abarbanel).  Even  within  one 
town,  there  will  be  areas  which  will 
receive  rain  due  to  the  merit  of  their 
owners  ( Abarbanel ;  Malbim),  and  other 
areas  which  will  remain  dry. 

The  Sages  interpret  the  entire  pro¬ 
phecy  in  this  verse  as  depicting  catastro¬ 
phe:  Some  cities  will  receive  no  rain  and 
will  therefore  go  dry;  others  will  be  hit 
with  a  great  deluge  which  will  destroy  all 
of  their  crops  ( Rashi  from  Taanis  20a). 

8.  . . .  nny  v)'bv)  o’ntp  ivj)  —  And  two  or 
three  cities  will  travel  . . .  The  residents 
of  those  towns  which  suffer  from  the 
drought  will  travel  to  the  cities  blessed 
with  rain  in  order  to  quench  their  thirst 
( Radak )  but  there  will  not  be  sufficient 
water  to  satisfy  their  needs  (Metzudos 
David).  Alternatively:  They  will  be 
cursed  by  the  Almighty  to  remain  un¬ 


sated  by  the  water  they  procure  (Abar¬ 
banel;  Malbim ).  Despite  all  this,  you 
have  not  accepted  My  rebuke  and  re¬ 
pented  of  your  evil  ways. 

9 - jlp-vai  ’n’an  —  I  have 

smitten  you  with  blight  and  mildew  . . . 
In  a  subsequent  year,  in  which  the  rains 
would  fall  and  your  crops  would  grow, 
you  will  nevertheless  be  left  without 
provision  (Radak),  for  your  grain  shall 
be  smitten  with  disease  and  your  fruits 
and  vegetables  will  be  consumed  by 
locusts  (Abarbanel;  Malbim).  Alterna¬ 
tively:  In  one  year  all  your  crops  will  be 
destroyed  by  disease  and  in  the  next  they 
shall  be  devoured  by  locusts  (Radak). 

10.  ...  -131  D?3  ’nobip  —  /  have  sent 
against  you  pestilence  ...  I  have  deci¬ 
mated  the  ranks  of  your  youth  whom 
you  sent  on  horseback  to  Egypt  to 
procure  provisions  during  the  hunger. 
Some  died  from  pestilence  which  I  sent 
down  upon  them;  others  were  murdered 
by  marauding  gangs  along  the  way,  who 
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killed  them  and  took  their  horses  captive. 
The  bodies  of  these  youths  lay  rotting  in 
the  sun,  raising  a  stench  that  nauseated 
all  passers-by.  including  those  among 
you  who  followed  —  in  wave  after  wave 
—  to  seek  to  alleviate  your  hunger,  only 
to  be  met  with  the  same  fate  (Radak; 
Abarbanel  E 

Rashi  renders:  I  sent  upon  you  pestilence 
in  the  way  of  Egypt  —  i.e..  just  as  I  sent  upon 
you  in  the  desert  when  you  were  traveling 
from  Egypt  (cf.  Kara;  Alshich  l 
Tl.  . . .  n~n  vnan  —  I  have  overturned 
you  ...  I  rained  upon  you  fire  from  the 
heavens  as  I  did  to  the  cities  of  Sodom 
and  Gomorrah  (/bn  Ezra ).  and  you  were 
charred  like  a  brand  plucked  from  the 
fire  (Rashi  E 

Alternatively:  I  destroyed  entirely  por¬ 
tions  of  your  land,  just  as  I  destroyed  the 
cities  of  Sodom  and  Gomorrah.  Those  of 
you  who  remain  are  thus  likened  to  a 
brand  extracted  from  a  fire  just  before  it. 
too,  is  about  to  be  consumed  (Radak  E  I 
laid  waste  to  the  lands  occupied  by  the 
tribes  of  Reuben.  Gad.  and  part  of 
Manasseh  to  the  east  of  the  Jordan  River 
(see  Seder  Olam  ch.  15)  as  well  as  to  the 
area  inhabited  by  the  tribe  of  Naphtali. 
which  was  conquered  by  Assyria  before 
the  remainder  of  the  kingdom  of  Israel 
(see  II  Kings  15E  Those  of  you  who 
remain  are  like  a  brand  plucked  from  the 
flames,  and  it  would  behoove  you  to 
repent  of  your  evil  ways  before  you.  too. 
are  destroyed  ( Abarbanel ;  M albimi 
12 - biotfp  rto  pb  —  There¬ 

fore.  so  shall  I  do  unto  you.  Israel  . . . 


Because  you  have  not  repented  and 
returned  to  Me,  I  will  bring  upon  you  all 
of  the  evils  which  I  have  described. 
Having  received  such  tidings  from  your 
prophets,  you  would  be  well  advised  to 
prepare  yourselves  through  repentance 
and  righteous  deeds  in  order  to  receive 
the  Almighty.  Because  He  is  your  God, 
Who  involves  Himself  in  your  destiny  to 
a  degree  unique  among  all  the  nations. 
He  will  accept  your  repentance  and 
repeal  the  evil  decree,  and  bring  good  in 
its  stead  ( Rashi :  Radak  E 

Others  see  this  as  the  issuance  of  a  sarcas¬ 
tic  challenge  Now  that  you  have  heard 
what  the  Almighty  has  in  store  for  you. 
prepare  yourselves  as  well  as  possible  to  go 
out  and  meet  Him  in  battle  (I  bn  Ezra; 
Abarbanel  l 

Malbim  sees  in  this  verse  an  allusion  to 
another  principle.  Because  it  is  the  will  of 
the  Almighty  to  bestow  only  blessing 
upon  His  people,  any  time  they  trans¬ 
gress  His  will  and  force  Him  to  punish 
them  they  thereby  cause  Him  great 
anguish  —  so  to  speak  —  since  His  will  is 
thwarted.  Thus:  Therefore  —  because 
you  have  acted  evilly  —  so  shall  I  do  unto 
you.  Israel;  because  [you  have  madej  Me 
do  this  to  you  —  the  fact  that  you  have 
caused  Me  anguish  by  forcing  Me  to 
bring  punishment  upon  you  is  in  itself 
sufficient  cause  for  which  to  exact  fur¬ 
ther  retribution. 

The  Sages  derive  from  this  verse  a  h ala- 
chic  principle,  that  one  is  required  to  pre¬ 
pare  himself  by  donning  the  proper  attire 
before  going  to  encounter  the  Almighty  in 
prayer  (Shdbbos  10aE  They  further  extract 
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^/jl-13  U  J  have  overturned  you  like  the  Almighty  s  overturn  of 
Sodom  and  Gomorrah  and  you  were  like  a  brand  sal¬ 
vaged  from  the  fire,  and  you  did  not  return  unto  Me, 
says  Hashem.  12  Therefore,  so  shall  I  do  unto  you,  Israel; 
[and]  because  I  will  do  this  to  you,  prepare  to  [go  out] 
towards  your  God,  O  Israel.  13  For  behold.  He  forms 
mountains  and  creates  winds  and  relates  to  a  person 
what  his  deeds  are;  He  renders  dark  the  dawn  and 


treads  upon  the  heights 
Hosts  is  His  Name. 

that  one  who  must  attend  to  his  bodily  needs 
may  not  pray  until  he  has  done  so  (Berachos 
23a). 

13.  nm  roai  onn  nyi1  —  He  forms 
mountains  and  creates  winds.  The 
Almighty  is  omnipotent  and  does  with 
His  creation  as  He  pleases  (Radak).  He 
forms  mountains  which  are  mighty  and 
visible  to  all  (Radak)  from  pre-existing 
earth  (Malbim),  and  He  creates  (ex  nihilo 
—  Malbim )  winds  which  cannot  be  seen 
yet  are  capable  of  overturning  those 
powerful  mountains  (Radak). 

intfrnn  OIK1?  -pani  —  And  relates  to  a 
person  what  his  deeds  are.  Do  not  think 
that  the  Almighty  does  not  observe  all 
that  you  do;  He  relates  to  a  person 
through  His  prophet  (Radak)  all  of  his 
deeds  —  even  those  actions  done  and 
words  spoken  instinctively,  without  full 
realization  (Malbim)  —  so  that  he  should 
repent  and  perfect  himself  (Kara). 

Rashi  interprets:  He  enumerates  to  a 
person  all  of  his  deeds  at  the  time  of  his 
death. 

The  Sages  interpret  Inter  to  refer  specif¬ 
ically  to  speech:  Even  the  casual  speech 
between  a  man  and  his  wife  is  recounted 
to  him  at  the  time  of  his  death  (Chagigah 
5a). 

yiS  Tina-by  tto  rtEry  irnp  ntpy  —  He 
renders  dark  the  dawn  and  treads  upon 
the  heights  of  the  earth.  The  Almighty 
converts  the  dawn  of  His  blessings  into 
the  darkness  of  His  harsh  judgment 


of  the  earth;  Hashem  the  God  of 


when  the  deeds  of  mankind  so  require. 
And,  conversely,  a  decree  which  has 
already  been  rendered  can  be  revoked 
and  turned  to  blessing  if  the  people 
repent  of  their  misdeeds  (Kara). 

Others  interpret:  He  makes  the  dawn  shed 
light  and,  if  He  so  desires,  turns  it  to  darkness 
by  eclipsing  its  light  (Radak).  He  makes  the 
dawn  shed  light  for  the  righteous,  and  He 
turns  the  light  to  darkness  to  bring  punish¬ 
ment  upon  the  wicked  ( Targum ;  Rashi). 

my  nitoy-’nbjc  -n  —  Hashem  the  Cod 
of  Hosts  is  His  Name.  He  is  the  Lord  of 
the  Hosts  —  the  Lord  of  those  who  dwell 
in  the  heavens  above  and  the  earth 
below,  and  He  judges  all  of  them  and 
acts  with  them  in  accordance  with  His 
will.  Therefore,  O  Israel,  it  behooves  you 
to  prepare  yourselves  to  greet  Him  with 
repentance  and  self-perfection,  so  that 
He  should  bestow  upon  you  His  blessing 
and  not  His  punishment  (Radak). 

Abarbanel  interprets  this  verse  as  fore¬ 
telling  the  invasion  of  the  Land  of  Israel  by 
Sennacherib,  King  of  Assyria:  The  Almighty 
created  the  mountains  of  Samaria  and  those 
that  surround  it,  and  He  has  created  a  spirit 
(rin)  which  He  infused  in  Sennacherib, 
moving  him  to  conquer  those  mountains.  He 
communicates  His  speech  (into)  to  you,  His 
people,  through  His  prophets  [and  has  let 
you  know  His  intention  to]  cover  the  dawn 
with  darkness  and  trample  upon  the  heights 
of  your  land.  For  He  is  the  Lord  of  all  Hosts 
in  the  heavens  and  on  earth,  and  He  shall 
bring  upon  you  the  hosts  of  the  king  of 
Assyria. 
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v 

In  this  chapter,  the  Almighty  Himself  laments  the  destruction  of  the  kingdom  of 
the  ten  tribes  of  Israel,  which  He  has  decreed  upon  them  due  to  their  wickedness.  Since 
the  Shechinah  did  not  reside  among  them  in  the  first  place,  it  was  not  exiled  along 
with  them.  The  lamentation  is  thus  for  the  people  alone  but  not  for  the  Almighty's 
Divine  Presence.  This  stands  in  contrast  to  the  subsequent  destruction  of  the  kingdom 
of  Judah,  in  which  the  Divine  Presence  which  had  dwelt  among  them  was  also  exiled. 
In  reaction  to  that  catastrophe,  the  Almighty  declared,  "Call  to  the  lamenters  and  have 
them  hurry  to  lament  you."  Since  the  Almighty  was  among  the  victims  —  so  to  speak 
—  He  was  also  among  the  subjects  of  the  lament,  and  He  therefore  left  it  to  others  to 
express  it  (Abarbanel,  from  Pesikta). 

The  Almighty's  lamentation  over  the  impending  destruction  and  His  description 
thereof  are  interspersed  with  some  verses  describing  the  transgressions  which  are  the 
cause  of  the  destruction,  and  others  exhorting  the  people  to  abandon  their  wickedness 
and  avert  catastrophe. 


1.  kwj  ’3'3$  njn  nann-nt*  lytptp 

btntjp  nra  nrp  nryby  —  Hear  this  word 
that  I  raise  over  you  [in]  lamentation, 
House  of  Israel.  Since  you  refuse  to 
heed  My  words  of  warning  and  repent, 
hearken  [instead]  to  My  words  of  lamen¬ 
tation  over  your  upcoming  destruction 
( Radak ). 

2.  btolv?  nbing  Dip  cppin-K'b  nbpj  —  The 
virgin  of  Israel  has  fallen  and  shall  no 
longer  rise.  The  virgin  kingdom  of  Israel, 
which  has  not  hitherto  been  despoiled  by 
any  foreign  master  (Radak),  shall  lose 
her  nationhood  now  and  forever  ( Rashi , 
cf.  Ibn  Ezra).  Never  again  shall  the  ten 
tribes  enjoy  their  own  sovereignty.  Even 
after  their  redemption  in  the  times  of  the 
Messiah  they  will  be  reunited  with  the 
rest  of  the  Jewish  people  as  part  of  the 
kingdom  of  David  ( Abarbanel ). 


Others  interpret  this  as  alluding  to  the 
exile  of  the  populace  at  the  hands  of  the 
king  of  Assyria.  They  will  not  return  to 
their  homeland  for  many  generations  to 
come  —  unlike  the  people  of  Judah,  who 
returned  to  the  Land  of  Israel  seventy 
years  after  being  exiled  to  Babylonia 
(Radak ). 

The  Sages  suggest  a  more  optimistic  inter¬ 
pretation  of  this  phrase:  She  has  fallen  but 
shall  not  continue  [to  do  so];  arise,  virgin  of 
Israel  (Berachos  4b).  [I.e.,  the  nation  has 
descended  to  the  lowest  depths  that  it  will 
have  to  endure;  the  future  holds  only  the 
improvement  of  their  situation  and,  ulti¬ 
mately,  redemption.] 

ntp’pt?  p#  nna-itrby  ntf/pj  —  She  has 
been  abandoned  upon  her  soil,  with  no 
one  to  lift  her  up.  While  still  residing 
upon  her  own  soil  she  has  already  been 
abandoned  to  her  fate.  As  she  becomes 
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1 1""Ieflr  wor^  ^at  I  raise  over  y°u  [in]  lamentation, 
House  of  Israel.  2  The  virgin  of  Israel  has  fallen 
and  shall  no  longer  rise,  she  has  been  abandoned  upon 
her  soil,  with  no  one  to  lift  her  up. 3  For  so  said  Hashem / 
Elohim:  The  city  from  which  goes  forth  a  thousand 
shall  leave  a  hundred,  and  one  from  which  goes  forth 
a  hundred  shall  leave  ten  to  the  House  of  Israel.  4  For 
so  said  Hashem  to  the  House  of  Israel :  Seek  me  and 
live. 5  And  do  not  seek  Beth-el,  and  to  Gilgal  do  not  go, 


continually  weakened  at  the  hands  of  her 
enemies  there  is  no  one  to  raise  her  up 
and  restore  her  to  glory,  for  her  kings 
and  princes  do  not  arouse  her  to  repent 
and  to  thereby  merit  being  freed  from 
oppression  ( Radak ). 

This  follows  the  interpretation  of  the 
majority  of  commentators.  Rashi  renders:  she 
is  strewn  out  upon  her  soil,  there  is  no  one  to 
raise  her. 

Others  interpret  this  verse  slightly  differ¬ 
ently:  The  virgin  of  Israel  has  fallen  and 
shall  never  again  be  able  to  raise  herself 
by  her  own  efforts  out  of  the  abyss.  Only 
the  Almighty  Himself  is  henceforth  cap¬ 
able  of  elevating  her  to  her  previous  state 
of  glory.  Now,  however,  she  has  been  aban¬ 
doned  upon  her  soil,  and  mp’pn.  He  Who 
must  uplift  her,  i.e.,  the  Almighty,  ptt,  is 
not  with  her  (Abarbanel;  cf.  Alshich,  Mal- 
bim). 

3.  . . .  DQK  n3  ’a  —  For  so  said  . . .  [The 
devastation  which  the  people  shall  suffer 
will  leave  them  decimated  beyond  re¬ 
pair]  A  town  from  which  a  thousand 
men  go  out  to  war  will  be  left  with  but 
one  hundred  of  them,  and  a  town  from 
which  a  hundred  depart  will  be  reduced 
to  ten.  The  majority  shall  be  destroyed  by 
the  sword  and  by  hunger  —  and  even 


the  tenth  who  survive  will  be  sent  into 
exile  (Radak;  cf.  Abarbanel). 

The  cities  themselves  are  depicted  as 
destroying  the  bulk  of  their  inhabitants 
and  leaving  only  a  small  remnant,  be¬ 
cause  the  Holy  Land  cannot  abide  the 
presence  of  sinners  in  its  midst  and  will 
therefore  be  the  cause  of  their  destruction 
(Alshich  )Jl1 

4.  vm  bjntf  tv  rib  ti  iiok  no  ’3 

For  so  said  Hashem  to  the  House  of 
Israel:  Seek  me  and  live.  Although  the 
sentence  of  destruction  has  already  been 
issued,  if  you  will  only  seek  me  and 
pursue  my  service  [the  decree  can  yet  be 
abolished  and]  you  will  be  allowed  to 
continue  to  dwell  upon  your  land  in 
peace  (Radak;  Abarbanel). 

Rashi  interprets:  Go  up  to  Jerusalem 
for  the  Festivals  and  fulfill  your  pledges 
to  offer  sacrifices  there. 

5.  non  Kb  babin)  berms  wnrrbio 
Ami  do  not  seek  Beth-el,  and  to  Cilgal  do 
not  go.  Do  not  seek  the  service  of  the 
golden  calves  in  Beth-el  and  do  not  go  to 
worship  at  the  idolatrous  altars  of  Gilgal 
(Abarbanel;  see  4:4).  For  it  will  not  suf¬ 
fice  that  you  serve  Me  along  with  your 


1.  The  Almighty  created  the  world  and  placed  all  that  is  below  into  the  hands  of  the  heavenly 
forces  above.  Accordingly,  he  allocated  to  every  nation  and  to  every  land  a  heavenly  prince 
that  guides  its  destiny.  The  Land  of  Israel  alone  is  the  portion  of  Hashem  that  remains  directly 
under  His  control  in  all  its  aspects.  Therefore,  one  who  sins  in  the  Land  of  Israel  has  thereby 
defiled  a  higher  degree  of  sanctity  than  exists  in  other  lands  and  is  subject  to  harsher 
retribution.  For  this  reason,  the  Holy  Land  cannot  tolerate  the  presence  of  evildoers  in  its  midst 
and  it  'spits  them  out'  if  they  persist  in  their  wrongdoing.  Indeed,  the  decadence  of  the 
Canaanite  nations  was  no  greater  than  that  of  other  heathen  nations,  but  because  they 
pursued  their  evil  ways  in  the  Land  of  Israel  they  were  destroyed  ( Ramban  to  Leviticus  18:25). 
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false  gods;  you  must  abandon  your  idol¬ 
atrous  ways  entirely  ( Alshich ). 
rfayri  K'b  ynu>  "iK3i  —  And  Beer  Sheva  do 
not  cross  over.  Do  not  pass  through  Beer 
Sheva  on  your  way  to  the  idols  of  Beth-el 
and  Gilgal.  Until  that  point  you  are  still 
traveling  the  roads  which  lead  to 
Jerusalem  as  well;  once  you  pass  Beer 
Sheva,  only  the  route  to  the  false  gods  lies 
before  you  ( Rashi ;  cf.  Radak). 

Alternatively:  Do  not  seek  Beth-el  nor 
go  to  Gilgal  to  serve  the  idols  there,  and 
you  will  not  need  to  pass  through  the 
border  town  of  Beer  Sheva  when  you 
are  exiled  from  the  land.  I.e.,  if  you 
repent,  the  exile  can  still  be  avoided 
(Abarbanel). 

jitd?  nvr  btc-rrgi  n1?^  nba  ’3  —  For 
Gilgal  shall  be  completely  exiled  and 
Beth-el  shall  be  vanity.  Gilgal  shall  fulfill 
the  destiny  implied  by  its  name  and  be 
exiled  —  nbi;  Beth-el,  too,  shall  live  up  to 
the  connotation  of  its  contemptuous 
nickname  of  J1K  n’3  (see  Hosea  4:15)  and 
be  rendered  futile  and  empty  by  the 
banishment  of  its  inhabitants  (Rashi). 

Alternatively:  Because  of  Gilgal  you 
shall  be  exiled  and  due  to  Beth-el  you 
shall  become  vanity  —  i.e.,  because  of  the 
idolatry  practiced  in  these  cities,  the 
nation  of  Israel  shall  be  destroyed  ( Abar¬ 
banel ). 

6.  . . .  vni  'rrntt:  11^71  —  Seek  Hashem 
and  live  . . .  Those  of  you  who  have  thus 
far  survived  the  wrath  of  the  Almighty 
are  like  a  brand  plucked  from  the  flames 
which  have  engulfed  whole  sections  of 


your  land  (4:11).  Know,  however,  that 
you  too  will  soon  be  destroyed  if  you  do 
not  abandon  your  evil  ways.  For  if  your 
present  behavior  continues,  the  flame  of 
His  anger  will  burn  in  the  House  of 
Joseph  (Malbim)  and  consume  all  the 
people  of  Samaria  who  worship  their 
gods  in  Beth-el  (Abarbanel;  cf.  Tar  gum). 

Others  render  nby’  to  mean  to  split:  lest 
like  a  roaring  fire  He  will  split  the  House  of 
Joseph  (Jbn  Ezra;  Radak). 

Malbim  interprets  this  verse  as  alluding 
prophetically  to  the  split  in  the  nation  which 
was  caused  by  the  opposition  of  Hosea  ben 
Elah,  king  of  Israel,  to  the  idol  in  Beth-el.  At 
that  time,  the  nation  was  divided  into  two 
opposing  camps,  who  engaged  in  battle  and 
consumed  each  other  in  the  fires  of  fratricide 
(cf.  comm,  to  3:4). 

7.  irran  y-ijjb  njnyi  159#)?  □upfin 
—  Those  who  turn  justice  to  wormwood, 
and  righteousness  they  leave  upon  the 
ground.  In  addition  to  your  involvement 
in  idol-worship,  there  is  yet  another  cause 
for  the  destruction  which  has  been  de¬ 
creed  upon  you  (Malbim).  Your  officers 
and  judges  distort  justice  to  meet  the 
needs  of  the  wealthy  and  powerful, 
thereby  rendering  it  bitter  like  worm¬ 
wood  to  the  downtrodden  whom  they 
oppress.  Rather  than  pursuing  righteous¬ 
ness,  as  would  be  proper,  you  have  chosen 
instead  to  engage  in  corruption,  leaving 
righteousness  lying  abandoned  upon  the 
ground  (Radak). 

Alternatively:  You  react  to  the  sweetness 
of  the  Torah  and  its  ways  of  justice  and 
righteousness  as  if  they  were  bitter  worm¬ 
wood  in  your  mouths  (Abarbanel). 


Diny  [222] 


5/6-8 


and  Beer  Sheva  do  not  cross  over;  for  Gilgal  shall  be 
completely  exiled  and  Beth-el  shall  be  vanity.  6  Seek 
HASHEM  and  live,  lest  His  [anger]  burn  like  a  flame 
the  House  of  Joseph  and  consume  in  Beth-el  with  none 
to  quench  it,  7  those  who  turn  justice  to  wormwood, 
and  righteousness  they  leave  upon  the  ground.  8  He 
Who  made  the  Pleiades  and  Orion  and  turns  black¬ 
ness  to  morning  and  day  He  darkens  [like]  night; 
Who  calls  to  the  waters  of  the  sea  and  pours  them 
out  upon  the  face  of  the  earth;  Hashem  is  His  Name. 


8.  The  prophet  seeks  to  awaken  the 
people  to  the  magnitude  of  their  wicked¬ 
ness  in  turning  from  the  ways  of 
Hashem:  [Behold  what  you  have  done:] 
You  have  abandoned  the  service  of  the 
One  [Who  created  the  celestial  bodies  and 
light  and  darkness]  (Targum). 

b’opi  njg’3  nip'y  —  He  Who  made  the 
Pleiades  and  Orion.  He  created  these  two 
clusters  of  stars,  each  of  which  effects 
the  earth  in  its  appropriate  time.  Pleiades 
[a  cluster  of  stars  within  the  constella¬ 
tion  Taurus]  possesses  extreme  cold,  and 
causes  the  fruit  here  on  earth  to  harden. 
The  constellation  Orion,  on  the  other 
hand,  contains  great  heat  which  softens 
the  fruit  ( Radak  from  Berachos  58b). 

T’lpnri  nb^b  ar>j  nra1?*  "ipa1?  ^9111  —  And 
turns  blackness  to  morning  and  day  He 
darkens  [like]  night.  He  set  in  motion  the 
rotation  of  the  earth,  causing  it  to  alter 
daily  from  darkness  to  light  and  from 
light  to  darkness  (Abarbanel;  Metzudos 
David).  Alternatively:  During  the  sum¬ 
mer  He  turns  darkness  to  light  by 
lengthening  the  days  and  shortening  the 
nights.  In  the  wintertime,  He  brings 
about  the  reverse,  thereby  turning  day  to 
night  (Radak). 

Rashi  interprets  this  phrase  metaphori¬ 
cally:  He  brings  light  to  those  who  dwell 
in  darkness  and  darkens  the  lives  of  some 
of  those  upon  whom  the  light  of  day 
shines  favorably.  [I.e.,  He  rescues  the 
righteous  from  dire  straits  and  brings 


punishment  upon  the  wicked  in  the  midst 
of  their  prosperity]. 

Y~)Nn  ->as-by  D3guPi  □;rr->nb  toipn 
Who  calls  to  the  waters  of  the  sea  and 
pours  them  out  upon  the  face  of  the 
earth.  He  raises  the  salty  waters  of  the 
seas  up  into  the  clouds  and  transforms 
them  into  the  sweet  waters  which  rain 
down  upon  the  earth  (Radak). 

Alternatively:  Although  He  decreed 
that  the  dry  land  should  appear  through 
the  waters,  when  man  s  wickedness  so 
requires  it  He  floods  the  land  with  the 
waters  of  the  seas  ( Abarbanel ).  Particu¬ 
larly,  He  flooded  a  third  of  the  world  in 
the  times  of  Enosh  when  mankind  began 
to  pursue  idolatry  (Rashi). 

lJDiit  n  —  Hashem  is  His  name.  He  is  the 
Almighty  God  Who  rules  in  the  Heavens 
above  and  upon  the  earth  below  and 
deals  with  all  His  creatures  according  to 
His  will  (Radak). 

Therefore,  you  who  rule  and  judge 
here  on  this  world,  why  do  you  not 
ponder  His  might  and  His  ability  to  con¬ 
tinuously  change  the  forces  of  creation? 
For  He  will  similarly  overturn  your 
positions  of  authority  and  prestige  and 
bring  upon  you  great  misfortune  in  their 
stead  if  you  do  not  mend  your  wicked 
ways  (Ibn  Ezra;  Abarbanel ;  cf.  Rashi). 

Radak  interprets  the  thrust  of  this 
verse  somewhat  differently:  Just  as  the 
Almighty  is  constantly  involved  in  mak¬ 
ing  fundamental  changes,  so  are  you. 
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However,  He  alters  the  forces  of  nature 
to  the  benefit  of  mankind,  whereas  you 
overturn  His  righteous  statutes  in  order  to 
do  evil. 

9.  iOa’  “lynn-by  nwi  tyby  TW  A’bnan  — 
INho  strengthens  the  robbed  over  the 
powerful,  and  the  robbed  shall  come 
upon  a  fortress.  Just  as  the  Almighty 
constantly  alters  the  forces  of  nature,  so 
shall  He  overturn  your  stations  here  on 
earth  ( Alshich ).  Thus,  He  will  fortify  a 
weak  and  lowly  nation  with  the  strength 
to  defeat  a  mighty  people  like  your¬ 
selves,  and  they  will  come  upon  your 
fortresses  and  conquer  them  ( Targum ; 
Rashi;  Mahari  Kara;  cf.  Radak;  Abar- 
banel;  Metzudos;  Malbim). 

10.  myn’  "iyi]  n’?ln  nyttn  wjty  — 
They  hate  the  admonisher  by  the  gate, 
and  he  who  speaks  purely  they  despise. 
The  people  leave  Me  no  option  other  than 
to  destroy  them,  as  their  behavior  allows 
no  hope  for  improvement  (Malbim;  see 
fn.  to  v.  14).  For  the  judges  who  sit  in  their 
courts  by  the  gates  of  the  town  (Radak) 
hate  all  those  who  admonish  them  there 
(Rashi)  publicly  (Radak).  Those  who 
castigate  them  sharply  for  their  misdeeds 
they  detest,  and  even  those  who  reprove 
them  gently,  seeking  to  inspire  them  to 
repentance  with  pure  and  lofty  words,  are 
despised  by  these  evildoers  (Alshich). 

Alternatively:  They  hate  those  who  re¬ 
buke  them  by  the  gates  for  their  corrup¬ 


tion  of  justice  and  their  oppression  of  the 
downtrodden;  and  they  despise  as  well 
those  who  reprove  them  concerning  mat¬ 
ters  between  man  and  God  (Malbim). 

11 - byby  nayuMa  iy’  pb  —  Therefore, 

because  you  have  trampled  upon  the 
poor  man ...  You  trampled  upon  the  poor 
man  and  oppressed  him  (Rashi;  Abar- 
banel;  cf.  Radak),  and  the  burden  of 
grain  which  he  carried  to  his  home  for 
sustenance  you  took  from  him,  taking 
advantage  of  his  inability  to  defend 
himself  (Radak).  Therefore,  the  houses  of 
hewn  stone  which  you  constructed  by 
means  of  robbery  and  oppression  will  be 
seized  from  you  by  the  invading  hordes, 
and  you  will  not  dwell  in  them  for  very 
long.  Nor  shall  the  precious  vineyards, 
which  you  coveted  and  stole  from  the 
poor,  provide  you  with  much  wine,  for 
you  will  soon  be  sent  into  exile  by  the 
enemy  (Radak). 

Rashi  interprets  -Q-nKtt/p  —  the  grain 
which  you  make  for  a  heavy  burden.  You 
raise  the  prices  of  grain,  thereby  requiring 
the  poor  to  buy  it  on  credit  with  interest.  In 
this  manner  you  impose  upon  them  such  a 
burden  of  debt  that  they  must  sell  their 
properties  in  order  to  pay. 

12.  . . .  ’nyx  ’9  —  Tor  /  know  ...  Do  not 
deceive  yourselves  into  thinking  that  I 
do  not  see  your  evil  ways.  I  see  and  note 
your  many  misdeeds  and  your  substan¬ 
tial  transgressions  (Radak).  You  oppress 
the  righteous,  and  you  accept  bribery 
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5/9-14  9  Who  strengthens  the  robbed  over  the  powerful,  and 

the  robbed  shall  come  upon  a  fortress.  10  They  hate  the 
admonisher  by  the  gate,  and  he  who  speaks  purely  they 
despise.  11  Therefore,  because  you  have  trampled  upon 
the  poor  man,  and  a  burden  of  grain  you  exact  from  him, 
houses  of  hewn  stone  you  have  built  but  you  shall  not 
dwell  in  them;  delightful  vineyards  you  have  planted 
but  you  shall  not  drink  their  wine. 12  For  I  know  that  your 
iniquities  are  many  and  your  sins  are  substantial :  op¬ 
pressors  of  the  righteous,  takers  of  ransom,  and  the  [jus¬ 
tice  ofjthe  destitute  they  distort  by  the  gate. 13  Therefore 
shall  the  prudent  man  keep  silent  at  that  time,  for  it  is  a 
time  of  evil. 14  Seek  good  and  not  evil  so  that  you  may  live, 
and  Hashem  the  God  of  Hosts  will  thus  be  with  you  as 


from  those  who  are  guilty  of  capital 
crimes  as  ransom  for  their  souls  (Kara; 
Metzudos  David).  In  addition,  you  rob 
the  poor  by  rendering  corrupt  judicial 
decisions  against  them  in  the  courts 
that  convene  by  the  gates  of  the  cities 
(Abarbanel). 

Others  interpret:  You  oppress  the  righ¬ 
teous  in  return  for  the  ransom  you  accept 
from  their  litigants  (Radak;  Abarbanel). 

Malbim  notes  that  the  term  y\Ps  is  used 
for  sin  performed  out  of  rebellion, 
whereas  Nipn  is  used  to  refer  to  one  who 
submits  to  his  desires.  Thus,  the  former 
tend  to  be  substantial  but  few,  whereas 
the  latter  occur  more  often  but  are 
generally  of  lesser  magnitude.  In  your 
case,  however  —  declares  the  prophet  — 
this  distinction  does  not  exist.  Your 
oppression  of  the  righteous  is  constant 
(D^pit/s  a’an),  as  you  do  it  not  merely  for 
the  sake  of  gain  but  out  of  hatred  for 
the  righteousness  they  personify.  And 
your  indulgence  of  your  desires  extends 
even  to  sins  of  great  magnitude  (Q’nifjf 
nsviKton).  For  you  accept  bribery  not 
only  to  distort  monetary  justice  but  even 
to  take  ransom  from  those  who  have 
committed  capital  crimes,  thereby  filling 
the  land  with  depravity  (Malbim). 


13.  nyn  ny  ’a  nT  torn  nya  bptyon  pb 
N’n  —  Therefore  shall  the  prudent  man 
keep  silent  at  that  time,  for  it  is  a  time  of 
evil.  Even  those  who  would  normally 
rebuke  you  for  your  misdeeds  (Malbim) 
are  prudently  silent  in  the  face  of  your 
evil,  for  fear  that  they  will  be  killed  if 
they  speak  up  (Radak).  Thus,  there  is  no 
longer  any  basis  to  hope  for  your  repen¬ 
tance.  Therefore,  it  has  been  decreed  that 
you  be  destroyed  (Malbim). 

Alternatively:  The  prudent  man  shall 
keep  silent  and  not  turn  to  the  courts  to 
rescue  him  from  his  oppressor,  for  his 
misfortune  will  only  be  compounded  by 
their  corruption  (Abarbanel). 

Others  interpret  this  verse  as  alluding  to 
the  time  when  punishment  shall  befall  the 
people  for  their  wickedness.  At  that  time,  the 
wise  man  will  remain  silent  and  not  question 
the  justice  of  all  this  misfortune,  for  he  will 
understand  that  the  people  have  brought  it 
upon  themselves  with  their  wickedness 
(Rash i;  Kara). 

14.  ti  p-’rri  vnn  pnb  in-bt<}  aiu-w/yi 
□rniQN  "itutp  oants  nupy-yibis;  —  Seek 
good  and  not  evil  so  that  you  may  live, 
and  Hashem  the  God  of  Hosts  will  thus 
be  with  you  as  you  have  said.  Now  that 
you  are  aware  of  the  terrible  misfortune 
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which  is  destined  to  befall  you  because  of 
your  misdeeds  (Abarbanel),  pursue  good 
rather  than  evil  so  that  [the  decree  may  be 
annulled  and]  you  be  allowed  to  live 
(Metzudos  David  ).m  For  if  you  will  do  so, 
the  Almighty  will  [in  turn]  be  with  you, 
and  He  will  assist  you  (Rashi)  in  achiev¬ 
ing  all  that  you  have  declared  —  or  even 
considered  —  to  be  desirable  and  benefi¬ 
cial  (Radak). 

Alternatively:  And  let  the  Almighty  be 
with  you  —  i.e.,  through  cleaving  to  Him 
and  following  His  ways  —  just  as  you 
vowed  when  you  accepted  the  Torah  at 
the  foot  of  Mt.  Sinai  (Abarbanel). 

15.  ustpn  “lyu/a  ii’yrn  niu  ■onto  yyuutp 
nor*  nnwp  niKay-'rjSjj  rr  ijty  i'?ik  — 
Despise  evil  and  love  good,  and  establish 
justice  by  the  gate;  perhaps  HasHEM  the 
God  of  Hosts  will  grant  grace  to  the 
remnant  of  Joseph.  Do  not  suffice  with 
restraining  yourselves  from  pursuing  evil. 
Now  that  you  have  glimpsed  its  results 
you  must  despise  it  entirely  ( Malbim ) 
[and  love  only  good].  Accordingly,  you 
must  [once  again]  establish  justice  in  the 
courts  which  convene  by  the  gates  of 
your  cities  (Radak). 

Some  view  this  verse  as  being  adjoined  to 


the  previous  one.  Concerning  areas  of  righ¬ 
teousness  between  man  and  God,  seek  good 
and  not  evil  —  pursue  the  service  of  the  Lord 
and  abandon  that  of  your  false  deities.  In 
regard  to  your  dealings  with  your  fellow  man, 
despise  injustice  and  love  good  and  upright¬ 
ness,  and,  accordingly,  establish  justice  by 
your  gates  (Abarbanel;  Malbim). 

tjpp  nnKi?  rt  jam  ’biN  — 

Perhaps  Hashem  the  God  of  Hosts  will 
grant  grace  to  the  remnant  of  Joseph. 
Although  you  have  sinned  greatly,  the 
Almighty  remains  gracious  and  merciful. 
Accordingly,  if  those  of  you  who  still 
remain  from  the  exiles  which  have  al¬ 
ready  taken  place  will  only  repent,  He 
may  yet  have  mercy  upon  you  and  deal 
with  you  graciously  (Radak). 

Despite  the  certainty  of  God  s  mercy,  His 
graciousness  in  this  case  cannot  be  guaran¬ 
teed  —  only  offered  as  a  possibility.  This  is 
because,  as  stated  by  the  Sages  (Yoma  86a), 
one  who  sins  in  a  manner  that  desecrates 
God's  name  cannot  achieve  full  atonement 
through  repentance  alone.  Rather,  he  must 
undergo  afflictions  and  even  death  before  his 
soul  is  completely  cleansed.  Therefore,  it  is  not 
certain  that  His  grace  will  extend  so  far  as  to 
accept  your  repentance  and  forgive  you  your 
misdeeds,  since  these  have  caused  a  great 
desecration  of  His  Holy  Name  (Abarbanel)}21 


1.  Despite  His  repeated  declaration  above  that  there  is  no  hope  for  their  improvement  (see 
comm,  to  vs.  10,  13),  the  Almighty  nevertheless  exhorts  the  people  to  repent.  Although  there 
are  misdeeds  and  transgressions  for  which  it  is  very  difficult  to  repent  —  and  thus  repentance 
is  not  to  be  realistically  expected  —  if  one  overcomes  all  hurdles  and  persists  in  his  repentance 
it  is  accepted  by  Hashem  (see  Rambam,  Hil.  Teshuvah  4:6). 

2.  [This  seems  contradictory  to  the  prophet's  unequivocal  declaration  in  the  previous  verse: 
And  Hashem  the  God  of  Hosts  will  thus  be  with  you  as  you  have  said.  Accordingly, 
Abarbanel' s  commentary  here  is  seemingly  based  upon  his  interpretation  of  that  verse,  that  it 
is  a  continuation  of  God's  exhortation  to  His  people  and  not  a  description  of  His  response  if 
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you  have  said. 15  Despise  evil  and  love  good,  and  estab¬ 
lish  justice  by  the  gate;  perhaps  Hashem  the  God  of 
Hosts  will  grant  grace  to  the  remnant  of  Joseph. 16  There¬ 
fore,  so  said  Hashem  the  God  of  Hosts,  the  Lord:  In  all 
the  plazas  mourning  and  in  all  the  streets  they  shall 
say,  'Woe!  Woe!'  and  they  shall  call  the  farmhand  to 
mourning  and  those  skilled  in  wailing  to  lamentation. 
17  And  in  all  vineyards  lamentation,  for  I  shall  pass  in 
your  midst,  said  Hashem.  18  Woe  to  those  who  desire 


qpi1  rrnKiit  —  The  remnant  of  Joseph. 
This  refers  to  the  kingdom  of  Ephraim 
(Radak)  [i.e.,  the  kingdom  of  the  ten 
tribes,  which  was  established  by  Jer¬ 
oboam  from  the  tribe  of  Ephraim],  Alter¬ 
natively,  the  entire  Jewish  nation  is  called 
in  Joseph's  name,  because  he  sustained 
them  (in  Egypt]  (Rashi;  cf.  Yalkut  from 
Bereishis  Rabbah  71:2). 

16,  -bpp  'n  nltoy  inI?K  'n  -inKvtD  15b 
irrin  npjO  rvmrrbrqi  tapn  niarn  — 
Therefore,  so  said  Hashem  the  God  of 
Hosts,  the  Lord:  In  all  the  plazas  mourn¬ 
ing  and  in  all  the  streets  they  shall  say, 
'Woe!  Woe!'  If  you  will  not  heed  My 
warning  and  repent  (Radak),  [I  will  carry 
out  the  decree]  which  has  already  been 
issued  from  before  Me  (Abarbanel).  So 
great  will  be  the  evil  I  bring  upon  you 
(Radak)  that  the  public  squares  will  all  be 
filled  with  people  gathered  in  mourning. 
And  in  the  narrow  streets  that  adjoin  the 
squares,  the  women  and  children  who 
live  there  will  respond  to  the  mass 
mourning  with  cries  of  woe  (Malbim). 

VU  pnvbtt:  tapni  Spk-Sk  -gk  wig)  — 
And  they  shall  call  the  farmhand  to 
mourning  and  those  skilled  in  wailing  to 
lamentation.  They  will  summon  the 
farmhand  to  participate  in  the  public 
mourning,  since  all  his  toil  in  the  field  will 


be  negated  by  the  blight  which  befalls  the 
vegetation  (Radak). 

Others  interpret:  and  the  farmer  shall 
'meet'  with  the  mourner,  and  those  who 
lament  with  those  who  know  how  to  wail 
(Targum;  Rashi)  —  [i.e.,  the  land  shall  be 
filled  with  the  cries  and  wails  of  those  in 
mourning  until  they  encompass  all  facets 
of  society], 

17,  inn  TT)p?  ■Qiw’a  tapp  D’lrip-bp?! 
Tl  —  And  in  all  vineyards  lamentation, 
for  I  shall  pass  in  your  midst,  said 
Hashem.  The  vineyards  shall  be  filled 
with  lamentation  over  the  fact  that  they 
contain  no  grapes,  for  I  shall  pass  in  your 
midst  to  afflict  you  (Radak). 

18.  Up  until  this  point,  the  prophecies  of 
Amos  have  been  directed  to  the  northern 
kingdom  of  the  ten  tribes  of  Israel,  rather 
than  to  that  of  Judah.  In  the  following 
verses,  he  turns  to  the  latter  and  addresses 
his  words  to  them.  However,  there  are 
various  views  as  to  where  this  change 
takes  place.  According  to  Abarbanel,  this 
verse  begins  the  new  phase  of  Amos's 
prophecy,  as  will  be  explained.  The 
Midrash  follows  this  approach  in  its 
interpretation  of  v.  19.  Radak  under¬ 
stands  the  transition  as  occurring  some¬ 
what  later,  in  verse  21.  However,  the  basic 
assumption  of  this  change  is  not  certain; 


they  repent  (see  commentary  there).  However,  such  an  assumption  may  not  be  necessary.  It  is 
possible  that  the  people  are  guaranteed  that  Hashem  will  be  with  them  if  they  repent,  and  He 
will  eventually  fulfill  all  their  desires.  However,  they  may  first  have  to  undergo  a  measure  of 
affliction  in  atonement  for  their  desecration  of  His  name.  Thus,  the  achievement  of  total  grace 
and  clemency  by  virtue  of  their  repentance  alone  can  be  held  out  only  as  a  possibility.] 
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Rashi  (v.  24)  apparently  contends  that  the 
entire  chapter  continues  to  deal  with  the 
northern  kingdom  of  Israel. 

. . .  o’iNnan  ’in  —  Woe  to  those  who 
desire  . . .  Woe  to  those  who  respond 
[cynically]  to  the  Lord's  declaration  that 
His  day  is  coming.  They  say,  'Let  Him 
hurry;  Let  Him  hasten  His  deed'  { Isaiah 
5:19)  (Rashi;  Ibn  Ezra;  Radak )  —  thereby 
expressing  their  disbelief  in  the  impend¬ 
ing  calamity  (see  Radak  ad  loc.).  [Why  do 
you  challenge  the  Almighty  in  this 
manner,  as  if  the  day  of  Hashem  was 
something  to  be  desired?  Know  that 
when  that  day  arrives  it  will  be  a  time  of 
darkness  and  tragedy,  not  one  of  light 
and  cheer.] 

Others  explain  that  the  Jewish  people 
were  aware  that  there  would  come  a  'day 
of  Hashem,'  in  which  His  glory  would  be 
revealed  in  the  world  (see  Joel  3:4). 
Accordingly,  they  anxiously  awaited  that 
day,  in  which  the  enemies  of  the  Lord 
would  be  destroyed  and  the  Jewish 
nation  would  flourish.  In  reference  to  this 
the  prophet  declares:  Woe  is  to  those  who 
desire  the  day  of  Hashem.  Why  do  you 
seek  this  day  of  Hashem?  —  Although  it 
will  be  a  day  of  salvation  for  the  Jewish 
people  in  the  end  of  days,  that  will  occur 
only  when  you  are  righteous  and  upright, 
following  the  ways  of  the  Torah.  How¬ 
ever,  as  long  as  you  persist  in  your  present 
behavior,  the  day  of  Hashem 's  glory  will 
be  one  of  darkness  and  gloom,  with  no 
light  of  salvation  in  its  wake  (Malbim). 


The  Sages  offer  a  parable  of  a  rooster 
and  a  bat  that  were  awaiting  the  dawn. 
The  rooster  said  to  the  bat:  I  await  the 
light  because  the  light  is  mine,  but  you  — 
why  do  you  seek  the  light?  (Sanhedrin 
98b). 

Abarbartel  interprets  this  verse  as  being 
directed  to  the  neighboring  kingdom  of 
Judah.  Because  of  the  deep  enmity  which 
existed  between  the  two  nations,  the  people  of 
Judah  eagerly  awaited  the  day  of  doom  which 
had  been  prophesied  against  the  kingdom  of 
Israel.  To  this  the  prophet  declares:  Why  do 
you  desire  the  day  of  Hashem's  retribution 
from  the  ten  tribes?  Do  not  think  that  you  will 
benefit  from  it,  for  it  will  be  a  day  of  only 
darkness,  and  not  one  which  brings  light  and 
rejoicing  to  you. 

19.  . . .  ttf’K  Dir  -|^N3  —  like  a  man  who 
flees  . . .  [When  the  day  of  Hashem 
arrives,]  you  will  be  plagued  by  misfor¬ 
tune  after  misfortune  (Radak),  so  that 
even  as  you  escape  from  one  you  will 
soon  thereafter  be  struck  by  the  next  (Ibn 
Ezra). 

The  Sages  interpret  this  verse  as  depict¬ 
ing  the  four  nations  who  were  to  exercise 
sovereignty  over  the  kingdom  of  Judah. 
First  you  will  be  conquered  by  the  lion, 
Nebuchadnezzar,  king  of  Babylonia,  and 
sent  by  him  into  exile.  When  the  iron 
chains  of  his  rule  are  broken,  you  will 
encounter  the  kingdom  of  Persia  and 
Media  —  depicted  by  the  bear  —  who 
will  enjoy  sovereignty  over  you.  After 
they  too  have  passed  from  the  scene, 
you  will  have  access  to  the  House  of  God 
—  i.e.,  the  Holy  Temple  —  under  the 
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5/19-23  day  of  Hashem ;  Why  do  you  [seek]  this  day  of 
Hashem?  It  is  darkness  and  not  light. 19  Like  a  man  who 
flees  from  before  the  lion  and  is  encountered  by  the  bear, 
and  he  comes  to  the  house  and  leans  his  hand  upon  the 
wall  and  is  bitten  by  the  snake.  10  Is  not  the  day  of 
Hashem  darkness  and  not  light,  blackness  without  a 
glimmer?21 1  hate  and  loathe  your  festivals,  and  I  will  not 
be  appeased  by  your  assemblies. 22  For  if  you  offer  up  to 
Me  burnt  offerings  and  your  meal  offerings,  I  will  not 
accept  [them],  and  the  peace-off ering  from  your  fatlings 
I  will  not  regard. 23  Remove  from  before  Me  the  multitude 
of  your  songs,  and  the  music  of  your  lutes  I  will  not  hear. 


auspices  of  Greece  [and  her  Hellenistic 
successors].  Ultimately,  however,  you  will 
be  fatally  bitten  by  the  snake,  represent¬ 
ing  Rome,  who  will  destroy  the  Second 
Temple  and  send  the  Jews  into  exile 
(Midrash  Shocher  Tov,  cited  by  Yalkut). 

Alshich  notes  that  in  the  phrase  the  day  of 
HASHEM  (v.  18),  the  prophet  uses  the  Name  '’VI 
which  represents  the  attribute  of  mercy. 
Thus,  the  prophet  declares  to  the  people: 
Although  you  anxiously  await  the  arrival  of 
the  day  in  which  the  Almighty's  mercy  will 
be  revealed,  do  not  think  that  this  will  bring 
an  end  to  your  misfortune  despite  your 
wicked  ways.  Rather,  as  long  as  you  do  not 
repent.  His  mercy  will  manifest  itself  only  by 
the  division  of  your  punishment  among  four 
eras  —  allowing  you  a  chance  to  recover  from 
each  phase  and  thereby  survive.  However, 
your  retribution  will  not  be  negated  entirely 
[unless  you  mend  your  evil  ways]. 

20.  rurKbi  batci  -ilN-Kbi  rt  dV  ’^TrKbn 
lb  —  Is  not  the  day  of  Hashem  darkness 
and  not  light,  blackness  without  a  glim¬ 
mer ?  Why  do  you  so  eagerly  await  the 
day  of  Hashem  ( Ibn  Ezra),  when  its 
arrival  shall  bring  only  the  darkness  of 
tragedy  ( Radak ),  without  any  light  or 
hope  for  salvation  ( Malbim )?  Indeed,  it 
shall  be  a  time  of  total  blackness,  without 
even  a  glimmer  of  light  to  be  seen 
(Radak;  Malbim). 

21.  nntj  Kbi  a^-m  ’nipK)?  ’nKjUr 
D3,n'nyy3  —  I  hate  and  loathe  your 


festivals,  and  I  will  not  be  appeased  by 
your  assemblies.  Do  not  think  that  your 
sacrifices  in  the  Temple  will  protect  you 
from  disaster  ( Ibn  Ezra;  Abarbanel ),  for  I 
have  come  to  detest  the  offerings  that  you 
bring  on  your  festivals  and  those  which 
you  offer  up  to  me  when  you  call  mass 
assemblies  (Radak). 

Alternatively:  Y our  festivals  refers  to 
the  festivals  themselves  rather  than  the 
sacrifices  brought  then:  I  have  come  to 
loathe  the  occasions  when  you  gather 
together  from  across  the  land  to  celebrate 
the  three  festivals  of  Passover,  Shavuos, 
and  Succos  in  the  Holy  Temple  (Abar¬ 
banel). 

21.  ...  ibyp-DN  '3  —  For  if  you  offer  up 
. . .  Your  burnt-offerings  —  which  are 
intended  to  effect  appeasement  for  minor 
transgressions  —  will  not  succeed  in 
appeasing  Me.  And  your  peace-offerings 
I  will  not  regard  whatsoever  (Malbim), 
even  if  they  are  brought  from  the  choicest 
fattened  animals  (Abarbanel;  cf.  Isaiah 
1:1  iff). 

23.  Kb  r)->ba:  rnnn  r)niy  plan  ’byp  "ipn 
IMjufK  —  Remove  from  before  Me  the 
multitude  of  your  songs,  and  the  music  of 
your  lutes  I  will  not  hear.  [Do  not  come  to 
Me]  with  the  many  songs  that  the  Levites 
sing  in  the  Temple  to  accompany  the 
offering  of  the  sacrifices,  along  with  the 


[229]  Amos 


:]rpK  bnp  njrjyi  usi?)?  n^3  bw  -o  td-d/h 
n^snK  -d-jed  i'?-Dni?An  nmpi  trrn-jn  m 
map  m  DnKt^^i  ibiot?1’  rpa  mi?  13 
nrpn'bK  b?i3  DD^bv  hki  nfDbp 
n^riK  ■•rpbam  :DDb  arptoy  n#K  T3 
niKny‘,n'I7K  mn^  nm  ptpEib  nKbnn 


music  they  play  upon  their  lutes  (Ra- 
dak).  Since  you  persist  in  your  illicit 
dealings  and  your  distortions  of  justice 
(Rashi),  your  offerings  and  services 
will  be  to  no  avail.  What  good  to  Me 
are  your  sacrifices  if  you  rebel  against 
My  statutes  even  as  you  worship  Me 
( Radak )? 

This  follows  the  translation  of  Ibn  Ezra, 
Radak,  and  Abarbanel.  Others  render  jinn  to 
mean  the  din  of  your  songs  (Targum;  Met zu- 
do s).  As  long  as  you  continue  your  evil 
practices,  your  sounds  in  the  Temple  are  not 
music  to  Me  but  merely  an  irritating  ca¬ 
cophony  of  noise  ( Malbim ). 

24.  iitk  bna?  rtjriyi  DDtyn  n’n?  bap  — 
And  let  justice  be  revealed  like  water 
and  righteousness  like  a  mighty  stream. 
This  you  must  do  in  order  to  appease 
Me:  You  must  uncover  the  justice  that 
you  have  subdued  and  concealed  and 
allow  it  to  flow  in  your  midst  like 
surging  waters,  and  uncover  righteous¬ 
ness  as  well  so  that  it  shall  flourish 
among  you  like  a  powerful  stream 
(Rashi). 

This  translation  follows  the  majority  of 
commentators.  Others  render:  Let  justice 
flow  like  water  and  righteousness  like  a 
mighty  stream  ( Ibn  Ezra;  Radak).  Justice 
(DSlttp)  is  a  natural  phenomenon  which  is 
rooted  in  human  nature,  since  it  is  neces¬ 
sary  for  the  maintenance  of  society.  Thus 
it  is  likened  to  surging  waters,  which,  if 
only  left  unimpeded,  will  flow  on  their  own 
initiative.  Righteousness  between  man  and 
God  (riiJ'JV),  on  the  other  hand,  must  be 
derived  from  the  statutes  of  the  Torah 
and  received  by  the  human  being,  like  a 
stream  into  which  waters  flow  from  outside 


sources  (Malbim). 

25.  "la-jaa  ’b-nrntyan  nnani  D’nnfn 
bftntp’  rr>a  njw  D’ya-ijj  —  Did  you 
offer  sacrifices  and  meal-offerings  to 
Me  for  forty  years  in  the  desert,  O 
House  of  Israel?  Do  you  think  that  it 
is  your  sacrifices  and  meal-offerings 
that  I  desire  from  you?  Why,  for  forty 
years  in  the  desert  you  did  not  offer 
any  sacrifices  unto  Me,  save  the  pesach - 
offering  which  you  brought  the  first 
year  (Rashi). 

While  still  encamped  in  Sinai  you  had 
ample  livestock,  wine,  and  grain,  and 
were  thus  able  to  bring  the  required 
sacrifices.  Once  you  left  there  and  trav¬ 
eled  in  the  arid  desert,  however,  where 
there  was  no  grazing  land  for  your 
beasts  and  no  vineyards  from  which  to 
procure  wine,  your  offerings  in  the 
Tabernacle  ceased.  Yet  I  issued  no 
complaints  about  this  situation;  I  de¬ 
manded  of  you  only  that  you  practice 
justice  and  righteousness  (Ibn  Ezra; 
Abarbanel). 

This  follows  the  simple  meaning  of  the 
verse.  However,  the  Sages  disagree  as  to  its 
correct  interpretation.  R'  Eliezer  states  that 
indeed,  although  the  Jewish  people  were 
commanded  as  to  the  laws  of  the  olah 
sacrifice  at  Mt.  Sinai,  they  did  not  actually 
bring  it  until  they  entered  the  Land  of  Israel. 
R'  Akiva,  however,  contends  that  they  of¬ 
fered  it  at  Sinai  and  continued  to  do  so 
throughout  their  sojourn  in  the  desert.  This 
verse  indicates  only  that  the  tribe  of  Levi 
alone,  who  did  not  sin  with  the  golden  calf, 
brought  these  sacrifices,  but  not  the  rest  of 
the  nation  (Chagigah  6b).  Elsewhere,  a  simi¬ 
lar  dispute  is  recorded  in  regard  to  the 
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5/24-2 7  24  And  let  justice  be  revealed  like  water  and  righteous¬ 
ness  like  a  mighty  stream.  25  Did  you  offer  sacrifices 
and  meal-offerings  to  Me  for  forty  years  in  the  desert,  O 
House  of  Israel?  26  And  you  shall  carry  Siccuth  your 
king  and  Chiun  your  images;  Kochav  your  god  which 
you  made  for  yourselves.  27  And  I  shall  exile  you  to 
beyond  Damascus,  said  Hashem,  whose  Name  is  the 
Cod  of  Hosts. 


pesac/i-offering.  The  first  (unnamed)  Tanna 
maintains  that  they  brought  only  the  one 
pesoch-offering  on  the  first  year  in  the 
desert.  R'  Shimon  ben  Yochai  follows  the 
view  of  R'  Akiva,  that  the  tribe  of  Levi 
fulfilled  the  sacrificial  requirements  through¬ 
out  the  forty  years  in  the  wilderness  (Sifrei  to 
Num.  9:2). 

26.  The  prophet  now  returns  to  his 
earlier  theme  of  the  coming  darkness  of 
God's  punishment  which  shall  soon  de¬ 
scend  upon  the  Jewish  nation  ( Rashi ■  cf. 
Radak,  below). 

. . .  DJiKtypi  —  And  you  shall  carry  . . . 
When  you  go  into  exile  because  of  your 
sins,  your  conquerors  will  force  you  to 
carry  along  the  idols  which  you  wor¬ 
shiped  (Rashi). 

D3?Sn  map  —  Siccuth  your  king.  This  is 
the  name  of  one  of  the  false  gods  they 
worshiped  (Rashi).  Others  interpret 
opsbn  to  refer  to  another  deity,  which 
was  called  thus  either  because  they  re¬ 
ferred  to  it  as  their  king  or  because  it  is 
the  dominant  star  of  one  of  the  constella¬ 
tions  and  is  thus  described  as  ruling  over 
that  cluster  (Radak).  Still  others  render: 
And  you  shall  bear  (mnKttm)  [the  bur¬ 
den  J  of  your  kings  — -  the  punishment 
you  receive  will  come  about  because  you 
followed  the  ways  of  your  idolatrous 
kings  (Abarbanel). 

Dp’nbv  pa  —  Chiun  your  images.  This, 


too,  is  the  name  of  one  of  their  deities 
(Rashi),  specifically  the  planet  Saturn,  of 
which  they  made  images  and  worshiped 
them  (Ibn  Ezra;  cf.  Radak). 

Dp’n'bK  3313  —  Kochav  your  god.  An¬ 
other  false  god  (Rashi)  —  specifically  the 
constellations  in  the  Heavens  which  the 
people  worshiped  (Mahari  Kara).  Alter¬ 
natively,  it  means  the  star  of  your  gods 
—  the  star  images  which  you  made  to 
represent  your  false  gods  (Ibn  Ezra; 
Radak). 

27.  ti  iptj  ptptjnb  njySiip  Dap*  imS^ni 
intp  mtoirv-ibK  —  And  I  shall  exile  you 
to  beyond  Damascus,  said  Hashem, 
whose  Name  is  the  Cod  of  Hosts.  Do  not 
think  that  I  will  bring  upon  you  only  the 
hordes  of  neighboring  nations,  who  at 
worst  will  transplant  you  to  nearby 
lands.  Rather,  I  shall  deliver  you  into  the 
hands  of  Sennacherib  king  of  Assyria, 
who  will  carry  you  far  from  your  home¬ 
land,  beyond  the  borders  of  nearby  Syria 
(Rashi),  to  the  distant  lands  of  Halah  and 
Habor  (Radak)}11 

Abarbanel  interprets  this  verse  as  be¬ 
ing  directed  to  the  kingdom  of  Judah: 
When  the  time  comes  for  your  punish¬ 
ment,  you  will  not  be  sent  to  the 
neighboring  lands  of  Damascus  and 
Syria,  with  whom  you  are  presently  at 
war,  but  rather  to  a  distant  land  far 
beyond  Damascus. 


1.  [According  to  Radak' s  approach,  it  is  unclear  at  which  point  the  prophet  ceased  to  address 
the  tribes  of  Judah  and  Benjamin  and  redirected  his  words  to  the  northern  kingdom  of  the 
twelve  tribes.) 
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VI 


1.  in>pw -in? D’ntp'ani ivin o’ajtjt&tn ’in  — 
Woe  to  the  serene  in  Zion  and  the  secure 
in  Mt.  Samaria.  Woe  to  the  wealthy 
people  of  Zion,  the  capital  of  the  king¬ 
dom  of  Judah,  and  to  those  dwelling  in 
Samaria  —  the  capital  of  the  kingdom  of 
Israel  and  the  last  of  its  cities  to  be 
conquered  by  the  Assyrian  invaders. 
[You  continue  to  wallow  in  your  luxu¬ 
ries,]  untouched  by  the  destruction  of 
your  brothers  in  the  remainder  of  the 
kingdom  of  Israel  and  untroubled  by  the 
possibility  of  meeting  the  same  fate 
(Radak).  [However,  you,  too,  are  soon  to 
be  defeated  and  exiled]. 

brntp’  n’?  onV  1101  D’lan  D’^kt  ’3j?j  — 
Who  were  called  the  foremost  of  the 
nations,  but  the  House  of  Israel  came  to 
them.  You  were  once  lauded  by  all  as  the 
most  praiseworthy  of  people  in  the 
family  of  nations,  but  now  you  have 
turned  to  the  other  peoples  and  chosen 
their  ways  and  statutes  (Rashi). 

Alternatively,  this  refers  specifically  to 
the  cities  of  Zion  and  Samaria.  These 
were  the  first  areas  inhabited  by  the 
peoples  of  the  seven  Canaanite  nations 
and  their  fields  were  considered  the 
choicest  in  all  the  land.  They  were 
conquered  by  the  Jewish  people:  not  by 
your  own  might  and  prowess  —  declares 
the  prophet  —  but  by  the  Hand  of  the 
Almighty,  Who  gave  you  the  bountiful 
lands  in  His  beneficence.  Despite  all 
this,  you  have  abandoned  His  ways  and 


chosen  the  decadent  life  styles  of  the 
nations  who  inhabited  this  land  before 
you  (Radak). 

2.  ...  nib?  —  Cross  over  to  Calneh 
. . .  Why  do  you  abandon  My  ways,  as  if 
I  had  mistreated  you?  Take  a  look  at  the 
great  cities  of  Calneh,  Hammath,  and 
Gath  —  are  they  superior  in  quality  or 
greater  in  size  than  those  which  I  have 
given  to  you?  If  not,  what  claim  do  you 
have  against  me  ( Rashi ;  Radak)? 

Calneh  is  either  a  city  in  Babylonia 
(Rashi)  or  a  major  city  in  the  land  of 
Sumeria  (Radak  from  Gen.  10:10).  Great 
Hammath  is  another  name  for  Antioch 
(Rashi)  [the  capital  of  ancient  Syria,  now 
located  in  Southern  Turkey].  Gath  was 
the  most  prominent  of  the  five  major 
cities  of  Philistia  (Rashi;  Radak). 

Malbim  interprets  these  verses  differ¬ 
ently,  noting  the  fact  that  the  kingdom 
of  Israel  was  the  first  in  that  vicinity  to 
be  conquered  by  the  Assyrians,  while  the 
kingdom  of  Judah  was  the  first  to  be 
overrun  by  Babylonia.  Each  was  con¬ 
quered  first  despite  the  presence  of  other 
nations  in  the  area,  which  were  smaller 
and  weaker  and  thus  more  vulnerable  to 
invasion. 

Thus,  Malbim  explains,  the  prophet 
challenges  the  people  of  Zion  and  Sa¬ 
maria  with  this  paradox:  Residents  of 
Zion,  you  are  totally  serene  and  unaf¬ 
fected  by  the  Assyrian  invaders  who 
have  not  yet  attacked  your  land.  Inhabi- 
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1  ^^oe  to  the  serene  in  Zion  and  the  secure  in  Mt. 

Samaria,  who  were  called  the  foremost  of  the 
nations,  but  the  House  of  Israel  came  to  them.  2  Cross 
over  to  Calneh  and  see,  and  go  from  there  to  Great 
Hammath  and  descend  to  Gath  of  the  Philistines;  are 
they  better  than  these  kingdoms;  is  their  border  greater 
than  your  border?  3  Who  distance  the  day  of  evil  and 
convene  a  session  of  lawlessness.  4  Who  lie  on  ivory 
couches,  stretched  out  on  their  beds,  and  they  eat  the 
fattened  of  the  sheep  and  calves  from  within  the  stall. 


tants  of  5amaria,  although  the  target  of 
the  invaders,  you  are  nevertheless  secure 
behind  your  strong  fortifications  and 
great  military  might.  You  [i.e.,  the  Jewish 
people  as  a  whole]  were  considered  the 
paramount  power  in  the  region,  and  yet 
the  nation  of  Israel  was  the  first  to  be 
exiled  into  the  neighboring  countries. 
Can  you  explain  this  puzzling  phe¬ 
nomenon?  Know  that  it  is  the  will  of  the 
Almighty,  Who  is  sending  you  into  exile 
at  a  time  when  the  great  cities  of  the 
other  nations  are  still  intact.  The  reason 
for  this  is  so  you  should  pass  through 
cities  in  your  exile  and  observe  them  in 
their  glory,  and  thus  note  that  they  are 
neither  greater  nor  mightier  than  your 
own.  By  so  noting,  you  will  be  forced  to 
conclude  that  your  destruction  was  not  a 
natural  event  but  rather  the  will  of 
Hashem,  Who  has  punished  you  for 
your  misdeeds. 

3.  won  rattt  pwarn  yi  nl’b  ononn  — 
Who  distance  the  day  of  evil  and  con¬ 
vene  a  session  of  lawlessness.  You  pro¬ 
claim  that  the  prophets  I  send  to  foretell 
the  evil  that  will  befall  you  are  discussing 
events  in  the  distant  future.  Thus  reas¬ 
sured,  you  continue  to  sit  by  the  gates  of 
your  towns  and  judge  the  people  cor¬ 
ruptly,  thereby  creating  a  society  filled 
with  dishonesty  and  lawlessness  (Ibn 
Ezra;  Radak). 

Targum  renders:  They  distance  the 
day  of  evil,  but  you  bring  close  robbery 


in  your  assemblies.  Malbim,  following 
along  these  lines,  interprets  the  verse  in 
accordance  with  his  approach  to  the  pre¬ 
vious  two  (see  above):  The  other  nations 
have  done  all  they  can  to  ward  off  the 
day  of  their  destruction,  but  you  have 
brought  close  your  plunder  at  the  hand 
of  Assyria  by  virtue  of  your  evil  ways,  as 
described  in  the  following  verses. 

Others  translate  D’HJtpn  to  mean  mo¬ 
tion:  You  move  yourselves  towards  the 
day  of  evil,  and  thus  bring  closer  the  time 
when  you  will  be  exiled  from  your 
homes  and  forced  to  dwell  in  the  land  of 
Esau,  the  man  of  lawlessness  ( Rashi ; 
Kara  from  Vayikra  Rabbah  5). 

4.  . . .  cpptyn  —  Who  lie  . . .  You  have 
indulged  yourselves  in  every  conceivable 
luxury  without  giving  any  thought  to 
your  impending  destruction  and  exile 
(Radak). 

onWjy-by  trrnpi  i#  nlDn-by  D’rn'K/n 
—  Who  lie  on  ivory  couches,  stretched 
out  on  their  beds.  This  follows  Rashi's 
translation.  Radak  renders:  with  their 
bedcovers  hanging  over  the  sides  of  their 
beds  as  a  sign  of  indulgence.  The  Sages 
interpret:  They  befoul  their  beds  with  the 
semen  of  others  when  they  indulge  in 
sinful  relations  with  each  other's  wives 
(Shabbos  62b). 

pp-jn  T)inn  D’bjjn  jKVtp  ana  D’bpX)  — 
And  they  eat  the  fattened  of  the  sheep 
and  calves  from  within  the  stall.  They 
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pass  before  the  flocks  of  sheep  and  the 
stalls  of  cattle  to  seek  out  only  the 
choicest  lambs  and  calves  for  their  indul¬ 
gence  ( Mahari  Kara). 

5.  nnb  mum  min?  bgan  ’D'by  □’’onsn 
■puf’b:?  —  Who  sing  along  to  the  tune  of 
the  lute;  they  consider  themselves  like 
David  in  regard  to  musical  instruments. 
As  they  indulge  in  their  sumptuous 
feasts,  they  entertain  themselves  with 
music  to  enhance  their  pleasure  (AT 
shich).  So  enamored  are  they  of  their 
prowess  that  they  compare  themselves  to 
King  David,  who  was  a  master  of  all 
musical  instruments  ( Radak ).  In  reality, 
however,  the  comparison  is  baseless,  for 
he  dedicated  his  music  to  Hashem, 
whereas  they  employ  it  merely  to  satisfy 
their  desires  { Rashi ;  Metzudos  David). 

Span  ’9-by  D’laian  —  Who  sing  along  to 
the  tune  of  the  lute. 

They  alter  the  notes  of  their  songs  in 
accordance  with  the  music  of  the  lute 
(Rashi;  Mahari  Kara).  Alternatively,  this 
refers  to  the  music  itself,  which  is  played 
in  many  different  notes  according  to  the 
melody  (Radak). 

Others  interpret  □''Ui's  to  be  derived 
from  perutah,  the  smallest  coin  in  their 
monetary  system:  They  give  perutos  to 
those  who  entertain  them  by  playing  the 
lute  (Radak;  Alshich). 


6.  1??  ’pipa  D’nWn  —  Who  drink  wine 
from  basins.  They  guzzle  wine  straight 
from  large  receptacles  rather  than  from 
glasses  of  an  appropriate  size  (Radak; 
Abarbanel;  Alshich). 

Alternatively,  are  vessels  with 

more  than  one  mouth,  from  which  two 
people  drink  at  one  time  (Rashi  from 
Shabbos  62b;  see  ibid.). 

qpv  -aurby  ibm  Kb)  —  And  they  are 
not  pained  by  the  destruction  of  Joseph. 
The  citizens  of  the  kingdom  of  Joseph1'1 
pay  no  heed  to  the  prophecies  of  their 
impending  doom  and  the  destruction  of 
their  nation  (Rashi). 

Alternatively,  those  who  were  spared 
from  the  exiles  that  already  took  place 
and  still  remain  in  the  Holy  Land  have 
no  feelings  whatever  for  the  citizens  of 
the  kingdom  of  Joseph  who  have  already 
been  exiled  (Radak). 

According  to  Abarbanel,  this  criticism 
is  directed  at  the  people  of  Judah,  who 
were  not  at  all  concerned  with  the  plight 
of  their  exiled  brethren  from  the  king¬ 
dom  of  Joseph. 

7.  irba  uttCip  lb?1  nny  pb  —  Therefore, 
they  shall  now  be  exiled  at  the  head  of 
exiles.  Because  they  continuously  require 
the  first  quality  of  all  in  which  they 
indulge,  it  is  fitting  that  they  be  the  first 
to  be  exiled  (Ibn  Ezra).  Therefore,  the 


1.  The  northern  kingdom  of  the  ten  tribes  is  referred  to  as  the  kingdom  of  Joseph  for  several 
reasons:  Firstly,  the  kingdom  was  established  by  Jeroboam  son  of  Nabot  from  the  tribe  of 
Ephraim  the  son  of  Joseph.  In  addition,  the  tribe  of  Ephraim  was  the  largest  and  most 
influential  among  the  ten  tribes.  Furthermore,  when  Jacob  blessed  the  sons  of  Joseph  he  stated, 
'and  my  name  shall  be  called  upon  them'  (Gen.  46:16)  —  i.e.,  my  descendants  will  be  called  in 
their  name.  Finally,  since  Joseph  was  singled  out  to  replace  Reuven  for  the  rights  of  the 
firstborn,  the  kingdom  was  called  in  his  name  (Radak). 
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5  Who  sing  along  to  the  tune  of  the  lute;  they  consider 
themselves  like  David  in  regard  to  musical  instruments. 

6  Who  drink  wine  from  basins  and  with  the  choicest 
oils  they  anoint  themselves;  and  they  are  not  pained 
by  the  destruction  of  Joseph.  7  Therefore,  they  shall 
now  be  exiled  at  the  head  of  exiles  and  the  banquets 
of  the  haughty  shall  cease.  8  HASHEfVELOHlM  has 
sworn  by  His  soul,  declares  Hashem  the  Lord  of  Hosts: 
I  loathe  the  glory  of  Jacob  and  his  palaces  I  detest, 


ten  tribes  of  Israel  will  be  sent  into  exile 
prior  to  the  banishment  of  the  kingdom 
of  Judah  ( Mahari  Kara;  Alshich;  cf. 
Radak)}1] 

Malbim  interprets:  Because  of  the  fac¬ 
tors  cited  above,  the  people  of  Israel  will 
be  the  first  to  be  exiled,  prior  to  all  of  the 
other  nations  conquered  by  Assyria,  and 
the  kingdom  of  Judah  will  be  the  first  to 
be  banished  by  the  Babylonians  (see 
comm,  to  v.  2;  cf.  Abarbanel). 

D’nnp  nnn  "ten  —  And  the  banquets  of 
the  haughty  shall  cease.  [With  the  com¬ 
ing  exile,]  the  festive  banquets  of  the 
great  and  haughty  will  be  ended  [once 
and  for  all]  ( Rashi ;  cf.  Targum). 

Others  render:  and  mourning  (nnip) 
shall  approach  those  who  are  stretched 
out  [on  their  beds]  ( Radak ;  cf.  Moed 
Katan  28b)  —  [those  who  lay  indolently 
on  their  beds  and  couches  in  pursuit  of 


pleasure  and  enjoyment  will  soon  mourn 
the  loss  of  all  they  desire]  (see  also 
Radak;  Ibn  Ezra). 

8.  The  prophet  conveys  the  Almighty's 
sworn  determination  to  annihilate  the 
Jewish  kingdoms  —  offering  a  graphic 
illustration  of  the  extent  of  the  destruc¬ 
tion  that  will  occur.  He  stresses,  however, 
that  the  two  nations  will  not  share 
similar  fates,  for  the  kingdom  of  Judah 
will  recover  —  at  least  partially  —  and 
return  to  their  land  long  before  the 
redemption  of  the  ten  tribes. 

...  D’nbt*  n  —  Hashem /Elohim 
has  sworn  . . .  The  Almighty  proclaims 
that  He  has  made  the  following  oath  by 
the  very  essence  of  His  Being:  I  have 
come  to  loathe  (3Kntp)  the  Holy  Tem¬ 
ple,121  the  glory  and  splendor  of  the 
nation  [due  to  the  wicked  ways  of  the 


1.  [This  follows  the  view  of  the  majority  of  commentators,  that  the  previous  verse  refers 
specifically  to  the  citizens  of  the  kingdom  of  Israel.  Thus  they  are  the  subject  of  the  prophecy 
of  doom  in  this  verse  as  well.]  According  to  Abarbanel,  the  subject  of  these  verses  is  the 
kingdom  of  Judah.  He  interprets  the  phrase  the  head  of  exiles  to  allude  to  the  fact  that  the 
nation  of  Judah  was  destined  to  suffer  yet  another  exile  several  centuries  later  at  the  hands  of 
the  Romans  (see  ibid.).  [Since  they  were  to  undergo  repeated  banishments  they  are  called  the 
head  of  exiles  —  i.e.,  the  leader  in  experiencing  that  fate.] 

2.  [It  is  somewhat  difficult  to  comprehend  such  a  statement:  Why  should  the  Almighty  loathe 
the  Holy  Temple  because  of  the  people's  misdeeds?  However,  several  possible  explanations 
come  to  mind. 

First,  as  hinted  above  (5:21),  the  people  relied  on  the  sacrifices  they  offered  in  the  Temple  to 
achieve  atonement  for  their  transgressions,  and,  with  the  assurance  of  a  clean  slate,  they 
continued  in  their  wicked  ways.  Thus,  the  Temple  had  become  a  tool  for  their  decadence,  and 
is  therefore  depicted  as  the  subject  of  Hashem's  hatred. 

In  addition,  because  the  Temple  provided  the  potential  for  towering  heights  of  spirituality, 
it  greatly  magnified  the  scale  of  their  wickedness  in  abusing  such  great  potential  and  defiling 
such  intense  holiness.  Thus,  the  presence  of  the  Temple  contributed  significantly  to  the  extent 
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people],  and  I  shall  therefore  deliver  the 
city  of  Jerusalem  and  its  inhabitants 
( Rashi )  into  the  hands  of  the  enemy 
( Radak ). 

Others  translate  3Nnn  as  desire:  In 
truth  I  love  the  Holy  Temple,  says  the 
Almighty,  but  I  have  come  to  detest  the 
palaces  of  Jacob,  where  the  people  en¬ 
gage  in  their  decadent  behavior.  There¬ 
fore,  I  must  destroy  the  city  of  Jerusalem 
and  all  that  is  in  it,  even  the  Temple  itself 
C Abarbanel ;  Metzudos  David). 

9.  hin  rpaa  audit?  rnu/jt  nmyDN  rpm 
inni  —  And  it  shall  be  that  if  ten  men 
remain  in  one  house  they  shall  die.  [The 
devastation  shall  pervade  in  all  places, 
and  the  destruction  shall  be  all-encom¬ 
passing.]  Thus,  if  ten  men  —  or  any  other 
number  of  people  ( Ibn  Ezra;  Radak )  — 
shall  escape  the  sword  of  the  enemy  and 
seek  refuge  together  in  one  house,  they 
too  shall  be  destroyed,  for  the  enemy  will 
burn  down  the  house  with  them  inside 
once  he  has  captured  the  city  (Rashi; 
Metzudos  David).  Alternatively:  A 
plague  of  pestilence  shall  infiltrate  the 
house  and  wipe  them  out  completely 
(Radak;  Abarbanel;  Malbim). 

10.  trpyy  N’yin1?  ta-jpjpi  nn  uttop 
rp3rr|)3  —  And  his  kinsman  who  saves 
him  from  burning  shall  carry  him  to  take 
out  the  bones  from  the  house.  Because  no 


one  from  the  immediate  family  will 
survive  the  destruction,  it  will  be  left  to 
an  uncle  (Malbim)  —  or  any  other 
relative  sufficiently  close  and  concerned 
—  to  extract  the  bones  of  the  victims 
before  they  are  consumed  by  the  flames, 
and  to  take  them  [to  be  buried]  ( Targum ; 
Rashi). 

Ibn  Ezra  cites  R’  Yehudah  ben  Karish  who 
renders:  His  paternal  uncle  and  his  maternal 
uncle  shall  take  out  etc. 

Others  render  lanpip,  the  one  who  burns 
him  —  as  a  reference  to  the  embalming  of 
corpses  with  pungent  spices  to  eradicate  their 
stench  ( Mahari  Kara;  Radak)  and  prevent 
the  spread  of  disease  (Malbim). 

-iniyi  iny  myn  rt’3n  mama  it vt<b  -intti 
D?N  —  And  he  will  say  to  the  one  who  is 
at  the  end  of  the  house,  'Are  there  any 
more  with  you  t  and  he  will  say,  'None/ 
This  relative  will  call  out  to  his  compan¬ 
ion,  who  had  entered  the  house  to 
investigate  further,  and  inquire  of  him 
whether  there  is  anyone  else  alive  aside 
from  himself.  The  latter  will  respond  in 
the  negative,  for  all  within  the  house  will 
be  dead  (Rashi). 

'n  Did?  T’stnb  Kb  ’3  on  into  —  And  he 
will  say,  'Remove  them/  for  they  were 
not  [wont]  to  mention  the  Name  of 
HASHEM.  The  relative  will  direct  his 
accomplice  to  remove  all  of  the  corpses 


of  Hashem  s  wrath  (cf.  Michtav  MeEliyahu,  Vol.  2,  s.v.  unpnn  n’3  piai  -|bnn  in). 

Finally,  because  of  the  sins  of  the  people,  the  nbjfp  bip  unptprt  ma  —  the  Heavenly  source 
from  which  the  Temple  drew  its  unique  level  of  holiness  —  had  been  defiled  and  rendered 
bereft  of  its  potency  (see  Nefesh  HaChaim  1:4).  Accordingly,  the  Temple  which  remained 
standing  here  on  earth  was  an  empty  shell,  drained  of  its  'spirit/  and  thus  stood  as  a  mockery 
of  the  very  sanctity  it  represented.] 
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6/9-12  ani ^  I  deliver  the  city  and  its  inhabitants.  And 
it  shall  be  that  if  ten  men  remain  in  one  house  they 
shall  die.  10  And  his  kinsman  who  saves  him  from 
burning  shall  carry  him  to  take  out  the  bones  from 
the  house,  and  he  will  say  to  the  one  who  is  at  the  end 
of  the  house,  'Are  there  any  more  with  you?'  and  he 
will  say,  'None,'  and  he  will  say,  'Remove  [them],'  for 
they  were  not  [wont]  to  mention  the  Name  of  Hashem. 
11  For  behold,  Hashem  commands  and  shatters  a  large 
house  into  slivers  and  a  small  house  into  chips.  12  Will 
horses  gallop  on  a  rock;  will  one  plow  [it]  with  cattle, 


from  the  house.  And  he  will  comment 
further  [in  response  to  the  entire  situa¬ 
tion]:  This  punishment  befell  them  be¬ 
cause  they  refused  to  mention  the  Name 
of  Hashem  when  they  were  alive  (Tar- 
gum;  Rashi;  Mahari  Kara). 

Others  translate  on  to  mean  be  silent 
( Ibn  Ezra;  Radak;  Alshich;  Metzudos; 
Malbim):  Refrain  from  bewailing  this 
terrible  tragedy,  for  it  has  come  upon  us 
because  we  consistently  refused  to  men¬ 
tion  the  Name  of  Hashem,  and  men¬ 
tioned  instead  the  names  of  our  idols 
(Radak). 

Alternatively:  The  relative  will  com¬ 
mand,  'Be  silent  and  do  not  publicize  this 
awful  occurrence,  lest  it  cause  the  people 
to  despair.'  However,  it  will  not  occur  to 
anyone  to  mention  the  Name  of  Hashem 
and  acknowledge  the  truth  of  His  judg¬ 
ment  (Ibn  Ezra). 

11.  ...  njyjp  7i  narr’3  —  For  behold, 
Hashem  commands  . . .  The  Almighty 
shall  issue  the  command,  and  the  enemy 
shall  smite  (Metzudos  David)  the  greater 
kingdom  such  a  mighty  blow  that  it  shall 
shatter  into  tiny  slivers.  The  smaller 
nation  shall  also  be  smitten,  but  less 
violently,  so  that  its  fragments  will  be 
larger  than  those  of  the  former  (Targum; 
Rashi).  I.e.,  the  kingdom  of  the  ten  tribes 
will  be  destroyed  so  completely  that  it 
will  be  many  generations  before  it  is 
restored.  The  smaller  nation  of  Judah  will 


also  be  defeated,  but  its  fragments  will 
remain  sufficiently  large  to  allow  for  its 
renewal  within  a  short  period  of  time 
( Mahari  Kara;  Abarbanel;  Metzudos 
David). 

Others  interpret:  The  great  houses  of 
the  nation's  rulers  will  be  smashed  to 
small  fragments  (Ibn  Ezra;  Alshich)  for 
they  bear  responsibility  for  the  misdeeds 
of  the  multitudes  who  follow  their  lead. 
The  smaller  houses  of  private  citizens 
will  be  dealt  lesser  blows,  as  they  are  only 
culpable  for  their  own  transgressions 
(Alshich). 

Radak  interprets  the  verse  more  liter¬ 
ally  to  refer  to  a  great  earthquake  — 
depicted  earlier  (3:15)  —  which  will 
destroy  the  larger  houses  along  with  the 
smaller  ones. 

12  "14.  Why  do  you  persist  in  your 
wrongdoing  when  all  logic  points  to  the 
folly  of  your  ways?  All  of  the  sources  of 
your  imagined  security  will  be  to  no  avail 
if  you  do  not  abandon  your  evil  ways, 
and  there  will  be  no  avoiding  your 
terrible  fate. 

12.  ...  D’pio  ybp a  iwvn  —  Will  horses 
gallop  on  a  rock  . . .  Can  horses  run  up 
rocky  cliffs  (Mahari  Kara)  in  defiance 
of  the  laws  of  nature?  Can  a  man  plow 
with  cattle  upon  those  cliffs?  Why  then 
do  you  think  that  you  can  successfully 
alter  the  natural  order,  turning  justice 
and  righteousness  into  poison  weed  and 
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wormwood  [and  still  escape  retribution] 
(Rashi)?  Alternatively:  Just  as  you  under¬ 
stand  quite  clearly  that  such  events  would 
bean  upheaval  of  the  natural  order,  know 
that  you,  too,  are  perverting  that  natural 
order  with  your  corruption  of  justice.  For 
justice  and  righteousness  are  the  pillars  of 
civilization,  and  their  corruption  is  thus  as 
destructive  as  the  deadly  poison  weed. 
The  natural  fruits  of  righteousness  are 
peace  and  all  that  is  good,  but  you  have 
[replaced  it  with  behavior  that  breeds] 
only  wormwood  ( Radak ). 

Others  explain  this  verse  as  an  allegori¬ 
cal  description  of  the  land.  Your  land  has 
been  rendered  indefensible,  like  a  sheet  of 
rock  upon  which  horses  are  unable  to 
gallop  to  battle.  Nor  does  any  produce 
grow  in  the  fields,  just  as  they  would  not 
be  able  to  grow  in  rocky  soil.  Why  has  this 
occurred?  Because,  ra,  you  have  dis¬ 
torted  justice  —  in  the  merit  of  which  the 
Almighty  brings  victory  in  war  —  and 
transformed  it  into  poison  weed.  And  the 
righteousness  which  would  bring  bless¬ 
ings  of  prosperity  you  have  turned  to 
wormwood  (Malbim;  cf.  Abarbanel, 
Malbim). 

13.  "131  kV?  D’nnl^n  —  Those  who  rejoice 
over  nothing.  You  revel  in  your  greatness 
and  wealth  as  well  as  in  the  tranquility 
they  bring,  but  your  rejoicing  is  of  no 
consequence  and  will  not  be  long  lasting 
(R ashi;  Radak). 

Alternatively:  You  rejoice  in  your  re¬ 
fusal  to  heed  the  words  of  the  prophet  — 
as  if  there  were  no  such  words  (Mahari 
Kara),  and  you  exult  in  your  lack  of 


concern  for  the  impending  destruction 
that  such  a  policy  will  bring  ( Alshich ). 

ub  WDpb  xibn  □nnKri  — 

Who  say,  'Is  it  not  with  our  might  that  we 
have  taken  for  ourselves  horns ?  When 
Jeroboam  ben  Joash  defeated  the  enemies 
of  Israel  and  restored  her  boundaries  (see 
II  Kings  14:25,28),  you  attributed  it  to 
your  military  might.  You  boasted  of  your 
mighty  horns  which  overpower  the  en¬ 
emy  as  the  wild  ox  gores  with  his  horns, 
rather  than  acknowledging  that  it  was 
Gods  mercy  upon  His  people  that 
wrought  your  victory  (Radak;  Malbim; 
Metzudos  David;  cf.  Abarbanel). 

Targum  renders:  who  say,  'Is  it  not 
with  our  might  that  we  have  acquired  for 
ourselves  possessions?'  —  as  a  person's 
wealth  raises  his  status  and  provides  him 
with  'horns  of  glory'  ( Mahari  Kara;  cf. 
Rashi). 

14.  ...  ’3  —  For  behold  ...  In 

retribution  for  your  many  transgressions 
against  Me,  I  shall  raise  up  against  you  a 
nation  (Metzudos  David )  —  the  mighty 
forces  of  the  king  of  Assyria.  And  because 
you  insist  upon  raking  credit 
for  your  victories  rather  than  acknowl¬ 
edging  My  beneficence  to  you,  he  will  — 
with  the  removal  of  My  providence  from 
you  —  oppress  you  in  those  very  lands 
which  Jeroboam  conquered,  and  subse¬ 
quently  drive  you  out  from  them  entirely 
(Radak). 

Rashi  explains  that  Hamath  is  in  the 
northwestern  corner  of  Eretz  Yisrael, 
whereas  the  Wadi  Arabah  is  the  brook  of 
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^/l3-14  ^at  you  have  turned  justice  into  poison  wood  and  the 
fruit  of  righteousness  into  wormwood?  13  Those  who 
rejoice  over  nothing,  who  say,  'Is  it  not  with  our  might 
that  we  have  taken  for  ourselves  horns  t 14  For  behold,  O 
House  of  Israel,  I  will  raise  up  against  you  a  nation, 
declares  Hashem  the  Lord  of  Hosts,  and  they  will  oppress 
you,  from  the  approach  to  Hamath  to  the  Wadi  Arabah. 

7/l  1  "~£hus  showed  me  Hashem^Elohim:  and  behold  He  was 

forming  locusts  as  the  later  growth  was  beginning  to 
sprout,  and  behold  [there  appeared]  the  later  growth 


Egypt  in  the  southwestern  corner.  [Thus,  Assyria  will  conquer  the  whole  of  the 
the  prophet  declares  that  the  forces  of  kingdom  of  Israel.] 


VII 

As  described  earlier,  the  Almighty  brought  upon  the  Jewish  kingdom  a  series  of 
calamities  in  order  to  motivate  them  to  repent  and  thereby  avoid  the  final  destruction 
of  their  nation.  In  this  chapter,  Amos  describes  how  the  Almighty  showed  him  those 
catastrophes  in  advance,  and  how  he  beseeched  Him  to  limit  their  scope  in  His  mercy 
so  as  to  prevent  total  destruction  (Abarbanel;  Malbim). 


1.  . . .  nyrts  'n  ’JKin  na  —  Thus  showed 
me  Hashem iElohim  ...  The  Almighty 
showed  me  a  vision  in  which  He  was 
creating  locusts  ( Targum ;  Radak )  at  the 
time  of  the  sprouting  of  the  second  crop  of 
the  growing  season  ( Rashi ;  Radak)  — 
which  appears  at  the  time  of  the  second 
rainfall  ( Ibn  Ezra).  Indeed,  after  the  first 
growth  had  been  mowed  while  Still  grass 
—  before  its  stalks  appeared  —  in  order  to 
feed  the  animals  of  the  king/11  the  shoots 
of  this  later  growth  were  beginning  to 
appear  (Rashi;  Radak). 

Others  translate  “tyi1  to  mean  gather  — 
I  saw  Hashem  gathering  together  an 
army  of  locusts  ( Ibn  Ezra;  Radak). 

Abarbanel  offers  an  entirely  different 
interpretation  to  this  verse.  He  maintains  that 
■aa  is  rendered  collectors  —  i.e.,  the  agents 
through  which  the  Almighty  will  collect 
His  debt  from  the  Jewish  people  for  their 


wickedness.  As  described  in  chapter  4  (vs. 
6-9),  these  agents  —  who  will  bring  about 
the  loss  of  the  crops  —  may  come  in  the 
form  of  drought,  blight,  or  an  invading 
enemy  who  decimates  the  produce  of  the 
fields. 

Thus  the  prophet  relates:  I  saw  a  vision  in 
which  the  Almighty  was  conceiving  His 
agents  of  collection,  through  which  He 
would  exact  retribution  from  the  Children  of 
Israel  by  destroying  their  crops.  This  will 
occur  after  the  crops  have  already  appeared 
in  the  fields,  thereby  maximizing  the  disap¬ 
pointment  and  anguish  of  the  people.  To 
further  increase  the  effect  of  this  punish¬ 
ment,  He  chose  a  time  immediately  after  the 
king  had  cut  away  the  possessions  of  the 
people  through  exorbitant  taxes,  leaving 
them  eagerly  anticipating  the  new  year's 
yield  in  order  to  ward  off  famine.  At  that 
time,  Hashem  set  out  to  devastate  their  crops 
and  bring  them  to  utter  destitution  and 
despair. 


1.  Mahari  Kara  explains  that  the  first  growth  was  harvested  when  the  shoots  were  still  soft  in 
order  to  allow  for  a  second  growth  of  larger  and  stronger  stalks. 
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2. . . .  rnni  —  And  if  came  about ...  In  my 
vision,  I  saw  the  locusts  devouring  all  of 
the  grass,  signifying  that  a  plague  of  lo¬ 
custs  will  come  and  destroy  all  vegetation, 
causing  a  total  famine  ( Metzudos  David). 

I  therefore  turned  to  the  Almighty  in 
prayer  and  beseeched  Him:  Please  forgive 
Your  people  and  do  not  bring  upon  them 
so  great  a  calamity.  For  Your  nation  is 
small  and  will  be  unable  to  survive  such  a 
disaster  ( Radak ).  They  will  not  have  the 
means  to  feed  themselves,  and  the  gentile 
nations  who  detest  them  will  certainly  not 
render  assistance  (Metzudos ).  Nor  will 
they  be  able  to  strengthen  themselves  and 
improve  their  behavior  —  and  thereby 
earn  the  removal  of  their  misfortune,  for 
their  spiritual  stature  at  the  present  time  is 
very  low  ( Malbim ). 

Alternatively:  Who  will  sustain  Jacob, 
as  he  is  small  (Targum;  Rashi )?  If  I  will 
not  plead  their  case,  who  among  them 
will  arise  to  beseech  You  to  abolish  the 
decree,  for  there  are  very  few  among  them 
in  this  generation  who  are  truly  righteous 
(Kara). 

3.  -n  u?k  rpnn  Kb  riKt-by  -n  onj  — 
Hashem  relented  concerning  this:  'It 
shall  not  be/  said  Hashem.  Hashem 
acceded  to  my  prayers  and  nullified  the 
decree  (Rashi). 

Abarbanel  explains  that  only  the  de¬ 
cree  of  total  destruction  was  abolished, 
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but  the  majority  of  the  crops  were 
nevertheless  devoured.  Malbim,  how¬ 
ever,  notes  the  use  of  the  word  ribi?, 
forgive,  as  opposed  to  the  word  bin, 
refrain,  used  in  the  following  vision.  He 
explains  that  in  this  case  there  was  still 
sufficient  merit  among  the  people  to 
allow  for  actual  forgiveness  and  total 
annulment  of  the  decree.  The  second 
vision,  however,  which  followed  further 
sinfulness,  could  only  be  mitigated  in 
scope,  but  it  could  not  be  negated  entirely. 

4 - D’rfbjs  -n  ’JK^n  its  —  Thus  showed 

me  HaSHEM/ElOHIM  ...  I  was  shown 
another  vision,  in  which  Hashem  called 
together  His  heavenly  hosts  to  prepare  to 
do  battle  with  the  nation  of  Israel  by 
afflicting  them  with  fire  (Rashi;  Ibn  Ezra; 
Radak).  Alternatively,  the  fire  symbol¬ 
izes  a  great  heat  wave,  which  will  prevent 
the  rain  from  falling  and  will  destroy  all 
vegetation  like  a  consuming  flame  (Ibn 
Ezra;  Radak;  cf.  Kara), 
ran  oinn-nK  banni  —  And  it  consumed 
the  great  depths.  The  fire  consumed  the 
waters  lying  beneath  the  surface  of  the 
earth  (Radak).  Alshich  explains  that 
when  the  Jewish  nation  sinned  in  the 
desert,  the  Almighty  punished  them  with 
a  raging  fire  that  consumed  some  of  the 
nation.  Then,  in  response  to  the  prayers  of 
Moses,  the  fire  sunk  beneath  the  ground 
(Num.  11:1,2;  Rashi  ad  loc.).  Now,  once 
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7/2-7  Lifter  the  king's  reaping.  1  And  it  came  about  when 
He  finished  devouring  the  grass  of  the  earth  that  I 
said,  'Hashem/Elohim,  pray  forgive.  How  will  Jacob 
survive,  for  he  is  small?'  3  Hash  EM  relented  concern¬ 
ing  this:  'It  shall  not  be,'  said  Hashem.  4  Thus  showed 
me  Hashem/Elohim :  and  behold  Hashem/Elohim  was 
summoning  to  contend  by  fire  and  it  consumed  the 
great  depths  and  devoured  the  lot.  5  And  I  said, 
'Hashem/Elohim,  pray  refrain;  how  will  Jacob  sur¬ 
vive,  for  he  is  small?'  6  Hashem  relented  concerning 
this ;  'It  too  shall  not  be,'  said  Hashem/Elohim.  7  Thus 


He  showed  me:  ana 
on  a  plumbed  wall 

again,  the  Almighty  recalled  that  same 
fire  from  the  bowels  of  the  earth  in  order 
to  exact  retribution  from  the  kingdom  of 
Israel.  It  first  wrought  destruction  be¬ 
neath  the  earth's  surface,  drying  up  the 
depths  of  water,  and  then  began  to  rise  to 
the  surface  to  continue  its  destructive 
course.  At  that  point,  the  prophet  be- 
seeched  Hashem  for  mercy  and  the  fires 
receded  once  more  to  the  core  of  the  globe. 
pbnrrnK  nbriKi  —  And  devoured  the  lot. 
It  consumed  the  portion  of  the  field 
(Rashi).  According  to  IbnEzra,  this  refers 
to  the  entire  land  surface  of  the  country. 
Radak  interprets  it  to  refer  specifically  to 
the  fields  of  the  king.  Since  the  king  set 
the  tone  for  the  moral  standard  of  the 
nation,  he  was  held  to  be  primarily 
responsible  for  its  decadence,  and  was 
therefore  singled  out  for  punishment. 

Others  understand  the  fire  described  in 
this  verse  to  allude  to  a  plague  of 
pestilence  which  devoured  the  nation,  as 
foretold  earlier  (4:10)  ( Abarbanel ;  Mal- 
bim).  First  it  affected  those  who  went 
down  to  Egypt,  whose  surface  lies  lower 
than  that  of  the  Land  of  Israel.  It  then 
traveled  to  the  Land  of  Israel  itself,  the 
Jewish  nation's  portion  of  the  earth's  land 
surface  ( Malbim ;  cf.  Abarbanel). 

S.  '3  apjr  Dip;  ’p  Krbiq  D’nbK  'n  nnKi 


f  behold  Hashem  was  standing 
with  a  plumbline  in  His  hand. 

Kin  —  And  I  said,  'Hashem/Elohim, 
pray  refrain;  how  will  Jacob  survive,  for 
he  is  small ?  [Once  again,  I  pleaded  with 
the  Almighty  to  stay  His  hand.]  This 
time,  however,  I  sought  only  that  He  limit 
the  scope  of  His  punishment,  for  I  recog¬ 
nized  that  total  forgiveness  was  no  longer 
possible  ( Malbim ;  see  comm,  to  v.  3). 

6.  ’n  nnij  n;pn  K’b  kttdi  nxl-by  ’n  Dm 
DYfbK  —  Hashem  relented  concerning 
this;  'It  too  shall  not  be,'  said  Hashem/ 
ELOHIM.  [Once  again,  the  Almighty  re¬ 
lented  and  spared  the  Jewish  people  the 
retribution  they  deserved.] 

7.  The  prophet  now  goes  on  to  describe 
the  Almighty's  decree  of  the  invasions  to 
be  suffered  by  the  kingdom  of  Israel, 
which  would  be  conquered  piecemeal  by 
successive  waves  of  Assyrian  forces.  First, 
the  tribes  dwelling  east  of  the  Jordan 
River  were  conquered  and  exiled  by  Pol, 
king  of  Assyria;  subsequently,  the 
provinces  of  Zebulun  and  Naphtali  were 
overrun  by  Tiglath  Pileser  [and  finally, 
the  entire  nation  was  conquered  by 
5ennacherib]  ( Abarbanel ). 

“|Jk  mi  i^k  nnirrby  ayi  -n  rnni  pton  ns 
—  Thus  He  showed  me:  and  behold 
Hashem  was  standing  on  a  plumbed 
wall  with  a  plumbline  in  His  hand.  [A 
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plumbline  is  a  line  from  which  a  weight 
is  suspended  to  determine  vertically  (or 
depth).  A  plumbed  wall  is  a  wall  that  has 
been  made  to  stand  perfectly  straight  by 
means  of  a  plumbline.]  In  this  third 
vision,  I  saw  the  splendor  of  the 
Almighty  atop  the  straight  wall  of  justice 
(Rashi;  Radak ).  He  held  the  weights  of 
strict  justice  within  His  hand  —  in  order 
to  maintain  control  over  them  and 
thereby  mitigate  them  with  a  measure  of 
benevolence  (Radak  ).(l1  The  wall  indi¬ 
cates  that  although  the  Almighty  is  the 
wall  of  Israel  —  its  fortification  and 
protection  —  the  haven  of  His  mercy 
shall  henceforth  be  limited  by  His  judg¬ 
ment  of  our  deeds  (Abarbanel). 

The  Sages  interpret.  Behold,  the 
Almighty  stood  upon  a  wall  of  fraud, 
and  in  His  hand  was  fraud  [i.e.,  the 
fraudulent  acts  which  had  angered  Him], 
like  a  debtor  who  comes  with  his  docu¬ 
ments  to  collect  his  debts  (Vayikra  Rab- 
bah  ch.  33;  Yalkut  Shimoni).  All  [mis¬ 
deeds  are  punished]  through  an  agent, 
with  the  exception  of  fraud,  which  is 
dealt  with  directly  by  God,  as  it  is  stated, 
with  fraud  in  His  hand (2'  (Bava  Metzia 
59a;  Yalkut  Shimoni ). 

8.  into  Diny  nip  nnK'nn  ’Sk  ‘n  nnioi 
■qaij  —  And  Hash em  said  to  me,  'What  do 
you  see,  Amos?'  And  I  said,  'A 
plumbline.'  The  Almighty  asked  me, 
'What  do  you  see  in  this  vision,  that  you 


do  not  cry  out  immediately  in  supplica¬ 
tion  on  behalf  of  the  Jewish  people  as  you 
did  in  the  previous  two  cases'  (Radak)? 
And  I  answered,  'This  time  I  perceive 
that  You  intend  to  judge  them  cautiously, 
not  simply  destroy  them  as  in  the  earlier 
visions'  (Radak). 

Others  explain  that  the  Almighty 
questions  Amos  here  in  this  vision  be¬ 
cause  this  prophecy  is  not  self-explana¬ 
tory  as  were  the  others  ( Abarbanel ; 
Metzudos  David). 

bioty  ’By  anpg  oty  Bjn  —  'Behold  I 
am  placing  a  plumbline  amidst  My 
nation  Israel.'  Behold  I  shall  judge  My 
nation  with  the  straight  measure  of 
justice  (Rashi).  However,  I  shall  not 
punish  them  all  at  once;  rather  I  will 
implement  My  judgment  amidst  My 
nation  —  affecting  only  a  portion  of  the 
kingdom  [at  first]  (Abarbanel). 

The  Sages  comment:  And  /  said,  'a 
plumbline'  —  this  is  the  great  Sanhedrin, 
which  consisted  of  seventy-one  judges  — 
the  numerical  value  of  the  word  •qjK 
(Vayikra  Rabbah,  loc.  cit.;  Yalkut  Shi¬ 
moni).  I.e.,  I  see  that  even  the  highest 
court  in  the  land  has  rendered  justice 
fraudulently  [and  retribution  is  therefore 
unavoidable]  (Radak). 

lb  may  my  rppiK'K'b  —  'No  longer  shall  l 
continue  to  forbear  him.'  I  can  no  longer 
forbear  the  iniquities  of  the  people 
(Rashi)  without  exacting  retribution 


1.  [Radak  adds  this  insight  in  interpretation  of  the  phrase  Vnm,  with  a  plumbline  in  His 
hand.  The  other  commentators,  however,  seem  to  understand  this  verse  to  be  describing  a 
strict  measure  of  justice  unmitigated  whatsoever  by  the  attribute  of  mercy.] 

2.  When  the  Almighty  exacts  retribution  through  an  agent  [i.e.,  through  one  of  the  heavenly 
forces  through  which  He  works  His  will],  there  are  times  when  that  agent  is  impeded  by  other 
factors  and  cannot  carry  out  its  mission  immediately  [thus  allowing  time  to  prevent  the 
misfortune  from  arriving  by  means  of  prayer  and  repentance].  However,  when  Hashem 
Himself  punishes  the  wicked,  no  force  in  creation  can  impede  or  delay  Him,  and  His 
vengeance  is  swift  and  sure  ( Rabbeinu  Yonasan,  cited  by  5 hitah  Mekubetzes,  ad  loc.). 


Piny  [242] 


7/g-g  0  And  Hashem  said  to  me, 'What  do  you  see,  Amos?'  And  l 

said,  'A  plumbline.'  And  Hashem  said,  'Behold  I  am  plac¬ 
ing  a  plumbline  amidst  My  nation  Israel;  no  longer  shall 
/  continue  to  forbear  him. 9  And  the  altars  of  Isaac  shall 
be  laid  waste  and  the  sanctuaries  of  Israel  destroyed; 


from  them  ( Radak ).  Therefore,  do  not 
seek  to  enjoin  Me  with  your  prayers  to 
retract  this  decree,  for  it  will  be  to  no  avail 
(Abarbanel). 

The  Sages  see  this  phrase  as  an  expres¬ 
sion  of  God's  mercy:  Said  the  Almighty:  I 
shall  afflict  him  in  this  world,  but  I  shall 
no  longer  cross  over  (Toy)  to  him  [to 
punish  him]  in  the  world  to  come 
(Vayikra  Kabbah  ad  loc.;  Yalkut  Shi- 
moni). 

Ibn  Ezra  translates  1JK  to  mean  lead,  and 
interprets  the  verse  as  follows:  I  have  placed  a 
wall  of  lead  between  Myself  and  My  nation, 
and  1  shall  not  pass  through  it  in  order 

to  see  them  [and  thereby  be  aroused  to  mercy 
by  their  plight]. 

Malbim  offers  a  unique  interpretation  to 
these  verses:  The  plumbed  wall  represents  the 
entirety  of  creation,  which  was  established 
with  an  inherent  system  of  justice  to  allocate 
reward  and  punishment  to  all  of  mankind. 
However,  that  system  has  two  limits:  First,  it 
is  a  general  system  dealing  with  the  entirety 
of  creation  and,  as  such,  does  not  respond  to 
each  person  on  an  individual  basis.  [I.e„  when 
all  of  mankind  —  or  even  a  large  segment  — 
is  deserving  of  a  certain  manner  of  treatment, 
individuals  within  that  segment  are  included 
in  that  treatment  —  even  if  they  as  individu¬ 
als  merit  otherwise  for  better  or  for  worse  (see 
Gen.  19:15).]  Second,  because  it  relates  to  an 
entire  system,  there  are  times  when  appropri¬ 
ate  punishment  is  delayed  due  to  other 
factors  within  the  system.  [E.g.,  one  man's 
retribution  may  be  withheld  because  of  its 
effect  upon  others.] 

However,  in  addition  to  the  plumbed  wall, 
the  vision  portrayed  the  Almighty  with  a 
plumbline  in  His  hand.  This  indicated  that 
He  was  holding  the  implementation  of  justice 
in  His  own  hands  in  order  to  exact  retribution 
on  a  personal  level  from  those  individuals 
who  deserve  it  —  unbound  to  the  general  sys¬ 
tem  at  large  and  not  limited  to  its  constraints. 

Thus,  in  response  to  the  Almighty's  query, 
'What  do  you  see,'  Amos  replies,  'I  see  a 


plumbline.'  l.e„  in  addition  to  the  natural 
system  of  justice  1  observe  that  You  hold  a 
plumbline  in  your  hand.  This  indicates  that 
You  intend  to  mete  out  justice  to  some 
[individual  or]  nation  in  a  manner  untied  to 
the  general  system.  To  this  Hashem  declares: 
Behold  I  have  placed  a  plumbline  amidst  My 
nation  Israel.  No  longer  shall  I  leave  their 
iniquities  to  the  natural  system  of  justice. 
Rather,  I  shall  personally  see  to  their  punish¬ 
ment,  so  that  it  will  take  effect  amidst  the 
nation  —  not  only  affecting  the  nation  as  a 
whole  but  even  the  individuals  in  their  midst. 
Furthermore,  /  shall  no  longer  continue  to 
forbear  him  —  1  will  no  longer  wait  for  the 
general  system  of  justice  to  respond  to  their 
actions.  Instead,  I  shall  exact  retribution  at 
once,  even  if  from  the  perspective  of  creation 
as  a  whole  the  time  is  not  appropriate. 

9.  pntp’  nina  IBUW  —  And  the  altars  of 
Isaac  shall  be  laid  waste.  The  altars  that 
the  children  of  Isaac  have  built  to  their 
false  gods  shall  be  rendered  desolate  due 
to  the  lack  of  anyone  to  worship  upon 
them  (Metzudos  David). 

The  nation  is  referred  here  to  as  the 
children  of  Isaac  —  rather  than  of  Israel, 
as  throughout  Scripture.  This  is  to  note 
the  contrast  between  Isaac  himself,  who 
allowed  himself  to  be  bound  on  an  altar 
to  be  offered  to  the  Almighty,  and  his 
descendants,  who  used  altars  to  rebel 
against  Hashem  (Radak).  Alternatively, 
it  is  meant  to  intimate  that  they  have 
chosen  the  standard  of  the  children  of 
Isaac  rather  than  of  Israel  —  i.e„  they 
have  followed  in  the  ways  of  Isaac's  other 
son,  Esau  ( Alshich ). 

Others  render  pntiP  to  mean  mockery:  The 
altars  which  are  but  a  mockery  in  the  eyes  of 
the  Almighty  shall  be  laid  waste  ( Abarbanel ; 
Malbim). 

unrp  btnty?  ’BHpni  —  And  the  sanctu¬ 
aries  of  Israel  destroyed.  The  cities  of 
Beth-el  ( Rashi ),  Gilgal,  and  Dan,  which 
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were  the  designated  sanctuaries  of  the 
service  of  the  idols,  shall  be  destroyed 
(Radak).  Alternatively:  This  refers  to  the 
sanctuaries  which  were  built  in  every 
town  for  the  worship  of  the  false  gods 
( Abarbanel ). 

anna  ny3T  rva’by  ’nnj?1)  —  And  I  will 
ascend  upon  the  House  of  Jeroboam  with 
the  sword.  [I  will  bring  death  by  the 
sword  to  the  family  of]  Jeroboam  the  son 
of  Joash  ( Rashi ).  Although  Jeroboam 
himself  will  die  a  natural  death  ( Malbim ), 
his  son  Zechariah  will  be  slain  by  Shal- 
lum  the  son  of  Joseph,  thereby  ending  the 
dynasty  of  his  ancestor,  Jehu  (Radak). 

Abarbanel  interprets  the  phrase  with 
the  sword  as  referring  back  to  this  entire 
prophecy.  Whereas  the  first  vision  fore¬ 
told  a  plague  of  hunger,  and  the  second 
one  of  pestilence,  this  vision  prophesies 
the  suffering  of  the  people  at  the  hand  of 
the  enemy's  sword. 

10.  Amos  digresses  in  the  midst  of  his 
prophecies  to  relate  an  event  which 
occurred  while  he  was  involved  in  trans¬ 
mitting  the  word  of  Hashem.  A  priest  of 
idolatry  named  Amaziah  heard  the  pro¬ 
phecies  of  Amos  in  Beth-el  and  sought  to 
silence  him.  First,  he  informed  upon  him 
to  the  king  of  Israel,  accusing  him  of 
inciting  rebellion  and  treason.  When  that 
failed  to  produce  results,  he  tried  to 
convince  Amos  himself  to  flee  to  the 
kingdom  of  Judah  where  his  prophecies 
would  be  appreciated.  Amos  responds  by 
refuting  his  arguments  and  goes  on  to 


foretell  the  climax  of  the  catastrophes 
about  which  he  has  prophesied. 

-■qbn  Dya^-bK  bK-rva  ina  rpynK  nbtyi] 
ftaKb  bioly’  —  And  Amaziah  the  priest 
of  Beth-el  sent  to  Jeroboam  king  of  Israel 
saying.  Amaziah,  who  was  a  priest  of  the 
idols  in  Beth-el  (Rashi),  heard  the 
prophecies  uttered  there  by  Amos.  He 
then  sent  the  following  message  to  King 
Jeroboam,  who  was  not  present  at  the 
time  of  Amos's  prophesying  (Radak). 

bint in  rva  anj?a  Dlny  :pby  uyg  —  Amos 
has  conspired  against  you  amidst  the 
House  of  Israel.  Amos  seeks  to  incite  the 
people  against  you.  He  has  uttered  a  pro¬ 
phecy  foretelling  your  death,  thus  en¬ 
couraging  your  enemies  to  rise  up  against 
you  and  claim  that  they  are  thereby 
fulfilling  the  will  of  the  Almighty  (Abar¬ 
banel).  Furthermore,  he  has  uttered  this 
prophecy  publicly,  in  the  midst  of  the 
populace,  rather  than  in  secret  [to  avoid 
inciting  a  rebellion]  (Radak). 

rnayba-riN  b’pnb  nijn  bavrit'b  —  The 
land  will  not  be  able  to  tolerate  all  his 
words.  Do  not  be  afraid  to  strike  him 
down  for  his  effrontery  (Malbim),  for  the 
people  of  the  land  will  not  tolerate  such 
rebellious  behavior  in  their  midst  and 
they  will  support  you  in  your  response 
(Ibn  Ezra;  Malbim). 

Alternatively:  If  you  do  not  act  against 
him,  he  will  succeed  in  inciting  the  people 
to  rebel,  for  they  will  not  be  able  to 
tolerate  the  message  he  bears  without 
acting  upon  it  (Abarbanel). 


Dray  [244] 


7/10-12  an ^  I  ascend  upon  the  House  of  Jeroboam  with 
the  sword.'  10  And  Amaziah  the  priest  of  Beth-el  sent 
to  Jeroboam  king  of  Israel  saying :  ‘Amos  has  con¬ 
spired  against  you  amidst  the  House  of  Israel;  the 
land  will  not  be  able  to  tolerate  all  his  words.  11  For  so 
said  Amos:  "By  the  sword  Jeroboam  shall  die,  and 
Israel  shall  be  exiled  from  upon  its  land."  '  12  And 
Amaziah  said  to  Amos:  'Seer,  go,  flee  to  the  land  of 
Judah;  and  eat  bread  there  and  there  you  shall  prophesy. 


11.  oyro:  nin;  oiny  ijjk  na-’? 

inijiK  byjj  nb*  —  For  so  said 

Amos:  By  the  sword  Jeroboam  shall  die, 
and  Israel  shall  be  exiled  from  upon  its 
land.  With  what  has  he  sought  to  incite 
rebellion?  He  has  prophesied  that  you, 
the  king,  shall  die  —  thereby  encourag¬ 
ing  your  enemies,  and  that  the  nation 
shall  be  exiled  —  thereby  arousing  in 
them  a  fear  which  could  lead  to  rebellion 
(Abarbanel). 

In  truth,  however,  Amaziah's  accusa¬ 
tions  against  Amos  were  unfounded.  He 
did  not  prophesy  the  death  of  Jeroboam 
himself,  but  only  that  of  members  of  his 
family  (Rashi;  see  v.  9).  Furthermore, 
he  did  not  foretell  —  at  this  time  — 
the  exile  of  the  entire  nation,  but  only 
the  destruction  of  a  portion  of  the  land 
at  the  hands  of  invading  forces  ( Abar¬ 
banel;  see  comm,  to  v.  9).  Nevertheless, 
Amaziah  distorted  the  truth  in  order  to 
incite  Jeroboam  to  have  Amos  executed 
( Radak ).  This  was  because  he  saw  in 
Amos's  prophecies  a  threat  to  his  position 
as  priest,  since  if  Amos  successfully 
aroused  the  people  to  repentance  they 
would  no  longer  worship  in  the  sanctu¬ 
ary  of  the  idols  ( Abarbanel ;  cf.  Mahari 
Kara). 

Despite  Amaziah's  efforts,  he  was 
unable  to  arouse  the  king's  wrath.  Rather, 
Jeroboam  responded,  God  forbid  that 
that  tzaddik  should  speak  thus,  and  if  he 
did,  what  shall  I  do  to  him?  The  Shechi- 
nah  has  so  instructed  him'  ( Pesachim  87, 
cited  by  Radak,  Abarbanel,  Malbim;  see 
comm,  to  Hosea  1:1). 


12.  olnybK  rpynK  nnK'*]  —  And 
Amaziah  said  to  Amos.  Upon  seeing  that 
Jeroboam  would  not  be  moved  to  act 
against  Amos,  Amaziah  attempted  to 
persuade  Amos  himself  to  flee  the  king¬ 
dom  of  Israel  in  order  to  avoid  retribution 
against  him  from  the  king  for  his  prophe¬ 
cies  (Radak).  According  to  Abarbanel, 
he  presented  himself  as  a  friend  seeking 
Amos's  welfare  and  urged  him  to  escape 
with  his  life. 

□n1?  Dltt-bpiJl  —  And  eat  bread  there. 
There  they  will  appreciate  your  prophe¬ 
cies,  and  will  consequently  provide  you 
with  sustenance  (Kara;  Alshich;  Mal¬ 
bim  ).  Whereas  in  the  kingdom  of  Israel,  it 
is  the  false  prophets  who  are  fed  and 
supported  for  their  prophecies,  there  in 
Judah  they  honor  the  prophets  of 
Hashem  (Ibn  Ezra;  Radak).  Furthermore, 
they  will  certainly  support  you  when 
they  hear  you  foretelling  doom  to  their 
enemies,  the  citizens  of  the  northern 
kingdom  (Radak). 

Abarbanel  explains  that  there  was 
then  a  famine  in  the  land  of  Israel,  as 
foretold  above  by  Amos,  but  in  the  land 
of  Judah,  there  was  bread  to  be  had. 

Rashi  interprets  this  phrase  as  being 
stated  degradingly:  Go  to  the  land  of 
Judah  where  they  will  feed  you  scraps  of 
bread  in  exchange  for  your  prophecies. 

K3JFI  otft)  —  And  there  you  shall  proph¬ 
esy.  In  Judah  lies  the  Temple  of  the 
Almighty  God  in  Whose  Name  you 
prophesy  (Rashi),  and  the  atmosphere 
there  is  thus  more  conducive  to  the 
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achievement  of  the  level  of  sanctity 
required  for  prophecy  (Alshich). 

Alternatively:  There  they  worship  the 
Almighty  in  His  Temple,  and  they  will 
therefore  allow  you  to  prophesy  in  His 
Name  without  fear  of  retribution  (Kara; 
Abarbanel;  Malbim). 

13.  ‘Wipn  ’3  tojnb  Tiy  rppirrKb  bx-rpai 
Kin  robnn  mai  Kin  —  Bat  continue 
no  longer  to  prophesy  in  Beth-el,  for  it  is 
the  sanctuary  of  the  king  and  the  house 
of  royalty.  Prophesy  no  longer  in  Beth-el, 
for  the  Name  of  Hashem  is  not  mentioned 
there,  only  those  of  the  idols  [and  you  will 
therefore  find  no  sympathy  for  your 
cause]  (Rashi;  Mahari  Kara).  Further¬ 
more,  it  is  the  sanctuary  of  the  king, 
where  he  is  often  to  be  found,  and  thus 
the  officers  who  accompany  him  may 
overhear  your  words  and  put  you  to  death 
(Metzudos  David;  cf.  Alshich).  Indeed, 
Beth-el  is  the  house  of  royalty,  where  the 
king  dwells  for  long  periods  of  time  as  if 
in  his  own  house  [and  you  are  thus  even 
more  likely  to  incur  his  wrath]  (Radak). 

Two  sanctuaries  of  idolatry  were 
founded  by  Jeroboam  ben  Nebat,  one  in 
Dan  and  one  in  Beth-el.  The  one  in  Beth-el 
was  closer  to  Samaria,  the  capital  city  of 
the  kingdom,  and  was  therefore  the  one 
patronized  by  the  royal  family  (Abar¬ 
banel).  In  addition,  because  Beth-el  had 
been  designated  by  Jacob  as  a  House  of 


God  (Gen.  28:17)  it  was  considered  to  be  a 
place  of  singular  holiness  —  comparable 
to  Jerusalem  —  and  was  thus  deemed  an 
appropriate  site  for  religious  worship 
(Radak;  Abarbanel). 

Others  interpret:  he  is  of  a  house  of  royalty 
—  since  Jeroboam  comes  from  a  line  of  kings, 
his  claim  to  royalty  is  well  established,  and 
one  who  seeks  to  undermine  his  authority 
will  thus  be  dealt  with  very  harshly  (Alshich; 
cf.  Metzudos). 

14.  . . .  Diny  ly?]  —  And  Amos  replied  . . . 
I  am  not  a  prophet  from  my  youth 
(Radak)  —  learned  in  the  ways  of 
prophecy  and  the  preparations  for  its 
achievement  (Abarbanel;  see  comm,  to 
1:1).  Nor  did  I  inherit  the  mantle  of  this 
greatness  from  my  father  ( Abarbanel ),  as 
he  himself  was  also  not  a  prophet  and 
thus  could  not  have  taught  me  the  ways 
of  prophecy  (Radak). 

Others  interpret:  I  am  not  one  of  your 
false  prophets  who  take  pay  for  their 
prophecies  (Rashi). 

According  to  Alshich,  Amos  here 
responds  to  Amaziah's  reference  to  him  as 
a  seer/  which  is  a  lesser  level  of  prophecy 
than  indicated  by  the  word  'prophet.'  To 
this  Amos  replies:  You  are  correct  in 
calling  me  a  seer,  for  I  am  not  a  prophet 
nor  the  son  of  a  prophet  —  and  the  higher 
level  of  prophecy  has  remained  beyond 
my  reach  (see  comm,  to  1:1). 
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I _Yj  13  But  continue  no  longer  to  prophesy  in  Beth-el,  for  it 
is  the  sanctuary  of  the  king  and  the  house  of  royalty.’ 
14  And  Amos  replied  and  said  to  Amaziah:  7  am  not 
a  prophet  nor  am  I  the  son  of  a  prophet,  for  I  am  a 
cattle  herder  and  an  inspector  of  sycamores.  15  And 
Hashem  took  me  from  behind  the  sheep,  and  Hashem 
said  to  me:  "Go  prophesy  to  My  nation,  Israel."  16  And 
now  hear  the  word  of  Hashem :  you  say  do  not 
prophesy  concerning  Israel  nor  speak  about  the  House 
of  Isaac.  17  Therefore,  so  said  Hashem:  Your  wife  shall 


be  promiscuous  in  the 
ters  shall  fall  by  the 
divided  by  lot,  and 

•q'JK  ipia"1?  —  For  l  am  a  cattle  herder. 
All  my  life  I  have  been  a  cattle  herder,  and 
from  this  I  have  earned  my  livelihood.  I 
thus  have  no  need  for  anyone  else  s  bread 
to  sustain  me  ( Rashi ;  Kara;  Radak; 
Alshich;  Malbim). 

Dblai  —  And  an  inspector  of 
sycamores.  I  inspect  sycamores  to  see 
which  are  ready  to  be  pruned,  and  which 
are  fitting  to  be  cut  and  made  into  beams 
(Rashi;  cf.  Radak).  Alternatively,  this 
phrase  is  translated  one  who  mixes 
sycamores  —  I  mix  the  fruit  of  the 
sycamore  together  with  other  foods  in 
order  to  feed  my  cattle  (Radak). 

15.  , . .  Ti  —  And  Hashem  took  me 
...  I  did  not  leave  my  work  on  my  own 
volition.  Rather,  Hashem  took  me  from 
behind  the  sheep  which  I  shepherded,  and 
imbued  me  with  the  spirit  of  prophecy, 
thus  coercing  me  to  go  out  and  relate  His 
words.  As  such,  you  cannot  demand  of 
me  to  cease  to  prophesy,  for  Almighty 
God  has  commanded  that  1  continue 
(Radak). 

’’“into?  —  From  behind  the  sheep.  I 
achieved  prophecy  while  herding  sheep, 
rather  than  cattle.  This  is  because  the  for¬ 
mer  require  less  attention  and  effort,  thus 
allowing  more  time  for  solitude  and  intro- 


■  city  and  your  sons  and  daugh- 
sword,  and  your  land  shall  be 
you  shall  die  on  unclean  soil, 

spection,  which  are  conducive  to  spiritual 
ascension  (Alshich).  In  addition,  many 
leaders  of  Israel  were  previously  tenders 
of  sheep  —  e.g.,  Moses  and  King  David  — 
for  it  is  an  activity  which  is  similar  in 
nature  to  leading  a  nation  (Abarbanel). 

btotu1  ’nybtc  toan  ■qb  ti  ’bit  -nptO]  — 
And  Hashem  said  to  me:  Go  prophesy  to 
My  nation,  Israel.  The  Almighty  com¬ 
manded  me  to  relate  His  prophecies  to 
the  nation  of  the  ten  tribes  of  Israel, 
not  that  of  Judah,  and  I  thus  am  unable 
to  flee  to  Judah  and  prophesy  there 
( Malbim ).  Furthermore,  as  an  agent  of  the 
Almighty,  I  need  not  fear  retribution 
from  a  king  of  flesh  and  blood,  and  I  thus 
have  no  reason  to  flee  (Alshich). 

16 - Tr-ia'l  yny  nnyi  —  And  now  hear 

the  word  of  Hashem  . . .  Because  you  have 
sought  to  dissuade  me  from  fulfilling  the 
mission  of  God  to  prophesy  to  His  people, 
this  is  the  fate  He  has  in  store  for  you 
(Radak). 

17. ...  ti  ‘TOKTfS  pb  —  Therefore,  so  said 
Hashem  ...  I  have  come  in  the  Name  of 
Hashem  with  several  goals.  I  seek  to 
prevent  the  people  from  betraying  their 
allegiance  to  the  Almighty  by  prostitut¬ 
ing  themselves  to  other  gods,  and  [I  hope 
to  arouse  them  to  repent  and  to  thereby] 
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avoid  the  enemy's  invasion  and  conquest  your  children  will  be  felled  by  the 
of  their  homeland.  This  would  involve  enemy's  sword;  your  land  will  be  divided 
the  death  of  many  people  at  his  hand,  as  by  lots  among  the  conquerors;  and  you 

well  as  the  subsequent  exile  of  the  sur-  yourself  will  be  exiled  to  foreign  soil, 

vivors  from  the  land.  Because  you  have  where  you  will  subsequently  die  (Abar- 
sought  to  impede  my  efforts,  you  shall  be  banel;  cf.  Alshich). 

punished  in  a  manner  appropriate  to  your  intjnK  byt?  nbl’  nS}  bitten  —  And  Israel 
sin.  For  encouraging  the  prostitution  of  shall  be  exiled  from  upon  ' its  land.  That 

the  people  to  other  gods,  you  shall  suffer  which  you  falsely  claimed  to  have  been 

the  prostitution  of  your  own  wife  here  in  included  in  my  previous  prophecies  shall 

the  city,  even  before  she  is  sent  into  exile,  truly  come  to  pass  (see  comm,  to  v.  11);  the 
For  hampering  my  endeavors  to  save  the  nation  of  Israel  shall  indeed  be  exiled  from 
nation  from  their  tragic  fate,  you  person-  its  soil  (Abarbanel;  Alshich;  Malbim; 
ally  shall  experience  that  same  fate.  Thus,  Metzudos  David). 

VIII 

Having  prophesied  explicitly  that  the  end  of  the  kingdom  of  Israel  had  been  decreed 
by  Hashem,  Amos  goes  on  to  elaborate  on  that  theme.  According  to  some  commenta¬ 
tors,  these  three  verses  are  still  part  of  his  response  to  Amaziah  (see  comm,  to  v.  3). 

1.  y’j?  mrn  cnnSK  TI  ’JK'in  rf3  —  Thus  which  have  been  trapped.  In  this  vision, 

showed  me  Hashem/Elohim:  and  behold  such  a  basket  was  filled  with  figs  (see 
fl  saw]  a  basket  of  summer  fruits.  The  comm,  to  v.  3). 

Almighty  showed  me  yet  another  vision, 

in  which  I  saw  a  basket  of  fruits  which  2.  biotin  ’py-bit  ygn  K?  —  The  end  has 

ripen  in  the  summer  (Targum;  fbn  Ezra;  come  to  My  nation /srael.  The  appearance 

Radak;  Abarbanel;  Metzudos  David),  of  the  fully  ripened  fruit  (y’j?)  indicates 

Alternatively:  He  showed  me  a  basket  of  that  its  growing  period  has  ended  (Ibn 

late  figs,  which  are  of  inferior  quality  Ezra)  and  it  is  now  time  for  it  to  be 

(Rashi).  There  are  some  figs  which  ripen  plucked  from  the  tree  and  consumed.  So 

as  early  as  the  month  of  Tammuz  and  are  too  has  the  period  [of  sovereignty]  ended 

superior  in  quality.  Others  ripen  in  Av  (Yj?)  for  My  nation  Israel,  and  they  shall 

[and  are  not  quite  as  good].  Those  which  now  be  exiled  to  another  land  (Radak). 

do  not  ripen  until  Elul  are  referred  to  as  Unlike  the  previous  vision  of  the  plumb- 

Y’j?  —  or,  in  the  language  of  the  Sages  —  line  (7:8),  which  depicted  the  conquest  of 

D’JKn  (Kara).  only  portions  of  the  land  (see  comm,  ad 

Malbim  interprets  □lb’)  as  a  basket  loc.),  this  prophecy  portrays  the  final 
which  is  normally  used  for  carrying  birds  destruction  of  the  nation  ( Abarbanel ). 
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and  Israel  shall  he  exiled  from  upon  its  land. 

8/l-4  1  Thus  showed  me  Hashem/Elohim:  and  behold  [I 

saw )  a  basket  of  summer  fruits.  2  And  He  said, 
'What  do  you  see,  Amos?'  And  I  said,  'A  basket  of 
summer  fruits.’  And  Hashem  said  to  me,  'The  end  has 
come  to  My  nation  Israel;  I  will  no  longer  continue  to 
forbear  him/  3  And  they  will  wail  the  songs  of  the 
banquet  hall  on  that  day,  declares  HashEWTlohim;  so 
many  corpses  —  in  every  place,  'Cast  away!  Remove!' 


4  Hear  this,  you  who 

ib  may  my  tppueK'1?  —  I  will  no  longer 
continue  to  forbear  him.  I  can  no  longer 
tolerate  his  transgressions  and  withhold 
the  punishment  which  is  due  him  (Tar- 
gum;  Radak;  Metzudos  David,  cf.  comm, 
to  7:8). 

Alternatively:  I  can  no  longer  pass  that 
end  [which  I  have  designated  for  him] 
(Ibn  Ezra)  and  push  it  off  to  a  later  date 
(Malbim). 

3.  on  ■q’btf/n  Dipn-ban  man  an  —  So 
many  corpses  —  in  every  place,  ‘Cast 
away!  Remove!’  The  corpses  of  the  dead 
will  increase  and  multiply  until  every¬ 
where  that  people  go  they  will  say,  'Cast 
away  and  remove  these  corpses  from 
here!'  (Targum;  Rashi). 

Others  translate  on  to  mean  silence: 
Everywhere  that  the  many  corpses  will  be 
cast  will  be  enveloped  by  silence,  for  those 
who  see  will  restrain  themselves  from  cry¬ 
ing  out  in  anguish  so  as  not  to  overwhelm 
the  populace  with  fear  ( Ibn  Ezra;  Metzu¬ 
dos  David ).  Alternatively:  Wherever  peo¬ 
ple  are  involved  in  casting  out  the  corpses 
one  will  say  to  another,  Be  silent!  Let  us 
not  cry  out!  Rather  we  must  acknowledge 
the  justice  of  our  plight'  (Radak;  cf.  6:10). 

Another  rendition  of  this  phrase  is:  So 
many  corpses  He  has  cast  everywhere.  Si¬ 
lence!  The  Almighty  will  send  the  sword  of 
slaughter  throughout  the  land  and  He  will 
thereby  cast  out  corpses  in  every  place 
( Abarbanel ).  Following  a  similar  line  of 
thought,  Malbim  sees  this  as  the  interpreta- 


devour  the  needy,  decimating 

tion  of  the  bird-trapper's  basket  in  Amos's 
vision:  The  corpses  will  abound  until  they  are 
everywhere  —  like  the  corpses  of  birds  killed 
by  the  trapper.  Indeed,  they  will  be  cast  out 
into  the  streets  —  as  depicted  by  the  basket 
which  contained  no  birds,  only  fruits,  be¬ 
cause  its  normal  contents  had  been  cast  out. 

The  final  word,  silence,  is  spoken  by  Amos 
to  Amaziah:  Be  silent,  Amaziah,  and  utter  no 
more  statements  like  that  which  you  said  to 
me.  For  it  is  a  time  of  evil  for  the  Jewish 
people,  and  you  yourself  will  witness  the 
fulfillment  of  my  prophecies  ( Abarbanel ). 

Alternatively:  Silence!  There  is  still  more 
to  this  prophecy,  but  the  Almighty  does  not 
yet  wish  it  to  be  revealed.  In  accordance  with 
this  injunction,  Amos  himself  disclosed  no 
more.  Nevertheless,  with  the  word  dh  he 
alluded  cryptically  to  the  nature  of  that 
additional  prophecy.  It  was  left  to  Isaiah  to 
reveal  it  explicitly,  when  he  declared  ( Isaiah 
7:8):  And  in  another  sixty-five  years  Ephraim 
shall  be  broken  from  being  a  nation.  The 
Sages  (Seder  Olam  ch.  28)  explain  these 
sixty-five  years  —  the  numerical  equivalent 
of  the  word  Drt  —  as  dating  from  the 
prophecies  of  Amos  (Malbim ;  cf.  Abarbanel). 

4.  Having  been  interrupted  by  the 
interference  of  Amaziah  and  his  own 
response,  the  prophet  now  returns  to  his 
original  flow  of  prophetic  castigation  of 
the  people  for  their  wickedness  ( Abar¬ 
banel ;  cf.  Mahari  Kara;  Malbim). 

. . .  nfO'iytpV  —  Hear  this  . . .  Hear  my 
words,  you  people  of  means,  who  swal¬ 
low  up  the  needy  with  your  deceit  and 
fraud,  and  seek  to  eradicate  them  entirely 
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from  the  land  by  taking  all  that  they 
possess  (Radak). 

This  follows  the  approach  of  the 
majority  of  commentators.  Malbim 
translates  n’atttttn  to  mean  who  aspire  — 
those  who  aspire  to  devour  the  needy  (cf. 
2:7,  comm,  ad  loc.). 

yiK'MJy  —  The  poor  of  the  land.  This 
word  is  written  ’iiy,  the  humble,  and 
read  ’’JJ7,  the  poor .  Indeed,  it  is  often  the 
impoverished  who  are  humble  (Radak). 

5.  Ddk1?  —  Saying.  Those  of  you  who 
own  stores  of  grain  (I bn  Ezra )  express 
your  plan  to  devour  the  needy,  as  follows 
(Rashi). 

-Qty  rrrav/j}  trnnn  nay:  ’no  —  When 
will  the  month  pass  and  we  will  sell 
grain.  When  will  the  month  in  which  the 
grain  is  harvested  pass?  During  that  time, 
there  is  ample  grain  left  as  shikchah  for 
the  poor  in  the  fields,  in  accordance  with 
the  laws  of  Ieket,  shikchah,  and  peah.1'1 
Once  that  period  is  over,  however,  they 
will  have  to  come  to  us  for  sustenance 
(Radak;  Abarbanel;  Alshich;  Metzudos 
David). 

Others  render:  when  will  the  month  be 
delayed  and  we  will  sell  grain:  When 


will  a  leap  year  be  declared,  thereby 
delaying  for  a  full  month  the  offering  of 
the  Omer  sacrifice121  on  Passover?  Such 
an  occurrence  extends  the  time  that  the 
previous  year's  crop  must  supply  the 
populace.  Thus,  when  it  comes,  the 
supply  dwindles,  thereby  raising  the 
price  of  grain  (Targum;  Rashi;  Kara). 

“i3*nnnD?l  natym  —  The  Sabbath,  and 
we  will  open  [ the  stores  of]  grain.  When 
will  pass  the  Sabbatical  year  of  shemit- 
tah,  during  which  the  produce  of  the 
fields  must  be  left  available  to  all?  This 
allows  the  poor  ample  produce,  preclud¬ 
ing  the  necessity  of  their  purchasing 
from  the  storeowners.  Once  it  is  over, 
however,  we  will  once  again  open  up  our 
stores  of  grain  and  sell  to  the  needy  to 
meet  their  needs  (Abarbanel;  Metzudos 
David). 

Others  assume  the  opposite  connota¬ 
tion:  When  will  the  shemittah  year 
arrive,  when  supplies  will  be  low  and  we 
will  thus  be  able  to  sell  the  grain  stocked 
away  in  our  storehouses  (Rashi;  Mal¬ 
bim )? 

Radak  interprets  the  Sabbath  to  mean 
a  week:  When  the  year  is  intercalated 
with  an  extra  month,  and  the  poor 


1.  One  who  harvests  his  field  in  the  Land  of  Israel  is  limited  in  his  intake  by  several  mitzvos 
which  require  him  to  help  provide  for  the  poor.  First  of  all,  he  must  leave  one  corner  of  the  field 
uncut,  to  be  reaped  and  gathered  by  the  needy.  This  is  peah.  Stalks  which  fall  in  units  of  one 
or  two  when  the  grain  is  being  reaped  or  collected  are  Ieket,  and  must  be  left  where  they  drop 
to  be  gathered  by  the  poor.  In  addition,  those  sheaves  —  cut  or  uncut  —  which  he  leaves 
behind  him  when  gathering  his  crops  may  not  be  retrieved,  but  must  rather  be  left  for  the  poor 
(see  Rambam,  Hit.  Mahtos  Aniyim  ch.  1). 

2.  The  Omer  is  a  miiicfmh-offering  brought  on  Passover  which  renders  the  grain  of  that  year's 
crop  permissible  to  eat. 
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the  poor  of  the  land.  5  Saying,  'When  will  the  month 
pass  and  we  will  sell  grain;  the  Sabbath,  and  we  will 
open  [the  stores  of]  grain,  to  reduce  the  ephah  and 
enlarge  the  shekel  and  to  distort  scales  of  deceit ? 
bTo  purchase  the  poor  with  silver  and  the  destitute 
for  shoes;  and  the  refuse  of  grain  we  will  sell?' 
7  HASHEM  has  sworn  by  the  Glory  of  Jacob:  I  will 
not  forever  forget  all  their  deeds.  8  Shall  not  the  land 
quake  for  this,  and  all  its  inhabitants  be  destroyed? 


therefore  come  to  seek  provisions,  we 
will  delay  them  until  the  following  week. 
[We  will  continue  in  this  manner]  until 
the  prices  rise  and  we  can  exact  more 
money  in  payment. 

’iTKta  niy1?!  bpip  Sn^nbi  riD’K  pupn^ 
nnnn  —  To  reduce  the  ephah  and 
enlarge  the  shekel  and  to  distort  scales 
of  deceit.  We  will  reduce  the  ephah- 
measurement  by  which  we  sell  and 
demand  a  large  shekel-coin  in  payment 
(Radak).  And  when  exchanging  our 
produce  for  other  goods,  we  will  alter  the 
scales  so  as  to  distort  the  weighing  in  our 
favor  ( Abarbanel ). 

6. . . .  D’b']  qpaa  niapb  —  To  purchase  the 
poor  with  silver  . . .  We  will  pursue  this 
policy  until  our  buyers  are  so  poor  that 
they  will  be  forced  to  sell  us  their  fields 
and  vineyards  —  or  perhaps  even  them¬ 
selves,  as  slaves  (Radak;  Abarbanel).  The 
truly  destitute,  who  are  left  with  nothing 
at  all,  will  sell  for  the  nominal  price  of  a 
mere  pair  of  shoes  (Malbim). 

An  alternate  translation  of  D’byr  "mya  is  in 
order  to  inherit  them  ( Targum ;  Rashi;  cf.  2:6). 

In  addition,  when  they  come  to  pur¬ 
chase  our  produce,  we  will  give  them  the 
refuse  that  is  separated  from  the  grain  in 
the  sieve.  This  is  normally  given  only  to 
domesticated  fowl.  However,  they  will 
be  forced  to  accept  it  for  themselves,  for 
the  price  of  actual  grain  will  be  well 
beyond  their  means  (Rashi;  Radak). 

7.  nyab  nawtc-ntc  apy’  ptcaa  n 

Divlyyn-ba  —  Hashem  has  sworn  by  the 


Glory  of  Jacob:  I  will  not  forever  forget 
all  their  deeds.  [In  response  to  this 
wickedness,]  the  Almighty  has  made  the 
following  oath  by  His  Holy  Name  —  the 
Name  that  has  been  revealed  only  to  the 
Children  of  Jacob  (l bn  Ezra).  Alterna¬ 
tively,  He  has  sworn  by  His  Glory  that 
resides  among  the  Children  of  Jacob  in 
the  Holy  Temple  (Radak). 

I  shall  not  forever  refrain  from  exact¬ 
ing  retribution  from  them  for  their  evil 
deeds.  Even  if  I  do  not  take  action 
immediately,  their  prosperity  shall  not 
last  forever.  Eventually  I  shall  punish 
them  for  all  that  they  have  done  (Abar¬ 
banel;  Malbim). 

The  Sages  interpret  this  oath  as  apply¬ 
ing  to  the  following  categories  of  wrong¬ 
doers:  those  who  store  produce  —  i.e., 
they  buy  up  the  produce  and  hoard  it  in 
order  to  cause  the  prices  to  rise  (Rashi), 
those  who  lend  with  interest,  those  who 
decrease  the  ephah  [that  they  sell],  and 
those  who  jack  up  their  prices  above  the 
market  value  (Bava  Basra  90b). 

8.  atpr-ba  Sato  yittn  TjirrtcS  nto  byn 
na  —  Shall  not  the  land  quake  for  this, 
and  all  its  inhabitants  be  destroyed ? 
Does  such  evil  not  warrant  that  the  land 
undergo  a  great  earthquake,  thereby 
destroying  all  its  inhabitants?  For  who 
can  tolerate  such  corruption  and  lawless¬ 
ness?  Just  as  the  earth  was  destroyed  by 
the  Flood  because  of  robbery,  and  Sodom 
and  Gomorrah  were  likewise  destroyed 
for  the  same  reason,  so  shall  the  land  [of 
Israel]  be  destroyed  for  its  inhabitants' 
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similar  behavior  (Radak).  Malbim  adds: 
Earth  itself  cannot  tolerate  such  wrong¬ 
doing.  Just  as  the  natural  order  of  civi¬ 
lized  human  interaction  has  been  over¬ 
turned  by  this  corruption,  so  will  the 
system  of  nature  respond  in  kind  [with 
upheaval  and  disruption]  that  will  de¬ 
stroy  its  inhabitants. 

This  follows  the  translation  of  the  majority 
of  commentators.  Others  render:  Shall  not  the 
land  be  destroyed  for  this  (Targum;  Rashi)? 

nba  -IK?  npby]  —  And  [water]  shall  rise 
like  the  river  over  all  of  it.  It  is  fitting 
that  the  land  be  flooded  over  with  water, 
just  as  the  land  of  Egypt  is  flooded 
periodically  by  the  surging  waters  of  the 
Nile.  Therefore,  when  it  shall  be  struck 
by  that  great  earthquake,  the  fissure  will 
be  filled  with  water  which  will  cover  the 
entire  land  (Radak).  Alternatively:  The 
Almighty  shall  bring  down  torrents  of 
rain  until  the  entire  land  is  flooded 
(Abarbanel). 

This  follows  the  view  of  most  commenta¬ 
tors,  who  interpret  the  word  IK?  to  mean 
-|1N’3,  like  the  river,  as  stated  explicitly  in  a 
parallel  verse  below  (9:5).  Rashi,  however, 
explains  that  this  is  a  different  word,  which 
means  'a  raincloud.'  Thus:  It  shall  rise  up  in 
its  entirety  like  a  rain  cloud  —  i.e.,  the  land 
shall  be  enveloped  in  darkness  like  a  dark 
rain  cloud. 

□’-lira  “ilK1?  nyj7tf/3i  nw-uji  —  And  it 
shall  move  and  sink  like  the  river  of 
Egypt.  The  earth  shall  move  out  of  place 
[due  to  the  earthquake]  and  sink  beneath 
the  water  that  fills  the  fissure,  just  as  the 
land  surface  of  Egypt  sinks  beneath  the 
overflowing  waters  of  the  Nile  (Radak). 


Alternatively:  It  shall  be  cast  up  and 
sink  like  the  river  of  Eygpt.  The  Nile 
overflows  once  in  forty  years  and  waters 
the  land.  When  it  rises,  it  brings  up  mud 
and  silt  onto  its  banks;  and  when  its 
waters  subside,  the  mud  and  silt  remain 
behind.  In  a  similar  manner,  the  land 
shall  spew  out  the  evildoers  in  its  midst 
and  only  then  will  [the  turbulence] 
subside  and  [the  land]  rest  (Rashi). 

Abarbanel  understands  this  verse  as  de¬ 
scribing  allegorically  the  overrunning  of  the 
land  by  the  armies  of  Sennacherib  (cf. 
Malbim ). 

Alshich  explains  the  choice  of  metaphor  in 
the  following  manner:  The  Sages  state  that 
when  a  wicked  person  treads  upon  the  land, 
the  earth  itself  trembles.  This  is  because,  as 
described  in  Genesis  (1:9),  the  Almighty 
decreed  that  the  land  surface  of  the  world 
should  miraculously  float  upon  the  waters 
which  lie  beneath  it  without  sinking  under, 
in  order  to  uphold  the  world.  However,  when 
this  miracle  is  utilized  to  maintain  the  exis¬ 
tence  of  the  wicked,  the  earth  begins  to 
tremble,  as  if  to  say,  'Why  should  I  remain 
miraculously  atop  the  waters  in  order  to  keep 
such  people  alive?'  Thus,  it  would  be  a  fitting 
reaction  to  the  decadence  described  above  if 
the  earth  were  to  tremble  violently  and  sink 
beneath  the  waters  upon  which  it  sits, 
thereby  destroying  all  of  its  inhabitants. 

9.  . . .  Kinn  Dl’3  rpm  —  And  it  shall  be  on 
that  day  . . .  When  the  time  will  come  to 
punish  you  for  all  your  misdeeds  (Abar¬ 
banel),  I  will  bring  disaster  upon  you 
suddenly  in  the  midst  of  your  prosperity 
and  tranquility  (Rashi).  I  will  cause  the 
sun  to  set  from  above  by  removing  from 
you  My  Divine  Providence,  and  by 
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8/9-11  And  [water]  shall  rise  like  the  river  over  all  of  it  and 
it  shall  move  and  sink  like  the  river  of  Egypt.  9  And 
it  shall  be  on  that  day,  declares  Hashem/ElOHIM,  that 
I  will  bring  down  the  sun  at  midday  and  I  shall 
darken  the  land  on  a  day  of  light.  10  And  I  will  turn 
your  festivals  into  mourning,  and  your  songs  into 
lamentation;  and  I  will  bring  upon  all  loins  sack¬ 
cloth,  and  baldness  upon  every  head;  and  I  will  place 
it  as  if  in  mourning  for  an  only  [son],  and  its  end 
like  a  day  of  bitterness.  11  Behold,  days  are  coming, 


obstructing  the  celestial  forces  that  work 
in  your  favor;  and  I  will  darken  your 
lives  from  below  by  weakening  your 
might  and  confounding  your  wicked 
plans  (Malbim). 

This  alludes  specifically  to  the  death  of 
Josiah  king  of  Judah^l  at  the  hands  of 
Pharaoh-Neco  of  Egypt,  which  occurred 
at  a  time  when  there  were  no  hostilities 
between  the  two  nations.  Pharaoh-Neco 
sought  to  pass  through  the  Land  of  Israel 
in  order  to  pursue  his  campaign  against 
Assyria,  whose  army  was  encamped  on 
the  Euphrates  River.  Josiah,  however, 
understood  the  verse  (Leu.  26:6)  and  a 
sword  will  not  pass  through  your  land  to 
refer  even  to  a  non-belligerent  army 
passing  through  in  order  to  wage  war 
against  others.  Accordingly,  he  con¬ 
fronted  Pharaoh-Neco  in  battle  in  order 
to  stop  him,  and  was  killed  in  the  process 
( Rashi ,  Kara,  from  Moed  Katan  25b; 
Taanis  22a;  cf.  II  Kings  23:29ff,  II  Chron. 
35:20-24).  [Thus,  the  sun  set  with 
catastrophe  at  a  time  when  all  had  been 
bright,  with  no  conflict  or  oppression  in 
process.] 

10.  ...  oyan  ’rngni  —  And  I  will  turn 
your  festivals  ...  In  order  to  clearly 
demonstrate  that  your  idolatry  is  the 
cause  of  your  downfall,  I  will  bring  your 
punishment  upon  you  on  those  very 
days  which  you  have  designated  as 


festivals  for  your  false  gods  —  thereby 
turning  them  into  days  of  mourning. 
The  songs  which  you  sing  during  those 
days  of  merriment  will  thus  be  turned 
into  dirges  of  lamentation  for  all  who  die 
at  that  time.  Upon  your  loins,  which  you 
gird  to  run  to  your  idol  worship,  I  will 
place  sackcloth  [as  a  sign  of  your  mourn¬ 
ing],  and  your  heads  which  you  bow  in 
submission  to  your  idols  I  will  smite  with 
baldness  (Alshich).  Like  the  intense 
mourning  of  a  father  for  his  only  son 
shall  be  the  mourning  that  pervades  the 
land  (Rashi;  Radak),  for  only  a  minute 
few  shall  survive  the  holocaust  that 
engulfs  you  (Alshich).  But  unlike  the 
mourning  for  an  individual,  which  even¬ 
tually  fades  and  is  nearly  forgotten,  the 
calamities  I  bring  upon  you  will  end  in 
bitterness  (Alshich),  for  you  will  ulti¬ 
mately  be  exiled  from  your  land  (Abar- 
banel). 

Rashi  interprets  this  verse,  too,  as  referring 
to  the  death  of  Josiah:  And  l  will  turn  your 
festivals  into  mourning  —  as  stated  (II  Chron. 
35:24):  And  all  Judah  and  Jerusalem  mourned 
for  Josiah.  And  all  your  songs  into  lamenta¬ 
tion  —  as  stated  (ibid.  v.  25):  And  all  the 
singing  men  and  singing  women  spoke  in 
their  lamentation. 

11.  You  have  defiled  and  abused  the 
sanctity  of  your  souls,  until  their  true 
nobility  is  no  longer  discernible.  Never¬ 
theless,  there  still  exists  within  you  a  deep 


1.  [Although  these  prophecies  were  directed  primarily  to  the  kingdom  of  Israel,  their 
application  apparently  extends  to  that  of  Judah  as  well.] 
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link  to  the  Almighty,  which  shall  yet 
reverberate  within  your  hearts  and  relent¬ 
lessly  demand  satisfaction.  These  verses 
contain  tidings  of  gloom,  for  they  de¬ 
scribe  the  frustration  and  sorrow  of  a 
people  seeking  to  renew  their  closeness  to 
Hashem  to  no  avail.  But  on  another  level 
they  are  verses  of  solace,  reaffirming  the 
deep  bond  with  the  Creator  that  is 
intrinsic  to  the  Jewish  identity. 

. . .  D’to  cpo?  run  —  Behold,  days  are 
coming  . . .  Because  you  have  despised 
and  disgraced  the  words  of  the  prophets 
(Radak),  the  time  is  coming  when  all  of 
the  prophets  will  die  ( Ibn  Ezra)  and  a 
great  hunger  and  desire  will  pervade  the 
land.  Not  a  hunger  for  bread  nor  a  thirst 
for  water,  but  a  deep  spiritual  yearning 
for  the  words  of  the  Almighty  as  commu¬ 
nicated  through  His  prophets.  A  yearn¬ 
ing  which  will  not  be  fulfilled,  as  the 
word  of  Hashem  will  no  longer  be 
forthcoming  (v.  12).  This  will  occur  in  the 
times  of  the  Second  Temple  after  the 
death  of  the  prophet  Malachi,  as  well  as 
afterward  in  the  days  of  exile,  when 
prophecy  will  no  longer  exist  among  the 
Jewish  nation  (Radak). 

Alshich  interprets  this  verse  as  bearing 
a  message  of  hope  and  comfort.  Do  not 
despair  of  ever  again  regaining  the  good 
graces  of  the  Almighty.  For  the  day  shall 
come  when  you  will  abandon  all  of  your 
decadence  and  self-indulgence,  and  you 
will  hunger  instead  for  the  words  of 
Hashem  and  for  His  presence  among  you. 
Eventually,  you  will  thereby  be  moti¬ 
vated  to  repent  with  all  your  hearts  and 


regain  your  lofty  level  of  attachment  to 
the  Almighty. 

12.  ...  D’-ny  Djn  —  And  they  shall 
journey  from  sea  to  sea  . . .  The  people 
will  travel  from  the  Red  Sea  south  of  the 
Land  of  Israel,  to  the  Mediterranean 
which  lies  to  the  west  ( Ibn  Ezra);  and 
from  the  northern  border  to  that  on  the 
east.  Across  the  length  and  breadth  of  the 
Holy  Land  shall  they  wander,  seeking  the 
word  of  Hashem.  But  they  will  not  find  it 
—  not  there  in  Israel  and  certainly  not 
outside  the  Holy  Land  (Radak ). 

Alternatively:  They  shall  seek  the 
word  of  Hashem  in  the  four  corners  of 
the  earth,  but  they  shall  not  find  it 
( Abarbanel ). 

Malbim  interprets  these  two  verses  as 
depicting  two  different  periods  in  Jewish 
history.  In  the  times  of  the  Second  Temple, 
once  the  last  vestiges  of  direct  prophecy  are 
finally  gone,  the  word  of  the  Almighty  will 
still  be  available  by  means  of  Ruach 
Hakodesh  —  the  holy  spirit  —  and  has  kol  — 
a  heavenly  oracle.  These  will  be  pursued 
hungrily  and  avidly,  for  the  people  will  be 
filled  with  the  desire  to  receive  the  word  of 
Hashem.  After  the  Temple's  destruction, 
however,  they  will  wander  across  the  length 
and  breadth  of  the  Land  of  Israel,  trying  to 
discover  the  Almighty's  word.  But  it  will  no 
longer  be  available. 

The  Sages  comment  concerning  these 
verses:  When  our  Sages  entered  Kerem 
B'Yavneh  (the  great  yeshivah  and  seat  of 
the  Sanhedrin  in  the  city  of  Yavneh)  they 
said.  The  Torah  is  destined  to  be  forgot¬ 
ten  from  Israel,  as  it  is  stated:  Behold,  days 

are  coming  etc _ R'  Shimon  bar  Yochai 

said:  God  forbid  that  Torah  should  be 
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g/l2-l4  declares  HASHEM/ELOHIM,  that  I  will  send  hunger  into 
the  land;  not  a  hunger  for  bread  nor  a  thirst  for  water, 
but  to  hear  the  words  of  Hashem.  12  And  they  shall 
journey  from  sea  to  sea,  and  from  the  north  unto  the 
east;  they  shall  wander  to  seek  the  word  of  Hashem, 
but  shall  not  find  it. 13  On  that  day,  the  beautiful  virgins 
and  the  young  men  shall  faint  with  thirst.  14  Those 
who  swear  by  the  guilt  of  Samaria  and  say,  'As  your 
god  lives,  Dan,’  and  'as  the  way  to  Beer-sheba  exists; 


forgotten  from  Israel,  as  it  is  stated  ( Deut . 
31:21):  For  it  shall  not  be  forgotten  from 
among  his  seed.  Rather,  what  is  meant  by 
the  words  they  shall  wander  to  seek  the 
word  of  Hashem  and  they  shall  not  find 
it  ?  That  they  shall  not  find  clear  halachah 
and  clear  scholarship  in  one  place  (Shah- 
bos  138b-139a)  —  i.e.,  the  halachah  will 
not  be  established  with  such  a  clarity  of 
reasoning  so  as  to  leave  no  room  for 
further  dispute'  ( Rashi  ad  loc.). 

13.  nia’n  ribin^n  nopbyipn  tonn  d1’3 
Nn^3  Dninsm  —  On  that  day,  the 
beautiful  virgins  and  the  young  men 
shall  faint  with  thirst.  Even  the  beautiful 
young  men  and  women,  whose  tendency 
it  is  to  be  involved  in  mundane  pleasures 
and  desires,  will  be  so  obsessed  with  the 
pursuit  of  Godliness  that  they  will  faint 
from  the  anguish  and  despair  brought  on 
by  their  failure  to  find  it  ( Radak ;  Abar- 
banel). 

T argum  interprets  the  beautiful  virgins 
as  referring  to  the  Jewish  nation  — 
depicted  elsewhere  as  the  virgin  of  Israel 
(see  5:2).  The  virgins  —  i.e.,  the  virgin 
kingdoms  of  Judah  and  Israel  —  and  the 
young  men  —  i.e.,  all  of  the  tribes  of  Israel 
—  will  faint  from  the  anguish  and  despair 
of  fruitlessly  seeking  the  word  of  Hashem 
( Abarbanel ). 

Malbim  contends  that  this  verse  depicts 
the  fainting  from  physical  hunger  and  thirst 
which  will  occur  at  the  time  of  the  destruc¬ 
tion  and  exile  of  the  kingdom  of  Israel. 
Whereas  the  time  will  come  when  the  pri¬ 
mary  endeavors  and  aspirations  of  the  people 
will  involve  spiritual  pursuits,  that  is  still  far 


off  in  the  future.  When  the  ten  tribes  go  into 
exile,  however,  they  will  suffer  from  simple 
physical  hunger  and  thirst  —  as  they  are  not 
gripped  by  the  loftier  desire  to  seek  the  word 
of  Hashem. 

14.  ...  O’ysi^in  —  Those  who  swear  . . . 
As  today  they  despise  the  word  of 
Hashem  and  opt  instead  for  the  service  of 
the  idols  they  have  chosen,  so  shall  they 
yet  seek  and  desire  that  holy  word,  only 
to  have  it  elude  them  (Radak).  Abarbanel 
explains  this  as  referring  explicitly  to  the 
people  of  Judah,  who  were  included  in 
the  prophecy  of  the  previous  verses.  They 
too  shall  yet  hunger  fruitlessly  for  the 
word  of  Hashem,  for  they  have  also 
followed  the  example  of  their  brothers  in 
the  kingdom  of  Israel  and  worshiped  the 
idols  which  the  latter  established. 

liDpUt  nntpN?  —  The  guilt  of  Samaria. 
This  refers  to  the  golden  calf  which  stood 
in  Beth-el.  It  is  called  'the  guilt  of  Samaria' 
because  that  was  the  seat  of  the  royalty 
responsible  for  the  prevalence  of  idolatry 
among  the  people  (Radak). 

V3W--IN5  tit  th  H  T?*7#  ’n  mmn  — 

And  say,  'As  your  god  lives,  Dan,'  and 
'as  the  way  to  Beer-sheba  exists.'  When 
they  wished  to  pronounce  an  oath  they 
would  swear  by  the  idol  which  stood  in 
Dan  or  else  by  the  road  to  Beer-sheba, 
which  was  the  route  to  the  idols  of  Dan 
and  Beth-el  (Mahari  Kara;  cf.  5:5;  comm, 
ibid.). 

Radak  explains  that  Dan  and  Beer- 
sheba  were  on  the  two  ends  of  the  na¬ 
tion's  borders.  The  people  would  travel 
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from  one  end  of  the  land  to  the  other  to 
worship  their  idols  in  order  to  increase 
their  reward  for  their  devotion. 

Tar  gum  renders:  as  the  customs  of 
Beer-sheba  exist.  He  thus  understands  the 
way  of  Beer-sheba  to  refer  to  their  way  of 
life  ( Radak ). 

-tiy  iDip^'Kbi  ibpyi  —  They  shall  fall  and 
no  longer  rise.  Those  who  act  in  this 


manner  shall  fall,  never  to  rise  again 
(Radak). 

Alternatively:  Once  the  kingdom  of 
the  ten  tribes  is  exiled,  they  shall  no 
longer  return  (Kara)  —  i.e.,  they  shall  not 
return  with  the  redemption  of  the  people 
of  Judah  in  the  time  of  the  Second 
Temple.  However,  they  will  return  with 
the  final  redemption  (S/letzudos  David ; 
see  5:2). 


IX 

Having  prophesied  at  length  concerning  the  downfall  of  Samaria  and  the  kingdom 
of  Israel,  Amos  now  directs  his  words  to  Jerusalem  and  the  kingdom  of  Judah.  If,  as 
suggested  above  (see  comm,  to  8:14),  the  events  depicted  at  the  end  of  the  last  chapter 
applied  to  Judah  as  well,  the  following  verses  are  an  elaboration  of  that  prophecy 
(Abarbanel;  cf.  Malbim  to  v.  1). 


1,  nmnn-Sy  asu  titik  win  —  I  saw 
HaSHEM  standing  upon  the  altar.  In  a 
vision  of  prophecy  I  beheld  the  Glory  of 
the  Almighty  standing  atop  the  altar 
in  the  Holy  Temple  (Ibn  Ezra;  Radak). 
This  was  one  of  the  ten  phases  of  the 
Almighty's  withdrawal  of  His  Divine 
Presence  from  the  Holy  Temple  ( Rashi , 
Kara  from  Rosh  Hashanah  31a).  Accord¬ 
ing  to  one  version,  it  was  the  second 
phase,  in  which  He  traveled  from  the  che¬ 
rubim  to  the  golden  altar  in  the  Temple 
proper  (Targum).  Another  view  inter¬ 
prets  this  as  the  fourth  stop  —  when  His 
presence  ceased  to  fill  the  Temple  court¬ 
yard  and  was  confined  to  the  altar  situ¬ 
ated  within  it  (Rosh  Hashanah  loc.  cit.). 

The  prophecy  which  follows  is  pref¬ 
aced  with  this  vision  to  indicate  the 
Almighty's  displeasure  with  the  Ko- 
hanim,  who  performed  the  service  of  the 
altar  (Radak). 

iidk"]  —  And  He  said.  The  Almighty 
commanded  one  of  His  angels  as  follows 
(Ibn  Ezra;  Radak). 


D’son  itt/jp1]  tinagn  —  Strike  the 
lintel  and  the  sideposts  shall  quake. 
Strike  the  lintel  atop  the  roof  and  cause 
the  sideposts  supporting  it  to  tremble 
(Rashi).  I.e.,  slay  Josiah  king  of  Judah  and 
bring  about  the  destruction  of  the  Temple 
( Mahari  Kara  from  Targum). 

Alternatively:  Slay  Josiah  and  cause  the 
officers  of  the  nation  to  tremble  (Rashi; 
Abarbanel  from  Vayikra  Rabbah  23:3). 
After  Josiah  was  killed,  the  Judean  roy¬ 
alty  was  weakened  and  the  power  of  the 
nation's  officers  was  usurped.  Indeed, 
when  they  subsequently  elevated  Ye^ 
hoachaz  to  the  throne,  the  king  of  Egypt 
removed  him  from  office  and  imposed  a 
punishment  upon  the  land  (see  II  Kings 
23),  and  they  were  henceforth  unable  to 
appoint  a  king  on  their  own  authority 
(Metzudos  David). 

Targum  renders:  If  the  people  of  the 
House  of  Israel  do  not  repent,  extinguish 
the  menorah  [i.e.,  the  source  of  light]; 
King  Josiah  will  be  killed,  the  Temple 
destroyed,  and  the  courtyard  demolished. 


omy  [256] 


they  shall  fall  and  no  longer  rise. 


9/l  1  J  saw  Hashem  standing  upon  the  altar,  and  He  said: 

'Strike  the  lintel  and  the  sideposts  shall  quake,  and 
shatter  [those]  at  the  head  of  them  all,  and  the  last  of 
them  I  will  slay  by  the  sword;  no  fugitive  among  them 
shall  flee  and  no  refugee  among  them  shall  escape .' 


Hn??  literally  means  a  circular  object.  It  is 
used  to  describe  the  lintel  to  the  Temple 
because  it  was  customary  to  sculpt  a  large 
ornamental  circular  shape  above  the  entrance 
to  which  the  sideposts  were  adjoined  ( Ibn 
Ezra,  Radak). 

□ba  tfma  nyypi  —  And  shatter  [those} 
at  the  head  of  them  all.  Shatter  (Rashi; 
Ibn  Ezra;  cf.  Radak )  the  Kohanim,  who 
are  the  leaders  of  the  nation,  for  they  too 
have  rebelled  against  Me  (Ibn  Ezra; 
Radak).  Alternatively,  this  phrase  is  to  be 
understood  in  the  future  tense  rather  than 
the  imperative.  He  —  referring  either  to 
the  Almighty111  Himself  or  to  the  enemy 
He  will  send  against  them  —  shall 
destroy  the  leaders  of  the  nation  first 
(Radak). 

T argum  renders:  and  the  vessels  of  the 
Temple  will  go  into  captivity  —  i.e., 
before  the  Jewish  people  themselves  will 
be  exiled,  Nebuchadnezzar  will  confis¬ 
cate  the  treasures  of  the  Temple  (Metzu- 
dos  David;  see  1 1  Kings  23:14). 

The  Sages  interpret  DJTY3  to  mean  their 
robbery :  [Their  robbery  is  at  the  forefront 
of  all  of  them  —  i.e.,  all  their  transgres¬ 
sions.]  Said  R'  Yehudah  in  the  name  of  R' 
Yochanan:  From  a  se'ah  filled  with 
transgressions,  which  prosecutes  at  the 
head  of  them  all?  Robbery  (Vayikra 
Rabbah  33:3). 

Abarbanel  interprets:  Their  split  was 
at  the  head  —  the  split  in  the  Jewish 
kingdom  which  took  place  in  the  time  of 
Jeroboam  was  the  ultimate  source  of  all 
the  tragedy  that  befell  them,  for  when  the 
Jewish  nation  is  divided  the  Almighty  is 
no  longer  with  them. 


a'lOR  3")03  OJT“irjKl  —  And  the  last  of 
them  l  will  slay  by  the  sword.  The 
remainder  of  the  nation  I  will  slay  with 
the  sword  of  the  enemy  (Radak).  Alter¬ 
natively:  this  phrase  refers  to  the  decima¬ 
tion  of  their  children  (Ibn  Ezra;  Metzudos 
David). 

Others  explain  these  two  phrases  to  be 
describing  the  order  in  which  the  destruc¬ 
tion  shall  lake  place:  I  will  begin  the  destruc¬ 
tion  with  Josiah  and  complete  it  with 
Zedekiah,  who  will  be  slain  along  with  his 
officers  and  children  ( Mahari  Kara).  Alter¬ 
natively:  The  kingdom  of  Israel,  which 
was  conceived  from  the  division  of  the 
nation  (see  above)  will  be  the  first  to  be 
conquered  and  exiled.  They  will  be  fol¬ 
lowed  by  the  kingdom  of  Judah,  whose 
citizens  will  be  slain  by  the  sword  of  the 
enemy  ( Abarbanel ). 

trb9  on1?  pbia’-Kbi  dj  onb  oir'Kb  —  No 
fugitive  among  them  shall  flee  and  no 
refugee  among  them  shall  escape.  [Not 
all  of  the  people  shall  be  slain]  as  there  are 
those  upon  whom  only  the  decree  of  exile 
has  been  issued.  However,  none  of  those 
who  are  designated  to  die  will  succeed  in 
escaping  with  their  lives  (Radak). 

[Perhaps  this  phrase  can  be  understood 
as  having  a  dual  connotation:  No  fugitive 
from  among  those  who  are  meant  to  be 
exiled  shall  flee  captivity,  and  none  of 
those  who  have  been  sentenced  to  die  will 
succeed  in  escaping  with  their  lives.] 

Malbim  interprets  this  verse  as  depicting 
the  sequence  of  events  that  led  to  the 
destruction  of  the  kingdom  of  Israel.  As 
described  above  (see  comm,  to  3:15),  the 
invasion  by  Sennacherib  was  precipitated  by 
the  act  of  Hosea  ben  Elah  who  destroyed  the 


1.  Although  Hashem  refers  to  Himself  in  this  very  verse  in  the  first  person,  it  is  consistent  with 
the  style  of  Scripture  to  use  alternating  references  in  this  manner  (Radak). 
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altar  of  idolatry,  thereby  causing  the  division 
of  the  nation  into  two  warring  camps.  In  the 
heart  of  their  struggle,  those  opposed  to 
Hosea  related  to  Sennacherib  that  the  former 
had  sought  aid  from  Egypt  against  him,  thus 
inciting  him  to  invade  and  conquer  the  land. 
In  this  prophecy,  Amos  is  shown  these 
events: 

Strike  the  lintel  so  that  the  s ideposts  shall 
quake  —  Hosea  will  command  that  the  altar 
of  idolatry  be  smitten  and  shattered,  until  the 
corners  of  the  altar  are  cut  off  (3:14).  In  the 
beginning  they  will  all  be  split  and  in  their 
end  /  shall  slay  them  by  the  sword  —  the 
beginning  of  their  downfall  will  be  the  split 
into  two  warring  camps,  which  will  set  off  a 
series  of  events  leading  to  their  destruction. 

2. . . .  nnnrtJK  —  If  they  shall  dig  down 
. . .  There  will  be  no  place  for  them  to 
hide  and  escape  from  Me,  not  in  the 
depths  below  nor  upon  the  heights  above 
(Radak).  If  they  dig  deep  pits  into  the 
ground  in  which  to  conceal  themselves 
they  will  not  thereby  evade  the  enemy's 
clutches,  for  when  they  eventually  come 
up  he  will  discover  them  and  take  them 
captive.  And  if  they  try  to  flee  to  the 
hills  and  mountains  which  surround 
Jerusalem,  that,  too,  will  be  to  no  avail. 
For  I  will  send  the  enemy  to  bring  them 
down  from  there  (Abarbanel). 

3.  ...  irqm-DK]  —  And  if  they  shall 
conceal  themselves  ...  If  they  will  seek 
refuge  in  the  caves  at  Mt.  Carmel,  I  will 


seek  them  out  and  hand  them  over  to  the 
enemy.  Even  if  they  conceal  themselves 
on  the  ocean  floor  they  will  not  escape 
their  fate,  for  I  will  command  the  serpent 
who  dwells  there  —  i.e.,  the  Leviathan  — 
to  bite  them  (Radak;  Metzudos  David). 
[Although  this  is  obviously  impossible,] 
the  prophet  uses  this  exaggerated  sce¬ 
nario  as  a  metaphor  (Metzudos  David)  in 
order  to  bring  fear  to  the  hearts  of  those 
who  do  not  appreciate  the  might  of 
Hashem  (Ibn  Ezra). 

Alternatively:  If  they  will  try  to  hide  at 
the  tops  of  the  towers  of  the  fortified 
cities,  from  there  I  will  appoint  searchers 
who  will  seek  them  out.  And  if  they  will 
hide  from  me  on  the  islands  of  the  sea,  I 
will  send  a  nation  as  mighty  as  the 
serpent  to  kill  them  (Targum;  Rash i; 
Abarbanel). 

4.  . . .  ’3^3  ob’-QK)  —  And  if  they  shall 
go  into  captivity  . . .  Those  who  will 
place  themselves  in  captivity  in  neigh¬ 
boring  lands  in  order  to  escape  the  sword 
of  the  conqueror  —  such  as  Johanan  ben 
Kareah,  who  fled  to  Egypt  in  defiance  of 
the  orders  of  Jeremiah  (see  Jeremiah 
42:15-17)  —  will  nonetheless  be  felled  by 
the  sword  (Radak ). 

Alternatively:  If  they  will  submit  will¬ 
ingly  to  their  conquerors'  authority  in 
order  to  gain  their  favor  and  escape 
destruction,  this  too  shall  not  succeed,  for 


0TO1?  [258] 


9/2-6  2  tf  they  sh<*ll  dig  down  into  the  grave,  from  there 

My  hand  shall  take  them;  and  if  they  shall  ascend 
to  the  heavens,  from  there  I  will  bring  them  down. 
3  And  if  they  shall  conceal  themselves  on  the  top  of 
Carmel,  from  there  I  will  seek  [them  out]  and  take 
them,  and  if  they  shall  hide  from  My  eyes  on  the  floor 
of  the  sea,  from  there  I  will  command  the  serpent 
and  he  shall  bite  them.  4  And  if  they  shall  go  into 
captivity  before  their  enemies,  from  there  I  will  com¬ 
mand  the  sword  and  it  shall  slay  them;  and  I  will 
fix  My  eye  upon  them  for  evil  and  not  for  good.  5  And 
Hashem  is  the  Lord  of  Hosts,  Who  touches  the  land 
and  it  melts  and  all  its  inhabitants  are  destroyed, 
and  [water]  rises  like  the  river  over  all  of  it  and  it  shall 
sink  like  the  river  of  Egypt; 6  Who  built  in  the  Heavens 
His  strata  and  His  group  He  has  founded  on  earth; 


they  will  be  struck  down  by  the  sword 
( Abarbanel ;  Metzudos  David ;  cf.  comm, 
to  v.  1,  s.v.  D13’  Kb). 

rulob  K'b)  rtinb  nirby  lpy  ipjpun  —  And 
I  will  fix  My  eye  upon  them  for  evil  and 
not  for  good.  Do  not  think  that  I  will 
merely  remove  My  Divine  Providence 
from  them  and  thereby  leave  them  to 
their  natural  fate.  Rather,  I  will  involve 
Myself  directly  in  their  affairs  [just  as  I 
do  in  times  of  prosperity].  However,  in 
this  instance,  I  will  do  so  to  punish  them 
rather  than  to  assist  them  (Malbim). 

5.  ...  niK3^n  cnnbK  tp  —  And  Hashem 
is  the  Lord  of  Hosts  . . .  [Now  that  you 
have  been  forewarned  of  the  Almighty's 
wrath  which  hangs  over  you,]  know  and 
recognize  that  when  the  great  earthquake 
described  earlier  (8:8)  shall  befall  you,  it 
will  not  be  a  natural  disaster  { Malbim ) 
but  rather  the  hand  of  the  Almighty 
God,  Who  rules  over  the  hosts  of  heaven 
and  earth.  In  His  omnipotence.  He  will 
touch  your  land  and  thereby  cause  it  to 
melt  —  as  it  will  first  tremble  and  quake 
and  then  sink  into  the  water  which  shall 


flood  the  fissures  caused  by  the  quake 
( Radak ;  cf.  comm,  to  8:8). 

6.  . . .  o’nttt?  n^ian  —  Who  built  in  the 
Heavens  . . .  [Given  the  warnings  issued 
above,]  how  do  you  not  tremble  in  fear 
from  His  vengeance?  Do  you  think  you 
can  escape  the  wrath  of  Him  Who  is  the 
Creator  of  the  entire  world  and  Who 
judges  and  oversees  all  that  exists 
(Radak)?  Know  that  there  is  nowhere  to 
hide  and  escape  Him,  for  all  of  creation  is 
in  His  hands,  and  He  will  reward  those 
who  heed  His  voice  and  punish  those 
who  sin  against  Him  ( Ibn  Ezra). 

tnlbyn  □■’ipu/a  njlan  —  Who  built  in  the 
Heavens  His  strata.  He  created  the 
elements  of  air,  cold,  and  fire  which  lie 
above  the  earth,  one  layer  over  the  other 
( Ibn  Ezra).  Alternatively:  This  refers  to 
the  nine  celestial  spheres  which  lie  one 
above  the  other  (Radak;  cf.  Abarbanel). 

nntj’  y-jr5-b>v  irnata  —  And  His  group  he 
has  founded  on  earth.  The  society  of  His 
living  creatures  He  has  placed  here  on 
earth  (Rashi;  Ibn  Ezra).  Alternatively: 
The  four  elements  of  physical  existence 


[259]  Amos 
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—  earth,  water,  fire,  and  air  —  He 
created  here  on  earth  ( Radak ). 

Others  render:  His  group  is  the  foun¬ 
dation  of  earth  —  the  righteous,  who  are 
indeed  His  group  —  are  the  foundation 
of  all  creation,  for  all  that  exists  here  on 
earth,  and  even  in  the  Heavens  above, 
exists  in  their  behalf  ( Rashi ). 

The  Sages  state  (Menachos  27a):  Israel 
placates  [the  Almighty]  only  when  they 
are  all  in  one  group,  as  it  is  stated:  Who 
built  in  the  Heavens  His  strata  and  His 
group  is  the  foundation  of  earth  —  only 
when  His  people  are  in  one  group, 
righteous  and  wicked  together  [are  they 
the  proper  foundation  of  the  earth.  Thus, 
only  then]  are  their  prayers  answered 
(Rashi  ad  loc.).(l1 

Elsewhere  (Yalkut  Shimoni),  the  Sages 
express  a  similar  thought  but  base  it  on 
an  opposite  interpretation  of  this  verse: 
Abaye  said:  When  Israel  is  united  with 
one  counsel  below.  His  great  Name  is 
praised  above,  as  it  is  stated:  And  there 
will  be  in  Yeshurun  a  king  —  when? 
When  the  heads  of  the  nation  are  gath¬ 
ered  together.  And  so  it  says:  And  His 
group  on  earth  is  founded  —  but  not 
when  they  are  made  into  separate  groups 
[i.e.,  when  they  are  divided  into  separate 
groups  they  remain  here  on  earth  and  do 
not  reach  the  Heavens],  R'  Shimon  ben 
Yochai  says:  This  can  be  likened  to  two 
ships  tied  together  upon  which  is  built  a 
palace.  As  long  as  the  ships  remain 
together  the  palace  stands;  if  the  ships 


separate,  the  palace  cannot  stand.  So  too, 
when  Israel  fulfills  the  will  of  God,  His 
heights  reach  the  Heavens;  when  they  do 
not,  His  group  is  founded  here  on  earth. 

HU?  D’n-’nb  — 

Who  calls  to  the  waters  of  the  sea  and 
pours  them  out  upon  the  face  of  the 
earth.  He  summons  the  waters  of  the 
earth  to  rise  up  into  clouds  from  where 
He  sends  them  down  to  water  the  earth 
with  rain  (Ibn  Ezra;  Metzudos  David). 
Alternatively:  Just  as  He  created  all  that 
exists.  He  can  also  destroy  it.  If  the  people 
rebel  against  Him,  He  may  flood  the 
earth  with  water,  as  He  did  in  the  time  of 
the  great  deluge  ( Radak ). 

Tar  gum  renders:  Who  says  to  gather 
camps  as  numerous  as  the  waters  of  the 
sea  and  scatters  them  over  the  face  of  the 
earth  (cf.  Mahari  Kara). 

intlt  71  —  Hashem  is  His  Name.  He  is  the 
Almighty  God  Who  is  all-powerful,  and 
there  is  thus  no  way  to  escape  His  will 
( Metzudos  David). 

Abarbanel  interprets:  He  is  the  same 
God  when  He  blesses  you  with  His 
kindness  as  when  He  punishes  you  in 
His  wrath.  The  change  is  due  to  your 
aberrant  behavior  and  not  to  any  trans¬ 
formation  on  His  part. 

7.  bioto?  ’33  •b  nnK  D”Kt3  ’333  Nlbn  — 
'Are  you  not  like  the  children  of  Cushites 
to  Me,  O  Children  of  Israel  f  [Although 
the  entire  creation  indeed  belongs  to  Me,] 


1.  [Even  Moses  was  told  by  the  Almighty  (Ex.  32:7):  qray  nn«i  ’3  7 Tib,  Go  descend  for  your 
nation  has  been  corrupted  (by  the  sin  of  the  golden  caif)  —  Go  down  from  your  greatness;  I 
bestowed  greatness  upon  you  only  for  their  sake  (Rashi  from  Berachos  32),  for  the  unique 
relationship  which  exists  between  Hashem  and  the  Jewish  people  includes  the  entire  nation. 
Therefore,  each  individual  can  achieve  his  full  potential  only  as  part  of  the  whole  of  Klal 
Yisrael,  as  a  single  entity  in  harmony  serving  Hashem.] 


uiny  [260] 


9/7-8  Wfio  ca^s  t0  waters  °f  the  sea  and  pours  them  out 
upon  the  face  of  the  earth;  Hashem  is  His  Name. 7  'Are 
you  not  like  the  children  of  the  Cushites  to  Me,  O 
Children  of  Israel?'  declares  Hashem ;  ‘Did  I  not  bring 
up  Israel  from  the  land  of  Egypt  as  well  as  the  Philis¬ 
tines  from  Caphtor  and  Aram  from  Kir t  8  Behold  the 
eyes  of  Hashem/Elohim  are  upon  the  sinful  kingdom, 


I  chose  you  alone  to  be  My  nation  and  to 
serve  Me  for  eternity  —  like  the  people  of 
Cush,  who  have  been  sold  into  perma¬ 
nent  slavery  to  their  masters  ( Mahari 
Kara;  Radak;  Abarbanel;  Metzudos). 

Rashi  interprets:  Why  should  I  refrain 
from  punishing  you  if  you  do  not  repent 
before  Me?  Are  you  not  from  the  chil¬ 
dren  of  Noah  just  like  all  the  other 
nations?  Specifically,  you  are  like  the 
Cushites  whom  you  particularly  resem¬ 
ble.  Just  as  a  Cushite  cannot  change  his 
skin,  so  do  you  not  improve  your  wicked 
ways  (see  Jer.  13:22). 

nnyn  yiNn  TPSyn  btote/’Titt  tObq 

-vpj?  d-in]  -rtn?3n  —  'Did  I  not 

bring  up  Israel  from  the  land  of  Egypt  as 
well  as  the  Philistines  from  Caphtor  and 
Aram  from  Kir  ?  You  became  My  nation 
when  I  took  you  out  from  slavery  in  the 
land  of  Egypt  to  serve  Me  instead 
(Mahari  Kara;  Radak;  Abarbanel;  Me¬ 
tzudos),  but  because  you  have  not  kept 
My  treaty  you  are  no  more  worthy  in 
My  eyes  than  other  nations  whom  I  have 
saved  (Mahari  Kara).  Did  I  not  rescue  the 
Philistines  from  the  hands  of  the  Caph- 
torites  who  conquered  them  (see  Deut. 
2:23)?  Do  I  not  intend  as  well  to  redeem 
the  people  of  Aram  —  who  are  destined 
to  be  exiled  by  Sennacherib  to  Kir  — 
when  the  Assyrian  Empire  declines?  Yet 
I  did  not  take  these  people  to  be  My 
nation  [and  I  will  treat  you  no  differently 
if  you  do  not  serve  Me  loyally]  (Rashi). 

Radak  interprets  this  as  referring  to  the 
final  exile  of  the  Philistines  during  the  reign 
of  Zedekiah  (see  Jer.  47)  and  the  exile  of 
Aram  to  Kir,  from  which  —  Radak  main¬ 
tains  —  they  were  never  redeemed.  Although 


neither  of  these  events  had  yet  occurred,  the 
prophet  refers  to  them  as  if  in  the  past 
because  the  prophecies  issued  by  Hashem  are 
as  certain  as  if  they  had  already  taken  place. 
Thus,  the  Almighty  demands  of  the  Jewish 
nation:  Did  I  not  bring  up  Israel  from  the  land 
of  Egypt? [Did  I  also  bring  up]  the  Philistines 
from  Caphtor  and  Aram  from  Kir?  I.e.,  did  I 
redeem  these  other  nations  from  their  exile  as 
1  redeemed  you  from  slavery  in  Egypt?  No,  I 
did  not!  Rather,  once  I  punished  them  for 
persecuting  you  they  were  exiled  forever, 
never  to  return. 

Others  interpret  this  verse  —  as  well  as 
those  which  follow  —  as  words  of  solace 
offered  by  the  prophet  after  having  depicted 
the  great  catastrophes  which  will  befall  the 
nation  (see  Abarbanel,  s.v.  nbb-on  nron).  In 
this  vein,  Malbim  interprets:  Are  you  not  like 
the  children  of  the  Cushites  to  Me?  Just  as  the 
Cushites  are  recognizable  everywhere  for 
their  dark  skin,  so  too  shall  you  stand  out  as 
My  chosen  nation  wherever  you  are  exiled  — 
distinguishable  to  all  as  a  people  apart.  Did  I 
not  bring  up  Israel  from  the  land  of  Egypt? 
Although  you  were  enslaved  there  for  many 
years,  you  did  not  become  totally  assimilated 
into  Egyptian  society,  and  it  was  thus  possi¬ 
ble  for  Me  to  redeem  you  from  there  as  a 
separate  nation.  [Did  I  bring  up]  the 
Philistines  from  Caphtor  and  Aram  from 
Kir?  When  the  ancient  Philistines  were 
conquered  by  Caphtor  and  eventually  re¬ 
turned  to  their  land,  were  they  still  the  same 
Philistine  nation  as  before,  unmixed  with  the 
peoples  with  whom  they  had  lived  in  the 
meanwhile?  Will  Aram  go  out  from  Kir  a 
separate  nation,  unassimilated  with  its  con¬ 
querors?  No!  Only  the  Jewish  nation  has 
retained  its  own  unique  identity  which  sepa¬ 
rates  it  from  the  entire  family  of  nations. 

8.  . . .  D’n'bf?  'H  ’Jpy  nan  —  Behold  the 
eyes  of  Hashem/Elohim  . . .  My  eyes  are 
fixed  upon  the  kingdom  of  Ephraim, 
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which  has  been  consistently  sinful  from 
the  times  of  Jeroboam  ben  Nevat  until 
those  of  Hosea  ben  Elah  ( Ibn  Ezra; 
Radak;  cf.  Rashi).  Therefore,  I  will 
obliterate  that  kingdom  from  the  face  of 
the  earth  (ibid.)  and  the  ten  tribes  of  which 
it  is  comprised  shall  be  exiled  (Mahari 
Kara).  However,  although  their  sover¬ 
eignty  will  be  lost,  they  will  not  be 
destroyed  as  a  nation.  Rather,  the  House 
of  Jacob  will  remain  a  separate  people 
among  the  nations  of  the  world  (M  albim). 

Others  explain  this  verse  as  a  continua¬ 
tion  of  the  previous  one.  Having  declared 
that  He  chose  the  Jewish  people  to  be  His 
nation  when  He  brought  them  up  out  of 
Egypt,  the  Almighty  continues  to  explain: 
Although  I  have  also  brought  up  the 
Philistines  from  Caphtor  and  Aram  from 
Kir,  their  redemption  is  in  no  way 
analogous  to  yours.  For  they  and  all  other 
kingdoms  who  sin  before  Me  will  be 
totally  destroyed,  never  to  recover  as  an 
independent  nation.  The  House  of  Jacob, 
however,  although  conquered  and  sent 
into  exile,  will  not  be  totally  destroyed.  It 
shall  rather  remain  extant  until  the  end  of 
time  and  will  eventually  be  redeemed  and 
restored  to  glory  ( Abarbanel ;  Alshich ). 

9  “10.  These  next  two  verses  describe 
afflictions  which  are  to  come  upon  the 
Jewish  nation.  According  to  Ibn  Ezra, 
they  refer  to  the  exile  of  the  ten  tribes. 
Mahari  Kara  interprets  them  as  dis¬ 
cussing  the  exile  of  the  kingdom  of  Judah 


during  the  reign  of  Zedekiah.  Abarbanel 
offers  two  other  theories:  One  is  that  the 
prophet  is  depicting  the  birth  pangs  of  the 
Messiah  —  the  turbulent  times  which  will 
precede  the  final  redemption.  Alterna¬ 
tively,  he  is  describing  the  experience  of 
Jewish  exile  in  general  [which  applies  to 
each  such  occurrence  in  its  time]. 

9 - rpyp  njrr1?  —  Behold  I  decree 

...  I  will  disperse  the  Jewish  people  among 
the  gentile  nations  amidst  great  tribula¬ 
tion,  just  as  one  shakes  the  grain  in  the 
sieve  in  order  to  remove  its  chaff.  Never¬ 
theless,  just  as  the  holes  of  the  sieve  allow 
only  the  small  grains  of  chaff  to  fall  out, 
but  the  pebbles,  which  are  larger,  remain 
inside  despite  all  the  shaking,  so  too  shall 
the  righteous  of  the  Jewish  nation  and 
those  who  repent  their  misdeeds  survive 
the  turbulent  experience  of  exile;  only  the 
wicked  will  be  destroyed.  Thus,  the 
righteous  among  them  who  are  living  at 
the  time  of  redemption  shall  survive  the 
events  which  precede  it,  and  those  already 
passed  on  shall  be  resurrected  (Ibn  Ezra; 
Radak;  Metzudos  David;  cf.  Abarbanel; 
Malbim). 

Rashi  interprets  this  verse  as  depicting 
the  intensity  of  the  Exile.  One  who  sifts 
with  a  sieve  shakes  it  with  all  his  might 
once  the  finer  chaff  has  been  removed  [to 
separate  the  coarser  pieces  of  refuse  — 
which  cannot  easily  fall  through  the  holes 
—  from  the  grain  itself].  So  too  shall  the 
Jewish  nation  undergo  a  great  degree  of 
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9/9-12  an ^  I  destroy  it  from  upon  the  face  of  the  earth;  but 
I  will  not  totally  destroy  the  House  of  Jacob,  declares 
Hashem.  9  Behold  /  decree  that  I  will  scatter  the  House 
of  Israel  through  all  the  nations  as  grain  is  shaken 
around  in  a  sieve  and  not  a  pebble  falls  to  the  ground. 
10  All  the  sinners  of  My  nation  shall  perish  by  the 
sword;  those  who  say,  'The  end  shall  not  approach  and 
hurry  due  to  us.' 11  On  that  day  I  will  raise  up  the  fallen 
booth  of  David;  and  I  will  repair  their  breaches,  and  its 
ruins  I  will  raise  up,  and  I  will  build  it  up  as  in  days 
of  old.  11  So  that  they  upon  whom  My  Name  is  called 
shall  inherit  the  remnant  of  Edom  and  all  the  nations, 


tribulation  when  they  are  scattered  exten¬ 
sively  among  the  nations. 

10.  -K'b  DHtpun  my  ’tcpri  Va  imo;  :nna 

nyin  rp-rya  Dnprn  —  All  the 

sinners  of  My  nation  shall  perish  by  the 
sword;  those  who  say,  'The  end  shall  not 
approach  and  hurry  due  to  us.'  Just  as  the 
useless  chaff  is  removed  from  the  grain  by 
the  sieve  ( Ibn  Ezra),  so  shall  be  destroyed 
all  those  sinners  among  the  people  who 
contest  the  prophecies  of  impending 
disaster.  They  declare,  'Come  let  us  do  as 
our  hearts  desire,  for  no  evil  will  befall  us 
as  a  result  of  our  deeds.  Even  if  catastrophe 
occurs,  it  will  not  be  because  of  our  actions 
but  by  mere  chance,  as  is  wont  to  happen 
in  the  natural  course  of  events'  (Radak ). 

Malbim  explains:  The  evil  which  is 
coming  close  will  not  befall  us  because  of 
our  deeds  but  will  be  mere  coincidence. 
Indeed,  our  actions  cannot  even  hurry 
these  events  and  hasten  their  arrival,  for 
our  deeds  have  no  bearing  whatsoever  on 
the  course  of  history. 

11.  . . .  Minn  DV3  —  On  that  day  . . .  After 
Israel  shall  undergo  all  of  these  trials,  there 
shall  finally  come  the  day  which  is 
destined  for  their  redemption  (Rashi).  At 
that  time,  I  will  reestablish  the  kingdom  of 
David  over  Israel  { Targum ;  Rashi; 
Radak )  —  called  the  booth  (nap)  of  David 
because  it  covers  them  —  nplD  —  with 


protection  (Radak).  When  this  occurs,  I 
will  also  mend  the  breaches  within  the 
Jewish  nation  and  rebuild  the  ruins 
among  them,  and  I  will  restore  the 
kingdom  toils  former  glory  (Radak). 

Abarbanel  interprets  the  latter  half  of 
the  verse  as  referring  entirely  to  the 
kingdom  of  David:  It  shall  not  be  like  the 
era  of  the  First  Temple  after  the  death  of 
Solomon,  in  which  the  Davidic  kingdom 
was  dealt  a  gaping  breach  by  the  division 
of  the  nation  into  two  separate  kingdoms. 
Nor  will  it  resemble  the  times  of  the 
Second  Temple,  during  which  the  dy¬ 
nasty  lay  in  ruins,  as  the  Jewish  nation 
had  no  independent  sovereignty  whatso¬ 
ever,  save  for  the  eras  of  the  Hasmoneans 
and  the  house  of  Herod,  neither  of  whom 
were  descendants  of  David.  Rather,  I  will 
restore  the  kingdom  to  its  former  glory  in 
the  times  of  David  and  Solomon,  who 
ruled  over  a  united  Jewish  nation  in  its 
entirety  (cf.  Malbim ). 

Mahari  Kara  interprets  the  booth  of  David 
as  referring  to  the  Temple  itself.  According 
to  Ibn  Ezra,  this  verse  describes  the  monar¬ 
chy  of  Hezekiah,  the  descendant  of  David, 
who  was  saved  from  the  hand  of  Senna¬ 
cherib  by  Divine  intervention. 

12.  o’larrbai  nitK  jTHKiy-nK  wr1  lynb 
rurt  nty'y  'ivokj  orpby  m\ct  topr-ii^K  — 
So  that  they  upon  whom  My  Name  is 
called  shall  inherit  the  remnant  of  Edom 
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and  all  the  nations,  declares  Hash  EM 
Who  shall  do  this.  The  restoration  of  the 
monarchy  to  its  former  glory  will  precipi¬ 
tate  ( Radak )  the  conquering  of  the  rem¬ 
nant  of  the  land  of  Edom  and  all  the 
neighboring  lands  by  the  Jewish  nation, 
upon  whom  My  Name  is  called  (T argum; 
Ibn  Ezra;  Mahari  Kara;  Radak ;  cf. 
Rashi).  The  nation  of  Edom  will  be  wiped 
out  entirely,  as  Obadiah  declares  (v.  18): 
there  shall  be  no  survivor  to  the  house  of 
Esau.  When  that  occurs,  a  portion  of  their 
land  shall  be  totally  destroyed  and  left  in 
ruins  as  a  remembrance  of  their  oppres¬ 
sion  of  the  Jewish  people  and  the  punish¬ 
ment  they  received.  The  remaining  land 
shall  be  settled  by  the  Children  of  Israel 
(Radak). 

Others  render:  So  that  they  shall  inherit 
the  remnant  of  Edom  and  all  the  nations 
upon  whom  My  Name  is  called  ( Abar - 
banel;  Malbim):  Even  the  conquered 
nations  shall  then  be  called  in  My  Name, 
for  they,  too,  shall  recognize  the  truth  of 
My  existence  and  accept  upon  themselves 
to  serve  Me  faithfully  (Malbim ;  cf.  Abar- 
banel). 

ntrt  nipy  ttdkj  —  Declares  Hashem  Who 
shall  do  this.  I.e.,  I  shall  carry  out  the 
decree  which  I  have  issued,  for  I  am  the 
Almighty  God  in  Whose  power  it  lies 
(Radak). 

Alshich  interprets:  Perhaps  you  are 
concerned  that  the  Jewish  nation  may 
yet  exercise  their  free  will  incorrectly 


riniK  byn  lay 

and  lose  the  merit  to  be  thus  redeemed. 
Know,  then,  and  recognize  that  I  am  the 
Almighty  God  Who  has  promised  that 
this  shall  come  to  pass,  and  I  guarantee 
that  the  Jewish  people  will  ultimately 
repent  all  their  misdeeds  and  be  redeemed 
(cf.  ibid.). 

13‘15.  The  prophet  ends  his  prophecies 
with  a  brief  description  of  the  peace  and 
prosperity  that  the  Jewish  people  will 
enjoy  during  the  Messianic  era  ( Alshich ). 

13.  yntn  D’rijy  ■yi'ii  “i¥p3  wiin  wsji 

—  And  the  plowman  shall  meet  the 
reaper  and  the  treader  of  grapes  him  who 
carries  the  seed.  So  abundant  and  plenti¬ 
ful  shall  be  the  produce  of  your  land  that 
before  the  harvest  is  finished  it  will  again 
be  time  to  till  the  soil.  Similarly,  before  the 
grapes  have  been  sufficiently  trodden  to 
draw  out  their  wine  it  will  be  necessary  to 
replant  their  seeds  for  the  next  years 
growth.  This  parallels  the  promise  of  the 
Torah  (Lev.  26:5):  and  your  threshing 
shall  overtake  the  vintage,  and  the 
vintage  shall  overtake  the  plowing  —  and 
even  exceeds  the  promise  of  that  verse 
(Radak  ;c(.  Rashi). 

miilnnn  niy^arrbrn  crpy  o’-irtn  is’tpni 

—  And  the  mountains  shall  drip  wine 
and  all  the  hills  shall  melt.  So  much 
blessing  will  be  bestowed  upon  you,  with 
so  little  effort  on  your  behalf,  that  it  will 
seem  as  if  the  mountains  themselves  drip 
with  wine  —  as  well  as  the  juices  of  all  the 
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g/l 3_i5  declares  Hashem  Who  shall  do  this.  13  Behold,  days  are 
coming,  declares  Hashem,  and  the  plowman  shall  meet 
the  reaper  and  the  treader  of  grapes  him  who  carries  the 
seed ,  and  the  mountains  shall  drip  wine  and  all  the  hills 
shall  melt.  14  And  I  will  revoke  the  captivity  of  My 
nation  Israel,  and  they  shall  [rejbuild  desolate  cities  and 
settle  [them];  and  they  shall  plant  vineyards  and  drink 
their  wine;  and  they  shall  cultivate  gardens  and  eat 
their  fruits. 15  And  I  will  plant  them  upon  their  land  and 
they  will  never  again  he  uprooted  from  their  land  that  I 


have  given  them,  said 

other  fruits  growing  upon  them.  And  the 
hills  will  be  so  saturated  with  milk  from 
the  flocks  of  sheep  grazing  upon  them 
that  they  will  appear  to  be  melting  into 
liquid  ( Radak ). 

According  to  Radak,  D’Dy  refers  to  any 
juice  which  is  squeezed  from  fruits.  Targum 
renders  it  sweet  wine.  Others  interpret  it 
simply  to  mean  wine  (see  comm,  to  Joel  1:5). 

Targum  renders  rmamnn  to  mean  split: 
Ground  which  has  been  worked  breaks  up 
with  the  fall  of  rain  upon  it.  [Thus,  the 
prophet  is  actually  depicting  the  fact  that  all 
the  land  will  be  tilled.] 

The  Sages  interpret  this  verse  meta¬ 
phorically  to  be  describing  the  degree  of 
unity  which  will  prevail  among  the 
Jewish  people  at  that  time  ( Abarbanel ): 
The  plowman  refers  to  Judah,  as  it  is 
stated  (Hosea  10:11):  I  will  cause  Ephraim 
to  ride;  Judah  shall  plow.  The  reaper  is 
Joseph,  as  it  is  stated  (Gen.  37:7):  And 
behold  we  were  binding  sheaves.  The 
treader  of  grapes  is  Judah,  as  it  is  stated 
(Zechariah  9:13):  For  l  will  tread  for  Me 
Judah.  Him  who  carries  the  seed  [lit.  who 
draws  the  seed]  is  Joseph,  who  drew  the 
seed  of  Jacob  to  Egypt.  And  the  moun¬ 
tains  shall  drip  wine  —  this  refers  to  the 
tribes,  who  shall  say,  'The  kings  [of  the 
gentile  nations]  are  battling  one  with  the 
other,  but  it  is  not  our  concern'  (Yalkut). 
14.  broty  w  mau/-n{t  ’natit)  —  And  I 
will  revoke  the  captivity  of  My  nation 
Israel.  I  will  return  the  children  of  My 
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nation  from  captivity  (Targum;  see 
comm,  to  Joel  4:1).  Metzudos  interprets:  I 
will  settle  in  peace  and  tranquility  the 
children  of  My  nation  who  were  hitherto 
in  captivity. 

. . .  1131  —  And  they  shall  [rejbuild  . . . 
They  will  reap  the  benefits  of  all  their  toil; 
none  of  it  shall  be  for  nought  (Radak). 
They  shall  rebuild  the  cities  that  lay 
desolate  during  their  exile  and  will  never 
again  be  banished  from  them.  They  will 
plant  vineyards  and  cultivate  gardens 
whose  fruits  they  themselves  shall  enjoy, 
for  no  alien  nation  will  conquer  them  and 
consume  the  fruits  in  their  stead  (Metzu¬ 
dos  David). 

This  verse  further  intimates  that  the 
Jewish  nation  will  enjoy  universal  pros¬ 
perity  at  that  time.  Thus,  each  person  will 
enjoy  the  fruits  of  his  own  labors,  and  no 
one  will  need  to  turn  to  others  for 
sustenance  (Alshich ). 

15.  ...  nnipiK-by  trnyyyi  —  And  I  will 
plant  them  upon  their  land ...  I  will  plant 
them  in  their  land,  never  again  to  be  up¬ 
rooted,  for  they  shall  continue  forever  to 
serve  Me  and  fulfill  My  will  [thus  merit¬ 
ing  My  continued  protection]  (Radak). 

Tptfb#  TI  -iniy  —  Said  HASHEM  your  God. 
This  is  the  statement  of  the  Almighty  to 
the  prophet  (Radak ). 

Alshich  notes  the  use  of  the  singular 
term  TpilbK,  rather  than  the  plural  n^’n'bis; 
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that  is  generally  used  when  addressing 
the  entire  nation.  He  further  questions 
the  seemingly  redundant  repetition  of 
the  theme  of  this  verse,  that  the  Jewish 
nation  will  never  again  be  uprooted  from 
their  land.  He  therefore  interprets  the 
verse  in  the  following  manner:  The  roots 
of  the  Jewish  nation  lie  in  the  spiritual 
realms  of  creation  which  constitute  the 
World  to  Come  —  referred  to  in  many 
places  in  Scripture  as  the  land  which  has 
been  allotted  to  them  (see  Ex.  12:20, 
Kiddushin  39b;  Isaiah  60:21,  Sanhedrin 
90a).  Because  of  this  lofty  level  of  exis¬ 
tence  which  they  enjoy,  they  were  given 
the  Land  of  Israel,  which  is  the  location 
here  on  earth  most  closely  linked  to  those 
spiritual  realms.  Thus,  when  the  Jewish 
people  fulfill  their  potential  and  sanctify 
themselves,  they  thereby  reinforce  their 


connection  to  their  lofty  roots  and  are 
allowed  to  live  in  peace  in  the  Holy  Land. 
However,  when  they  stray  from  the 
ways  of  Hashem,  their  link  is  severed, 
and  the  Land  of  Israel  cannot  abide  them 
in  its  midst. 

Thus,  the  Almighty  declares:  When 
that  day  of  redemption  shall  arrive,  I  will 
arouse  My  nation  to  achieve  great  spiri¬ 
tual  heights  through  which  they  will 
implant  their  souls  steadfastly  in  the 
spiritual  realms  to  which  they  are  linked. 
Therefore,  they  will  never  again  be 
uprooted  from  their  soil  here  on  earth  in 
the  Land  of  Israel.  At  that  time,  they  will 
reach  such  a  totality  of  devotion  and 
unity  that  I  will  be  referred  to  as  TpnbK 
—  in  the  singular  term,  for  the  entire 
nation  will  be  viewed  as  one  single  unit 
of  existence. 


oodDiata 
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mri;  ’hK  inK'n's  finny  litn  k 
n^un  Tyi  mm  ni$n  uynttf  nyinty 
nan  jnnn^ra1?  m^y  nmpji  rang  n^\y  a 
rtNip  nnx  *na  o;nn  :pnm 


I 


1.  nyp'y  inn  —  The  prophecy  of  Oba¬ 
diah.  Obadiah  was  an  Edomite  proselyte 
who  was  the  administrator  of  the  estates 
of  Ahab,  king  of  Israel.  When  Jezebel, 
Ahab's  queen,  had  all  the  prophets  of 
Hashem  murdered,  Obadiah  hid  one 
hundred  of  them  in  a  cave  and  sustained 
them  throughout  the  course  of  the  edict 
(see  I  Kings  18).  As  a  reward,  he  was 
granted  the  gift  of  prophecy  ( Rashi , 
Radak  from  Sanhedrin  39b;  see  Ibn  Ezra , 
who  disputes  this  assumption  of  the 
Sages  and  identifies  this  Obadiah  with 
the  one  in  Kings;  and  Abarbanel,  who 
defends  it  against  his  arguments). 

□mb  □TtSk  7t  inNVfa  —  Thus  said 
Hashem/Elohim  concerning  Edom:1" 
Why  did  Obadiah  direct  his  prophecies 
to  Edom?  Said  R'  Yitzchak:  Said  the 
Almighty:  Let  Obadiah,  who  dwelt 
among  two  evildoers  [Ahab  and  Jezebel] 
and  did  not  emulate  their  deeds,  exact 
retribution  from  the  wicked  Esau,  who 
dwelt  among  the  righteous  people,  Isaac 
and  Rivkah,  and  did  not  emulate  their 
deeds.  Said  Ephraim  Mikshaah  the  disci¬ 
ple  of  R'  Meir:  Obadiah  was  a  proselyte 
from  Edom.  This  is  what  people  say. 
From  within  itself  the  forest  is  destroyed 
by  the  hatchet  [i.e.  the  handle  of  the  axe 
comes  from  the  very  forest  which  it 
returns  to  destroy]'  ( Sanhedrin  loc.  cit). 


Ibn  Ezra  interprets  the  bulk  of  the 
chapter,  with  the  exception  of  the  final 
verses,  to  be  discussing  Biblical  Edom.  He 
cites  as  proof  the  description  of  the  fact 
that  Edom  stood  by  and  watched  the 
destruction  of  Israel  (vs.  11,  12).  This 
applies  only  to  the  destruction  of  the  First 
Temple,  since  the  Romans  themselves 
carried  out  the  destruction  of  the  Second 
Temple  (cf.  Yalkut  Shimoni  from  Seder 
Olam  ch.  20). 

Radak  contends  that  the  events  de¬ 
scribed  herein  will  take  place  in  the  end 
of  days,  when  the  Jewish  people  are 
returned  forever  to  their  land.  Although 
the  inhabitants  of  the  land  of  Edom  are 
no  longer  the  descendants  of  that  nation, 
the  kingdom  of  Rome  originally  con¬ 
sisted  of  Edomites  [and  is  thus  the  subject 
of  these  prophecies].  Even  the  misdeeds 
of  Edom  described  in  verses  11  and  12 
refer  —  according  to  Radak  —  to  events 
which  took  place  during  the  destruction 
of  the  Second  Beis  HaMikdash  (see 
comm.  ibid.). 

Abarbanel  and  Malbim  also  under¬ 
stand  the  destruction  of  Edom  to  refer  to 
their  final  annihilation  which  will  take 
place  in  the  Messianic  era  (with  the 
exception  of  verses  5-7,  which  they 
interpret  as  portraying  earlier  catastro¬ 
phes  that  occurred  to  them).  However, 
the  misdeeds  which  are  described  as 


1.  Edom  has  two  separate  identities  in  the  words  of  the  prophets.  Firstly,  it  is  the  Biblical  nation 
of  Edom,  which  bordered  the  Land  of  Israel  and  was  often  involved  in  the  persecution  of  the 
Jewish  nation  (cf.  Amos  1:11,  12).  Biblical  Edom  was  conquered  and  its  inhabitants  exiled  by 
Nebuchadnezzar,  king  of  Babylonia,  around  the  time  of  the  destruction  of  the  First  Temple.  In 
addition,  the  city  (and  empire)  of  Rome  is  described  by  the  Sages  as  having  been  originally 
settled  by  the  people  of  Edom,  and  prophetic  reference  to  Edom  is  often  interpreted  as 
referring  to  the  Roman  Empire,  Rome'  is  considered  to  be  perpetuated  by  Christian 
civilization  which  the  empire  made  dominant  in  the  world,  and  its  final  destruction  will  not 
occur  until  the  times  of  Messiah  (see  Abarbanel  to  v.  2).  There  are  various  opinions  as  to 
whether  the  Edom  discussed  by  Obadiah  is  Biblical  Edom  or  Rome. 


rp-Qiy  [268] 


2/i-2  1  ^he  prophecy  of  Obadiah:  Thus  said  Hashem/ 

ELOHIM  concerning  Edom:  We  have  heard  tidings 
from  Hashem  and  an  envoy  has  been  sent  among 
the  nations .  [saying],  ‘Arise  and  let  us  rise  up 
against  her  for  battle.'  z  Behold,  I  have  made  you 
small  among  the  peoples;  you  are  most  despised. 


being  the  cause  of  their  retribution  refer 
both  to  those  perpetrated  by  Biblical 
Edom  during  the  times  of  the  First 
Temple  and  those  of  the  Roman  Empire. 

ti  ntta  layntp  nyintp  —  We  have  heard 
tidings  from  Hashem.  The  nations  shall 
say  concerning  Edom,  'We  have  heard 
the  call  from  the  Almighty  urging  us  to 
wage  war  against  Edom'  (Radak). 

Alternatively,  the  first  portion  of  this 
verse  should  be  understood  in  inverted 
order:  We,  the  prophets  of  God,  have 
heard  tidings  from  Hashem,  that  the 
Almighty  has  said  as  follows  concerning 
Edom  (ibid.).  Indeed,  nine  different 
prophets  prophesied  about  the  downfall 
of  Edom:  Balaam,  Obadiah,  Isaiah,  Joel, 
Amos,  Jeremiah,  Ezekiel,  Malachi,  and 
King  David  in  Tehillim  ( Abarbanel ). 

nnnbnb  rnbv  nnipii  imp  rtbtp  cpu?  myi 
—  And  an  envoy  has  been  sent  among 
the  nations  [saying],  'Arise,  and  let  us 
rise  up  against  her  for  battle.'  It  will  be 
as  if  an  envoy  had  been  sent  among  the 
nations  carrying  the  message  from  one  to 
the  other:  Let  us  arise  and  unite  to  wage 
war  against  Edom  ( Ibn  Ezra;  Radak). 

Some  interpret  this  as  referring  to  the 
war  of  Gog  and  Magog,  which  is  des¬ 
tined  to  take  place  between  the  Christian 
nations  and  the  Arab  world  (see  comm, 
to  Joel  3:1).  At  that  time,  the  united 
Christian  nations  will  invade  the  Arab 
lands,  beginning  with  Egypt,  and  they 
will  conquer  Eretz  Y israel  as  well.  This 
will  incite  all  the  Arab  nations  to  gather 
together  in  order  to  attack  the  invaders 


and  drive  them  from  their  lands  ( Abar¬ 
banel ;  Malbim ). 

The  next  few  verses  describe  in  brief 
the  rise  and  fall  of  the  forces  of  Edom. 
They  began  as  a  small  inconsequential 
nation  and  grew  into  a  mighty  world 
power,  but  they  are  destined  to  fall  once 
again  and  to  be  totally  eradicated  from 
the  face  of  the  earth. 

2.  -fro?  nnK  ’ita  D’laa  Tr>na  fop  nan 
Behold,  /  have  made  you  small  among 
the  peoples;  you  are  most  despised.  In 
the  early  years  of  your  kingdom  in  the 
land  of  Edom,  you  were  a  small  unimpor¬ 
tant  nation  of  no  stature  whatsoever 
( Abarbanel ;  Malbim;  Metzudos ).  In¬ 
deed,  even  your  progenitor  Esau,  al¬ 
though  referred  to  by  his  father  and 
mother  as  their  elder  son,  was  small  and 
unimportant  in  My  eyes  ( Rashi ). 

Radak  interprets  this  as  referring  to 
the  future  of  Rome:  I  will  make  you  a 
lowly  people  among  the  nations,  all  of 
whom  will  despise  you  and  will  not  be  at 
all  concerned  if  you  are  destroyed. 

According  to  the  Sages,  this  verse 
demeans  the  stature  of  Rome  at  the 
height  of  its  glory:  I  have  made  you 
small  among  the  peoples;  for  the  Ro¬ 
mans  did  not  crown  a  king  the  son  of  a 
king  —  as  the  Caesars  were  not  suc¬ 
ceeded  by  their  sons  but  were  rather 
chosen  by  the  Senate  [and  thus  did  not 
have  the  total  authority  of  royalty] 
( Abarbanel ).  You  are  most  despised:  for 
they  did  not  have  a  script  or  a  language 111 
(Avodah  Zarah  10a). 


1.  Although  Latin  was  the  language  of  Rome,  it  was  not  their  own  original  tongue  but  was 
rather  derived  from  the  languages  of  other  nations  ( Rashi  ad  loc.)  —  primarily  Greece 
(Abarbanel  to  v.  9).  Tosafos  question  this  assumption  and  explain  that  their  language  was  not 
a  prominent  one  to  be  used  by  kings. 


[269]  Obadiah 


□inp  v^D-’iinn  ■'irrtz;  inj  »  t-i/k 

rpnirrDK  :y*iN  pin v  ■>»  la*?:?  “iPk  inatf  n 
^thik  n#p  ^ap  xf\p  mala  pa-DN}  n#|a 
Hiiuz-QK  ^friKa  □■’aarDK  :mrp“Dio  n 
bnya-DN  dh  iaar  xi^n  nrnpia  nW 
1t£73na  "V’K<  :Di^y  “q^  1K3  1 

Va  spr6#  bnaan"  “iy  :Y».mp  iyaa  iiyy  * 
tjP^  ■’tt/aK  ^  to  ^pKnyn  qnn?  ■>upK 


3.  Diu?  y^p-pin?  ’35W  ^  piT 

yiK  ■’JiH1  ’n  la1??  inN  in?u/  —  The 
wickedness  of  your  heart  seduced  you, 
[you ]  who  dwells  in  the  clefts  of  the  rock 
in  his  lofty  abode,  who  says  in  his  heart, 
‘Who  will  bring  me  down  to  earth  7  Now 
that  you  have  developed  into  a  mighty 
empire,  you  allow  yourself  to  be  seduced 
by  the  haughty  feelings  in  your  heart. 
Thus,  you  view  yourself  as  if  you 
dwelled  in  the  impregnable  clefts  of  the 
rocks  where  no  one  could  approach  you, 
and  you  exult  in  your  heart,  saying, 
Who  could  possibly  bring  me  down  to  a 
lower  station  on  earth?'  (Abarbanel; 
Metzudos  Dovid). 

Others  interpret:  the  wickedness  of 
your  heart  seduced  you  to  sin  against  the 
Almighty  ( Mahari  Kara).  Alternatively: 
to  turn  with  pride  against  your  brother 
Jacob  —  even  when  you  still  dwelled  on 
Mt.  Seir  in  the  land  of  Edom,  you 
considered  yourself  perched  securely 
atop  your  heights,  invulnerable  to  for¬ 
eign  invasion  (Radak). 

ontp  ybp-nin?  vqw  —  [You]  who 
dwells  in  the  clefts  of  the  rock  of  his 
lofty  abode.  Targum  renders:  You  are 
like  an  eagle  which  dwells  in  the  clefts  of 
the  rock  of  his  lofty  abode. 

Rashi  interprets:  You  relied  upon  the 
[protective]  cloak  of  [the  merit]  of  your 
forefathers,  Abraham  and  Isaac,  but  they 
will  not  help  you. 

4.  D'ty  a’?3i3  pa-Dto  ni>i3  rnai*voK 
TTDKJ  TjniK  Dttm  —  If  you  will  soar  like 


an  eagle  and  if  you  will  place  your  nest 
among  the  stars,  from  there  I  will  bring 
you  down,  declares  Hashem.  If  you  will 
elevate  your  dwellings  like  the  eagle, 
who  soars  above  all  other  birds  (Radak), 
[and  even  if  you  will  raise  yourself  all  the 
way  to  the  stars,]  I  will  nevertheless 
bring  you  crashing  down  to  earth  and 
hand  you  over  to  your  enemies  (Metzu¬ 
dos).  Indeed,  I  shall  allow  you  to  attain 
such  lofty  heights  only  in  order  to 
increase  the  intensity  of  your  impact 
when  you  come  plummeting  down 
(Malbim). 

The  Sages  comment:  In  the  future, 
when  the  Holy  One,  Blessed  is  He,  will 
judge  Esau  the  evildoer,  what  will  Esau 
do?  He  will  wrap  himself  in  his  cloak  and 
come  sit  with  Jacob  —  as  it  is  stated:  and 
if  you  will  place  your  nest  among  the 
stars  —  and  stars'  refers  to  none  other 
than  Jacob,  as  it  is  stated  ( Num .  24:17):  a 
star  has  trodden  from  Jacob,  and  it  is 
written  (Gen.  15:5):  Look  please  at  the 
heavens  and  count  the  stars.  And  Jacob 
shall  say:  My  brother,  you  shall  not  be 
like  me,  as  it  is  stated  (Hcsea  13:14):  1  will 
be  your  words  of  death;  l  will  decree  the 
grave  upon  you  —  the  decrees  which  you 
decreed  upon  me  to  worship  idols  —  if  I 
fulfilled  them  I  was  culpable  for  death  at 
the  hands  of  Heaven,  and  if  I  did  not 
serve  them  you  would  kill  me. 

The  prophet  now  goes  on  to  depict  the 
totality  of  the  destruction  which  Esau 
will  incur,  and  the  means  whereby  it  will 
be  brought  about.  As  noted  above  (fn.  to 


nnaiy  [270] 


3  The  wickedness  of  your  heart  seduced  you,  [you] 
who  dwells  in  the  clefts  of  the  rock  of  his  lofty 
abode,  who  says  in  his  heart,  'Who  will  bring  me 
down  to  earth?'  4  If  you  will  soar  like  an  eagle 
and  if  you  will  place  your  nest  among  the  stars, 
from  there  I  will  bring  you  down,  declares  Hashem. 

5  If  thieves  came  to  you,  or  plunderers  of  the 
night,  how  were  you  cut  off;  would  they  not  steal 
[only]  as  much  as  they  need?  If  vintagers  came  to 
you,  would  they  not  leave  over  gleanings?  6  How  was 
Esau  searched  [and]  his  hoards  ransacked?  7  All  of 
your  allies  escorted  you  until  the  border;  your  con¬ 
federates  seduced  you  [and]  prevailed  over  you; 


v.  1),  this  refers  either  to  the  final 
destruction  of  Edom  which  will  take 
place  in  the  Messianic  era  or  to  the 
ravages  of  war  inflicted  upon  her  in  the 
course  of  history. 

5.  t>k  nb’b  niiu/-DN  D’aai'DK 

•f?  nnya'DK  n;i  133a’  tobn  nn’nij 
nibb'y  rvKift;  Kibn  —  If  thieves  came  to 
you,  or  plunderers  of  the  night,  how  were 
you  cut  off;  would  they  not  steal  [only] 
as  much  as  they  need? If  vintagers  came 
to  you,  would  they  not  leave  over  glean¬ 
ings?  Thus  shall  wonder  those  who 
witness  your  ultimate  total  destruction  in 
the  end  of  days:  How  did  you  come  to  be 
so  completely  decimated?  If  thieves  came 
to  you  at  night  while  you  were  sleeping, 
and  you  did  not  sense  their  presence  and 
fend  them  off,  would  they  not  plunder  as 
much  as  they  could  carry  off  and  leave 
the  rest  alone?  Even  if  marauders  came 
by  day  they  would  leave  something  be¬ 
hind,  just  as  vintagers,  who  return  time 
after  time  to  harvest  the  crop,  but  never¬ 
theless  leave  over  the  gleanings  (Radak; 
Metzudos,  cf.  Ibn  Ezra;  Alshich). 

Others  translate  nn’O^l  T'K  —  How 
were  you  silent  until  they  stole  all  they 
desired  (Tar gum;  cf.  Rashi)? 

Abarbanel  interprets  this  verse  and  the 
two  that  follow  as  describing  calamities 


which  were  to  befall  Edom  long  before 
their  final  destruction  in  the  times  of  the 
Messiah.  It  refers  either  to  the  many 
conquests  suffered  by  Biblical  Edom  or  to 
the  invasions  of  Rome  by  the  heathen 
races  of  Europe  (cf.  Malbim). 

6.  iy?i  my  lu/gm  —  How  was 
Esau  searched  [and]  his  hoards  ran¬ 
sacked?  How  did  it  come  about  that  Esau 
was  so  thoroughly  searched  and  looted? 
Not  only  did  the  marauders  search  the 
house  for  all  visible  objects,  but  they  even 
ransacked  all  of  the  places  where  treas¬ 
ures  were  concealed  ( Mahari  Kara). 

This  follows  the  bulk  of  the  commen¬ 
tators.  Others  render:  And  his  hoards 
revealed  (Targum;  Malbim). 

7.  tpKntfri  '’K^n  ba  bia*n—iy 
^nbt^  ->WM  ibry  —  All  of  your  allies 
escorted  you  until  the  border;  your 
confederates  seduced  you  [and]  pre¬ 
vailed  over  you.  Those  who  had  sworn 
to  assist  you  escorted  you  to  the  border 
and  encouraged  you  to  wage  war  against 
your  enemies,  but  they  then  turned  away 
and  left  you  standing  there  to  face  your 
foes  alone  (Rashi;  Mahari  Kara;  Al- 
shich;  Malbim;  Metzudos). 

Others  interpret:  Your  allies  and  con¬ 
federates  in  whom  you  placed  your  faith 
escorted  you  to  the  border  when  you 


[271]  Obadiah 


Ni^n  :13  npn  px  ^nnn  Hitn  ^ppn1?  n  fo-n/x 
Diixp  b’>n3n  ’rnaxm  mrp-Dio  xinn  Dl’3 
p/dp  ]g^n  ^niaa  inn)  nfry  inn  rtrnni  » 

:pnx  onnn  b\?gn  it^y  nrra  tt^x-rna?  ’ 
yigy  bva  jD^iy1?  rmai  n$in  ^pan  nfcjn  *’ 
inyiy  ixa  nnrni  i^n  nni  niaiy  Dl£  naan 
:Dnn  “inx?  nnK-na  in)  b^n)_^yi 


were  taken  into  captivity  by  your  ene¬ 
mies,  as  if  to  comfort  you  and  share  in 
your  grief.  However,  in  reality  they 
assisted  your  enemies  and  enabled  them 
to  prevail  over  you  ( Radak ;  cf.  Ibn  Ezra). 

:ppnn  nm  in’ttn  tippS  —  (Those  who 
eat]  your  bread  put  a  wound  in  your 
place.  Those  who  share  your  bread  [in 
friendship]  brought  misfortune  upon 
you  while  you  were  residing  in  your  own 
land  (Ibn  Ezra;  Metzudos  Dovid ).  Alter¬ 
natively:  they  placed  the  wound  beneath 
you  (spODO),  ie.,  they  hid  the  wound  that 
they  meant  to  place  upon  you  beneath  a 
veneer  of  friendship  (Radak). 

Rashi  interprets:  Your  brother  Jacob 
made  even  your  food  for  you  a  source  of 
injury,  for  he  gave  you  bread  and  a 
pottage  of  lentils  and  you  thereby  came 
to  despise  the  birthright. 

la  njiap  ft*  —  He  is  bereft  of  under¬ 
standing.  Esau  was  bereft  of  understand¬ 
ing,  for  he  did  not  comprehend  the  intent 
of  his  supposed  allies  and  thus  did  not 
guard  against  their  treachery  (Radak; 
Metzudos  Dovid). 

Military  prowess  depends  upon  two 
factors:  the  quality  of  the  strategic  and 
tactical  planning  and  the  valor  and 
strength  of  the  actual  armies.  Accord¬ 
ingly,  the  prophet  foretells  in  the  next 
two  verses  how  both  of  these  qualities 
will  be  withheld  from  the  forces  of  Edom 
thereby  precipitating  their  total  annihila¬ 
tion  ( Abarbanel ). 

8.  vnaKni  ttdkj  torn  ova  tobn 

vvy  tpn  njiapi  wind  —  Shall  I  not  on 


that  day  —  declares  Hashem  —  eradi¬ 
cate  wise  men  from  Edom  and  under¬ 
standing  from  the  mountain  of  Esau  ?  On 
that  cataclysmic  day,  I  shall  eliminate  the 
wisdom  of  the  sages  of  Edom  so  that  they 
will  be  unable  to  plan  properly  for  battle. 
Thus,  those  who  originate  from  the 
mountain  of  Esau  will  be  left  without  the 
necessary  understanding  to  achieve  mili¬ 
tary  success  (Radak;  Metzudos ). 

According  to  Abarbanel  and  Malbim, 
this  verse  begins  anew  the  description  of 
the  destruction  of  Esau  in  the  end  of 
days.  This  will  be  unlike  the  conquests 
endured  by  Edom  in  other  times,  in 
which  there  were  still  wise  men  and 
mighty  warriors  among  the  Edomite 
people  [capable  of  limiting  the  extent  of 
their  losses].  At  that  time,  however,  they 
will  be  bereft  of  wise  men  or  men  of 
valor  and  their  annihilation  will  thus  be 
total  (Malbim). 

9.  ]n’ri  tpnlai  inti)  —  And  your  warriors 
from  the  southland  shall  be  broken.  Your 
mightiest  warriors,  who  hail  from  the 
southlands  of  your  nation,  shall  be  bro¬ 
ken  in  strength  and  spirit  and  rendered 
totally  ineffectual  in  battle  ( Targum ; 
Abarbanel). 

Alternatively:  Your  mighty  warriors 
will  be  broken  in  spirit  and  they  will  flee 
in  terror  to  the  south  (Rashi,  as  cited  by 
Abarbanel ;  cf.  Rashi  in  our  editions).  Still 
others  interpret  itp’n  as  referring  to  the 
son  of  Elifaz  [and  the  grandson  of  Esaul 
by  that  name,  from  whom  the  greatest 
Edomite  warriors  were  descended  (Ibn 
Ezra;  Radak  ;  see  Amos  1:12). 
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[those  who  eat] your  bread  put  a  wound  in  your  place;  he 
is  bereft  of  understanding. 

8  'Shall  I  not  on  that  day'  —  declares  Hashem  — 
'eradicate  wise  men  from  Edom  and  understanding  from 
the  mountain  of  Esau?  9  And  your  warriors  from  the 
southland  shall  be  broken,  so  that  [every]  man  shall  be 
cut  off  from  the  mountain  of  Esau  due  to  the  slaughter.' 
10  For  the  oppression  of  your  brother  Jacob,  disgrace  shall 
envelop  you  and  you  will  be  cut  off  forever. 11  On  the  day 
that  you  stood  from  afar,  on  the  day  that  strangers  cap¬ 
tured  his  wealth,  and  foreigners  came  to  his  gates  and 


cast  lots  on  Jerusalem; 

bppn  ityy  ~inn  uPK'rrp?  ]ynb  —  So  that 
[every]  man  shall  be  cut  off  from  the 
mountain  of  Esau  due  to  the  slaughter . 
So  great  and  extensive  shall  be  the 
slaughter  that  will  prevail  among  the 
people  of  Edom  that  all  whose  roots 
originate  in  the  mountain  of  Esau  and  the 
Edomite  nation  that  dwelled  there  shall 
be  wiped  out  (Ibn  Ezra;  R adak;  Abar- 
banel;  Metzudos). 

Others  interpret,  so  that  every  man  of 
might  and  valor  shall  be  cut  off  from  the 
mountain  of  Esau  due  to  the  extensive 
slaughter'  (Targum;  Rashi). 

In  the  next  verses,  Obadiah  explains 
the  reason  for  the  terrible  calamities  he 
has  prophesied  upon  Edom.  Their  fate 
has  been  sealed  because  of  their  continu¬ 
ous  persecution  of  the  Jewish  nation, 
particularly  in  light  of  the  fact  that  they 
are  actually  brother  nations,  both  de¬ 
scended  from  the  patriarchs  Abraham 
and  Isaac. 

10.  nurtn  Tupgjn  apy:  TprtK  otpnn 

oblyb  —  For  the  oppression  of  your 
brother  Jacob,  disgrace  shall  envelop  you 
and  you  will  be  cut  off  forever.  Because 
you  have  oppressed  your  brother  Jacob, 
you  will  be  covered  completely  with 
humiliation  and  shame,  and  you  shall  be 
cut  off  forever,  never  again  to  rise 
(Metzudos). 


you,  too,  were  like  one  of  them. 

According  to  Ibn  Ezra,  this  refers  to 
the  oppression  inflicted  by  the  Edomites 
upon  the  Jewish  nation  at  the  time  of 
their  exile  at  the  hands  of  Nebuchadnez¬ 
zar.  Radak  contends  that  it  refers  to  the 
fact  that  the  Roman  nation,  descended 
primarily  from  the  Edomite  people,  de¬ 
stroyed  the  Second  Beis  HaMikdash  and 
exiled  the  Jewish  people  from  their  land. 
Abarbanel  interprets  this  verse  as  allud¬ 
ing  to  both  misdeeds.  For  the  oppression 
of  your  brother  Jacob  —  i.e.,  for  that 
which  you  watched  in  pleasure  as  he  was 
destroyed  by  Nebuchadnezzar,  and  even 
lent  a  hand  to  aid  in  the  destruction  — 
disgrace  shall  envelop  you  —  you  will  be 
punished  in  a  manner  that  will  bring 
upon  you  disgrace  and  humiliation.  But 
for  that  which  you  yourselves  destroyed 
the  Second  Temple  and  sent  My  nation 
into  exile  —  you  will  be  cut  off  forever  — 
never  again  to  appear  upon  the  face  of 
the  earth  (cf.  Malbim). 

11.  ib-*n  nnj  niatp  dv?  -mn  Tj-ray  nv? 
Stij  rr  aSwrP'bjn  nyty  ito  onaji 
rain  1I1K3  nn^-Dj  —  On  the  day  that 
you  stood  from  afar,  on  the  day  that 
strangers  captured  his  wealth,  and  for¬ 
eigners  came  to  his  gates  and  cast  lots  on 
Jerusalem;  you,  too,  were  like  one  of 
them.  On  the  day  that  Nebuchadnezzer 
conquered  and  plundered  Jerusalem,  you 
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njatwr^i  in:?:  ni’3  rpriK-DTa  x^n-bx)  *  T-av* 
DV;a  spa  ^nin-^Ki  nnriN  ni^a  niirp-Tn1? 
Knn-^KDTKDi^'^V'nv^Kinn-^Krnn^  » 

^:^57I^;^^I7^:,)  itk  nvi  inyn-i  nn*rm 
nnpn'?  p^sv^y  htayrr^Ki  :1tk  Di’a  Vrnn  n 
:nny  ni^n  Tnntp  naorr^Ki  T>g^9TiK 


stood  from  afar  and  offered  no  assistance 
to  your  brother  Jacob  ( Rashi ).  For  this,  I 
consider  it  as  if  you  had  actually  partici¬ 
pated  in  the  destruction  (Rashi;  Abar- 
banel;  Metzudos  Dovid). 

Alternatively:  Not  only  did  you  not 
come  to  your  brother's  aid,  you  even 
participated  in  his  destruction  by  mur¬ 
dering  anyone  who  escaped  the  Babylo¬ 
nian  forces,  despite  the  fact  that  you  had 
no  share  in  their  spoils  ( Yalkut  Shimoni; 
Mahari  Kara;  Alshich). 

Radak  follows  his  approach,  that  all  of 
Obadiah's  prophecy  refers  to  the  Roman 
oppression  of  the  Jewish  nation.  He 
explains  that  at  the  time  of  the  invasion 
of  Jerusalem  by  Titus,  Edom  was  still 
inhabited  by  descendants  of  Esau,  as  well 
as  being  ruled  by  Rome,  which  itself  was 
ruled  by  the  Edomites  in  the  nation. 
Thus,  when  the  Romans  conquered 
Jerusalem,  the  Edomites  dwelling  nearby 
rejoiced  in  the  downfall  of  the  children  of 
Israel,  and  whenever  possible  delivered 
their  refugees  into  the  hands  of  the 
Romans.  This  is  considered  a  grave 
transgression,  if  only  because  they  were 
actually  brothers  to  the  Jewish  nation.  It 
is  particularly  heinous  in  light  of  the  fact 
that  the  Jewish  nation  was  enjoined  from 
attacking  Edom  on  their  way  from  Egypt 
to  the  Holy  Land  due  to  that  brother¬ 
hood. 

In  the  next  three  verses,  the  prophet 
elaborates  upon  the  details  of  Edom's 
oppression  of  the  Jewish  nation.  He  does 
so  in  a  poetic  format,  as  if  he  were 
addressing  the  Edomites  prior  to  their 
misdeeds  and  enjoining  them  from  per¬ 
forming  them  in  the  first  place. 


According  to  Ibn  Ezra,  all  of  the 
events  described  in  these  verses  occurred 
during  the  destruction  of  the  first  Tem¬ 
ple.  Radak,  as  cited  above,  interprets 
these  words  as  addressing  the  Romans 
and  Edomites  who  took  part  in  the 
destruction  of  the  second.  Abarbanel  and 
Malbim  follow  their  approach  that  both 
eras  are  included  in  the  prophet's  rebuke. 
[We  will  follow  this  view,  as  developed 
by  Abarbanel,  in  the  commentary  ] 

12.  -brn  Ti33  ob?  ^nij-Dba  rnrrbio 
spa  biirrbKi  disk  DV3  rnirp-'uab  nntyri 
rny  DV3  —  Gaze  not  on  the  day  of  your 
brother,  the  day  of  his  estrangement; 
and  do  not  rejoice  over  the  children  of 
Judah  on  the  day  of  their  destruction; 
and  do  not  expand  your  mouth  on  the 
day  of  misfortune.  How  cruel  and  im¬ 
proper  it  was  for  you  to  gaze  upon  your 
brothers  in  their  hour  of  estrangement 
and  exile  from  their  land,  as  you  stood 
from  the  distance  and  offered  no  aid. 
Even  if  you  were  unable  to  help  them, 
you  should  at  least  have  gone  to  your 
homes  rather  than  shaming  them  by 
watching  what  transpired.  How  much 
greater  then  is  your  guilt  for  the  fact  that 
you  actually  rejoiced  over  their  plight 
when  they  were  destroyed  and  opened 
your  mouths  wide  in  exultation  at  the 
time  of  their  misfortune  (Radak;  Abar¬ 
banel;  Metzudos  Dovid). 

VPj  Db3  —  The  day  of  his  estrangement. 
This  follows  the  translation  of  Radak 
and  Metzudos.  Others  render  the  day  of 
his  destruction  (Targum;  Mahari  Kara). 
According  to  Rashi,  it  means  the  day  of 
his  delivery  —  i.e„  into  the  hands  of  his 
enemy. 
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l/l2"14  12  Gaze  not  on  the  day  of  your  brother,  the  day  of  his 
estrangement;  and  do  not  rejoice  over  the  children  of 
Judah  on  the  day  of  their  destruction;  and  do  not 
expand  your  mouth  on  the  day  of  misfortune.  13  Enter 
not  the  gate  of  My  nation  on  the  day  of  their  calamity; 
gaze  not,  you  too,  upon  his  evil  on  the  day  of  his 
calamity,  and  do  not  extend  [your  hands]  to  his  wealth 
on  the  day  of  his  calamity.  14  And  do  not  stand  by  the 
crossroads  to  cut  off  his  fugitives  and  do  not  deliver  his 


remnant  on  the  day  of 

The  prophet  now  castigates  the  people 
of  Edom  for  their  persecution  of  the 
Jewish  nation  at  the  time  of  the  destruc¬ 
tion  of  the  Second  Beis  HaMikdash. 
According  to  I  bn  Ezra,  the  subject  is  still 
the  era  of  the  First  Temple,  as  cited 
below. 

13.  K-in-bK  ni’K  nvo  Klan-bK 

rmb^rrbKj  1-pk  Dir?  iny-35  rtriK-Dj 
1t>k  Dir?  ib’na  —  Enter  not  the  gate  of 
My  nation  on  the  day  of  their  calamity; 
gaze  not,  you  too,  upon  his  evil  on  the 
day  of  his  calamity,  and  do  not  extend 
[your  hands)  to  his  wealth  on  the  day 
of  his  calamity.  You  Romans  who  de¬ 
scend  from  Edom,  what  right  did  you 
have  to  enter  the  gates  of  My  people 
to  conquer  their  cities  and  destroy  their 
Temple?  And  those  of  you  living  on 
Mt.  Seir  near  Eretz  Yisrael  —  you  had 
no  business  gazing  upon  My  nation  in 
their  hour  of  disgrace.  Certainly  you 
should  not  have  extended  your  hands  to 
plunder  their  wealth  when  they  were 
rendered  defenseless  by  the  conquering 
invader  ( Abarbanel ;  Metzudos;  cf.  Mal- 
bim). 

14.  tin  nnarj1?  pi9Cj'by  ilajjrrbKi 
rny  dvd  Tnnto  -ijprrbto  vynbs  — 
And  do  not  stand  by  the  crossroads 
to  cut  off  his  fugitives  and  do  not  de¬ 
liver  his  remnant  on  the  day  of  misfor¬ 
tune.  You  acted  wickedly  when  you 
stood  by  the  crossroads  where  many 
paths  converge,  in  order  to  capture 


misfortune. 

any  Jewish  people  fleeing  the  enemy 
(Radak ). 

Alternatively,  this  refers  to  the  genera¬ 
tions  after  the  exile,  when  the  Jewish 
people  lived  under  Roman  rule:  Your 
culpability  increased  significantly  when 
"you  stood  over"  the  destruction  of 
My  people  —  i.e.,  when  you  extended 
the  destruction  through  the  genera¬ 
tions  by  persecuting  and  murdering 
many  of  the  refugees  from  the  exile 
you  inflicted  upon  them,  and  by  incar¬ 
cerating  others  of  their  remnant  in  your 
horrible  prisons  and  dungeons  ( Abar¬ 
banel ;  Metzudos). 

Ibn  Ezra  interprets  both  of  these  verses 
as  referring  still  to  the  destruction  of  the 
First  Beis  HaMikdash:  It  was  wrong  of 
you  to  stand  by  idly  at  the  time  of  their 
distress  without  offering  any  assistance, 
and  you  certainly  should  not  have 
taken  advantage  of  their  plight  and 
plundered  their  possessions.  You  further 
increased  your  guilt  when  you  stood 
by  the  crossroads  from  which  many 
paths  extend,  and  showed  the  Babyloni¬ 
ans  the  road  taken  by  the  Israelite 
refugees  in  order  to  deliver  them  into 
their  hands. 

Having  described  in  some  detail  the 
sins  of  the  people  of  Edom,  the  prophet 
returns  to  his  original  theme  of  the 
punishment  that  is  to  befall  them,  along 
with  all  those  who  pursued  similar 
paths. 


[275]  Obadiah 


1/15-18  15  ^ or  day  of  Hashem  upon  all  the  nations  is  close; 

as  you  have  done  [so]  shall  be  done  to  you;  your  requital 
shall  be  returned  upon  your  head.  16  For  just  as  you 
drank  on  My  holy  mountain  [so]  shall  all  the  nations 
drink  ceaselessly,  and  they  shall  drink  and  be  befud¬ 
dled  and  be  as  if  they  never  were. 

17  And  on  Mt.  Zion  there  shall  be  refuge  and  it  shall 
be  holy,  and  the  house  of  Jacob  shall  inherit  their  be- 
queathers. 18  And  the  house  of  Jacob  shall  be  fire  and  the 
house  of  Joseph  flame  and  the  house  of  Esau  [shall  turn ] 
to  straw,  and  they  shall  ignite  them  and  devour  them, 


occurred  in  the  time  of  the  Second  Beis 
HaMikdash. 

17.  nv>l(7?  rvnn  ycy  -irni  —  And  on  Mt. 
Zion  there  shall  be  refuge.  Whereas  the 
nation  of  Edom  shall  be  eradicated  entire¬ 
ly,  the  children  of  Israel  will  find  refuge 
on  the  Mountain  of  Zion  (Mahari  Kara; 
cf.  Ibn  Ezra).  Alternatively,  although 
many  of  the  Jewish  people  will  perish  in 
their  exile,  a  large  remnant  will  survive 
and  will  yet  return  to  Mt.  Zion  ( Radak ). 

unp  nvn  —  And  it  shall  be  holy.  The 
mountain  of  Zion  will  be  sanctified,  and 
no  one  uncircumcised  or  tamei  —  ritually 
unclean  —  shall  tread  upon  it  (Abar- 
banel;  Metzudos).  Alternatively,  this 
refers  to  the  Jewish  nation  that  will  dwell 
on  Mt.  Zion.  They  will  be  fully  imbued 
with  holiness  and  will  never  again  in¬ 
clude  among  them  one  who  is  uncircum¬ 
cised  or  tamei  (Radak). 
on’unia  n«  apjn  ma  wn  —  And  the 
house  of  Jacob  shall  inherit  their  be- 
queathers.  The  children  of  Jacob  shall 
inherit  once  again  the  land  which  was 
previously  bequeathed  to  them,  and  they 
shall  settle  as  well  the  lands  of  Edom, 
Moab,  and  Philistia  (Radak;  cf .  T argum ). 

Others  translate:  and  the  house  of 
Jacob  shall  inherit  those  who  chased 
them  out  —  i.e.,  they  will  reconquer  their 
lands  from  those  nations  who  banished 
them  (Mahari  Kara). 


18.  rvai  nan1?  qpv  rpai  wk  apjr-rpa  rvm 
Wpb  —  And  the  house  of  Jacob  shall 
be  fire  and  the  house  of  Joseph  flame 
and  the  house  of  Esau  [shall  turn)  to 
straw.  And  the  house  of  Jacob  shall  be 
powerful  like  a  fire  and  that  of  Joseph 
like  a  blazing  flame.  The  house  of  Esau 
will  be  weak  like  straw  and  will  thus  be 
destroyed  by  the  Jewish  nation,  just  as 
straw  is  devoured  by  a  roaring  flame 
(T argum;  Radak). 

nanb  qpV  real  —  And  the  house  of 
Joseph  flame.  This  may  be  merely  a 
repetition  of  the  previous  phrase,  as  from 
the  time  of  the  division  of  the  Jewish 
kingdom  the  children  of  Israel  are  often 
referred  to  as  the  house  of  Joseph 
(Radak;  cf.  comm,  to  Amos  5:15).  The 
Sages,  however,  state  (Bava  Basra  123b) 
that  the  descendants  of  Esau  will  fall 
only  into  the  hands  of  the  children  of 
Joseph  (Radak).  Thus,  the  descendants 
of  Joseph,  who  will  ultimately  return 
from  the  exile  imposed  upon  them  by  the 
Assyrian  Empire,  will  come  upon  Edom 
like  a  raging  fire  and  consume  the  entire 
nation  (Abarbanel;  cf  Malbim). 

Dib3K]  Dna  ipSi]  —  And  they  shall 
ignite  them  and  devour  them.  They  shall 
ignite  them  in  flames  as  easily  as  a  blaz¬ 
ing  fire  ignites  a  pile  of  straw.  However, 
they  will  not  be  consumed  immediately. 
Rather,  they  shall  be  destroyed  slowly. 
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rv’ti/y  iu/jo  mrp-DT>  w  rr-iu/K 

1U/X3  “D  r^X^Q  2WI  ^  nt^V^  » 

Ton  Djiairta  in-^y  bnw 

rmn  yvjy  nnrn  :^n  xte  rm  lyVi  intfi  p 
nx  a]73f’  rr»a  Wti  tt/ig  rnm  nu^a 
tipi1  irgi  i£/x  npjn-rrg  rnm  inmunin  m 
□ibgxi  DH3  i^ll  \u^?  ityy  rv>3i  rnr6 


15.  ncwa  trian-ba-by  -prop  ang-’a 
^u/mn  aityj  ^bm  ~|b  ntyy’  rntpy  —  For 
the  day  of  Hashem  upon  all  the  nations 
is  close;  as  you  have  done  [so]  shall  be 
done  to  you;  your  requital  shall  be 
returned  upon  your  head.  It  would  have 
been  better  for  you,  Edom,  had  you  not 
pursued  your  evil  ways.  For  the  day  of 
Hashem  is  coming,  in  which  He  will 
exact  retribution  from  all  of  the  nations 
who  have  persecuted  the  Jewish  people. 
At  that  time,  you  will  be  dealt  with  in 
accordance  with  your  deeds:  Just  as  you 
slaughtered  by  the  sword  so  shall  you  be 
slaughtered  and  just  as  you  destroyed 
Jerusalem  with  fire  so  shall  you  be 
afflicted  with  fire  and  brimstone  from 
Heaven  (Abarbanel).  Although  that  fate¬ 
ful  day  may  yet  be  a  long  way  off,  it  is  as 
certain  to  arrive  and  impossible  to  avoid 
as  if  it  were  imminent  (Radak;  Abar¬ 
banel;  Alshich). 

Malbim  interprets  i]bna  to  refer  to  the 
intensity  of  emotion  behind  the  act. 
Thus:  for  the  evil  deeds  themselves  —  iis 
you  have  done  [so]  shall  be  done  to  you. 
And  for  the  hatred  and  cruelty  which 
filled  your  heart  and  incited  your  actions 
—  yowr  requital  shall  be  returned  upon 
your  head. 

16.  iniy1  wn [7  tn-by  oirnu;  "WK3  ’a 
■nan  D’Vtti'ba  —  For  just  as  you  drank 
on  My  holy  mountain  [so]  shall  all  the 
nations  drink  ceaselessly.  Just  as  you 
celebrated  with  food  and  drink  over  the 
destruction  of  My  holy  mountain,  so 
shall  you  —  and  all  nations  who  are  evil 
like  you  —  yet  drink  from  the  cup  of 


affliction  ( Targum ;  Rashi;  Radak)  con¬ 
tinuously  and  ceaselessly,  until  all  of  the 
wicked  among  you  have  been  annihi¬ 
lated  (Radak). 

Alternatively,  this  verse  is  directed  to 
the  Jewish  people:  Just  as  you  have  been 
forced  to  drink  from  the  cup  of  affliction 
by  your  conquerors,  so  shall  they  yet 
drink  from  that  very  same  cup  ( Ibn  Ezra; 
Abarbanel;  Alshich;  Metzudos  Dovid; 
see  Abarbanel,  Malbim). 

lybl  inun  —  And  they  shall  drink  and  be 
befuddled.  The  cup  of  affliction  from 
which  they  drink  will  leave  them 
stunned  and  bewildered  as  if  they  had 
drunk  themselves  into  a  stupor  ( Targum ; 
Rashi;  Metzudos  Dovid).  Others  render: 
they  shall  drink  and  swallow  (Ibn  Ezra; 
Radak;  cf.  Mahari  Kara). 

Pn  Kiba  rvi]  —  And  be  as  if  they  never 
were.  So  great  shall  be  their  devastation 
that  their  land  will  be  totally  unrecogniz¬ 
able,  as  if  it  had  never  been  settled 
(Radak;  Abarbanel ).  Alternatively,  they 
will  be  obliterated  from  the  face  of  the 
earth  as  if  they  had  never  existed  (Me¬ 
tzudos  Dovid). 

[The  prophet  now  includes  Israel  in  his 
words,  describing  their  role  in  the  de¬ 
struction  of  Edom.]  Ibn  Ezra  cites  Japeth 
as  explaining  this  to  refer  to  the  future  [in 
the  times  of  the  Messiah],  which  is  the 
view  of  the  majority  of  the  commenta¬ 
tors.  However,  he  also  cites  the  view  of  R' 
Moshe  that  it  refers  to  the  times  of 
Hezekiah,  and  that  of  R'  Vehoshua,  that 
the  prophet  is  discussing  events  which 
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through  a  long  torturous  process,  as 
something  of  substance  is  devoured 
slowly  by  fire  ( Alshich ). 

nai  ’n  ’a  itoy  n’a1?  into  n’nvRbi  —  And 
there  shall  be  no  survivor  to  the  house  of 
Esau,  for  Hashem  has  spoken.  Even 
those  Edomites  who  escape  the  hand  of 
Joseph  and  flee  —  as  well  as  those  who 
are  elsewhere  when  this  great  battle  takes 
place  —  will  nonetheless  be  eradicated 
from  the  face  of  the  earth.  For  their 
destruction  is  the  decree  of  the  Almighty 
God  and  is  thus  not  limited  to  the  natural 
means  whereby  it  is  carried  out  (Al¬ 
shich). 

And  where  was  this  decree  pro¬ 
nounced?  Where  it  is  stated  ( Num .  24:19): 
Out  of  Jacob  shall  come  a  ruler  and  he 
shall  destroy  him  that  remains  in  the 
city  (of  Edom)  (R ashi). 

With  the  destruction  of  their  nemesis 
Esau,  the  Jewish  people  shall  settle  in 
peace  in  the  Land  of  Israel  and  inhabit,  as 
well,  the  neighboring  lands  which  once 
belonged  to  their  oppressors. 

19.  -nK  nboictm  ittry  "irrriK  3ian  lunyi 
rnty  ntt)  D’Idk  rniy-nK  D’ntct1?? 
llDpV  —  And  [those  of]  the  southland 
shall  inherit  the  Mountain  of  Esau  and 
[those  of]  the  lowlands  the  Philistines; 
and  they  shall  inherit  the  field  of 
Ephraim  and  the  field  of  Samaria.  The 
Jewish  people  living  in  the  southlands  of 
Eretz  Y israel  shall  inherit  the  mountain 
of  Esau  which  is  near  their  borders,  while 
the  dwellers  in  the  lowlands  shall  inherit 
the  neighboring  lands  of  the  Philistines 
along  with  Mt.  Ephraim  and  Mt.  Samaria 
(Targum;  Rashi;  Ibn  Ezra;  Mahari 
Kara). 


Others  render:  And  they  shall  inherit 
the  southland  of  the  Mountain  of  Esau, 
and  the  lowland  of  the  Philistines,  and 
the  fields  of  Ephraim  and  Samaria.  The 
children  of  Israel  will  inherit  from  Esau 
their  low-lying  southlands,  while  Mt. 
Edom  proper  will  be  completely  desolate 
and  uninhabitable.  They  will  settle,  as 
well,  the  lowlands  of  Philistia,  which, 
together  with  the  lands  of  Edom,  will 
suffice  to  provide  them  with  all  their 
needs.  Thus,  there  will  be  no  need  to  toil 
upon  the  mountains  and  to  cultivate 
them  and  no  need  to  use  the  highlands 
for  protection  from  the  enemy.  Similarly, 
they  will  inherit  the  fields  of  Ephraim 
and  Samaria.  Whereas  they  once  needed 
the  hills  of  Ephraim  and  Samaria  for 
agricultural  and  defensive  purposes,  it 
will  now  be  sufficient  to  work  only  the 
fields  upon  the  plains  (Radak;  cf.  Abar- 
banel;  Metzudos  Dovid). 

-tybin-ntf  1P’?31  —  And  Benjamin  [shall 
inherit) Gilead.  The  children  of  Benjamin 
shall  inherit  the  land  of  Gilead  on  the 
other  side  of  the  Jordan  River  (Ibn  Ezra; 
Metzudos  Dovid).  The  children  of  Ma- 
nasseh,  whose  land  will  be  taken  over  by 
the  expanding  tribe  of  Benjamin,  will 
themselves  expand  their  territories  east¬ 
ward,  enlarging  the  original  eastern  bor¬ 
ders  of  Eretz  Y israel. 

20.  btnttn  ’33S  njrrbnn  nbj) 

nbtttn’  nbji  nanrny  D'-iyia 
3l$n  ’IV  Wj?  —  And  this  exiled  host 
of  the  children  of  Israel  who  [wandered 
to]  the  Canaanites  until  Zarepheth,  and 
the  exile  of  Jerusalem  which  is  in  Se- 
pharad  shall  inherit  the  cities  of  the 
south.  The  exiled  nation  of  the  ten  tribes 
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1/19-20  an ^  ^ere  be  no  survivor  to  the  house  of  Esau,  for 
Hashem  has  spoken.  19  And  [those  of]  the  southland 
shall  inherit  the  Mountain  of  Esau  and  [those  of]  the 
lowlands  the  Philistines;  and  they  shall  inherit  the  field 
of  Ephraim  and  the  field  of  Samaria;  and  Benjamin 
[shall  inherit]  Gilead.  20  And  this  exiled  host  of  the 
children  of  Israel  who  [wandered  to]  the  Canaanites 
until  Zarepheth,  and  the  exile  of  Jerusalem  which 
is  in  Sepharad  shall  inherit  the  cities  of  the  south. 


of  Israel  (the  children  of  Israel),  who 
wandered  to  the  lands  of  the  Canaanite 
nations  and  onward  until  France  —  as 
well  as  the  children  of  the  kingdom  of 
Judah  who  were  exiled  to  Spain  —  shall 
inherit  the  cities  in  the  southern  portion 
of  Eretz  Y israel  (Rashi).  Alternatively, 
the  exiles  of  the  northern  kingdom  of  the 
ten  tribes  will  be  those  who  inherit  the 
lands  cited  above  in  the  previous  verse; 
those  who  were  expelled  from  the  south- 
ern  kingdom  of  Judah  (the  exiles  of 
Jerusalem)  will  recapture  the  cities  in  the 
province  of  Judah  to  the  south  (Radak). 

ntrrbnn  nbji  —  And  this  exiled  host. 
Others  render:  the  exiles  of  this  valley 
(Rashi). 

nEm‘"ijr  D’Jjna'-iKfN  —  Who  [ wandered 
to]  the  Canaanites  until  Zarepheth.  This 
follows  the  translation  of  Rashi.  Radak 
renders:  who  are  among  the  Canaanites 
until  Zarepheth.  When  the  Jewish  people 
first  conquered  the  Holy  Land,  many  of 
the  Canaanites  fled  before  them  and 
migrated  to  the  lands  of  Germany  [as 
well  as  to  France],  Thus,  when  the  Jews 
dispersed  across  Europe  after  they  were 
exiled  by  the  Romans,  many  found  their 
way  to  these  lands,  which  were  already 
inhabited  by  descendants  of  the  Canaan¬ 
ites  (Ibn  Ezra;  Radak). 

Abarbanel  disputes  this  theory  con¬ 
cerning  the  Canaanites.  He  interprets 
Tar  gum  as  explaining  Zarepheth  to  refer 
to  the  city  by  that  name  in  the  land  of 
Sidon,  a  Canaanite  nation.  Thus,  the 
beginning  of  this  verse  is  rendered  as 


follows:  And  this  exiled  host  [ will  in¬ 
herit  ]  the  lands  of  the  Canaanites  until 
Zarepheth  (cf.  Malbim). 

Abarbanel  himself  interprets  this  verse 
in  a  different  manner.  Having  stated 
earlier  that  the  children  of  Israel  shall 
inherit  the  mountain  of  Esau,  the  prophet 
now  goes  on  to  specify  which  of  the 
Jewish  people  will  be  allotted  those  lands. 
According  to  Abarbanel,  the  word  bnn 
is  to  be  rendered  'initial.'  D’JJfJlp'-WK  is 
interpreted  who,  like  the  Canaanites  — 
i.e.,  who  fled  their  land  and  were  dis¬ 
persed  across  Europe,  as  were  the 
Canaanites  who  fled  from  the  Jewish 
invaders.  Thus,  the  verse  is  understood  as 
follows:  And  this  initial  exile  of  the 
children  of  Israel,  who  —  like  the 
Canaanites  —  [migrated]  until  France  — 
i.e.,  the  exiles  from  the  Roman  invasion 
and  destruction  of  the  Second  Temple, 
who  traveled  through  Italy  until  France 
—  and  the  exiles  of  Jerusalem  who  are  in 
Spain  —  i.e.,  those  who  were  exiled  from 
Jerusalem  by  the  Babylonians  with  the 
destruction  of  the  First  Beis  HaMikdash, 
and  who  were  already  dwelling  in  Spain 
at  the  time  of  the  second  exile  (see 
Abarbanel  to  end  of  II  Kings)  —  shall 
inherit  the  cities  of  the  south.  These 
exiles,  who  suffered  the  greatest  degree 
of  persecution  among  all  the  dispersed  of 
the  Jewish  nation,  shall  be  granted  the 
choice  cities  in  the  southern  lands  of 
Edom. 

Although  there  are  no  longer  any  Jews 
in  France  or  Spain  [i.e.,  in  the  times  of 
Abarbanel],  this  prophecy  will  be  ful- 
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filled  with  the  descendants  of  those  who 
once  dwelled  there.  Alternatively,  it  ap¬ 
plies  to  those  families  who  remained  in 
those  countries  and  practice  their  Ju¬ 
daism  in  secret. 

21.  ityy  nrrriK  u'su6  il’y  nna  n’yu/ln  ibyi 
naiban  rib  nn’m  —  And  saviors  shall 
ascend  Mt.  Zion  to  wreak  judgment 
upon  the  Mountain  of  Esau  and  domin¬ 
ion  shall  be  Hashem's.  Saviors  shall 
ascend  to  Mount  Zion  and  exact  retribu¬ 
tion  from  the  descendants  of  Edom  for 
their  oppression  of  the  Jewish  people 


(Targum;  Rashi).  This  refers  to  the 
Messiah  and  the  seven  shepherds  and 
eight  princes  who  will  accompany  him 
(Radak  from  Michah  5:4).[1) 

Ibn  Ezra  interprets:  And  saviors  —  the 
judges  of  Israel  —  shall  ascend  to  Mount 
Zion  to  judge  the  remnant  dwelling  in 
the  Mountain  of  Esau.  Abarbanel  dis¬ 
putes  this  view,  as  the  prophet  has  al¬ 
ready  stated  (v.  18),  And  there  shall  be  no 
survivor  to  the  house  of  Esau.  He  con¬ 
tends  that  the  saviors  cited  are  the  legions 
of  the  gentile  nations  who  will  gather 
together  and  conquer  the  nation  of 


1.  The  Sages  state:  Who  are  the  seven  shepherds?  David  in  the  middle,  Seth,  Chanoch,  and 
Methuselah  on  his  right  and  Abraham,  Jacob,  and  Moses  on  his  left.  And  who  are  the  eight 
princes?  Jesse,  Saul,  Samuel,  Amos,  Zephaniah,  Hezekiah,  Elijah,  and  the  Messiah  ( Succah 
52b). 
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21  And  saviors  shall  ascend  Mt.  Zion  to  wreak  judgment 
upon  the  Mountain  of  Esau  and  dominion  shall  he 
Hashem's. 


Edom,  as  described  above  (v.  1).  Thus,  the 
prophet  describes  here  how  the  annihila¬ 
tion  foretold  above  will  be  carried  out. 

This  relates  to  the  interpretation  the 
Sages  ( Bereishis  Rabbah )  give  to  Jacob's 
statement  to  Esau  (Gen.  33:14)  that  he 
should  go  at  his  own  pace  until  I  will 
come  to  my  master  to  Seir:  Where  do  we 
find  that  Jacob  traveled  to  Seir?  Rather 
this  refers  to  that  which  it  is  stated:  and 
saviors  shall  ascend  to  the  Mountain  of 
Esau.  Thus,  Jacob  himself  has  vowed 
to  ascend  to  Edom  to  wreak  judgment 
upon  them,  and  it  is  therefore  he,  along 


with  the  others  cited,  who  will  carry  out 
that  prophecy  when  the  time  arrives 
(Alshich). 

naibtpn  nS  nn’m  —  And  dominion  shall 
be  Hashem's.  At  that  time,  Hashem 
alone  shall  exercise  dominion  [over  the 
entire  world]  ( Radak )  for  all  of  mankind 
will  recognize  Him  as  king  and  accept 
His  sovereignty  ( Abarbanel ). 

Rashi  comments:  This  teaches  you  that 
the  throne  of  the  Almighty  is  not  com¬ 
plete  until  He  exacts  retribution  from 
Amalek.l'l 


1.  Rashi  here  follows  the  version  he  cites  in  his  commentary  to  Chumash  (Ex.  17:16)  that  this 
idea  refers  specifically  to  the  nation  of  Amalek,  the  grandson  of  Esau.  Yalkut  Shimoni, 
however,  cites  a  midrash  from  Bereishis  Rabbah  (78:)  which  applies  this  comment  to  the  entire 
nation  of  Esau. 
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